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ABSTRACT 

The Ta'rikh al-Rusu1 wa 'l-HulUk of Abu Ja 'far l-i~ammad 

b. Jarir al-Tabari (ca. 228-310 A.H.) has, since its recovery 
• 

in the last century, been considered the most important 

primary source for the study of the first three centuries of 

Islam. However, due to the author's technique of reporting 

his information, scholars have generally regarded al-tabari 

as a compiler and chronicler, using the Ta' rikh only to verify 

factual information, 'complaining of its disorganization and 

tediousness, and dismissing any notion that the author could 

have expressed opinions or attitudes of his own. 

It is the contention of this thesis that al-Tabari did • 
indicate his attitudes towards past events and that his 

contemporary readers cou1d easily have perceived his opinions 

and his perspective of early Islamic history. By analyzing 

five sections from the Ta'rith, each representing one of the 

major time spans included in the work, and by paying particular 

attention to al-~abari's use of isnads (chains of narrators) 

and his organization ~nd juxtaposition of akbbar (narrations), 

we will attempt to determine his attitudes towards these events 

and his sources, and his thoughts on the development of the 

Islamic umma from its conception to his own time. A comparison 

of al-Tabari1s treatment of these incidents with the accounts' • 
of three other contemporary historians will help to expose the 

differences between them and allow us to understand why the 

Ta'rikh remains the outstanding primary source for the first 

three centuries of Islam. 
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TRANSLITERATION 

Al1 Arabio words and names in this thesis are transliter­

ated aooording to the system of EI2 with the following exoeptions: 

dj = j; k = q; the definite artiole is always written al- exoept - . -
before the oonjunction wa, in whioh oase it beoomes wa'1-. -

P1aoe names are given their standard English spelling, 

and are not transliterated unless they stand" for the name of 

an incident o~ battle; ~, Baghdad, but nau Q~r. 

DATING' 

Unless otherwise qualified, a11 dates in the body of this 

thesis are given aooording to the hijri oa1endar. As a quiok 

reference for the reader, a table of oorresponding dates of 

the Christian and Muslim calendars is given below; the Christian 

year 1isted is that in whioh the hijri year began. 

~.H. A.D. A.H. A.D. 

1 622 180 796 
10 631 190 805 
20 640 200 815 
30 650 210 825 
40 660 220 835 
50 670 230 844 
60 679 240 854 
70 689 250 864 
80 699 260 873 
90 708 270 883 

100 718 280 893 
110 728 290 902 
120 737 300 912 
130 747 310 922 
140 757 320 932 
150 767 330 941 
160 776 340 951 
170 786 350 961 
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PREFACE 

Every man who studies history forms an impression of 

past events, based partly on his own experiences and upbringing, 

and partly on the attitudes of the society in which he lives, 

which may broadly be called his historical perspective; his 

attitudes may be conscious or unconscious, stated or unstated, 

but they nevertheless exist. So, too, does the man who writes 

history have certain attitudes, which both consciously and 

unconsciously mould his interpretation of events, to such an 

extent that his readers may often discern certain biases or 

views which are characteristic of his writing. 

The Ta' ri'kb. al-Rusul wa' 'l-~lUlUk of Abu Ja 'far Muhammad • 
b. Jarir al-tabari has long been accepted by scholars as one of 

the outstanding sources for information conoerning the early 

history of Islam; and, since the appearance of the first 

complete edition less than one hundred years ago, students of 

Islam have used it as a mine of faots with which they corrobo­

rate their ideas and theories.1 The importance of the Ta'rikh 

1) The first published edition of the Ta'rikb was J. G. L. 

Kosegarten, Tabaristanensis;id est, Abu Dschaferi Mohammed 

Ben Dscherir Ettaberi annales regum et legatorum Dei 3 vols. 

(Gryphisvaldiae, 1831-53), which inoluded only a portion of 

the Prophet's life. The first complete edition, still used 

today as the standard edition and the one used in this thesis 

was TT. Two other editions have been published: Ta'rikh 
~ 

al-Umam wa Il-~IuJ.Uk 8 vols. (ed. Ha~iid Hilmi, Cairo, 1358 A. ~ "1 

/ ~ and 
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to the determination of the actual events in early Islam cannot 

be overstressed; however, despite this importance attached to 

both the author and his work, neither a fUll-scale internal 

study of the Ta'rikh, nor a study of the Ta'rith and its author 

in relation to the general field of Islamic historiography has 

ever been produced.1 

cont'd: and Ta'rikb al-tabari 10 vola. (ed. M~ammad.Abu al-Fa~ 

Ibrahim,'Cairo, 1960-). In addition to the Arabic text, 

translations of two sections are available in European 

languages: Theodor Noldeke trans., Geschichte der Perser und 

Araber zur Zeit der Sasaniden (Lelden, 1879); Elma r·1arin 

trans., AbU. Ja'far Mu.l;ammad b. Jarir a1-'fabari's The Reign of 

of-Mu'ta~1m (833-842) (New Haven, 1951). The French trans­

lations of L. Dubeux, Chronique d'Abou-Djafar Mohammed Tabar1 

(Parls, 1836), and H. Zotenberg, Chronique de Abou-Djafar-

Mohammed-ben-Djarir-ben-Yezid Tabari 4 vols.,(Paris, 1967-74)r 

are based on the abridgement and translation into Persian of 1 
I 

1) 

Bal'ami and are not very representative of the Arabic originaJL 1 
.... 

The secondary literature on al-Tabar! and the Ta'rikh amounts 
• 

to no more than a paragraph or two in works on Islamic 

literature or articles on Muslim histOriography. In addition 

to the references given in the next paragraph, see R. A. 

Nicholson, A Literary History of the Arabs (Cambridge, 1969), 

350-52; Franz Rosenthal, A History of ~~slim Historiography 

(Leiden, 1952), 64, :1.16-17; G. Richter, "I-ledieval Arabic 

Historiography", Islamic Culture XXXIV (1960), 144; Joseph 

de Somogyi, "The Development of Arabic Historiography", 

Journal of Semitic Studies III (1958), 376. 
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seotion on the death of the Caliph 'UIhman and by showing how 

eaoh account represented the views of. certain segments of Muslim 

sooiety. Furthermore, Hodgson believed that al-~abari WaS 

attempting to oonvey a oertain vision of Islamic society, in 

order to provide an alternative to military revolt for those 

conservative orthodox members of the umma who were concerned 

with establishing standards for living within the sooiety which 

could not be gainsaid by morally inadequate rulers.1 

This thesis, then, is concerned with examining Hodgson's 

theories, more specifically with.determining al-~abari's 

attitudes towards, and perspective of, Islamic history and his 

place in Islamic historiography. We are not concerned here with 

verifying the factual information in the Ta'rikh, as what 
; 

al-;abari thought might or should have happened is just as 

significant to this study as any event which did actually. take 

plaoe. In order to proVide a theoretical framework for this 

study, we will discuss in the introduction the attitudes of 

modern scholars towards historiography in general, and certain 

general charaoteristics of Islamic historiography in particular 

which will then be applied to the Ta'rith in order to test 

their validity as generalizations. 

1) 

Because of the length of the Ta'rikh, five events have 

Hodgson's views on al-Tabari can be found in "Two Pre-Modern • 
Muslim Historians: Pitf~ls and Opportunities in Presenting 

Them to Moderna", in Towards World Community (ed. John UlriC 

Nef, The Hague, 1968), and The venture of Islam I (Chicago, 

1974), 352-57. 
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been chosen from it to illustrate the theories and statements 

in this thesis. Each incident represents-: one of the five 

major time spans in the Talrikh: the battle of Dhu Qar for the 

pre-Islamic period; the b~ttle of Badr during the Prophet's 

lifetime; the confrontation of 'Ali and Mu'Awiya at ~iffin from 

the period of the RaabidUn; the caliphate of 'Umar b. 'Abd 

al-'Aziz for the Um~yad d~asty; the siege of Baghdad by 

al-Malmnn's generals for the early 'Abbasid period. While these 

sections may seem somewhat arbitrarily chosen, they are all 

incidents which represent crucial moments for the Islamic (or 

Arab, as in the case of I2Q.u. Qltr) community and the results of 

which were to determine the future development of that umma. 

That al-tabari's attitudes towards these events might be 

discerned, special attention will be paid to his sources and 

to his organization of his material. A study of t he main 

transmitters used in the Ta-rikh will reveal the accepted 

opinion regarding their reputations, which al-!abari's contem­

porary readers would have knmm and which would have coloured 

the interpretation of the material transmitted by them. Further­

more, by studying the organization and juxtaposition of athbar 

in these sections, it seems possible to establish, however 

provisionally, al-tabari's attitudes not only to the events and 

participants therein, but also towards his sources. 

From these premises it will be sought to determine the 

central theme of the Talrith, al-!abari's purpose in writing 

it, his historical perspective, and whether or not he had a 

discernible philosophy of history. His treatment of these five 

events and his view of Islamic history in general will be 

compared With that of three other contemporary historians to 



judge in what respects he differed from and agreed with authors 

representing other religio-political segments of society. 

Finally, we will try to determine al-!abari's importance as an 

historian by looking at the Ta'rikh within the context of his 

other writings and of the social and intellectual milieu of the 

time, and by considering the influence of the Ta'rikh on later 

Muslim historians. 

This thesis is necessarily based on certain assumptions 

which should be mentioned. First, because there exists no 

complete manuscript of the Ta,rith, there must all-lays be some 

small suspicion that the partial manuscripts available to us 

do not represent the entire work; however, for the purposes of 

this thesis, we have assumed that the Ta'rikb as we have it 

today is more or less identical to the work which al-tabari 

wrote. Furthermore, it should be noted that much of the 

information in the Ta'ritb is not available to us in independent 

versions; however, as that material which can be checked with 

an original source nearly always tends to be verbatim quotations, 

there seems to be no reason not to assume that al-Tabari was • 
faithful and accurate in using the exact wording of the oral 

transmitter or written work. 



INTRODUCTION 

The problems found in various aspects of the study 

of history have been a matter of much speoulation in recent 

years, and the questions arising from attempts to disoern 

a particular historian's perspective on history and his 

method in recording events figure prominently in the dis­

oussion. Many scholars, both those trained as historians 

and those working in other fields, have felt the need to 

explain the nature, philosophy and craft of history, partly 

as a reaction against the positivist oonoeptions which had 

dominated historical thought for more than two centuries 

and are still met with in historical writing today. A wide 

range of problems has been posed and theories advanced in 

the speculation of the last few deoades, amongst which we 

will confine ourselves to those whioh treat of historical 

perspective and method, those aspeots with which this thesis 

is 'immediately conoerned. 

Men are produots of their own time; their attitudes 

are formed, at least partly, by the prevailing opinions of 

the society in whioh they live. The historian is no different; 

he is, in the words of E. H. Carr, the "conscious or uncon­

soious spokesman of the society to which he belongs tt •
1 The 

historian brings these attitudes to the work he undertakes, 

or, rather, his work reflects the mental climate of the man 

and the time. Marc Bloch emphasizes this point, stating 

that the writer's first duty is to understand the milieu 

1) E. H. Carr, What is History? (London, 1961), 29 • 

• 
1 



of the man, who is "faced by problems of conscience rather 

different from our own".l History means something different 

to each generation; the experiences of one generation will 

almost inevitably colour its interpretation of the past. By 

evaluating those experiences, we learn much about the man 

who lived through them, and may be able to understand more 

clearly why he would wish to write a history, perceive his 

motives in doing so, and judge of how he treats his material. 

The study of the historical work itself raises questions 

about the materials used in it. Here we need not deal with 

the nature of evidence and sources; our concern is with the 

way in whioh the historian uses this information, and how 

he ohooses what evidence he will use. 

Every soholar who deals with the philosophy or method of 

history would probably· agree that his subject is based upon facts; 

but what are these faots which form the body .of historical 

knowledge? Carr makes a distinotion between an historical 

faot and a fact about the past: he considers the former to 

be one whioh is used by an historian in a thesis or interpre­

tation which comes to be generally accepted by other historians 

as being significant and Valid. Thus for a fact to be his­

torical depends largely on the interpretation which the 

historian gives it. 2 In contrast, G. R. Elton makes no suoh 

distinction; to him, an historical fact is simply an event 

which has occurred and is known, and interpretation or general 

1) Marc Bloch, The Historian's Craft (trans. Peter Putnam, 

Manchester, 1954), 41. 

2) Carr, OPe cit., 6-10. 
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acceptance "has nothing whatsoever to do with its independent 

eXistence".l Whether or not one agrees with either Carr or 

Elton, one thing is made olear by both men: an historical 

~act must be known to succeeding generations. An historian 

may theorize about the occurrence of an event, but without 

some sort of evidence upon which he can base his theory, it 

cannot be called an historioal fact. 

Whatever an historian means by a fact of history, there 

oomes a point in his research in whioh he must look through 

his evidence and determine which of those facts are relevant 

and useful to his work. If he is truly attempting to arrive 

at a satisfactory interpretation, he uses the facts which 

may offer negative as well as positive proof of his hypothesis; 

he will not suppress certain evidence simply because it 

upsets his own theories on the subject. Furthermore, the 

historian may have oollected such a large amount of evidence 

that he may find it necessary to use only a proportion of it. 

He therefore "selects" certain facts to use in his arguments; 

but this seleotion should mean that he uses the facts which 

he deems to be most representative of the total. Interpre­

tation plays a large part in the selection of evidence; what 

may seem to be an important fact to one historian may be 

,totally irrelevant to another who views the subject in a 

different light. 

After collecting his facts, the historian attempts to 

interpret them and to find some sort of relationship between 

1) G. R. Elton, The Practice of History (London, 1967), 56. 
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them; causal explanation is the most common form of doing 

this. Of course there are many other forms of historical 

explanation that are non-causal, but the causal explanation 

is by far the most widely used. It involves explaining the 

occurrence of an event by referring to those events preceding 

it as its causes. Some historians search for precipitant­

causes, some for motivational causes, some for abnormal causes, 

those which intrude upon a system or equilibrium which is 

relatively constant; but all these are facets of causal 

explanation.]. 

The writing of history brings us to a special problem. 

The nature of the early Islamic historical work, such as the 

one with which we are dealing, brings it into a category 

which Collingwood calls scissors-and-paste history - "History 

constructed by excerpting and combining the testimonies of 

different authorities". Collingwood refuses to think of this 

as history, thus eliminating the vast majority of late Roman 

and early European works from the realm of this art. 2 But 

whether or not we think of these works as history, people 

of those times did; and therefore we must consider them as 

evidence of the historical consciousness of their own times. 

Since history in the Islamic world was written in this 

1) On causation in history, see Carr, Ope cit., 81-102; 

David Hackett Fischer, Historians' Fallacies (paperback 

ed., New York, 1970), 164-186; Morton White, Foundations 

of Historical Knowledge (New York, 1965), 105-218. 

2) R. G. Collingwood, The Idea of History (oxford, 1946), 

257-61. 
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fashion, the writer basing his information on the testimony 

of an authority, it is rather more diffioult to study the 

aotual produots. Each report may differ in various aspects, 

suoh as style and vocabulary, beoause they were oomposed at 

different times and in different places. Furthermore, 

attempting to study the work of a single historian may be 

further oomplicated by the faot that his work has not survived 

in an independent form, but is known only piecemeal through 

the works of later authors who oite him as an authority.l 

When attempting to define a certain historian's pers­

pective of history, one must oonsider the topio of objeotivity 

in history. E. H. Carr has written: "Absolute and timel~ss 

objeotivity is an unreal abstraotion".2 ~his is the sort 

of statement which Elton terms "pernioious nonsense", beoause 

it favours relativism.' Elton seems to be ignoring the faot 

that history is a subjeot in whioh men study men; that each 

man. is imbued with the attitudes and opinions of a certain 

age; and that no matter how hard one tries, man cannot totally 

forget the things which he has been taught from childhood. 

Of oourse, there is a differenoe between the subjeotive 

1) For example, Ursula Sezgin, Abu ~~f (Leiden, 1971), 

attempts to reoonstruot the works of that author by studying 

the various passages in other works and by oomparing them 

with works on the same subjeots whioh have survived 

independently. 

2) E. H. Carr, "The view from the arena", Times Literary 

Supplement (7 March 1975), 246. See also, Carr, What is 

History?, 114-19. 

3) Elton, OPe cit., 57. 
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statements which may be made while attempting to be objective 

and the deliberate moral judgments, a practice against which 

many scholars hav~ objected. l Furthermore, objectiveness 

and its reverse, subjectiveness, may largely depend upon 

the purpose for which the historian is writing. 

Finally, an historian's perspective of history may lead 

him to formulate, or further define an already existing, 

general scheme of history, in which he sets out patterns or 

laws which history follows. One of the first scholars who 

attempted to find patterns in history was the fourteenth 

century A. D. Muslim historian Ibn EDaldiin, who still retains 

a certain appeal today not only for historians and philoso­

phers but for social scientists. who also seek patterns in 

their disciplines which will put them on a par with the natural 

sciences. Ibn KbaldUn is an early and rather isolated case 

of this tendency; but during the eighteenth and nineteenth 

centuries A.D. European scholars began to speculate on the 

nature of history, shedding the bonds of a belief in divine 

providence and turning to natural science and philosophy as 

models to direct the course of histori.cal studies. This 

type of speculation has continued into the twentieth century, 

with Spengler's conception of Culture and Civilization basad 

on the analogy of the human body and Toynbee's patterns of 

challenge and response, withdrawal and return of civilizations. 

1) On the problem of moral judgments in history, see White, 

OPe cit., 271-91; Herbert Butterfield, The Whig Interpre­

tation of History (paperback ed., HarmondsYorth, England, 

1973), 79-95. 

• 

I 

I 
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Collingwood cal~s this seeking of patterns "pigeon-holing", 

and states that their value in discovering historical truth 

which could not be ascertained by the interpretation of 

evidence "was exactly nil".l. The basic problem with these 

universal schemes is that they reduce the contradictions and 

variety of human affairs with which history is concerned. 

* * * * * * 

The Islamic historian had to be responsive to the circle 

which he addressed, flattering their prejudices and confirming 

their opinions of themselves, views which were often indistin­

guishable from his own. In this respect, much early Islamic 

historical writing can be seen" as an attempt by the authors 

to confirm the contemporary circumstances of Islamic society 

by providing a consistent development of that society from 

a given point of departure, or by describing the constituent 

elements of the past in a way which would demonstrate the 

aberration of the present and the need for its reform. Thus 

the historian will tend either to give an implicit sanction 

to the society in which he lives by showing events of the 

past as leading ineVitably to this state of affairs, or to 

order the historical events so as to demonstrate how the 

present has departed from what should have been the conse­

quences of the past. The historian_ is a man not only of his 

own time, but also a member of a particular cultural. milieu, 

and until we have formed a conception, however proviSional, 

about the latter we cannot intelligently grasp the factors 

1) Collingwood, OPe cit., 263-66. 
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which went into the composition of his work and gave it its 

general tone. 

What cannot be denied is that each historical work, 

whether it be a narrative of past events or a chronicle of 

current affairs, leaves the reader with a distinct and individ­

ual impression which is quite separate from the language 

employed or even the nature of the incidents recorded. It 

is this which properly goes toward the development of what 

we call historical perspeotive. 

Determining the period which the historian oonsiders to 

be the exempl~r for his sooiety will help to distinguish 

his historical perspective. For the Islamic historian, the 

"Golden Age" lies in the past, generally in the first few 

decades of Islam. Depending upon his religio-political 

persuasion, his economic Situation, and his intellectual 

outlook, he may choose as his model the umma of Muhammad • 
at Medina, the caliphate of 'Ali, or some other period during 

these early years. Because the Islamic historian looks to 

this period in the past as the high point of his society, 

he will never be -satisfied with the society in which he lives 

unless he believes that it has correctly followed the laws 

and ideals formulated in the earlier period. As a oorollary 

to this, his view of the world 1s almost totally dominated 

by Islam; his ideal society is Islamic. He does not criticize 

the basic tenets of Islam, and matters which he considers 

harmful or derpgatory to it are suppressed. Biblical history 

especially is generally founded on the Qur'an and highly 

Islamicized. 
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Perhaps the most obvious characteristic of Islamic 

historical writing is the historian's deference to his 

authorities. The nature of these historical writings and 

the dependence of the earliest authors upon oral, rather than 

written, records forced the historian to repeat his sources 

verbatim or at most to combine several nearly identical 

sources. While this method enables modern scholars to isolate 

various historical traditions and even to recover lost 

historical works to a certain extent, it allowed the IslamiC 

historian almost no latitude for making known his own opinions, 

even if he were so inclined. The most blatant method of 

indicating personal views was omitting information, as is 

done in historical writings which are heavily weighted in 

favour of one group, such as the 'Alids or 'Abbasids. other 

methods are generally mor~ subtle and may entail an intricate 

knowledge of the authorities cited and the sources used by 

the historian. 

The basic form of Islamic historical writing is a series 

of short narrations which are generally complete within 

themselves, with no necessary connection with each other. 

Each event was thought of as discrete and could, therefore, 

stand on its own. This concept of the historical event 

gives the historical writing an anecdotal quality which 1~ter 

historians would utilize to a much greater degree in workS 

whose mai~ purpose was entertainment, a function genera111 

fulfilled at an earlier period by storytellers and writerS 

of adab. These later historical writings take over the r o1e 

of literature to a great extent, not only its entertaining 

qualities but also as a vehicle for elegant prose style. 
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The Islamic historian was rarely interested in daily 

life or in the life of the lower socio-economic classes. 

While he generally writes in terms of the whole of the Islamic 

umma, the consequences which determine for him the importance 

of the historical event would probably not have touohed the 

vast majority of Muslim-society, especially those people 

outside the area in which the event took plaoe. Although the 

historian is nearly totally indifferent to the trivia of the 

life around him, at the same time he is often faSCinated by 

extraordinary or fabulous tales of things which were not 

within his own experience and which generally have to do with 
I 

the pre-Islamic period or with areas lying outside Islamic J': 

control. These type of tales are most often, but not exclusively, 

found in works by historians with a speoial interest in 

geography, suoh as al-Mas'udi. 

Oommunications within the SOCiety in which the Islamic 

historian lived were such that his experienoe of the world 

at large was very limited, as was his aoquaintanoe with 

patterns of thought and behaViour outside those of his own 

oommunity. The familiar picture of the Islamic scholar as 

an inquiring student travelling from metropoliS to metropoliS 

in order to study under some master of reputation in a certain 

field should not be seen as a contradiction of this previous 

statement; within every city of size in the Islamic world 

there existed quarters for the inhabitants who had come from 

various regions, and it was among his own people in their 

own quarter that the viSitor, whether scholar or merchant, 

would normally reside. It must be recognized that the 

individual living or travelling outside his own community 
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was dangerously vulnerable even in·the most settled of times, 

and this insecurity tended to force him into reliance on a 

restricted circle of family and friends. Thus with no 

diversity of experience to draw upon, the Islamic historian 

was often credulous to the point of gullibility; having no 

resources with which to compare the events of which he had 

received reports, he was prepared to accept a1l things as 

pOSSible, and in some cases actually seems to prefer the 

incredible to the prosaic. 

ICC * * * * * 

In the West, the study of Islamic historical works 

was for a long time hampered by the unavai1ab~ty of 

manuscripts or printed editions of these sources. However, 

in recent times, especially in the late nine.teenth and early 

twentieth centuries, a large number of manuscripts, which 

either supplemented known works or brought to light works 

regarded as lost, have been printed; and at the present time, 

a great quantity of early Islamic historical writings is 

available for study. 

While the discovery and editing of new manuscript 

materials is a necessary and continuing duty of scholarship, 

many modern scholars of Islam have seen the need for a critical 

evaluation of their sources. Basing their assessments largely 

on the confrontation of works which cover the same events, 

it has been possible to arrive at some tentative conclusions 

regarding the attitudes of early Islamic writers and the 

accuracy of their reporting. Leone Caetani, by collating 

and translating the majority of early Islamic sources, provided 

a basis for the comparative study and criticism which is still 
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largely followed today. The work of Julius Wellhausen on 

the Ra§b.idiIn and Umayyad caliphs was partly an attempt to 

determine the trends and motives of early Islamic historians, 

but is unfortunately marred by his anti-'Abbasid bias and 

his emphasis on the Western concept of the nation-state. 

Despite the obyious dependency of modern ~cholarship 

on these sources, few attempts have been made to study in 

depth the methods and attitudes of individual Islamic his­

torians, with the exception of Ibn thaldfin who, however, wrote 

in the post-classical period and lived outside the Islamic 

heartlands. D. S. Margoliouth felt that biography was a 

sufficient introduction to a hist~rian" and this is an 

attitude that persists to the present day, with many scholars 

simply raiding historical texts for a few "facts". Franz 

Rosenthal, in the attempt to present a unified study of 

Muslim historiography, is totally uncritical of early IslamiC 

writers and accepts at face value their own - often plati­

tudinous - statements on the purpose of their work. The 

one recent study of an Islamic historical writer, Abu Mithnaf, 

is unfortunately hampered by the fact. that none of his 

writings have survived intact, and can only be dealt with 

piecemeal through their citation or quotation in the works 

of later writers. 



CHAPTER 1 

THE LIFE AND TI!{ES OF AL-TABARI • 

Religio-Political Backgroundl 

On the death of HarUn al-Ra~id in 193, the Ca1ip~ate 

was contested by his two sons al-Amin and al-M~·mUn. HarUn 

himself had attempted to forestall this very event during 

his own lifetime, by designating his three sons al-Ami~, 

al-Ma'mUn and al-Mu'ta~im as heirs to the caliphate in that 

order; furthermore, he appointed al-Amin governor of Syria 

and gave al-Ma'mUn control of the eastern provinces, specifying 

that al-Amin would lose his claim to the caliphate if he 

attempted to encroach upon al-Ma'mUn's rights. In the year 

after Haran's death, al-Amin tried to have his own son named 

as his successor; and when al-Ma'mUn broke off communications 

with the caliphate, al-Amin declared him removed from his 

governorship and the succession. Two of al-Amin's armies 

1) General surveys which contain material useful fo~ this 

section include: Carl Brockelmann, History of the Islamic 

Peoples (trans. Joel Carmichael and Moshe Perlmann, London. 

1949); H. A. R. Gibb, Mohammedanism (second ed., London, 

1961); Marshall G. S. Hodgson, The Venture of Islam I 

(Chicago, 1974); Bernard Lewis, The Arabs in History (London 

1966); J. J. Saunders, A History of Medieval Islam (London, 

1972); W. Montgomery Watt, Islamic Political Thought 

(Ed1nburg~1968), and The Majesty That Was Islam (London, 
• 

1974). The relevant articles in EI and EI2 give 

additional details. 

• 
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were in turn defeated by 'Tahir b. al-Husayn, al-Ma'mUn's • • 
general; the third army mutinied before reaching Persia. 

His Syrian supporters rioted and for a short time he was 

held captive by one of his own generals. He was later 

released, but Baghdad fel1 to al-Ma'mUn's generals in 198 

and al-Amin himself was killed by TAhir's men. 

On his assumption of the caliphate, al-Ma'mUn was 

faced with trying to govern a large empire in only one part 

of which his own base of power rested. Parts of the empire 

had already slipped from the direct control of the caliphate: 

Spain had been under the control of the Umayyads since 139, 

and the Maghrib had been ruled by local dynasties since before 

184. Al-Ma'mUn sought to preserve the empire by attempting 

to reconcile as many factions as possible to his rule. Shortly 

after aSgQming the caliphate he 'sought to placate the 'Alids 

by betrothing the head of the 'A1id famiJ.y, 'Ali al-Ri~a, 

to his daughter and naming him successor to the caliphate; 

but Iraq refused to accept 'Ali and declared Ibrahim b. Mahdi 

caliph. Al-lvIa'miln, who had not left Merv since assuming 

the caliphate, began to march to Baghdad; but at TUB 'Ali 

al-R1~a became ill and died, probably from poison. Al-Ma'mUn 

continued on to Baghdad, which finally fell to him two years 

later; the death of 'Ali al-Ri~a, especially under such 

suspicious circumstances, ended al-Ma'man's immediate hopes 

for reconciling the 'Alid faction, but did not alter his 

search for a compromise. 

With the autonomy of tahir having to be recognized in 

Khurasan and with the growing power of Bibak in Azerbaijan, 

al-rota'mUn again sought to compromise the various factions. 
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In 212 he declared the Mu'tazilite doctrine of the createdness 

of the Qur'an official dogma and just before his death in 

218 instituted the mihna to deal with those people who . 
contested his decision. By subscribing to this theory, 

al-Ma'mUn gave some support to both the secretarial class 

and the 'alims, the two moat important opposing groups, without 

giving his total backing to either. The death of al-Ma'mUn 

shortly after the proclamation of this edict undoubtedly 

weakened any lasting effects which his compromise might have 

had; the mf9na and the support for the doctrine of the 

Mu'tazilites was final~y reversed about 235 by the Caliph 

al-Mutawakkil, who attempted to reassert his control by 

reverting to the traditional orthodoxy in the hope of rallying 

the support of the conservative elements of the community 

to his side. 

With the failure of al-Ma'mfin's policy, a new political 

force asserted itself. The Turks, who constituted the caliph's 

'personal bodyguard, consolidated their power during the reigns 

of al-Mu'ta~1m (2l8~27) and his son al-Waihiq (227-32), to 

the extent that during the next several years they chose 

and removed caliphs as they wished. Al-Mutawakkil's (232-47) 

reversal of al-Ma'mun's policies is to be seen as an effort 

to counter the arrogant power of these Turkish soldiers by 

appealing to the conservative forces in society, but he failed 

and was assassinated by his son and the Turkish oommanders. 

The power of these Turkish soldiers weakened the central 

government so much that it no longer asserted any effective 

power outside the environs of Baghdad and Samarra, the new 

capital built in 22l'by al-Mu·ta~im. The success of the Zanj 
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rebellion in southern Iraq (255-70) clearly shows the failure 

of the caliphate to find a wide base of power which would 

allow for the inclusion of the divergent social, political 

and religious factions active at that time. The rise of 

local dynasties during the last half of the third centp.ry A. H. , 

the ~affa.rids and Samanids in the east, the tuJ-ful1ds in Egypt, 

the Qarma~ians in eastern and southern Arabia, completed the 

diSintegration of an empire which had been at its height less 

than a century before. 

S'ocial and Intellectual Development1 

The rise to power of the secretarial class immediately 

after the 'Abb~sid Revolution brought about changes not only 

within the religio-political sphere, but also in the intel­

lectual and social life of the Islamic community.2 Many of 

1) The best detailed study for this section is found in 

2) 

Ignaz Goldziher, Muslim Studies I (ed. S. M. stern, trans. 

C. R. Barber and s. M. stern, Chicago, 1966), 137-98. 

Surveys may be found in R. A. Nicholson, A Literary History 

of the Arabs (Cambridge, 1962); Hodgson, The Venture of 

Islam, OPe cit. I. W Montgomery Watt, The Formative 

Period of Islamic Thought (Edinburgh, 1973), gives infor­

mation on theological, legal and philo~ophiCaI developments. 

The rel1g10-polit1cal implications of the ahu'ubiyya 

movement are discussed in H. A. R. Gibb, fl. The Social 

Significance of the Shuubiyya", in Studies on the Civilization. 

of Islam (ed. Stanford H. Shaw and William R. Polk, Boston, 

1962), which also provides useful corrections to Goldziher. 

..... 
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these katibs were Persian or Persianized Iraqis drawn from 

outside the Arab aristocracy, from the mercantile and middle 

classes and especially from the mawali. These k~tibs 

possessed a literary taste different from that of their 

predecessors, largely ~ounded on the old Iranian-based adab 

tradition. Their defence of these literary conventions 1ed 

to their objecting to the excessive role of pre-Islamic 

Arabia in existing literature and to their producing works 

which not only denigrated the Arabs but which often insisted 

that the Arabs were inferior to the other segments of Islamic 

society. This movement, known as the ~u'ubiyya, lasted for 

nearly a century and involved nearly all the major intellectual 

figures during that time. It finally came to an end in 

al-Taban's lifetime, mainly through the efforts of Ibn Qutayba • 
(213-76) who, whi1e accepting the Iranian traditions of court 

etiquette and admjnistration which the katibs followed, 

evolved a style of writing admired for its simpliCity and 

clarity, which was to become the model for much in later 

Arabic prose writing. 

Although the ~u'ubites were mainly concerned with 

literature, other fields were developing at the same time. 

Under al-Ma'mUn (198-218) medicine, astronomy, and other 

natural SCiences, especially those for which Greek sources 

were available, were introduced and studied at what may be 

regarded as an academic level in institutions founded by the 

caliph in Baghdad and elsewhere. The science of philology, 

already well established before 'Abb!sid times, produced 

scholars who extended investigations into new regions: Khalil 

b. A9mad (d. ca. 170) founded the system of 'arU~, while 
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Abu 'Ubayda (d. 210) and al-Mufa~~a1 al-pabbi (d. ca. 168) 

produced collections of folklore and poetry from pre-Islamic 

Arabia. 

The introduction of the manufacture of paper in Baghdad 

(ca. 184) and the growth of a large middle class interested 

in literature and general knowledge also helped the growth 

of intellectual studies. Paper provided a cheap and more 

readily available alternative to papyrus, allowing many more 

pe,ople to own copies of works for themselves. This led to 

a much greater circulation of written works, which before had 

been more or less restricted to the.educated elite and the 

caliphal court. 

Al-Tabari himself lived at a time of intense intellectual • 
activity, though the period is significant more for the efforts 

towards colleoting and codifying information in the recognized 

sciences than for its productions in literature proper. All 

six' of what came to be regarded as the orthodox authorities 

on ~dith were collected, and much of the systematizing of 

the various schools of fiqh was oarried out in his J.ifetime. 

Al-tabari himself, along With such contemporaries as 

a1-Baladhuri (d. 279), al-Dinawari (d. 292), al-Ya'qubi (d. 284). 

and a1-Mas'udi (d. ;45), collected muCh of the information 

which we have today on the early history of Islam. 
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Xl-Tabari and his Works1 
• 

Muhammad b. Jarirb. Yazid b. Kaihir b. Gha~ib, Abu Ja'far 
• 

a~-!abari,2 commonly known as Mnbammad b. Jarir or al-iabari , 

was born about the end of 224 or the beginning of 225 in 

Amul, the chief city of the province of Tabaristan. He was 

probably educated locally, and is said to have memorized the 

Qurlan by the age of seven, to have led the prayers at the 

age of eight, and to have taken down ~adiths when he was nine. 

1) The main source of biographical information on al-Tabari 

is yqt VI, 423-62, from whom later biographers took most 

of their information. Very little is actually known about 

al-fabari's life: most of the biographies are filled with 

charming tales which illustrate al-Tabari's great knowledge 

(e.g. yqt VI, 432), his refusal to accept gifts and officia~ 

positions (e.g. yqt VI, 458), and some of his human 

qualities (e.g. yqt VI, 434). In addition to Yqt, see 

the major Arabic biographers; IN, 234-35; D. S. Margoliouth, 

Lectures on Arabic Historians (New York, 1972), 101-2; 

TT, Introductio. 

2) There is some disagreement among the biographers about 

al-Tabari's name. Yqt VI, 423, gives this form; Ibn 

Khallikan, Wafayat al-'Ayan (Cairo, 1948), 332, also 

gives this form, but prefers Abu Ja'far Muhammad b • 
• 

Jarir b. Yazid b. [halid al-Tabari. 
• IN, 234, gives the 

b. [halid form and also adds the nisba al-Xmuli • 

• 
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To complete his early education, he travelled to various 

cities in the Islamic world renowned as centres of learning: 

Rayy, Baghdad (where he had hoped to study with ~ad b. 

Hanbal who, however, died [241] shortly before al-~abarils 
• 
arrival), Basra and Kufa. He returned to Baghdad, where 

he served as tutor to the son of 'Ubayd Allah b. Y~ya, 

the wazir of the Caliph al-Mutawakkil, a post which he held 

until 248. He then resumed his studies, travelling to 

Egypt, Syria and Medina, returned to Tabaristan for a short 

visit, and then settled in Baghdad, where he lived and worked 

for the rest of his life.1 He died there in ataww!l 310 and 

was buried in his house. Yaqut gives two reports, one of 

which says that al-Tabari was buried at night from fear of 

the common people of the city, who thought he was a ~fite. 

The other report, however, insists that no one believed 

him to have ah! 'i sympathies, and that only God could count 

the, number of people who gathered around his bier and who 

1) The chronology of al-Tabari's travels is highly confused. 

It seems fairly certain that he was in Egypt in 253, 256 

and 263 (Yqt VI, 432-34), and in Baghdad during 258 (TT III, 

1762). He seems to have been in Syria between his first 

two visits to Egypt, and in r.Tedina both before and after 

258 (Yqt VI, 432, 435). He apparently visited Tabaristan 

after his second trip to Medina. After settling in 

Baghdad, he left only once on a visit to Tabaristan in 

290 (Yqt VI, 435). 



1 prayed over his grave, night and day, for many months. 

• • • * * * 

The biographies give the names of certain teachers of 

al-Tabari and of those whose lectures he is said to have 
• 

attended, some of whom seem to be remembered merely because 

of their famous pupil. Those for whom biographies can be 

found appear, in the main, to have been of the orthodox 

establishment and, in the often contradictory information 

given of them, are regarded as trustworthy authorities to 

varying degrees. Listed below are brief notices of some of 

the better known: 

MU\lammad b. ~umayd b. J;Iayyan, Abu 'Abd Allah al-Razi 

taught l,ladith in Rayy, from whom aJ.-~abari is said to have 

learned over 100,000 l,ladiths. He is also reputed to have 

taught ~ad b. Vanbal. Considered trustworthy by some, 

many other authorities complain about his inaccuracies, 

especially his practice of attributing l,laditbs to someone 

other than the actual narrator; nonetheless he is quoted 

by Abu Da'ud, Ibn MAja, al-Tirm1dhi and Ibn Abi al-Dunya. 

Al-~abari frequently quotes him in both the Tafsir and the 

Ta'rikh, most often as the transmitter of Ibn Is~aq. He 

died in 248. 2 

1) yqt VI, 423. On al-tabari's alleged sn~'i sympathies, 

l' 

see al-~br Yusuf Nur al-Da'im, The Charge of Shi'ism 

Against ar-tabari with Special Reference to his Tafsjr 

(unpublished Ph.D. thesis, University of Edinburgh, 1969). 

2) Yqt VI, 430; IU, 234; IHjr IX, 127-31; Khtb II, 259-64. 
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Muhammad b. Baabahar Bundar was a scholar in Basra • 
• 

He is considered a reliable authority, and was famed for 

quoting all his ~adi1hs from memory. He died in 252.1 

Biahr b. Mu'adh al-'Uqdi also taught in Basra. He is 

considered trustworthy in iadiIh, and was quoted by al-Nasa'i, 

al-T1rm1gai, Ibn Maja and Ibn Abi al-Dunys as well as being 

one of the main transmitters used by al-Tabari in the Tafsir • • 
He died about 245. 2 

Hannad b. aI-Sari al-Darimi was an ascetic who taught 

haditb in Kufa, where he died in 243. He is considered • 

trustworthy and was quoted by a1-BUKbari and Ibn Abi al-Dunya. 3 

Isms'I1 b. Muss al-Fazsri al-Suddi was a scholar who 

taught ~adith in Kufa. Despite his ~l'ite tendenCies, he 

is considered reliable in iaditb and was quoted by a1-Bukbari, 

Abu Da'Ud, a1-Tirmidhi and Ibn Maja. He related \ladiths on 

the authority of Malik b. Anas, among others. He died in 245. 4 

Mu\lammad b. al-'Ala.' b. Kurayb al-Hama!lbani, Abu Kurayb 

was a teacher of ~adi1b in Kuta. Al-~abari is said to have 

learned over 100,OCO \ladiths from him. He died about 244. 5 

1) yqt VI, 431; IHjr IX, 70-73; Sezgin, 113-14; Khtb II, 101-05. 

2) Yqt VI, 431; IN, 234; IHjr I, 458 (where he is called 

al-'Aqadi). 

3) yqt VI, 431; IN, 234; IHjr XI, 70-71; Sezgin, 11; GAL 

SI, 259. 

4) Yqt VI, 431; IN, 234; IHjr I, 335-36. 

5) Yqt VI, 431 (where he is called Abu Kurayb b. M~ammad 

b. al-'Ala' b. Kurayb a1-Hamadbani); IN, 234; IHjr XII, 212. 
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Hats b. Salam a1-Eburasani, Abu Muqati1 taught ~anafi . . 
1 fiqh in Rayy and was also known as an ascetic. 

lUnus b. 'Abd a1-A'la a1-Mi~ri taught fiqh, probably 

according to a1-ShAfi'i, from whom he related. He himself 

was quoted by Muslim, a1-Nasa'i, and Ibn Maja, and is considered 

trustworthy. He read the Qur'an, according to WarWl and 

others, as did his pupil a1-~abari, who also quotes him 

frequently in the Tafsir. He died in 264. 2 

MU\lammad b. ' Abd Allah b. ' Abd al-liakam, AbU. • Abd Allah 

was a teacher of fiqh in Egypt. Ibn a1-Nadim says that he 

taught a1-t abari M!11ki fiqh, but elsewhere writes that he 

quoted a1-Shafi'! in contrast to the rest of his family. Ibn 

Hajar says that he is considered reliable in both M~liki and 
• 
Bhafi'i fiqh. He was quoted by al-Nasa'i, and was considered 

the most knowledgeable man of his time in Egypt for 'the 

traditions of the Companions of the Prophet and the T~bi'Un. 

He died in 268. His younger brother Sa'd also taught Maliki 

fiqh. 3 

• Abd al-Ra.{unan b. • Abd Allah b. 'Abd a1-lIakam al-Mi2ri, 

AbU. al-Qasim, brother ~f ~ammad and Sa'd, taught NAliki 

fiqh in Egypt, but is best known as the author of Fut~ Ml~r, 

1) IN, 234; IHjr II, 397-99. 

2) IN, 234, which says he taught al-tabari Maliki flqh ~ 

IHjr XI, 440-41, however says that he quoted al-abafi'! 

and followed his readings for ~aditbs. 

3) IN, 211, 234; IHjr IX, 260-62; Sezgln, 474; GAL SI, 228. 



24 

the oldest surviving work on that subject. It includes 

information on the history of Egypt through the Muslim conquest, 

the organization and administration of Egypt, and the 11uslim 

conquest of North Africa and Spain. The last section deals 

with the Companions of the Prophet who settled in Egypt and 

quotes the ~diths for which they were responsible. 'Abd 

al-Rahm~n was considered a trustworthy authority, and was 
• 

quoted by al-Nasali. He died in 257.1 

Al-~asan b. ~ammad b. al-~abb~ al-Za'farani, Abu 

'Abd AllAh was a well-known disciple of a1-Shafi'i who, however, 

abridged and introduced some variations into a1-an~fi'i's 

al-Mabsu~ which were regarded unfavourably. He consequently 

lost his following to al-Rabi' b. Sulayman (see below), and 

his works on the subject have been lost. He taught in Baghdad, 

where he died about 260. 2 

Al-Rabi' b. SuJ.aymBn al-Muradi was one of the best known 

students and transmitters of al-aQafi'i, and is considered 

1) IN, 234; IHjr VI, 208; Sezgin, 355-56; Franz Rosenthal, 

"Ibn 'Abd al-~akam", EI2 III, 674-75; c. C. Torrey ed., 

The Fut~ Ml~r of Ibn 'Abd al-~akam (New Haven, 1922), 

introduction; Albert Gateau trans.,Conquete de l'Afrique 

du Nord et de l'Espagne (second ed., Algiers, 1948),11-38; 

GAL 1,154, SI, 227-28; Rhuvon Guest ed., The Governors 

and Judges of Egypt or Kitab el 'Umara' (e1 Wulah) wa 

Kitab a1 Qu~ah of e1 Kindi (Leiden, 1912), 14-39, especially 

22-24. 

2) IN, 211, 234; IHjr II, 318-19; Sezgin, 491-92; Khtb VII, 

407-10. 
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very reliable, being quoted by al-Nasa~i, Abu Da~ud, Ibn 

Maja and al-Tirmidhi. He lived in Egypt, where he received 

a grant from the sul~an for giving the call to prayer. 

Al-Tabari lived with him in Egypt during 256. He died in 270.1 
• 

na'ud b. 'Ali b. Khalaf, Abu Sulayman was a disciple of 

al-~afi'i who formed his own magnhab, called the ~ahiriyya. 

He relied only on the Qurl~n and ~adith, and his madhhab is 

regarded as an elaboration of al-ah~fici's. Al-Tabari • 
studied with him, but later quarrelled with him Violently. 

He died in 270. 2 

* * * * * * 

Al-tabari, like most learned men of his day, studied 

many different subjects, on some of which he composed works. 

He enjoyed a reputation as an authority in fields such as 

Qur'anic exegesis, history, fiqh, ~aditb, philology, grammar 

and, syntax, and poetry, all being subjects whiclt were dependent 

on one another, and a knowledge of which was regarded as 

essential before a man __ could attempt to write or teach. Other 

subjects, such as astrology, mathematics, and medicine were 

considered necessary for a well-rounded education. 

Al-tabari was a devoted scholar, and spent all of his 

later years teaching and writing. After his death, his 

1) 

2) 

Yqt VI, 434; IN, 211, 234; IHjr III, 245-46. 

IN, 216-17, 234; Yqt VI, 450; J. Schacht, "DawUd b. 'Ali 

b. Ebalaf a1-I~fahani Abu Sulayman", EI2 II, 182-83; 

Sezgin, 521; GAL I, 194-95; Khtb VIII, 369-75. 
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students added together the number of folio pages which he 

had written, and dividihg by the number of days in his life 

which he had devoted to writing (said to have been forty 

years) they found that he had written an average of forty 

folio pages daily.l His day was divided into three parts: 

from noon until the afternoon prayer he wrote; between the 

afternoon and evening prayers he gave lessons in the inter­

pretation and reading of the Qurlan; and after the evendng 
2 prayers he taught fiqh. He was a popular and fore bearing 

teacher; it is said that if a student could not attend a 

lecture, al-Tabari would postpone it until all the students 

could be present.; Ibn Isfandiyar gives a vivid picture of 

his popularity as a teacher: 

It is said that 400 riding-camels might daily 

be seen waiting at the gate of his house in 

Baghdad, belonging to sons of the caliphs, 

kings, ministers and amirs, besides some ;0 

mules, each watched by an Abyssinian groom, 

the owners of all these having come thither 

to glean what they could from Tabari's 
• 

incomparable learning.4 

1) yqt VI, 426. 

2) Yqt VI, 460. 

;) Yqt VI, 44;. 

4) Ibn Isfandiyar, An Abridged Translation of the History 

of Tabarlstan (trans. Edward G. Browne, Lelden, 1905), 74. 
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Probably the best known story about al-Tabari, and one 

which illustrates his energy as a scholar, is that relating 

to his writing of the Tafsir and the Ta' ritb. He asked his 

students whether they would be interested in a tafsir of 

the Qur'an. Cautiously, they asked how long it would be. 

When he told them 30,000 folio pages, they said it was much 

too long for one llfetime, so he reluctantly reduced it to 

3,000. Then he asked the same question about a history of 

the world, from the creation to their own time. Again they 

asked how long it would be, and again they were told 30,000 

folio pages. When they said this also was too long, al-~abari, 

evincing disappointment at their lack of enthusiasm, reduced 

this also to 3,000 folio pages. l 

Although al-tabari was knolin as a master in many subjects, 

his interest lay primarily·in fiqh. He studied all the 

various systems of law, and. wrote many works on fiqh, most 

of which have unfortunately been lost. He formed his own 

ma~ab, called the Jaririyya, which however lasted only a 

short time after his death. It seems to have differed ver.y 

little from that of al-~afi'i, into which it was ultimately 

absorbed. The ~anbalites, a persistent source of trouble 

1) yqt VI, 425. This story seems to be the source of remarks 

made by some modern scholars that the text which we have 

today is only one-tenth of what al-tabarI actually wrote. 

Thus, for example, R. Paret, "al-'tabarI", EI IV, 578-79. 

The story in Yqt implies that al-~abari had simply 

planned to write much more, not that he already had. 
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in Baghdad during this period, were also an irritant to 

al-;abari; he refused to accept ~ad b. ~anbal as an authority 

on fiqh, although recognizing him on haditb, and the ~anbalites 

seem to have never forgiven him. On one occasion he was only 

saved from their wrath by the intervention of the pOlice. l 

The majority of the works written by al-tabari and 

mentioned in the biographies deal with fiqh. Even his writing 

of the Tafsir and the Ta'rikh seems to have grown ,out of this 

preoccupation; they were written so as to include all the 

major authorities on the subjects, and as such were obviously 

intended by their author to be used as reference books for 

scholars attempti~g to answer questions of importance to the 

Islamic community. 

In addition to the Ta'rikD, those of al-Tabari's works • 
which are extant today include: 

Jami' a1-bayln fi tafsir al-Qur'an, considered one of 

the standard books on the subject, is a collection of 

traditional exegesis giving historical, lexicographical, 

grammatical, and legal information. It also includes 

a1-Tabari's own Views. 2 
• 

1) yqt VI, 436. On aspects of al-Tabari's legal beliefs, 

see Dominique Sourdel, 'Une profession de foi de l'historien 

al-Tabari", Revue des ~tudes islamiques XXXVI (1968), 177-99. 

2) Tafsir al-Qur'an, 30 parts (Cairo, 1321-30 A.H.); Tafsir 

al-Tabari, 16 vols. (ed. M~ammad Shakir, Cairo, 1954-60 

[vo1s. 1-15] and 1969 [vol. 16]), which is incomplete. 
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Ikbtil!f al-fuqaha) is a collection of sayings of the 

fuqahlt' of various law schools, including Malik b. Anas, 

Sufyan al-~awri, al-IDlafi'i, Abu :tIanifa, Abu Yiisuf and 

al-Awza,'i. l 

Dhayl al-~mdhayyal gives brief notices of the authorities 

whom al-Tabari used for his akhbar. vfuat may be an incomplete • 

version of his work is published at the end of the Ta'rikh. 2 

Those works of al-Tabari which have not survived include • 

all his writings on his own madhhab: Ba~ir al-Qawl, La~if 

al-Qawl, and al-Kbafif fi al-fiqh; his writings on the reading 

of the Qur' an; and his writings on \ladi:th. 3 

1) Itbtila.f al-fuqaha' (ed. F. Kern, Cairo, 1320 A. H.); 

Das Konstantinopler Fragment des Kit§b Ibti1!f al-Fuqaha,' 

(ed. Joseph Schacht, Leiden, 1933). 

2} Paret, OPe cit., states that it is an incomplete synopsiS 

but does not say why he believes this to be so. 

3) Bibliographies of al-1abari's writings are found in the 

notices by Arabic biographers; GAL I, 148-49, 51, 217-18; 

Sezgin, 323-28. 
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CHAPTER II 

THE TA' RIKE AL-RUStiL WA' L-MULUK 

SUbjeot matter and souroes of the Ta'rikh 

Al-Tabari's Ta'rikh is regarded in Muslim historiography • 
as a universal or world history, a form of historioal writing 

whioh seems to have first appeared in the Islamio world about 

the end of the third oentury and whioh al-Tabari himself • 
greatly popularized. l Universal histories were written not 

beoause most historians were interested in things non-Islamio, 

but mainly to stress the superiority of Islam and its oulture 

and to demonstrate that Islam was a oontinuation of, rather 

than a break with, the past. The faot that most of these 

universal histories, onoe having reaohed the life of ~ammad 

oonoentrate almost solely on some aspeot of Islamio history 

1) Universal or world histories are so oalled beoause they 

begin with the oreation of the world and prooeed to 

Biblioal, Persian and pre-Islamio Arabio history before 

the history of Islamio times, whioh forms the bulk of the 

work, is presented. Some authors of this type of historioal 

writing also give information on Greek and Roman history, 

and a few touoh ott the affairs of Europe, India and other 

foreign states knOl~ to the Muslims. The Akhbar al-tiwSl 

of al-Dinawari (d. 292) and the Ta'rikb of a1-Ya'qubi (d. 284) 

are regarded as slightly earlier examples of this genre 

than al-Tabari's massive work. See Franz Rosenthal, 

A History of Muslim Historiography (Leiden, 1952), 114-30, 

for a discussion of world histories and historians. 



woUld tend to confirm this view, and shows that the Muslims 

were not concerned historically with the non-Islamic 1ande 

of which they had knowledge. 

The subject matter of al-tabari's Ta'ritb in general 

follows the pattern of most universal histories. After a 

short introduction, a1-tabari describes the creation of the 

world and then gives a history of the Biblical patriarchs, 

prophets and rulers. All of this seotion is presented from 

an Islamic, rather than Bib1ioa1, viewpoint and muoh of the 

material would have naturally been collected for the Tafsir. 

He next turns to pre-Islamic Arabian and Persian history, 

which are mixed together in a roughly chronological order. 

Much of the information on the Sas~ds was apparently taken 

from Arabic versions of the Pahlavi ~udayname, which was 

first translated into Arabic by Ibn a1-Muqaffa' in the second 

century and which, in a later Persian translation, would 

serve as a source for Firdawsi's ~ahn!me. A1-tabari 

probably used an Arabic version which derives from a later 

translation than that of Ibn a1-Muqaffa,.l 

Beginning with the birth of the Prophet, al-tabar': 

confines his attention to Islam. Based largely on the Sira 

of Ibn Is~aq, this section gives the details of M~ammad's 

1i£e and preaching. With the hijra, al-tabari begins the 

annalistic form which is continued throughout the remainder 

of the work, through the history of the R!ahidUn and the 

1) Theodor Noldeke, Geschichte der Perser und Araber zur 

Zeit der Sasaniden (Leiden, 1879), xiii-xxv. 
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Umayyad and 'Abbasid caliphs, to the end of the year 302. 

In this part of the Ta 1 ritb. , al-tabari is mainly concerned 

with the history of the Islamic umma and those events which 

he feels are most basically related to the welfare of the 

umma; he does not, for example, give very detailed accounts 

of the conquests during the first century after the hijra 

because he does not consider them of great importance to 

the umma. At the end of each year, he normally gives the 

name of the man who led the hajj and the names of the 

governo~s and qa4is of each of the important provinces of 

the central Islamic lands. 

Al-Tabari presents his information in the form of 
• 

atbb~r, which like ~adi1hs are each provided with a chain 

of narrators. Although the material is represented as having 

been orally transmitted, al-tabari most certainly used many 

written texts, some of which he would also have heard orally.l 

Listed below are some of the scholars whose written works 

1) For example, al-Tabari copied Ibn Is~aq's Sira under 

the guidance of ~ad b. ~umayd al-Razi in Rayy. Ibn 

~umayd had copied the Sira under Salama b. al-Fa~l, ~ pupil 

of Ibn Is~q. Thus al-Tabari had heard the work orally, 

but in all probabil~ty used his written text as an aide­

memoire. Yqt VI, 430, says that al-Tabari copied the Sira • 
under ~ad b. ~ammad, another scholar in Rayy. This must 

,surely be a mistake (easily a copyist's error) as in the 

Ta'riib the last transmitter in the isnads containing Ibn 

Is~aq and Salama is invariably Ibn :tIumayd. See in the . 

Appendix, the chart labelled Badr II. 
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al-Tabari is known to have used, based on his references to 
• 

them. others which are mentioned only rarely are not included. 

M~ammad b. Is~aq b. Yasar, Abu 'Abd Allah was the 

author of the famous Sira of the Prophet. He apparently 

composed the work in two parts, the Kitab al-Mubtada' and the 

Kitab al-Maghazi, which were later coItb"ined and abridged by 

Ibn HilWam, whose version is the only one known today in an 

independent form. Al-~abari used the Sira extensively for 

the Prophet's life, and also quoted Ibn Is~aq for the period 

of the early caliphate, probably from the now lost Kitab al­

Khulafa'. Ibn Is~aq's activities in gathering the material 

for the Sira displeased the l-ledinese scholars of ~adit.b and 

fiqh, and Malik b. Anna is quoted as having called him a 

~i'ite and Qadari. He therefore left Medina and eventually 

settled in Baghdad, where he died about 150. His reliability 

in iaditbs is a matter of debate, a fact which probably reflects 

, the" censure of his contemporaries. l 

LUr b. Ya~ya al-Azdi, Abu Mikbnif was an early mubadditb 

who is regarded as especially trustworthy on matters relating 

to Iraq and the Muslim conquests of Iraq and Syria. Almost 

nothing is known about his life. He wrote over thirty works 

1) IHjr IX, 38-46; IN, 92; yqt VI, 399-401; Khtb I, 214-34; 

GAL SI, 205-06; Sezgin, 288-90; A. Guillaume trans., The 

Life of Muhammad (London, 1955), introduction; J. M. B. 

Jones, "Ibn Isl1aq', EI2 III, 810-11. W. Montgomery Watt, 

"The Materials Used by Ibn Isttaq", in Historians of the 

l-tiddle East (ed. Bernard Lewis and P. M. Holt, London, 

1962), distinguishes the various types of information 

found in the Sira and the relative importance in deter­

mining the historical accuracy of this information. 
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on events during the first century of Islam, and is quoted 

extensively throughout a1-tabari. Few of his works have 

survived to the present day, and those which have are 

probably later forgeries. He died in 157.1 

Naj i>J. b. 'A bd al-Ra\lm~n al-Sindi, Abu Ma' alJ,ar was a 

slave of Indian origin who purchased his freedom and lived 
, 

in Medina. He wrote a Ki tab al-MagbazS: which is known through the 

work~ of a1-Waqidi and Ibn Sa'd. Al-~abari took from-him material 

on Biblical history and M~ammad's life, and used his work 

especially for chronological statements. He moved to Baghdad 

about 161 on the invitation of the caliph al-Mahdi, and died 

there in 170. He is generally regarded as a weak authOrity.2 

Sayf b. 'Umar al-Asadi al-Tamimi was an authority on 

the ridda wars. He related ~adiths on the authority of Musa 

b. 'Uqba, Ibn Is~aq and r1~ammad al-Kalbi, and is the main 

source of a1-t abari for the ridda and the early conquests, 

on which he composed a book named the Kitab al-FutUh al-Kabir • 

wa'l-Ridda. He is regarded as a weak authority, and died 

in 180.3 

Mu~ammad b. aJ.-Sa'ib b. BiWlr al-Kalbi, Abu al-UaQ.r was 

a Xufan scholar who was considered an authority on tafsir and 

1) IN, 93; yqt VI, 220-22; GAL I, 64, SI, 101-02; Sezgin, 

308-09. For an explanation of Abu Mikbnaf's role in 

Islamic historiography, see Ursula Sezgin, OPe cit. 

2) IHjr X, 419-22; Khtb XIII, 427-31; IN, 93; GAL SI, 207; 

Sezgin 291. 

3) IHjr IVT 295-96; IN, 94; J. Wellhausen, Skizzen und 

Vorarbeiten VI (Berlin, 1899), 3-7; GAL SI, 213; Sezgin, 

311-12. 
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the history and genealogy of the Arabs. His son, Hlanam, 
Abu al-Mundhir, continued his father's work in history and 

genealogy" and is credited with numerous works, few of which 

survive today. Both father and son are universally regarded 

by MUslim·authorities as being very unreliable; some modern 

scholars, however, feel that this reputation is largely 

undeserved. Al-'rabari took material on Persia and Hira from 

both men. Muhammad died in 146 and Hiaham about 204. J. • 

Mu{lammad b. 'Umar al-WaQ.idi, Abu • Abd Allah was a 

recognized authoritl on the magbazi, sira, the early conquests, 

fiqh, and especially history. He transmitted material on 

the authority of al-Awza'i, Malik b. Anas, al-~awri and Abu 

Ma 'ahar, and was himself quoted by al-Wlati'i and Ibn sa'd, 

his katib (see below). Although considered very reliable in 

history and fiqh, he is not aocepted by authorities as trust­

worthy in ~adith proper. Al-fabari frequently quotes him, 

espeoially for the Prophet's li~e, the conquests, and other 

events of the first two centuries of Islam, much of whioh 

apparently was taken from his work entitled al-Talritb 

al-Kabir; the only one of his writings to have survived 

independently is his Kitab al-Maghazi. He found favour with 
) 

both Harnn a1-Rashid and al-Ma'mUn, who appointed him qa~! 

of one quarter of Baghdad, and was a olose friend of Haran'S 

1) M~ammad: IHjr IX, 178-81; IN, 95; GAL I, 144-45; sezgin, 

34. Hi§ham: IN, 95-98; Yqt VII, 250-54; Khtb XIV, 45-46; 

GAL I, 144-45, SI, 211-12; Sezgin, 268-71. On the 

reputation of the two men, see Noldeke, OPe cit., xXVii. 
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wazir Yahya al-Barmaki. Ibn al-Nadim states that he was a 
• 

abi'ite, and although no other biographer gives this information, 

his writings do seem to confirm 5hi'i tendencies. He died 

in Baghdad in 207. 1 

Muhammad b. Sa'd b. Mani', Abu C Abd Allah, known as . 
katib al-Waqidi, with whom he studied and whose work formed 

the basis for Ibn Sa'd's own Kitab al-Tabaqat, a history of 

the Prophet, his Companions and the Tabi 'Un down to his own 

time. He was quoted.by Ibn Abi al-Dunya and al-Bala~uri 

and is considered reliable. He is quoted in al-Tabari most • 
often as the. transmitter of a1-Waqidi, but material of his 

own is also used. He died in Baghdad in 230. 2 

'Ali b. M~ammad al-Mada)ini, Abu al-~asan was a scholar 

of history and adab, -who is credited with having written over 

two hundred works on these subjects. His Kitab Akbbar 

al-Knulafa' a1-Kabir and his works on the Khawarij were used 

by al-'rabari, but his Kitlib FutM. Khurasan, the subject on 

which, together with India and Persia, he is considered a 

reliable authority, is the work which a1-Tabari quoted most • 
extensively. His death is dated variously as between 215 

and 235; 225 seems to be the one most generally agreed upon.; 

1) IH~r IX, ;63-68; IN, 93, 98-99; yqt VII, 55-58; Khtb III, 

3-21; GAL I, 141, SI, 207-08; Sezgin, 294-97; Marsden 

Jones, ed., The Ki tab al-I1agbazi of al-Waqidi I (London, 

1966), introduction. 

2) IHjr IX, 182-83; Khtb V, 321-22; IN, 99; GAL I, 142-43, 

SI, 28; Sezgin, 300-01. 

3) Yqt V, 309-18; Ill, 93, 100-04; Khtb XII, 54-55; GAL I, 

146, SI, 214-15; Sezgin, 314-15. 
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'Umar b. 6habba al-Numayri, Abu Zayd, a Basran scholar 

who lived in Baghdad, was an authority on the sira and history. 

He was quoted by Ibn Maja, al-Baladhuri and Ibn Abi al-Dunya. 

His writings on the history and notable men of various cities 

were used by al-Tabari, especially ~or information on Basra. 

He is often mentioned by al-~abari as the transmitter of 

al-Mada'ini. He refused to profess the t1u'tazilite doctrine 

of the createdness of the Qur'an during al-Ma'mfin's caliphate 

and was thus accused of kufr. He is ~ons1dered reliable and 

accurate by authorities, and died in Baghdad about 262. 1 

~ad b. Abi 'f§hir ~ayfur, AbU. aJ.-Fa9J. was an historian 

and adib in Baghdad. According to Ibn al-Nadim he was well­

known for reciting poetry, which however he is said to have 

done very badly, and for compiling books. Most of his works 

dealt with poetry and literature, and have been lost. Of 

his Ta'rith Baghdad, which al-Tabari used extensively, only 

the-sixth volume has survived. He related historical material 

on the authority of 'Umar b. ~abba, and died in Baghdad in 280.
2 

Continuations, Abridgements and Translations of the Ta'rildl. 

There are two known continuations of the Ta'rikh. 'Arib 

b. Sa 'd al-Qur~ubi (d. 370)., katib of the Spanish Umayyad 

Caliph al-iakam II, abridged the Ta'rith and added infor.mation 

1) IHjr VII, 460-61; Khtb XI, 208-10; yqt VI, 48-49; IN, 

112-13; GAL I, 137, SI, 209; Sezgin, 345-46. 

2) Khtb IV, 211-12; Yqt I, 152-57; IN, 145-46; GAL I, 144, 

SI, 210; Sezg1n, 348-49. 
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of his own for the years.291-320. l 'Abd Allah b. ~ad 
b. Ja'far al-Farghani (d. 362) was a student of al-~abari; 

he later moved to Egypt, where he wrote al-~ila as a continuation 

of the Ta' rilm. 2 

The first abridgement and translation of the Ta'ritb 

was done by Abu 'Ali MUhammad b~ Muhammad Bal'ami, the wazir • • 
of the Samanid Amir al-Ma.n~Ur b. N~, in 352. Ba.l. 'ami left 

out all the isnads, combined the differing reports which 

al-Tabari gave of a single event into a continuous narrative, • 
added some information from other sources, and translated 

his abbreviated version into Persian. This work, one of the 

earliest specimens of modern Persian which has survived to 

1) Charles Pellat, u' Arib b. Sa'd a1-xatib al-QuI1ubi ", EI2 

I, 628. 'Arib's continuation of the Ta'rith has been 

published: the sections relating to the central IslamiC 

'lands in !rib Tabari C6ntinuatus (ed. M. J. de Goeje, Le~den 

1897), and in the last volume of both Cairo editions of 

the Ta'riKb; the sections dealing with Spain are found ~ 

Ibn 'Ignari, Histoire de 1 'Afrique , at de l'Espagne, int1tUl~e 

a1-Bayano'1-Mogrib, par Ibn-Adhari, de Maroc, et f~agments 

de 1a Chronique d'Arib, de Cordue 2 vo1s. (ad. R. Dozy, 

Leiden, 1848-51). 

2) Franz Rosenthal, tta1-Fargb.§.ni", EI2 II, 793. His 

continuation has been lost, except for a fragment dealing 

with an event during the reign of the 'Abbasid caliph 

al-Muqtadir (d. 320), which is published in Nabla Abbott, 

Studies in Arabic Literary Papyri I (Chicago, 1957). 

.. 
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us, was translated into ottoman Turkish in the sixth century, 
l. 

and into Chagatay Turkish and Arabic in the ninth century. 

The Arabic original of the 1a'rikh has been translated 

into modern Turkish and Urdu, but only Short extracts are 

available in European languages. 2 

~) D. M. Dunlop, ~Ba~'ami", EI2 1,984-85. C. A. storey, 

Persian Literature (London, 1935), 61-65, lists the 

manuscripts, printed editions and translations of Bal'ami'e 

work. Sezgin, 327, has a more up-to-date list of the 

translations. On various aspects of Bal'ami's work as 

it is preserved today, see P. A. Gryaznevich and A. N. 

Bolduirev, "0 dvukh redaktisaykh 'Ta'rikh-i Tabari' Bal'smill
, • 

Sovetskoe Vostokovedenie 3 (1957), 46-59. 

2) Sezgin, 327, lists the various translations. 
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CHAPTER III 

A CRITICAL ANALYSIS OF THE TA'RIm 

Vocabulary and Style 

Because the information in the Ta'rikh was taken from 

so many different sources, both written and oral, which were 

reproduced verbatim by al-tabari, a study of the vocabulary 

and style is much more difficult than it would be in those 

works in which an author combined and paraphrased his sources 

so as to produce a continuous narrative. In the Ta'rikh, 

therefore, one cannot expect to find uniformity of style and 

vocabulary usage throughout; these aspects will vary from one 

section to the next, depending on when and where the akbbar 

originated. For example, the style and vocabulary of a kbabar 

conoerning the Prophet will differ from those of a kbabar about 

HarUn al-Ra~id, presuming that both athbar originated contem­

poraneously to the events they discuss. 

Therefore, a detailed study of style and vocabulary in 

the Ta'rikh would involve a meticulous study of al-~abari's 

sources and a careful comparison of other writings of a similar 

nature from the same periods; furthermore, since al-1abari 

generally confines himself to repeating.his sources verbatim, 

such a study would throw little light upon his own style of 

writing and vocabulary usage. 

There are, however, a few general observations which 

may be made about vocabulary and style in the Ta' nth. In 
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general, the vocabulary would seem to be fairly straight­

forward in usage, with few archaic or rare words being used. 

It is to be presumed that the vocabulary of the akhbar would 

have been comprehensible not only to al-!abari but also to 

most educated men of the time, and that any word or phrase 

which would give difficulty would have been commented on and 

explained, perhaps in a written gloss or in an oral explanation 

by a teacher. It is hard to believe that al-Tabari himself • 
would have actually changed words wi thin a tbabar, as this 

would be totally alien to his training as a muhaddi1h. Further-. 
more, the fact that those sections of the Ta~rith which can 

be compared with their sources show that the borrowing was 

largely verbatim. 

As with the vocabulary, the style of writing in the 

various,akbbar would seem to be consistent with that of the 

periods in which they originated or were first collected and 

written down. Different styles within one given period may 

be attributed to such factors as the nature of transmission, 

i.e. whether or not the kbabar had been passed on orally for 

some time before being written down; and the nature of the 

information, i.e. whether the material comes from a thutba 

or other speech, a d~cument, or from a non-Arabic source which 

had been translated into Arabic. 
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Poetry in the Ta'ri~ 

In al-TabarI's time, as well as earlier, poetry was 

a subject with which all men of culture and intellect were 

expected to be familiar, and which many educated men practiced. 

One needs only to consider the number of caliphs and courtiers 

who are remembered for their verses, and the patronage which 

poets found at court, to realize that poetry was a mode of 

expression which was prized highly and the composition of which 

was a commendable occupation. 

To modern eyes, classical Arabic poetry may sometimes 

be found repetitive and dUll, limited as it was by rules of 

prosody set down in the third century and adhered to until 

recently; especially constricting were conventions, largely 

based on pre-Islamic poetry, which set patterns for the 

development of the verse, no matter what its subject matter. 

Although many poets attempted to satirize or even ignore these 

conventions, the majority followed them and produced a mass 

of poetry which, while correct in its teohnical aspects, is 

not really great (or even good) verse. 

One finds throughout the Ta'rikh many poems, or lines 

from poems, which are used to clarify or emphasize a certain 

detail or a man's role or personality. Although most of these 

verses are quite short, they may sometimes be so lengthy that 

they actually become the narrative, rather than being subsidiary 

to it, a notable example being the account of the siege of 

Baghdad. l The vast majority of this poetry was composed by 

1) TT III, 873-80. 

• 
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lesser poets, and only rarely is one of wide reputation 

quoted. However, the quality of the verses in the Ta'rikh 

is much less important to this study than the quantity. 

If we accept that every educated man felt at ease with 

poetry, it becomes easier to understand why poetry was inolude~ 

in an historical work. Verse added to the prose would make a 

history such as the Ta'rikb more interesting stylistically, 

lending to the bald factuality an imaginative quality that 

would often be as impressive in the concise and epigrammatio 

nature of its statement. Although it is somet~es difficult 

to tell whether the poetry in the. Ta'rikh forms a part of the 

thabar or whether a1-tabari.himse1f added it, its inclusion 

in an historical work tends to elevate it from conventional 

narrative into the area of literature; and, indeed, history 

was to become almost the unique vehicle for "creative" prose 

writing for centuries to come in both Persian and Turkish • 

. Since the poetry in the Ta'rikh serves to emphasize 

and clarify, it is possible that people of the tim~ accepted 

it as merely an alternative form of expression which could 

serve the same purpose as prose, and did not distinguish 

between the tl-l0 to the extent that we do today. Although much 

of this poetry is eulogistic and exaggerated, it may have been 

accepted as contributing tOl'1ards one I s conception of a person' s 

character as much as any kbabar in prose. What we today may 

think of as fulso~enesB in such eulogies would, of course, 

have seemed quite different to the readers for whom they were 

written; in fact, eulogy wa9 as much a convention of poetiC 

literature as any of its other features an~like these, provided 
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a means whereby the poet could exeroise and display his 

verbal ingenuity. The very hyperbole should demand that it 

be accepted in this light; for otherwise the recipient of 

such encomia would have felt them to be veiled sarcasm. 

Except for the form of expression which the material 

may take, there is much in common between verse and the use 

of akhbar to relate an event; both are anecdotal in nature, 

and the reader's reaction to both could depend on the reputation 

of the author. Furthermore, both were the product of an oral 

tradition and were designed, at least in early times, to be 

memorized and reCited, not read. 

Verbs of transmission 

The isn~d which is prefixed to each kbabar in the 

Ta'rilW alllays begins with a verb, of which about half a dozen 

in various forms are commonly used.1 These verbs will be 

~scussed in three groups: 1) verbs of direct transmission; 

2) verbs of indirect transmission; and 3) passive and imper­

sonal passive verba •. By examining the first transmitter named 

in the isnad we should be able to discover what is meant by 

the verb connected with that person and thus learn whether 

1) Occasionally an isnad is found in the matn of the khabar, 

introduced by the phrases fima or kama followed by the 

verb. This may simple be a matter of style and is here 

treated as a prefixed isnad. 
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a1-Tabari heard the kbabar orally or had to rely only on 
• 

a written source. In addition, the verbs comprising the 

last two groups may help us to understand some aspects of 

a1-Tabari's own views.1 It should be noted that these verbs 
• 

almost invariably occur in the perfect tense; and that although 

many of them imply oral transmission, this does not preclude 

the possibility that a great majority of the information 

would also have been used by a1-rabari from a written text, 

as was mentioned in the last chapter. Furthermore, this 

discussion is meant to apply only to the first verb in the 

isnad, the one which a1-rabari would have added; the verbs 

referring to earlier authorities in the isnad would have 

already been fixed by previous transmitters and may, therefore, 

reflect the usage of an earlier period. 

1) Verbs of direct transmission 

lj:addatha 

Probably the most common verb of transmission found 

in the Ta~rikh, this verb means to relate or tell, and implies 

oral transmission. As the authorities mentioned with this 

verb are men either known to have been heard by al-1abari, 

or who lived in one of the cities which a1-Tabari visited 
• 

and died at dates late enough to insure the feasibility of his 

having heard them, there seems to be no reason that this verb 

1) With the exceptions of rawa and the various forms of the 

verb athbara, all the verbs discussed are found in the five 

sections of the Ta~ri~ which are used to illustrate the 

statements and theories in this thesis. These verbs are to be 

found in the charts in the Appendix, where they are placed 

directly beneath the name of the last transmitter in the isnad. 
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should not be taken literally. It usually occurs with one 

of the pronominal SUffixes, -na or -ni, the first perhaps - -
indicating that the authority was lecturing to a class, the 

latter that he gave his information to al-Tabari alone. 

atbbara 

This verb is rarely use,d by al-~abari himself , although 

it is found in conneotion with earlier authorities in the 

isnads. It may be used to indicate that the authority cited 

was not accepted by scholars as an authority on ~aditb (in 

which case the verb ~addatha would be expected), but as a 

scholar of akhbar, i.e. strictly historical information. It 

is also used with the pronominal suffixes -na and -ni, with - -
the probabl'e meanings discussed above under l;.addatlJ,a. 

kataba 

As a verb of transmission, kataba occurs infrequently in 

the Ta'rikb. Al-tabari uses it mainly in connection with one 

authority, al-Sari b. Y~ya, upon whom he relies for a great 

deal of information concerning the Ra~idUn, in the phrase 

kataba ilayya al-Sariyyu • an •••• The very fact that al-Tabari 

distinguishes the direct transmission of information as being 

either oral or written shows that he felt it important to 

inform his readers in what form he received his material, a 

distinction which few other writers, whether earlier or later, 

made. 

2) Verbs of indirect transmission 

This verb is generally used with only one authority 

1) This discussion is not meant to apply to those places where 

qala/ 
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or with a short isnad, and the khabar which follows is usually 

short and concerns a variation of some point whioh has been 

mentioned in a longer khabar preceding it. As it is most 

frequently found with such names aa al-Waqidi, al-Mada)1ni, 

or Abu Mithnaf, with no intervening authorities, it seems to 

denote that al-Tabari used a written text rather than an • 

oral source.. As most of these authorities are cited elsewhere 

in complete isnads, al-~abari perhaps had to resort to written 

"texts for material he had never heard orally or which he may 

have heard but had to check in the written text; furthermore, 

this would seem to indicate either that he did not have his 

own copy of the text or that he had a text which had been 

written from another copy, as if he had copied it himself from 

an oral source he would have used either taddaIha or akbbara 

to indicate this. 

dhakara 

Since this verb is almost always found in the same 

situations as ~, it woUld seem to be merely a stylistio 

variant. 

conttd: qala obviously refers to the preceding isnad, or to 

the phrase qala Abu Ja'far, whioh is simplyal-Tabari's 
• 

way of legitimizing an isnad whose sole authority is himself. 

This expression may be used either to conceal his authorities, 

which seems rather unlikely, as he does not generally 

hesitate to name them, and would be a practioe alien to his 

tra~ning, or most probably as a means for embodying popUlar 

legend or even his own theories. 
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za'ama 

Rare1y used, za'ama means to assert o~ claim, and casts 

doubt upon the information. It is usua11y found with a single 

authority and the khabar is short, introducing a variation 

into the story being told. As there does not seem to be any 

reason for using this verb other than to create suspicion, it 

can probably be taken 1iterally. Al-!abari may have used it 

to show that a certain authority could not always be trusted 

or to indicate his own view of a point which may have been 

adopted by a certain political, religious, or social group, 

or. which was part of popular legend. 

rawa. 

Al-tabari himself very rarely uses this verb; it is 

generally found in passages which were added to the Ta~rith 

by unknown persons at a later date. l It is probably used 

simply in the sense of "to relate", without the technical 

meaning which ~addatha or akbbara would imply. 

3) Passive and impersonal passive verbs 

\lud~i:tbtu ('an) 

The passive of ~addatba is always used in the first 

person singular and may be fOllowed by a chain of authorities. 

Used by itself, it implies that al-Tabari obtained the infor-• 
mation orally but without an isnad attached to it; with an 

isnad, it still imp1ies an oral transmission, but one which 

could be traced back to known authorities. In both cases, it 

is rather hard to understand why a1-Tabari uses this verb 
• 

1) For examp1es of the use of this verb, see TT II, 1,68-72. 



49 

except to indicate the oral nature of the transmission; it 

may be that he felt the material to be more important than 

that to which he attached the other verbs discussed below. 

gnukira (C an) 

This verb is used in much the same way as ~uddi1htu, 

with or without a chain of authorities. When it is followed 

by the name of an authority, it generally implies that al-tabari 

consulted a written work for the information, and is similar 

in usage to qala. Ubukira ('an) is most commonly used in the 

latter part of the Ta)rikh for the history of the 'Abbasids, 

and thus may be used by a1-tabari to deliberately conceal his 

sources or to convey popUlar stories. 

ruwiya 

This'verb is extremely rare; it seems to be used simply 

as the passive of rawa, and the remarks made concerning that 

verb apply to its passive also. 
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Al-Tabari's Methodology and Attitudes . 

In those sections of the Ta'rikb which have been 

isolated for the purpose of this study, emphasis will be laid 

on the technique of reporting followed by al-~abari - his use 

of isnads and his placement of atbbar - and on the way ~ 

which he selects from his sources. It is the presumption o~ 

this present study that a personal element cannot be discounted 

in the preparation of a work such as the Ta' nth; dealing as 

it does with human activities in periods of achievement and 

failure, it seems proper to specUlate upon what may probably 

have been al-Tabari's Olfn attitude to the materials he apparently • 
transmits with such impartiality.' 

The battle of Dbu Qar is generally regarded as the last 

of the series of incidents which are known under the name 

ayyam al-'Arab; it is considered the first battle in which a 

group of Arab tribes defeated other Arabs who were reinforced 

by regular Persian troops, the importance of which will be 

discussed below. As with so many of the ayyam, Dnu Qar quickly 

passed into popular legend and generated a great deal of poetry 

and many stories, and it is for this literary contribution 

that it is generally remembered today. 

In addition to al-Tabari, the only other early source 

is the Kitab al-Aehani. 1 Secondary source material is equally 

1) Abu al-Faraj a1-I~fahani, Kitab al-Aghan! XX (ed. Na~r 

al-Hfirini, BuIaq, 1868), 132-40; II, 22-31. 
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scanty; the "battle is mentioned by Rothstein and Caussin de 

Perceval in their histories of the pre-Islamic era, but few, 

if any, conclusions are drawn and the incident stands as 

merely one more event in the chronological accounts of the 

time. l 

The account in the Ta'rikb is lengthy; the majority of 

it is concerned with the causes of the battle and, while 

there are no dates given, obviously covers several years. It 

begins with a saying of M~ammad that he aided the Arabs in 

defeating the PerSians, and then mentions the various names 

by which the battle was known, all of which are in the Vicinity 

of Dbu Qar itself. 2 

The next kbabar, from Abu 'Ubayda, states that the cause 

of Dhu Qar was the killing of 'Adi b. Zayd al-'Ibadi, an 

interpreter for the Persian king Kisra Abrawiz, by the Lakbmid 

king.al-Nu'man b. al-Mun~1r. This is followed by a very long 

thabar from Hi~am a1-Kalbi which gives details of 'Adi's 

service at Kisra's court and al-Nu'man's being chosen by 

Klsra to be king of H1ra. 3 It goes on to relate of 'Adi's 

imprisonment by a1-Nu'm~n, and a1-Nu'man's death after an 

abortive revolt against Kisra. 

1) G. Rothstein, Die Dynast1e der Labmdden in al-UIra (Berlin, 

1899), 120-23; A. P. CauBsin de Perceval, Essal sur 11histoire 

des Arabes avant l'Islamisme II (Paris, 1847), 161-82. 

2) TT I, 1015-16. 

3) TT I, 1016-29. 
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The last section tells of the immediate events leading 

up to the battle and of the battle itself, again on the 
. . 1 

authority of Abu 'Ubayda. The account of the actual battle 

is fragmentary and disjointed, and includes much poetry 

praising various Arab clans and individuals. 

The first thing to note about this account is that one 

does not find here the insistence upon dates which so marks 

later passages. As al-tabari was primarily concerned with 

the Islamic period and used the hijri system of dating for 

that period, and as the pre-Islamic Arabs had no reliable 

method for calculating dates, it is no surprise that the 

historical sections of the pre-Islamic era in the Ta'rikh 

have no dates to speak of. However, the fact that the Prophet 

is quoted t~lice gives the indication that the battle took 

place sometime after M~ammad received his first revelation 

and proclaimed himself the prophet of Allah. 

The number of names given is also Significant. As we 

shall see in other sections, the names of participants are 

especially important to the Muslims because this allowed 

their decendants to claim a place of honour in Islamic society. 

As for the names of participants in a pre-Islamic battle, 

these would also confer upon the descendants respect, especially 

those whose sympathies lay with the older, Arab Muslims in 

the Bhu'ubiyya controversy. Claiming descent from a pre­

Islamic ancestor who took part in a defeat of the foreigners 

who had long attempted to control the Arabs and who had since 

been defeated again by these same Arabs, now i1uslims, may have 

1) TT I, 1029-37. 



marked a man as a sort of "nationalist", in the sense that he 

adhered to the old ties of kinship which were so important 

to the Arabs. Furthermore, it has been noted by Caetani that 

the Bakr b. Wa~il tribe, the victors at Dhu Qar, emboldened 
. 

by their success over the Persians, later made the first 

incursions into Iraq.l Thus their Muslim descendants would, 

perhaps, have felt that this entitled them to a special respect 

in their society. 

The large amount of poetry to be found in this section 

is characteristic of the way in which information about such 

heroic activities was transmitted amongst the pre-Islamic 

Arabs. In al-Tabari's own day poetry was the dominant cultural 

activity of a society that, because of its religion, was 

deprived of most other means of aesthetic experience, and it 

would therefore have occupied much of the attention of cultured 

men. While today these large inalusions of verse may appear 

in some way to distort the balance and tone of the Ta~rikh, 

to the contemporary reader they woUld appear merely as an 

alternative form of expression, the contents of which were 

to be treated with the same seriousness as any of the prose 

sections. \fuile in this instance the verse sections are to 

be regarded as being primarily informative, those other numerous 

inclusions of poetry throughout the Ta'rith all serve to make 

or reaffirm points which are thereby given a prominence and 

memorability which they might otherwise have lacked. To 

al-~abari himself it would have seemed quite natural to use 

1) Leone Caetani, Annali dell'Islam I (l-lilan, 1905), 238. 
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poetry, especially as verse would have been the only primary 

source to which he had recourse. 

~l-Tabari utilizes in this account the works of two 
• 

scholars acknowledged as authorities on the pre-Islamic period -

Hiaham b. HU\lammad al.-Kalbi and Abu 'Ubayda. As these two men 

collected their material from Arabic sources, it is no surprise 

that the account should be in favour of the Arabs. Further­

more, the fact that the Prophet is credited with having aided 

the Arabs against the Persians, which is not to be taken as 

material aid but rather as a sort of spiritual help, implies 

that unu Qar was considered important in Islamic times because 

it "prefigured in it the victory of Islam over the persians".l 

Al-Tabari quite probably included this battle in the Ta'rikh 
• 

for this very purpose, as he generally has very little infor­

mation on the ayyam. 

The account in the Kitab al-Aghani fOllows similar out­

lines to those of the Ta'rith, especially in the first part~ 

Al-Tabari uses Hieham b. al-Kalbi for the opening part of 

this section, that concerned with the events which led to the 

battle, and then employs accounts from Abu 'Ubayda for the 

battle itself. In contrast, Abu al-Faraj bases his information 

mainly on Ibn al-Kalbi, and then adds details from other sources; 

the emphasis is almost entirely on the causes of the battle 

and the description of the fighting is very short and uninfor­

mative. It is in the second part of the account that these 

two sources diverge. By using Abu 'Ubayda as his chief informant 

1) Goldziher, OPe cit. I, 100. 
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for the most proximate cause of the battle and the fighting 

itself, al-tabari gives the impression that Kisra precipitated 

the crisis by demanding al-Nu'man's money and weapons from 

Bakr b. Wa'il. Abu al-Faraj, on the other hand, gives a long 

and detailed account which clearly indicates that Kisra was 

forced to fight the Arab tribe because a dispute for its 

leadership had led the various clans to raid each other and to 

cause a great deal of destruction in th~ area. Al-tabari 

mentions nothing of this, and if we look more closely at the 

structure of the section, a reason for this omission becomes 

apparent. He begins his account with the quotation from the 

Prophet mentioned above, which is thus implanted in the reader's 

mind as the most significant point about this battle. Abu 

al-Faraj, however, leaves this saying until the very end of 

his account, as though it were an interesting footnote but not 
-

really reievant. Thus al-tabari has committed himself to a 

line of thought which makes it imperative that Kisra be seen 

as the villain of the piece, whereas Abu al-Faraj, by making 

no mention of this saying until the end, can use information 

showing not only that the Arabs brought the trouble on them­

selves, but that the very reason al-tabari gives as the 

preCipitating cause of the battle is only a very small incident 

indirectly connected to the immediate circumstances. 

Finally, one ~ust consider al-tabarr's own feelings 

about Dbu Qar. Although we have no information about his 

ancestors, it is not unlikely that, born in Tabaristan, he was 

of Persian origin. It is true that during his own lifetime it 

was the eastern, Persian provinces which had broken away from 

the central government in Baghdad and in which a small revival 
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of Persian culture was taking place; indeed, less than fifty 

years after his death, the Talrith was translated into Persian. 

Yet al-Tabari' s entire upbringing and education seems to have 
• 

been founded in the traditional Islamic disciplines; he 

travelled widely throughout the Arab lands and only twice 

returned to his own province. It 1s futile and misleading to 

introduce modern notions of nationalism into this period, when 

such concepts were totally lacking both in individuals and 

in communities. What loyalties al-~abari may have had to a 

region or to a people would have been more particular, probably 

limited to a sentimental affection for the region of his birth 

and early childhood; that he woUld consciously identify himself 

with all the diverse provinces that now constitute the national 

state of Iran, even if there were some recognizable linguistic 

affinity between them, is contrary to al1 we know of the political 

and social behaviour at this time.1 What could be roughly 

1) I cannot agree with Irfan Shahid's statements that because 

of al-tabari's Persian origins he "had a natural interest 

in the history of the people to whom he belonged, especially 

their glorious pre-Islamic past; ••• His interest in the 

eastern rather than in the western half of the Empire was 

only natural ••• ". .. Al-Tabari's interest in the eastern • 

provinces more probably grew out of their proximity to 

Baghdad and t he pre-occupation of the central government 

with them to the detriment of the west. Irfan Shahid, 

"Theodor Holdeke's 'Geschichte der Perser und Araber zur 

Zeit der Sa~aniden': An Evaluation", International Journal 

of r~ddle East Studies VIII (1977), 117-22. 
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equated to present-day national feeling might, in the first 

instance, be the distinction between the Muslim and the non­

Muslim, with a subdivision of the first into the old Arab 

l~lim groupings and the neo-Muslims; a further diversification 

might be seen in the latter group in its division into those 

heretical sects which are loosely given the general classifi­

cation of "anfite. However, what is to be noted here 1s that 

Islam, and not any of those other features which contribute 

to modern nationalisms, is the distinctive element of differen­

tiation. 

It would seem that to al-tabari, the significance of 

Dbu Qar might lie not so much in the fact that Arabs defeated 

Persians, but in the symbolic Victory of the people who would 

shortly become Muslims; furthermore, the very ~ersians who 
• 

were defeated would also convert to Islam within a few decades. 

Perhaps then he saw this battle as the last in a series of 

incidents between Arabs and Persians, barring of course the 

conquest of the Persian lands by the Arab Muslims; he may have 

felt that the consequences of the battle were the most 

significant thing about it, that both Arabs and Persians were 

Ultimately assimilated into one SOCiety, founded upon Islam, 

whose entrance requirements were not based on race, language 

or culture, but in the submission of one's will to the one 

true God. 

As has been noted, in al-tabari's own time the eastern 

provinces had largely broken with the central government in 

Baghdad and had embarked upon autonomous rule. It may have 

been with this very situation in mind that he included Dbu Qar 
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in the Ta1rikb; if he truly felt that Islam was not only a 

religion but also a society which could accomodate and assimilate 

all people, then he must also have be~ieved that such a society 

could only function properly if it were united under one head, 

the deputy of the Prophet of God. Thus we would have here 

an example of a1-~abari's idealism, that all Muslims belong 

to one society, founded by ~~ammad and inspired by God, 

which is therefore the perfect society; but one feels that 

this is also symptomatic of his hopes, that this society will 

one day again be united and follow the pattern for peaceful 

living which God had intended for it. 

Badr 

The battle of Badr was a crucial point for ~ammad 

in his fight for recognition as prophet and messenger of 

the monotheistic religion of Allah. At first Muhammad had • 
been reluctant to fight the l·ieccans, but once it was decided 

to do so he quickly planned the strategy for the battle 

which led to the Muslim victory over a larger enemy force, 

the death of the majority of leading Meccans, and the capture 

of many important prisoners who were then held to ransom. 

The outcome of the battle did little to change immedia.te1y 

the existing politico-religious Situation-in central Arabia, 

but it proved to the Meccans that Muhammad and his followers • 
constituted a graver threat than they had realized, gave the 

Muslims a much needed boost of self-confidence, and allowed 

H~ammad to consolidate his oun position vis-h-vis the 

Medinan tribes. 
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The primary sources for the battle are Ibn Is~aq'a 

Sira, in the recension of Ibn Hi§bam, and al-waqidi's Kitab 

al-Maghazi, written half a century later. Al-Tabari's 

account of Badr relies heavily on Ibn Is~aq, but in the 

recension of Salama b. al-Fa~l, which has not survived to 

us today except in the Ta'rikh. He uses al-Waqidi to a much 

lesser extent, quoting him mainly for various small details 

which are not mentioned or are different from Ibn Is~aq. In 

addition, al-Tabari also uses what is probably the oldest 

surviving written account of the battle, a letter from 'Urwa 

b. al-Zubayr to the Caliph 'Abd al-Nalik (d. 86). 

Seco~dary source material on the battle has a long 

history, beginning with the earliest western biographies of 

M~ammad. However, due to the fact that the majority of 

al-~abari's Ta'rith was presumed to be lost for a long time, 

the first scholar to have access to all three basic sources 

was William Huir. In his The Life of Mahomet, he closely 

follows Ibn Is~aq and al-Tabari in recounting the battle, 

and while he ventures little critical comment, his account 

is an admirable summary of the Arabic sources. l Tor Andrae 

preferred to base·his account of the battle more on al-Waqidi 

than the other sources, and stresses that the r·'IU.slim victory 

at Badr led to the formulation of the principle which made 

Islam after the Prophet's death an all-conquering religion 

1) William Muir, The Life of Mahomet III (London, 1861), 

82-128. His comments on the three basic sources are 

found in I, lxxxix-cv. 
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in the Middle East.1 More recent scholars, such as W. Montgomery 

watt and Maxime Rodinson, have shown a more cautious approach 

to the resUlts of the battle and have emphasized that it 

allowed Huhammad to consolidate his position in lIfedina and 
• 

that the Meccans began to realize that the Muslims constituted 

a serious threat to their inf1Uence. 2 

The account of Badr in the Ta'rith opens with various 

opinions on the date on which the battle took place.' Two 

akbbar which originate with 'Abd Allah b. Mas'tid are quoted 

in support of the 19th of Rama~an, followed by one from Zayd 

b. ~abit also confirming the 19th. Three athbar are then 

introduced, all from Ibn Mas'ud, the first of which appears 

to state that the battle was fought on the 17th Ramadan but • 

is then modified to say it may have been the 19th or 21st; 

the last t~10 both support the 19th. The last three akbbar 

in this section, from 'A~1m b. 'Umar b. Qatada and Yazid b. 

RUman, Zayd b. iha.bit and a1-tIasan b. 'Ui b. Abi 'talib, all 

give the 17th Rama~an as the date. There are, thus, five 

akhbar which give the 19th, three the 17th, and one the 17th, 

19th or 21st. All nine akhbar are given by trustworthy 

authorities, companions or relatives of the Prophet or their 

immediate descendants, and at first glance it would seem 

1) Tor Andrae, Mohammed, The Man and His Faith (trans. 

Theophi1 Menzel, London, 1936), 201-07. 

2) W. Montgomery Watt, Muhammad at Medina (Oxford, 1956), 

10-17; Haxime Rodinson, IvIohammed (trans. Anne Carter, 

paperback ed., Harmondsworth, England, 1973), 164-70. 

3) TT I, 1282-84. 
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that there is little to choose between them. However, when ~ 
one notices that the 19th Rama~an is mentioned first and 

that the akbbar in favour of the 17th are last (leaving out 

the thabar from Ibn Mas'ud which mentions three dates and 

whose support for anyone of them is thus negated), it seems 

more reasonable to suppose that al-tabari himself preferred 

the 19th Ramadan. When a person reads this section, the • 

first date mentioned is the one that would tend to stay in 

his mind, any other date being dismissed as not conforming 

to the first. In addition, the three athbar giving the 17th 

Ramad~n as the date of the battle are longer and more detailed 
• 

that those supporting the 19th (with the exception of the one 

from Zayd); it seems fair to say that these three akbbar may 

therefore be of slightly later date than the others, and are 

more detailed because they oppose athbar already in existence 

and in favour of the 19th as the day of Badr. 

The second question on this section is why al-;abari 

felt it necessary to devote so much space and attention to 

determining the day of the month on which Badr was ~ought. 

Throughout the Talritb we find this problem of determining 

dates and ages receiving a noticeable amount of attention. 

It Beems likely that, at least in al-~abari's time, talrikb 

was still regarded in its etymological meaning as chronology, 

the determination of dates and the ages of notable people; 

and that the basic function of the mu'arrikh was to chronicle 

events and the personalities involved therein according to 
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dates. l When one considers the way in which earlier works 

were written, such as Ibn Is~aqls Sira, the use of dating 

as the primary framework of a work becomes apparent. 

The next five akhbar give details of the incidents 

which led the Muslims to fieht at Badr. 2 The first is a 

letter from 'Urwa b. al-Zubayr to the Caliph 'Abd al-~~1k 

which is regarded as the oldest surviving account of the battle; 

the second khabar originates with 'Ali b. Abi ~~11b. Both 

accounts mention that the Prophet deduced the strength of 

the ~aysh who were coming to protect Abu Sufyan's caravan 

by learning from a captured slave the number of animals 

needed to feed them every day. The repetition of this incident 

gives the reader the impression that M~ammad, while drawing 

his belief and strength from God, is also a shrewd man and a 

not inconsiderable tactician. Thus the two athbar are com­

plementary to each other, and provide a preview of the battle 

itself. In addition, the end of the second kbabar also gives 

1) Cf. Rosenthal, A H~story of Iv!uslim Historiography, 13-14. 

The fact that few early historical ''lorks contain dates 

does not necessarily mean that dating was not considered 

a primary function of the mu'arrikh; dating may have 

simply meant putting events in the proper relationship 

to each other, and not necessarily recording the day, 

month or year according to a 'certain calendar. 

2) TT I, 1284-92. 
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the reader an introduction to a series of events which are 

to be told later, all of which involve' miraculous happenings 

during the battle. The third and fourth akhbar, also given 

on the authority of 'Ali, are short additions of details, and 

stress the devoutness of the Muslims and the Prophet before 

,the battle. The fifth tbabar is from Ibn Is~aq and names 

some of the Quray~ who were with Abu Sufyan; with this 

account the action switches from the J.1uslims to the Meccans. 

The following three akbbar, all from Ibn Is~aq, concen­

trate on the decision of the M3ccans to send out a large 

party to protect t he caravan from the IvIuslirns. l The first 

deals with the vision of 'Itika which foretold the disaster 

at Badr; while this omen frightened some of the loleccans, 

others, notably Abu Jahl, scof~ed and made fun of the Banu 

'Abd al-Mu~~alib for producing another prophet. ~ihen the 

warning comes that r.f~ammad is planning to attack the caravan, 

Qurayah decide to go, except Abu Lahab who pays a poor man 

to take his place, an action which definitely gives the 

implication of cowardice. Another man is shamed into accom­

panying the rest. As the party ready themselves to leave, 

they are reassured that the Banu Bakr, with whom they are at 

odds, will not harm them, but since the guarantee is given by 

satan himself, it is obviously worthless. The contrast 

between these last althbar and the earlier ones dealing v1i th 

the Muslims could hardly be greater; the ~luslires, united under 

1) TT I, 1292-96. 
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Muhammad, are calm and put their belief in their leader, 
• 

whereas the Meccans are divided among themselves, fearful 

of other tribes, and afraid for their caravan. 

The next fourteen short akhbar are concerned with 

determining the number of Muslims who were wi th l'I~ammad at 

Badr.l The first is a general'statement by al-~abari; the 

next five all give different numbers 'ofith no general agree­

ment. The last seven all. say that there were about 310 men 

or a number equal to those who passed Saul's test at the 

river, which the first kbabar lists as 313. The fact that 

so many athbar are used here and that over half of then agree 

indicates that al-~abari felt this to be an important point. 

The story of SaUl's testing of his people is found in the 

Qurlan, Sura 2, 250-51; few men passed the test, but "Said 

those who reckoned they should meet God, 'How often a little 

company has overcome a numerous company, by God's leavel,,2 

This is an obvious paralle~ to the Muslims being outnumbered 

by the Iw1eccans, yet the smaller force defeated the larger. 

Thus, in this instance it would seem that the actual number 

of men means nothing and that it is the parallel between the 

two situations which is important. It is probable that these 

verses were meant to boost the l,luslims' morale by drawing 

upon Jewish and Biblical history, and that the number of those 

who remained loyal to Saul was fixed in later tradition as 

1) TT I, 1296-99. 

2) A. j. Arberry trans., The Koran Interpreted I (London, 

1955), 64. 
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the same number of those who ~ollowed ~ammad simply to 

heighten the similarities between the two. 

The next three athbar, two from Ibn Is~aq and one from 

• Abd Allah b. l'las 'ud, deal with the IJIuslims I decision to go 

on after they have learned that the Meccans are coming out 

to meet the caravan. l The first two demonstrate the Muslims' 

belief and trust in both Muhammad the man and Muhammad the • • 
prophet. Again an incident from Biblical history is used, 

this time to show that the l~uslims do not resemble those who 

refused to fight with Moses. 2 The third kbabar tells of the 

reassurance given to }~ammad by the An~ar that they will 

fight with him, even though they had earlier indicated that 

they would only help him when he was within their territory. 

Their spokesman, Sa'd b. ~m'adh, speaks of their devotion and 

belief in the Prophet; the reader gets the feeling that Sa'd 

is trying to . outdo a1-!lliqd.ad and to show that the Ansar are 
• 

just as trustworthy, if not more so, than the MuhajirUn. 

These atbb§.r also show I>'!uhammad rather in the role of a tribal • 

alJ.aykb, consul. ting his followers for plans rather than ordering 

them to continue. 

The athbar then relate the events leading up to the 

actual battle. 3 r'I~ammad sends out scouts, who capture tl'lO 

water boys of Qurayah. This corresponds to the earlier account 

of how M~ammad deduced the number of Qurayan; both accounts 

are given from 'Urwa b. al-Zubayr'but through different lines 

1) TT I, 1299-1302. 

2) Sura 5, 27. 

3) TT I, 1302-10. 
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of transmission, which seem to be equally sound, and both 

agree in substance with only a few minor details differing. 

The account continues with the story of Juhaym's vision; as 

with 'Atika's vision related ea~lier, it foretells disaster 

for Quray~ and also meets with scorn from Abu Jahl. When 

AbU. Sufyan sends word that he has taken a different route 

to avoid the I<1u.s1ims, it is AbU. Jahl who insists on QurayWl 

continuing to Badr, impressing the other tribes in the are~ 

with a show of force; but al-Akbnas dismisses the Banu Zuhra, 

his allies, saying that although Abu Jahl does not seem to 

think so, Qurayah are certainly headed for disaster and there 

is no reason why they should be included in it. Talib b. Abi • 

Talib also returns to r.!ecca, but he was excused from fighting 

by some of QurayWl. because they knew that he would have 

preferred to have been with r.~mmad. Perhaps there is. an 

indication here that not all the Qurayah were as bad as they 

seem ·to have been painted. The last two athbar, both from 

Ibn Is~aq, deal with the tactics of r-I~ammad in preparing for 

the battle; he choses hard ground for his troops, whereas 

Quray~ are mired down in mud due to the rain which God has 

sent. Then al-t!ubab b. al-Hun~r persuades the Prophet that 

the best plan woUld be to stop up all the wells except one, 

which the r·Tuslims would use, and to make their stand at this 

well as QurayWl. would have to attack them to get water. 

There follows a lengthy description of the battle, told 

in short atbbar and generally dealing with individuals and 

the people they foU~ht.l The courage of the Muslims is the 

1) TT I, 1310-29. 
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keynote of this section, each thabar stressing hOl1 they 

advanced against a larger force without fear since they had 

been promised Paradise if they should be killed. Quray~ are 

sometimes portrayed as brave, such as Abu al-Bakbtari when 

he refuses to leave a friendmd both are killed, although the 

Prophet had given orders that he was to be spared; but there 

are also stories that imply that some Qurayaa were cowardly, 

as when Umayya b. Khalaf persuades his former friend 'Abd 

al-Rahman b. 'Awf to take him prisoner rather than continue 
• 

to fight. The account of the battle is fragmentary and often 

includes much background material telling of personal enmities; 

thus the reader gains no overall picture but is struck by 

the colourful details of individual combats. The account of 

the battle closes with four akhbar which describe the miracu­

lous happenings and the intervention of the angels during the 

fighting; they are obviously placed here to stress the fact 

that 'the r-Iuslims were aided by God and his minions, ,.,hereas 

the Meccans could rely only on mortal aid. 

After the battle, Mul].ammad turns his attention tOli3.rds 

the dead. l He orders a search to be made for Abu Jahl, and 

when 'Abd Allah b. Mas 'ud brings his head to him, the Prophet 

can only exclaim, "Praise be to GodJ" Then he orders the 

dead of Qurayah to be thrown into a pit and addresses them, 

saying that his god has kept his promise whereas the Neccans' 

god has obviously failed to help them. These two stories 

seem to give a picture of ~ammad as a vengeful, boasting 

man, although they also stress that he no longer doubts his 

1) TT I, 1329-33. 
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mission and has placed his trust in God. It should also be 

noted that this second story is given in two atbbar, the first 

from 'A.'ia,ha, the second from Anas b. Malik, and both through 

Ibn Ishaq; as 'A'iaha was not present at the time, her account 
• 

is apparently an attack on others' renderings, notably that 

of Musa b. 'Uqba, as Guillaume has pointed out. l The com­

plexity of MulJammad' s personality is demonstrated by the 

following tnabar in which he speaks kindly to Abu ~udhayfa 

b. 'utba b. Babi'a, a Muslim, whose father's body is disposed 

of with his ~-1eccan companions. 

Two short akhbar deal with the dividing of booty among 

the Muslims and the revelation of SUra 8, al-Anfal. 2 Al-tabari 

obviously felt that he had already dealt with the aura in 

sufficient detail in the Tafsir and that there was no need 

to repeat any of the material here. 3 

The Prophet then returned to Medina with those of 

Qurayah who had been taken captive. 4 Two of the captives 

were killed before reaching Medina and Muhammad's inflexible 
• 

attitude tOl-Tards the r·~eccans is clearly shol'm when 'Uqba b. 

Abi Mu'ay~, before being killed, asks }~ammad who will care 

for his children; r.1~ammad answers, "Hell". Again, this 

khabar is followed by one which emphasizes N~ammad's genero­

si ty and kindness. A third thabar tells how l-luhammad rebuked • 

1) Guillaume, OPe cit., 305, fn. 2. 

2) TT I, 1333-34. 

3) Tafsir al-Tabari, OPe cit., XIII, 361-581; XIV, 7-91. 

4) TT I, 1334-38. 
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his wife Sawda for her sympathy toward his prisoner Abu 

Yazid. The effect of these three accounts is to privode a 

picture of a just and stern man who will not hesitate to 

condemn even his own family in the way of truth. A short 

khabar ends this section and tells how a man whose full 

brother was taken prisoner has cut his family ties to the 

extent that he can speak of them as if they were not related. 

The captive brother tells of the contempt the Huslims felt 

for their captives, refusing to eat bread which they had 

touched. 

The news of the disaster is taken to Mecca and the 

next khabar tells of how angry Abu Lahab became on hearing 

of it. l Abu Rafi', the narrator, implies that Abu Lahab's 

death was the result of his striking a Muslim, the last in 

a series of cruelties to the Muslims. The two athbar imme­

diately following deal with al-'Abbas, whom Abu Rafi' in the 

preceding account refers to as a crypto-Mus1im; the first 

~abar s~ys that M~ammad.was very uneasy about al-'Abbas 

being held captive, perhaps because he felt that he was a 

Muslim, and in the second r'lU\lammad credits an angel with his 

capture, implying that no mortal was capable of it alone. 

In the middle of the next section dealing with the ransoming 

of the captives, r·Iul}ammad refuses to free al-' Abbas without 

ransom, saying that he has, to all appearances, been against 

the Muslims; when al-'Abbas protests that he has no money, 

the Prophet reveals that he knows of a secret horde which 

. al-'Abbas left in Mecca, whereupon al-'Abbas proclaims himself 

1) TT I, 1338-41. 
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to be a true Iftuslim. l Ibn Hieham' s edition of Ibn IslJ.a.q 

does not mention these occurances, and they seem to be a 

later attempt to modify the fact that the ancestor of the 

• Abbasid caliphs fought against r~ammad at Badr. 

The next long section concerns the ransoming of the 

captives. 2 Several stories are told concerning various 

individuals and the ways in which they were ransomed, including 

the Prophet's son-in-law Abu al-'A~ b. al-Rabi'. lvluhammad • 

is ashamed when Zaynab sends her necklace as payment for 

her husband, and releases him without ransom; the khabar goes 

on to say that Zaynab went to l-':edina to join her father and 

Abu al-'As later joined her and became a ~mslim. The account • 
gives the impression that M~ammad tried to deal justly with 

all people but rather failed to do so with Abu al-'A~ because 

he was a generous and kind man who had refused to divorce 

Zaynab before his conversion, despite the threats and per­

suasi on of Qurayah. 

The next kbabar deals with 'Umayr b. \iahb' s decision 

to kill r.1U\tammad, and his conversion" to Islam atter lI~ammad 

tells him of his conversation with ~afwan b. Umayya, during 

which he had determined to kill the prophet} This khabar is 

very similar to the earlier one concerning al-'Abbas's con­

version, emphasizing M~mmad's knowledge of things which have 

happened hundreds of miles away and thus implying that he has 

learned" them from God 

1) TT I, 1344-45. 

2) TT I, 1342-52. 

2) TT I, 1352-54. 
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The following two akhbar deal with the discussion 

between 1-1:uhammad and his foJ.J.owers on what to do with the 
• 

t o J. cap. loves. Both accounts agree in generaJ., with differing 

details. The first, from 'Umar b. aJ.-Kha~~ab through 'Abd 
. . 

AlJ.ah b. 'Abbas, is rather plain, whereas the second, from 

'Abd AJ.lah b. Mas'ud, is l.onger and more appeaJ.ing, with 

severaJ. quotes from the Qur\an used by M~ammad to illustrate 

the advice given him by Abu Bakr and ·Umar. Both ru~bar are 

actualJ.y the background to the reveJ.ation of several. verses 

of Siira 8 which gave approvaJ. to the Prophet for ransoming 

hiS captives rather than kUling them. A short ltbabar which 

foJ.J.ows aJ.so deals with these verses. 

The last section details the number of Huslims who 

were present at Eadr, the number who were kiJ.led, and the 

names of those who did not actualJ.y fight but were given 

part of the booty as a reward. for duties which l·lu\lammad had 

given them. The J.ast khabar gives a few smaJ.J. detaiJ.s of 

1,Iuhammad's actions during and after the battle. 2 
• 

The first thing to note about the section on Badr is 

al-~abarils heavy reliance on the Sira of Ibn Is~aq, which 

obviously indicates that by aJ.-Tabari's time this work was • 

considered the authority on the Prophet's J.ife. In contrast 

a1-Taba:r:i uses al-i'laqidi as a secondary source, quoting him 

mainly for details which disagree l·Ii th or are not found in 

Ibn Is~aq. A comparison with th~ account of Badr as given 

1) TT I, 1354-57. 

2) TT I, 1357-59. 
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in the Tafsir shows that al-~abari, while using some of the 

aklJ,bar which are also found in the Ta lrikb., relied much less 

on Ibn Ishaq for material concerning Sura 8. The obvious • 
conclusion is that al-tabari regarded Ibn Is~aq as an historical 

authority but found him less trustworthy in theological and 

lega1 matters. Also to be noted is the fact that al-Tabari 

does not include the great majority of poetry which is found 

in Ibn Hiaham's edition of Ibn Is~aq; it may be that al-1abari 

heard the text from Salama b. al-Fa~l without much poetry, or 

perhaps he felt that poetry was rather out of place in dealing 

with the Prophet and that Qurlanic references were more seemly. 

What little poetry is quoted is generally uttered by the 

Neooans. 

The acoounts of the battle of Badr found in Ibn Hi~am's 

reoension of Ibn Is~aq and in al-\,raqidi are generally quite 

similar to that of the Talrikh.l The most notable difference 

is that al-tabari has included the akhbar which deal with 

al-' Abbas' oapture at Badr and ",hich state that he had already 

become a Muslim, but had not declared this for fear of the 

r~eooans; neither Ibn Hiaham nor al-\raqidi even mention that 

al-'Abbas was present at the battle. It would thus seem that 

al-tabari used the recension of Ibn Is~q by Salama b. a1-Fa~l 

beoause it inoluded the information on al-'Abbas. Further­

more, although al-1abari was familiar with at least three, 

and possibly four, other recensions of this work that of . ., 

1) Ibn Hisham, Das Leben Jvluhammeds I (ed. F. '~Ustenfeld, 

Gott1ngen, 1858), 427-539; al-waqidi, OPe cit., I, 19-172. 
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Salama b. al-Fa~l is the most frequently cited, and the 

others are used for adding details. l We will see this happen 

again and again throughout the Ta'rith: the reliance on one 

source to follow the story, others being used mainly for corro­

boration or correction; by this method, al-~abari achieves 

continuity throUghout one section, while at the same time he 

demonstrates his familiarity with a great many sources. 

If we grant that Ibn Is~aq himself Aid not mention 

al-'Abbas' capture at Badr, then we must assume that it was 

added by some person transmitting the Sira.' A1-~abari himself 

1) Cf. Guillaume, OPe cit., xxxiii, who says that al-tabari 

was familiar with the recensions of YUnus b. Bukayr, Y~ya 

b. Sa'id al-Umawi, HarUn b. Abi 'Isa and Salama b. al-Fa~. 

Due to the fact that HarUn b. Abi 'lsa does not seem to 

be mentioned anywhere in the Ta'rikh and that 'Ali b. 

Mujahid's recension is used (TT I, 1145, 1253, 1511, etc), 

it would appear that the numbers by which Guillaume refers 

to the various recensions have been confused. It is also 

possible that a1-~abari may, have used a recension not 

mentioned by Guillaume, that of Ibn 'U1ayya (TT I, 1191). 

Guillaume also remarks that the recension of YUnus b. 

Bukayr is the most frequently used; unless al-Tabari 
• 

gives it with an isnad that does not include YUnus as 

a transmitter - which is highly unlikely - , then we must 

assert that Salama b. al-Fad1's recension is used far • 
more frequently than any other. 
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oou1d not have added it, sinoe al-Ya'qubi mentions itl; 

therefore, we are left with assuming that either Salama b. 

al-Fadl or Ibn Humayd added it. Although little is known of 
• • 

Salama's life, it is possible that he was a pro-'Abbasid 

soholar and used these akhbar as a means of legitimizing 

'Abbasid olaims to the oaliphate. He himself may have aotually 

seen the revolution whioh put the 'Abbasid family in power 

and he oert~inly lived in the period when the 'Abbasid propa­

ganda maohine was well-organized and.effeotive. Ibn ~ajar 

says that Salama was a abI'ite. 2 It 1s muoh more probabl~ 
that this should be interpreted as pro-'Abbasid; the various 

proto-ahi'ite groups were aotive in the movement whioh led 

to the 'Abbasid revolution, and later authors such as Ibn 

~ajar may have been unable, or unwilling, to distinguish 

between the various elements. At any rate, it would be muoh 

more likely that Salama would suppress any evidenoe of al-'Abbas' 

presence at Badr, if he were a Shi'ite. Although the account 

would have some value to the 5hi'a by demonstrating that the 

ancestor of the 'Abbasid caliphs converted to Islam after 'Ali, 

it was generally recognized that 'Ali was one of the very 

. first, if not the first, convert after tlladij~, and thus 

fabricating a story about al-'Abbas coUld only serve to 

emphasize 'Ali' s primaoy in Islam in a very minor l-lay. lvIore­

over, AbU. Sufyan became a r·iuslim at an even later date, but 

his direct descendants had served as caliphs for nearly ninety 

1) Yqbi II, 38-39. 

2) IHjr IV, 153-54. 
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years. "lhile aI-'!'abari certainly shOlied prudence in including 

this information about al-' Abbas, living as he was under an 

'Abbasid regime, perhaps it is more to the point to say that 

he may have felt its 'va1ue to lie in showing that whether 

one I s ancestor were the first 1<Iuslim or not, the fact was 

that all of Qurayan eventually converted. Islam was inevitable, 

and even the most resolute opposition to it succumbed, either 

suddenly or gradually, to the ordained order which it betokened. 

perhaps, too, al-~abari felt that the facts of history supported 

this line of thought; an early conversion had not necessarily 

, ensured one's descendants a place of power in society, as 

'Alils had certainly not put his family in power. It would 

seem, then, that to al-tabari the important factor was the 

conversion of M~adls early opponents to Isla~ and the 

absorption of' these later converts into the umma which he had 

originally founded in 11edina. 

The picture of Ivluhammad which one receives' from this • 
account 1s a complex one. Although at first glance ~~iliammad • 
appears to be seeking revenge for all the cruelty and slights 

which the r'!eccans had heaped upon him, at second reading one 

begins to feel that ~mmadls repeatedly imploring God to 

strike his enemies dead arises out of a sense of insecurity 

rather than vengeance. Before the battle, f.l~a.mmad realises 

his position is precarious and knows that a victory against 

the ,r'!eccans will both consolidate his position and boost the 

morale of the Muslims. This theory becomes even more tenable 

as one reads farther, when a£ter the battle HU\lammad grows 

more confident, in his speech to the Heccan dead, in his 
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rejoicing at Abu Jahl's death, in his dealing \-1ith the captives. 

Perhaps al-~abari felt that this picture of M~mmad emphasized 

his mortal qualities, his doubts and fe.ars, which coUld so 

easily have been forgotten in the three intervening oenturies. 

To al-'Gabari, H~ammad must have represented the ideal man -

and despite the fact of his prophethood it is his oommon 

humanity that was emphasized both by himself and by the Qur'an; 

therefore, those of his qualities which al-~abari chose to 

record would have seemed to be in no way discordant with the 

presumed perfection. It is the very human qualities sho,m by 

Muhammad, his doubts, his fears, his uncertainties, that invest 
• 

him with a personality recognizable to all, while his wisdo~ 

and courage elevate this personality to the proper heroio level. 

To al-'Gabari there was in this an example for the people of 

his own time, divided as they were by religious, legal and 

political problems; as the prophet of their religion felt the 

same human emotions as they, there shoUld be no shame in their 

fears and heSitations, but enoouragement to put their trust 

in God and His revealed word as Muhammad had. Just as he had • 
overcome opposition and founded the umma of which theirs was 

the direct descendant, so too might they someday overcome the 

problems besetting that umma and return to the perfect society 

which God has intended for them. 

The great number of dates and people mentioned is also 

signifioant. Again and again one finds names of men and a 

discussion of the exact date repeated throughout the Ta'rith. 

While this pre-occupation with the chronological sequenoe of 

events might permit the assumption that some notion of historioal 
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causality was present in the mind of the chronicler, yet, in 

fact, such a conception of history cannot usually be demons­

trated in a1-Tabari or indeed in any of his predecessors or • 
contemporaries. Each incident is presented in isolation with 

little indication of an awareness of the implications it might 

have on future events, nor is any effort made to show it as 

a consistent development from what preceded. The attention 

paid to details of dates and the identification of individuals 

in an action or situation seems mainly to have arisen out of 

the historian's concern for a technique of verification rather 

than accuracy as to historical significance. Whereas the 

western historians mentioned earlier have each felt the'need 

to relate an event such as the battle of Badr to a total con­

ception of the early development of the Islamic state, explaining 

its importance in the light of the future course taken by 

affairs in ~Iedina, to a Y'luslim of the third cent'l1.ry for lihom 

this state had become the only conceivable social and political 

order there would be no awareness even that it was susceptible 

of interpretation; rather it ,~s but one more milestone on 

the path towards the achievemen~ of the good society intended 

by God. To dwell on such incidents must have seemed to minds 

such a1 a1-~abari's simply a means of observing the way in 

which God works to effect His will, and as God Himself is 

unknowable and His motives beyond understanding, so too was 

it no part of the duty of the historian to pretend to such 

insights. Although this attitude might contribute touards a 

certain randomness in the presentation of the events of past 

ages, it woUld be wholly wrong to assume that historians 
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regarded these as aooidental or fortuitous; eaoh one of them 

had meaning whioh was ultimately known to God alone and even 

the most trivial thereby gain a signifioanoe not immediately 

apparent to the human understanding. 

Although this sense of divine intention is implioit 

in all that the historian has to record there does, never­

theless, exist a wish on his part to make his narrative intel­

ligible in human terms, and this is done most ~requently by 

reducing the origins of a series of events to some familiar 

motivation whioh would be readily understood by all who would 

read it. The anecdotal nature of early Islamic historioal 

works can be seen to have arisen partly out of this desire to 

make the events more personal, more readily identifiable to 

people whose experienoes of such events was extremely limited. 

Thus in the description of Badr, we find the battle reduoed 

to a series of personal combats, reminisoent of pre-Islamic 

literature, glorifying individuals rather than tribes and al't'l8.ys 

listing the names of men '\-rho took part. As genealogy had long 

been a pre-6ccupation of the Arabs, it is quite natural that 

men should be identified to the fourth or fifth generation 

and that the full name quite often be repeated. Furthermore, 

it should be remembered that most of the material was oolleoted 

by Ibn Is~aq well over a century after the battle and that 

having an anoestor named as having fought with the Prophet 

at Badr oould have oonferred honour upon his descendants; thus 

the problem of al-'Abbas having fought for the Neooans oould 

be resolved by presenting him as being a seoret Huslim. 
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Within recent menory the controversies of the ahu'ubiyya 

had polarized the Muslim society of the great urban centres, 

especially in the East, into two incompatible elements, the 

early (Arab) 11uslims and the neo-~~slims. It was to be expected 

that claims to nobility and social pre-eminence would have 

expressed itself amongst -the conservative Arab element by a 

reiterated insistence on the ancestry of the individuals who 

would be in a position of leadership. It cannot be aCCidental 

that works such as that of ~bn Is~aq are so detailed and parti­

cular in the matter of the names or t he individuals involved 

in the early triumphs of Islam, nor would al-Tabari's adherence 

to this same practice have seemed otiose or cumbersome to that 

class which woUld have recourse to works such as his in order 

to vindicate their o~m claims to authority or, at least, respect. 

Al-~abari himself would have undoubtedly knol·m many people 

who claimed descent from such men, and may have chosen certain 

aknbar to show that some of his contemporaries were entitled 

to an honoured place in society because their ancestors were 

pre-eminent in the early umma. 

Siffin • 

The confrontation between 'Ali and 1m 'awiya at ~iffin 

was one of a series of events in the conflict between the two, 

which was only resolved by 'Ali's assassination three years 

later. In one sense, this incident and the arbitration ~lhich 

followed represent the culmination of the conflict, since 

'Ali's very acceptance of the idea of arbitration compromised 
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his position vis-~-vis his supporters to such an extent 

that he was actually forced into open war with that group 

known as the Khawarij and lost a good deal of his initial 

popularity among the other factions which had originally 

supported him. Furthermore, the conflict with Hu'awiya is 

generally seen as one of the elements which led to the form­

ation of a movement favouring the claims of 'Ali and his 

descendants over other members of the ahl al-bayt and which 

at a later date would crystallize into the sects known 

generically as the ani'a. 

Because this conflict is generally seen in terms of 

the personalities involved and the claims put forward on 

their behalf ·by later supporters, the historical accounts 

of these events are very confused and tend to be biased in 

favour of one of the protagonists. Some of our earliest 

sources, such as Abu l'l1khnaf, have not survived independently 

and can only be studied through the pieces which later writers 

such as al-Tabari saw fit to reproduce. Nasr b. Huzahim's • •• 
Waq'at ~iffin, although undoubtedly belonging to the 'A1id 

tradition, is valuable in that it is one of the earliest 

monographs of its type to survive independently and thus gives 

us a touchstone with ,·rhich to COI:lpare other accounts. 1 

Many secondary sources have also tended to prejudice 

1) Waq'at ~iffin (ed. 'Abd aI-Salam M~ammad HarUn, Cairo, 

1365 A.H.). For accounts of the author, see Khtb XIII, 

282-83; III, 93; Yqt, 210-11; GAL SI, 214; Sezgin, 313. 
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in favour of either cAli or r'lU C awiya, depending largely on 

which primary sources the authors used. Muir depicts 'Ali 

as hesitating and procrastinating, content to allow matters 

to run their course without his having to intervene; both 

'Ali and Hu'8.wiya are condemned for having allowed their 

youthful vigour to be dissipated by luxury.l "lellhausen 

saw 'Ali as the aggressor, and felt that Hu 'a:''1iya was only 

attempting to protect his position in Syria and to gain control 

of Egypt; he prefers to regard al-Aabtar as the real hero of 

Siffin, Ita genuine Arab nobleman as opposed to the pious 
• 
bigots and the lukewarm or cunning politicians", and believes 

that his rightful place in the history of these events was 

suppressed by later authors in favour of 'Ali. 2 Shaban has 

attempted to compromise between the two extremes, stating 

that Hu'awiya had some justification for wishing to avene;e 

'Uthman's murder, but allowing that 'Alits ~orce of character 

was sufficient to bring about the coalition of diverse interests 

which initially supported him; he feels that the basic issue 

of the entire conflict between the two was the relationship 

between Syria and Iraq, and that the arbitration was an attempt 

to delineate this relationship.; 

The account of the fighting at ~iffin and the arbitration 

1) l-1uir, The Caliphate, OPe cit., 245-50, 264-82. 

2) Wellhausen, The Arab Ki~~dom, OPe cit., 75-93; on 

al-Aahtar, see 81-82. 

3) Shaban, Islamic History A.D. 600-750 (A.H. 132), OPe cit., 

72-77. 
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is very long and extremely confusing; the first part of 

this section, dealing with the fighting until the moment 

when the Syrians raise Qur'ans and summon 'Ali and his 

supporters to arbitration, is indeed so confusing that one 

feels that the authorities who transmitted the material 

reported the incldents in such a·haphazard way because they 

themselves could not bring any order into it. l Wellhausen 

has noted,that, although the names of the participants vary, 

the similarity of presentation makes it probable that the 

battles reported at the beginning are actually the same as 

those presented as happening after the truce during Mu~arram;2 

this is certainly a very appealing theory, although it would 

mean that at some point in the transmission of the material 

the chronology must have been deliberately tampered with. 

HOl-rever, these akhbar can be dealt with as a whole and several 

generalizations may be made about them. The reports are 

. written in a style reminiscent of the ayyam literature, 

celebrating the exploits of individuals and clans in both 

prose and verse; indeed each khabar is very much like the 

next with only the names changed. Each khabar usually beginS 

wi th an individual exhorting his men to fight for God, the 

Faith, and truth, quoting a verse or two from the Qur'an to 

demonstrate that right is on their side. 

Ibn Budayl stood among his men and said, tlf-1u 'awiya 

has claimed for his people what they are not, and 

1) TT I, 3256-3329. 

2) Welhausen, The Arab Kingdom, OPe cit., 79. 
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the man who is unlike him has contested this matter. 

The,y'dispute with falsehood, that they might rebut 

thereby the Truth'. [18:54; 40:5J He has assaulted 

you with nomadic Arabs and groups whom he had adorned 

with falsehood, in whose hearts he has sown the seeds 

of fitna, and whom he has confused concerning this 

matter. 'It has increased in abomination added to 

their abomination.' [9:126] You have from your Lord 

a light and a clear proof. Fight the impious rebels, 

do not fear them: ~lhy do you fear them, when in your 

hands is the Book of God, pure and holy? 'Are you 

afraid of them? You would do better to be afraid of 

God, if you are a believer. Fight them, and God '\(ill 

chastise them at your bands and degrade them, and He 

will help you against them, and bring healing to the 

breasts of a people who believe.' [9:13-14] We will 

'fight them, first with the Prophet, and secondly with 

this; for, by God! they do not fear Him, nor are they 

righteous or rightly guided, but only rise to be your 

enemies. r-Iay God bless you:" He and his men fought 

viole~tly.l 

The second part of this account involves the summons to 

arbitration by the Syrians, the apPointing of an arbitrator 

by each side, the change of opinion by the Khawarij, the 

meeting of the arbitrators, and the final br~ak of the 

Khawarij with 'A1i. 2 This section is not nearly so confused 

1) TT I, 3289-90. 

2) TT I, 3329-63. 
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as the first, although one still meets with a good deal of 

recapitulation and chronological confusion. l 

Al-Tabari relies almost exclusively on Abu Mitbnaf for 
• 

the whole of this account, and although it is rather difficult 

to decide by the isnads given in the Ta)rikb, it seems quite 

probable that he uses Abu r·IilWnaf through Hianam b. Hu.~ammad 

al-Kalbi. 2 We can say undoubtedly that al-1abari has thus 

given the account from an Iraqi point of view; but because 

there, is little known about Abu Mi~af's life, and since he 

is so often identified with the ani'ite historical tradition, 

it is worth investigating the matter a bit further. 

Petersen, in his monograph on the historiography of 

the 'Ali-Mu'awiya conflict, states that there is no reason 

to believe in Abu Mikbnaf's chronology. He bases this on 

various events, including Abu Mitbnaf's omission of 'Ali's 

sending of JarIr b. 'Abd Allah to lY!u 'awiya to attempt a 

reconciliation between the two. 3 However, it seems that 

1) For examp~e, TT I, 3341-43; this thabar from al-Zuhri is 

simply a very short resume of the entire conflict at 

~iffin, 'Ali's acceptance of the arbitration, and the 

meeting of the arbitrators. It is quite out of place here, 

and serves to interrupt the reader's already tenuous grasp 

of matters. One suspects that the subject was so vast, 

the athbar 8'0 numerous, that a1-Tabari himself lost sight 

of any order which he may have been trying to introduce 

into the subject. 

2) UrsUla Sezgin, OPe cit.; 40-41, 43-44. 

3) ~etersen, 55-57. 
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Petersen has missed the fact that Na~r b. Muz~im uses Abu 

I.tlkllnaf as a source through 'Umar b. Sa'd (or 'Umar b. Sa 'id) , 

who very rarely mentions AbU. Hitbnaf by name; a direct com­

parison of the akhbar and isnads in the Ta'rith has establiShed 

this beyond doubt. 1 Na~r b. Muz~m, moreover, does include 

the thabar about Jarir b. 'Abd Allah, with an isnad that 

indicates that the material came from Abu Mithnaf through 

'Umar b. Sa'd. 2 

Bearing in mind, then, that Abu Mitbnaf is used consis­

tently throughout Na~r's work without being named, 'let us 

now examine a case in which ,the date has apparently been 

deliberately changed. Al-tabari gives an account on the 

authority of Abu Mikhnaf of 'Ali sending a deputation to 

1-1u 'awiya to persuade him to make peace; the klJ,abar clearly 

states in two places that this was in Dbu a1-~ijja, i.e. after 

both armies ha~ reached ~iffin and engaged in fighting.3 The 

very same account appears in Na~r b. Muza~im, on the authority 

1) Petersen, 101-08; Ursula Sezgin, OPe cit., 47-48,104-05 
I 

(which lists the corresponding passages in the Ta'rikh 
I 

and vTaq 'at ?iffin), 137-39; see also Sezgin, 311. Al-!usi, 

al-Fihrist (ed.,A. Sprenger/new edt Ma~ud Ramyar, Ma~ad, 

1351 A.H.S.), 148, says that 'Umar b. Sa'id transmitted 

material on the authority of Abu Mikhnaf. The differences 

in his name (Sa'd/Sa'id) are apparently a copyist's error; 

there seems to be no doubt that both names refer to the 

same person. 

2) Na~r b. Muz~im, OPe cit., 32. 

3) TT I, 3270, 3272. 
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of 'Umar b. Sa'd, in approximately the same place in the 

proceedings, worded almost identically to the account in 

the Ta~rikb, with one major exception - the date is given as 

Rabi' II, eight months earlier. l The tbabar itself is rather 

curious; the names of 'Ali's envoys have not been previously 

mentioned and the only thing which places it in this position 

at all is the date given in the Ta ~rilW. Else"'1here, Abu 

rlfik,bnaf_ has dated the breach between 'Ali and I-Iu 'awiya to 

sho~tlY after 'Ali's election as ,caliph. 2 If we accept this, 

then it could be that this thabar represents an earlier 

attempt by 'Ali to make peace with Mu'awiya, which the date 

in lTa~r b. 11uza~im would bear out. There remains, of course, 

the problem of,why this thabar shoUld then appear in the 

account of the hostilities at ~iffin; the report must have 

been misplaced very early, as Nasr b. l'luzahim died less than • • 
sixty years after AbU. NiklJ,naf. The key to this may be the 

fact that in the vlaq 'at ~iffin this report begins with a few 

lines that are missing in the Ta~rikh; moreover, the first 

few words in Nasr b. r'luziihim are identical to those with which • • 

al-Tabari begins his khabar and which are then repeated in 

the former. It woUld thus be easy for a copyist who knew 

little of the subject to confuse the two incidents and place 

them together. 

If we accept this supposition, then it follows that 

someone, most probably either Hi~am b. al-Xalbi or al-tabari, 

1) Na~r b. I.Iuz~im, OPe cit., 209, 211. 

2) Petersen, 56. 
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changed the date to Dbii al-:t!ijja in order to make the thabar 

fit chronologically in this place. Certainly, al-!abari has 

strong motives for using a khabar with this date in it. Just 

previous to the- section on the preparations for 'Alits march 

to ~iffin, al-*abari implies solely by the placement of 

-al-l,lada'ini's thabar that the breach between 'Ali and r·lU. 'awiya 

took place after the battle of the Camel. l Therefore, the 

report about negotiations taking place must be dated to Dbii 

al-Hijja if he is to adhere to this chronology. Likewise, 
• 

the story of Mu'awiya receiving 'Uthman's bloody shirt and 

Na~ila's fingers, which is found in other sources, could not 

possibly be included in the Ta'rikh because it would wreck 

al-Tabari's carefully planned system of dates. 2 
• 

Having shown that al-!abari is thus committed to a very 

late date for the breach, we must attempt toO formulate some 

possible answers as to why he is so emphatic on this point. 

First, the late breach gives the impression that Mu'awiya 

was biding his time for some reason; if he were truly interested 

only in avenging 'Utbman's murder, it would seem more logical 

to declare his intentions right away, as other sources have 

him doing. On the otherhand, shortly after 'Ali's election 

as caliph it ,ms clear that trouble was being stirred up in 

l-Iedina by 'A~iWla, who was later joined by Talha and al-Zubayr; 
• 

as far as Mu'awiya was concerned, these latter two were as 

involved in 'Uthman's murder as much as 'Ali. It would therefore 

1) TT I, 3255-56. 

2) Abu al-Faraj al-I~fahani, Ope cit., XV, 71-72. 
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be advantageous for Mu'awiya to wait for the outcome of 

whatever conflict might arise; at the worst, if the two 

factions did come to an amicable agreement and present a 

united front against him, he was secure in his own province 

and had the support and military strength to withstand any 

attack made by them. still, by adhering to this late date, 

al-Taban does leave open the possibility that Hu 'awiya 
• 

cherished designs, at the very least, on more power for himself, 

if not the caliphate; certainly, in the athbar which al-!abari 

has chosen to record, 'Ali's supporters refer to the Syrians 

as rebels. 

However, it can also be demonstrated that there is very 

little in this section which can be construed as condemnatory 

of Mu'awiya as leading a rebellion. There is a remarkable 

lack of personal invective between the tuo main protagonists; 

after the failure of the arbitration meeting, 'Ali and Hu 'awiya 

curse each other at the public prayers, and at one early 

point, 'Ali remarks that both Mu'~wiya and his father were 

very unwilling converts to Islam and had been trying to under­

mine it ever since. l In fact, to all intents and purposes, 

1) TT I, 3360, 3278-79. Petersen, 59-61, builds upon this 

identification of }iu 'a:'t'dya and his father with pre-Islamic 

paganism to show that Abu lIikhnaf thus condemned the 

Umayyad caliphate as illegal. HOrTever, it seems plain from 

the accounts in the Talrikb that Abu }tlkbnaf apportions 

the bl~me for the Syrian success of the arbitration squarely 
, -on Amr b. al-' A~, and faults r·Iu 'a,\'1iya mainly for agreeing 

with his adViser. It would seem much more likely that 

Abu/ 
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Mu'awiya is very much a secondary figure in this account; 

the villain is quite clearly 'Amr b. al-'A~. It is he who 

devises the strategem uhereby 'Ali is forced to accept the Syrian 

call to arbitration, and is credited with knmnng that this 

summons would divide 'Ali's supporters; he objects to 'Ali 

being named as the Amir al-~Mlminin in the arbitration 

agreement and insists that it be erased; and finally, he 

betrays his word to Abu Uusa at the arbitration meeting and 

proclaims Nu'awiya the rightful heir to 'U:thman. l Thus, to 

a certain extent, we find that r1u '~hriya I s character is 

protected by allowing 'Amr to assume the role of instigator; 

and while this can hardly be seen as a vindication of the 

Umayyads and their claim to the caliphate, it can serve the 

purpose of removing from the character of a future caliph, 

and thus from the very office of the caliphate, the very 

damaging stigma of having fomented rebellion against a caliph. 

If a1~!abari admitted that for ninety years the caliphate 

was occupied by usurpers, then he l'rould also ha.ve to sho''1 that 

a large proportion of the umma - that umma founded by l1~anunad 

and inspired by God - had not only accepted the situation 

but had to some extent actually connived in the continued 

occupation of the office by a dynasty 'ttlhich had no right to 

cont'd:- Abu Hikhnaf would be more willing to see Hu '~hliya 

as the deviser of the" arbitration scheme and to dO'"tnplay 

'Amr's role if he truly held anti-Umayyad sentiments. 

1) TT I, 3329, 3334-35, 3354-59. 
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be there in the first place. This would mean a complete 

breakdown of the laws set forth for the community not on1y 

by H~a.mmad but by the Qur'an itself, in other words, God, 

a totally untenable position for a man of al-tabari's back­

ground and politico-religious inclinations. 

Al-Tabari's account of Siffin and the arbitration is • • 
more concerned with 'Ali and his supporters than with the 

Syrians. ,'~ile 'Ali iS,pictured as of good character, there 

are no extreme claims made on his behalf. Thus, he does not 

quibble over having his name substituted for his title on 

the arbitration document, citing as his example the Prophet's 

concession on this point at ~udaybiyya; he is very magnanimous, 

releasing the captives taken at ~iffin; on his way back from 

Siffin he consults the equivalent of the man in the street 
• 
to find out what the common people think of his agreeing to 

, . 
the arbitration; and he attempts to reconcile the Kbawarij 

until he is forced to take up arms against them.l. Perhaps 

the most extreme claim is his defense for agreeing to the 

arbitration; in one place he says that he feared that his 

sons, the Prophet's grandsons, would be killed if the fighting 

continued, and he coul.d not take the responsibility for 

allowing the Prophet's seed to be destroyed. 2 This must, of 

course, be seen as a later formulation to defend 'Ali's 

position vis-~-vis the arbitration. On the whole al-Tabari's • 
treatment of 'Ali is very sympathetic without verging on the 

1) TT I, 3334-35, 3339-40, 3345-49, 3349-54, 3360-63. 

2) TT I, 3346-47. 

i, 
! 

,! 

I 
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fanatical or grotesque. Quite apart from the question of 

'Ali's special position in Islam because of his relationship 

to r·~ammad, al-Tabari would have an especial interest in 'Ali 

because he was caliph, and it was his credibility as leader 

of the umma which was at stake in this conflict. The umma 

was always of foremost interest to al-!abari, and thus the 

man who was elected as its leader was to be regarded as of 

greatest significance, since he ~heoretically) guided the 

umma in the path set down for it by God and His prophet. 

As regards the Kbawarij, without a special study of 

the incidents following Siffin, it is rather difficult to • 

formulate al-Tabari's attitude towards them. In the first • 
place, he has not adequately explained why the very faction 

which forced 'Ali to accept the Syrian's offer to arbitrate, 

shOUld later suddenly decide that arbitration was untenable. 

A partial explanation may be found in 'Ali's persuading them 

to return with him to Xufa after their first secession. l 

When he reassures them that the arbitrators will decide the 

matter only through the use of the Qur'an, they seem to be 

mollified. However, this presupposes either that the terms 

of the arbitration agreement uere not generally knom, which 

is rather unlikely2, or that the Kbavlarij ,.,ere expecting some 

sort of deceit on 'Amr b. al-'A~' ~art. Either way, the 

link is only tenuous at best. However, it can hardly be supposed 

1) TT I, 3349-54. 

2) TT I, 3338-39, gives the impression that the document 

was read oht to 'Ali's troops. 
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that al-Tabari would be favourably disposed to the thawarij, 
• 

the very name having by his time become synonymous with "rebel", 

"insurgent", or any regional group in open conflict with the 

central authority. Within his 01ffi lifetime, the Zanj rebellion 

had devastated southern Iraq. \fuil.e the Kllawarij of his 01m 

time had l.itt1e in common with that of 'Ali's time, this would 

still have left an indelible mark on al.-!abari's mind, and 

he could hardly have been able to dissociate entirely these 

later Khawarij from the very early ones. 

Petersen has characterized al-Tabari as anti-Umayyad, 

pro-'Abbasid and moderatel.y Shi'ite. As we have mentioned 

above, it woul.d seem rather difficult to call a1-!abari anti­

Umayyad, in the sense that he does not, indeed cannot, condemn 

the Uroayyad caliphate as being illegal usurpation. Although 

the accounts in this section do not give 'Abd Allah b. 'Abbas 

a predominating role, he is certainly seen as one of 'Ali'S 

trusted advisers; he concedes, to the arbitration on1y because 

'Ali does, and later·warns Abu Musa that 'Amr is not to be 

trusted. l So, in the sense that al-~abari does give him an 

honoured place beside 'Ali, we can say that a1-Tabari is 
• 

pro-'Abbasid. However, a1-~abari does not seem to adopt 

any Shi'ite Views, no matter how moderate; his acceptance of 

'Ali's character shOUld not be seen as indicative of anything 

more than the veneration due one of the RaWlidful. A1 though 

it is true that during a1-*abari's lifetime the Isma'ili Shi'a 

were becoming more openly active, it can hardly be expected 

that a man of his background could bring himself to compromise 

1) TT I, 3350-54, 3358. 
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with an extremist sect which he would viel'1 as heretics.1 

For a1-Tabari, the conflict between 'Ali and :r.1u "'awiya • 
could easily have symbolized the problems and dangers which 

the umma had faced throughout the three centuries of its 

existence, and the chao~ which resulted from allegiance to 

a man or cause. The three main factions which arose out of 

this conflict were at odds not only with one another, but 

also with the one element of soc'iety which in a1-Tabari I s • 
time represented the orthodox or mainstre~ in Islamic society; 

it would be very tempting for him to identify these factions 

wi th the element s that he himself knaw: lvlu' aw!ya I s party with 

the Hanbalites; the 'Alids with the various b~nches of the • 
Shi 'a active in the late second arid early third century; and 

,the original Khawarij with that element of his society which 

had adopted the name, if not necessarily the principles. All 

of these factions had resUlted from their allegiance to an 

individual or a cause, and it may not be too far-fetched to 

say that al-!abari, with his rather conservative religio­

political background and thorough grounding in the law, sa~ 

this tyPe of belief as a danger to the unity of the umma becaUse 

1) Petersen, 149-58. -'s Nuch of Petersen's view of al-Tabar::L • 
attitudes has been predetermined by his view of Abu r.!~a:f; 

unfortunately, he speaks of the forner as employing the 

latter as a ttpure t1 source. As we mentioned earlier, a].­

Tabari apparently used Abu Mikbnaf through the medium of 

Hiaham b. al-Kalbi, which could make some difference to 

al-Tabari's attitudes • • 
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it relegated God, the Qur'an, and the Prophet to secondary 

roles. Certainly all three of these factions were very 

active during his lifetime and had contriQuted to the devasta­

tion and division of the Islamic world. Perhaps, then, 

a1-Tabari saw the consequences of Siffin as being particularly 
• • 

relevant to his own time, as a parallel and warning to the 

umma that further disintegration and division coUld only bring 

it to the point where any sort of repair would be beyond its 

capabilities. 

The caliphate of 'Umar b. 'Abd al-'Aziz 

The short reign of 'Umar b. 'Abd a1-'Aziz as caliph 

has long been seen, in both Hus1im and '''estern historical 

tradition, as a unique phase in the history of the Umayyad 

dynasty •. The stress laid upon his piety and religious motives, 

generally seen as arising in part from his pride in his descent 

from 'Umar b. a1-Eha~~ab, has tended to obscure the relative 

valu~ of his legal and financial reforms, which are usually 

ascribed to his desire to bring the empire back into line with 

the earliest Islamic community in the time of IvI~mmad, Abu 

Bakr and 'Umar b. a1-tha~~ab. The legends which grew up around 

'Umar at an early stage and Which stress his piety and concern 

for his subject's religious welfare exempted him from the 

condemnation to which historians in 'Abbasid times generally 

subjected the whole of the Umayyad family; furthermore, the 

fact that 'Umar's attempts at reform, whether resUlting from 

religious or political motives or a combination of both, failed 

\ 

\ 
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due to the brevity of his reign and the reversion of the 

caliphate to the family of 'Abd aI-Malik, coupled with the 

tales of his piety, may have contributed to the absence of 

harsh criticism by later writers. 

This section will deal only with the caliphate of 'Umar 

as presented by al-~abarI under that heading, and not with 

other aspects of 'Umarls life, such as his governorship of 

Medina or the problem of his character. l The annalistic 

organization of the Ta'rikb prevented al-~abari from presenting 

any caliphls life as a contL~uous narrative, and the reports 

on his personality which are included at the end of his reign 

generally relate to the period of his caliphate. The overall 

effect is to divide the man's life into tvl0 parts, the one 

related without reference to the other. It is not improbable 

to say that al-!abarI himself, while perhaps aware of this 

false dichotomy, saw the caliph as different from the earlier 

man due to his assumption of the office. 

In addition to the account in the 1a'ritn, there are 

two earlier sources to which al-Tabari had access. The • 
section on 'Umar in Ibn Sa'd's Kitab al-tabaqat al-Kabir was 

used extensively by al-t abari. 2 'Abd Allah b. 'Abd al-~akam's 
(d. 214) Sirat 'Umar b. 'Abd al-'Aziz survives today in the 

1) The diverse reports of 'Umarls character are discussed 

'. in vI. ~1. Barthold, "Caliph 'Umar II and the Conflicting 

Reports on his Personality", (trans. Jan ~.,. 'veryho), The 

Islamic Quarterly XV (1971), 69-95. 

2) N~ammad b. Sa'd, Kitab al-'fabaqat al-Kabir (ed. E. Sachau 

et al., Leiden, 1905-40), 242-302. 



96 

recension of his son !-Tuhammad ; although Nuhammad and two of • • 

his brothers are listed as al-Tabari's teachers, the latter • 
does not seem to have used this work at all. l One reason may 

. be that Ibn • Abd al-:ttakam does not give individual isnads, 

but lists his authorities all together at the beginning of 

the book; furthermore, this Sira is not really a biography, 

but rather an account of 'Umar's legal and religious practices 

and attitudes. As we shall see~ these are aspects of'Umarls 

character upon which al-~abari barely touches. 

The secondary source material on 'Umar is fotmd scattered 

throughout works on the early history of Islam, with scholars 

such as von Kremer, ~ruller, and Muir more inclined to see 

'Umar as an ineffectual ruler attempting to reform the empire 

on an out of date model through religious scruples. 2 C. H. Becker 

first attempted to discover what sort of man existed beneath 

the legends, and Julius "Tellbausen, ,..;hile still seeing 'Umar's 

reign as the high point of Umayyad times, discerned that 

'Umar was not necessarily trying to return to the policies of 

'Umar b. al-tba~~ab, but to formUlate a policy of conciliation 

1) 'Abd Allah b. 'Abd al-~kam, Sirat 'Umar b. 'Abd al-'Aziz 

(ed. ~ad 'Ubayd, Cairo, 1346 A.H.). 

2) Alfred von Kre:ner, Culturgeschichte des Orients unter den 

Chalifen I (\vien, 1875), 174-79; August I.Iuller, Der Islam 

im l-Iorgen- und Abendland I (Berlin, 1885), 439-42; sir 

'villiam l'1uir, The Caliphate, Its Rise, Decline and Fall 

(second ed., reVised, London, 1892),376-81. 
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with disaffected groups.l H.A.R. Gibb made a study of 'Umar's 

financial reforms, as found in Ibn 'Abd al-~akam's Sira, whiCh, 

together with Wellhausen's views, contributed tOl1ards N.A.Shaban's 

recent statements that 'Umarls attempt to assimilate all 

Muslims into one community was "realistic politics", but 
2 no less "radical II and "revolutionary". 

The account of 'Umar's caliphate in the Talrikb begins 

with a long section on Sulayman b. 'Abd al-Malik's death 

and the appointment of his cousin 'Umar b. 'Abd al-'Aziz as 

his suc~essor.3 The entire section is one tbabar and is 

related on the authority of Raja' b. ~aywa through al-Waqidi. 

Raja) was a close friend and adviser to both Sulayman and 

'Umar, and it is clear from the text that Raja' influenced 

Sulayman to name 'Umar as the next caliph and that his prompt 

action after Sulayman's death secured 'Umar's succession. 4 

1) C.H. Becker, "Studien zur Omajjadengeschichte. A. 'CInar II", 

Zeitschrift fUr Assyriologie XV (1900), 1-36; Wel1hausen, 

The Arab Kingdom and Its Fall, Ope cit., 267-312. 

2) H.A.R. Gibb, "The Fiscal Rescript of 'Umar II", Arabica II 

(1955), 1-16; M.A. Shaban, The 'Abbasid Revolution (Cambridge, 

1970),86-92, and Islamic History A.D. 600-750 (A.H. 132), 

A New Interpretation (Cambridge, 1971), 127-37. 

3) TT II, 1340-45. 

4) On the role of Raja l in early Islamic history, and especially 

on his actions during Sulaymanls death and 'Umar's succession, 

see C.E.Bosworth, "Raja l b. :tIaywa a1-Kindi and the Umayyad 

Caliphs", Islamic Quarterly XVI (1972), 36-80. 



98 

Since Rajaa was in favour of 'Umarls accession, one woUld 

expect the account to be biased in his favour, and certainly 

one gains the impression of a good and pious man who was over­

come with doubts when he heard that he was to be caliph; there 

is also, however, a faint hint that perhaps 'Umar was not so 

reluctant as he seemed. After Sulayman had the document 

proclaiming his successor sealed and had his family and friends 

swear allegiance to the next caliph without being told his 

name, 'Umar approached Raja' and asked who had been nominated; 

he feared that it might be he and stated that if this were so 

he wished to speak with SUlayman and dissuade him from such 

an act. Rajaa, realizing that the succession plans would be 

endangered if even one other person knew of them, refused to 

tell him, and 'Umar angrily went off. It woUld seem that if 

'Umar suspected that he had been named as successor, his intention 

could have been to strengthen SUlaymants (and Rajaa ls ) choice 

with a'self-deprecating speech. l The kbabar finishes with a 

short account of 'Abd al-'Aziz b. al-WalId's intention to 

revolt against 'Umar, which he immediately changed when he 

learned that 'Umar had been. appointed by Sulayman to be caliph 

and had not declared himself caliph; here again, 'Umar declares 

that he did not wish to be caliph and would gladly step aSide, 

but there is the implication that 'Umar feels that since he 

was appointed, he will honour the confidence shown in him. The 

final statement in the kbabar very skillfully implies that the 

1) See also lS V, 249, where 'Umarls desire to be caliph 

seems to be stated even more clearly. 
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majority of people wanted Sulayman to appoint 'Umar as successor, 

thereby not only not naming his own son, but also breaking 

the wish of his father 'Abd al-Malik that yazid be the next 

caliph after Sulayman. 

The two following athbar are statements of further events 

during the last part of the year 99; neither one has an 

isnad and should thus be taken as merely notices of incidents 

which had been uealt with in other works or were considered 
\ . 

by al-Tabari to be of little Significance. l The first concerns 

'Umarls recalling of Maslama and the Muslim army from the 

siege of Constantinople; although this abandoning of the war 

with Byzantium, and the consequent withdrawal of the frontier, 

was an important part of 'Umar's policy, al-~abari devotes 

only four lines to it, Which clearly indicates that he felt 

it was not important enough to expand on. 2 However, this is 

immediately followed by another short tbabar ~hich reports a 

Turkish raid into Azerbaijan; coming immediately after as it 

does, it seems to imply that whereas 'U~ar was quite willing 

to ma~ntain static frontiers, he would not allow those frontiers 

to be breached and was prepared to send troops to deal with 

any force which violated Muslim lives and property. 

The last three akbbar are statements of the kind generally 

found at the end of the reports of each year in the Ta l rikb. 3 

1) TT II, 1346. 

2) So also with 'Umarls withdrawal of troops and settlers 

from Transoxiana, TT II, 1365. 

3) TT II, 1346-47. 
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They list the men who were 'amils and qa~is of the central 

provinces and the man who led the ~ajj. The last khabar 

is given on the authority of al-Waqidi, and while the first 

two.have no isnad, they obviously come from t~ different 

sources as they reproduce some of the same material. While 

the three athbar all agree on the _details which they report, 

perhaps al-tabari felt that each khabar had to be reproduced 

in its entirety, ~ather than using only the parts which 

were not in the preceding khabar. 

The report of the year 100 opens with an account 

of the Kharijite revolt in Iraq.1 The first kbabar is 

very short and gives the main outline of the affair; the 

second khabar, from Abu 'Ubayda, gives the details of the 

revolt, including 'Umar's attempts to settle the matter 

peacefully. The second account ends with the statement 

that 'Umar was poisoned by his Marwanid cousins, who feared 

that his talks with the Kharijites would influence him -
to remove Yazid b. 'Abd a1-Ma1il:t from the succession, as 

specified by Sulayman, and that they would thus be removed 

from power. Since this is not mentioned by any other 

authority, it would seem that this is an attempt to further 

blacken the Umayyads, shOwing that they would conspire 

to kill the one member of their family who did not have 

their interests at heart. The first thabar is given on 

the authority of al-Waqidi; as we have seen in other passages, 

1) TT II, 1347-49. 
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al-Tabari generally used al-Waqidi either to give the 
• 

main outlines of an event or to add-a detail to a pre­

ceding khabar, so there is no incompatibility between 
. 

al-Waqidi's and Abu 'Ubayda's accounts of the revolt. 

The two short akbbar immediately following are 

again of the general information type, giving the names 

of people who performed various duties. l The reasons 

for. the abundance of names in these reports have been 

discussed above; it may also be that these very Short 

akbbar were meant to serve as a sort of breathing space 

between muCh longer accounts of events considered·more 

important. 

The section concerning 'Umarls imprisonment of 

Yazid b. al-fITuhallab, whom he had diSmissed as 'aml of 

Iraq the year before, consists of tl'10 atnbar. 2 Yazid had 

been. appointed 'amil by Sulayman, and during his tenure 

in Iraq he apparently exaggerated the amount of booty 

which the troops had taken and could not pay the one­

fifth of it due to the central treasury. 'Umar removed 

him from office and imprisoned him after Yazid refused 

to pay what was owed. The first khabar is given on the 

authority of Abu Mikhnaf through Hiaham al-Kalbi, and 

while it seems to represent IUmar as the stern but just 

ruler, it does not quite hide the fact that there was some 

rivalry between the two men, perhaps because Yazid had 

been appointed by Sulayman to govern the whole·of the eastern 

1) TT II, 1349. 

2) TT II, 1350-52. 
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part of the empire, a policy with which 'Umar disagreed, 

as shown by his subsequent action of splitting up the 

governorship into three separate ones. The second thabar 

is anonymous; it stresses that Yazid had many supporters 

willing to help him defy authority, a fact which is also 

demonstrated at the end of the preceding khabar. It 

would seem that al-1abari used this anonymous khabar main1y 

because the man named to escort Yazid to 'Umar is Waki' 

b. Hassan, who had been succeeded in the post of military 
• 

commander of Khurasan in 98 by yazid himself. Abu Mithnaf 

gives a different man in this role, and although a~-1abari 

knew that the second khabar wou1d lose some impact because 

of its lack of an isnad, he must have considered it to be 

a more likely story regarding Yazidls journey to Syria or, 

at the very least, to contain more detail about that trip 

than does the preceding one. 

The next account deals with 'Umarls removal of 

al-Jarra~ b. 'Abd Allah from the governorship of Khurasan. l 

The thabar, ralated by al-Mada'ini, is fairly long and 

gives details_of some of 'Umarls legai and financial reforms: 

when 'Umar is told by a Khurasani mawla that al-Jarrah • 
favours his own tribesmen above other people in the province 

and gathers various taxes from people who should not be 

paying them, 'Umar orders him to stop collecting the jizya 

from those who have converted to Islam; but al-Jarr~ 

instead has the converts examined to see if they have been 

1) TT II, 1352-55. 
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circumcised, a requirement which he prefers to test their 

religion rather than 'Umarls command that anyone who 

prays toward the qib1a is to be considered a Muslim. At 

the end of this account it becomes plain that 'Umar has 

suspected al-Jarra~ for some time of being a brutal and 

unjust governor. Furthermore, ·Umar's.patience with al­

~arr~ finally broke because al-Jarra~ had set out from 

Khurasan during the month of Ramac}an, when no truly pious 

Muslim would travel so as to avoid breaking the fast. 

There is no doubt about the impression left with the reader, 

that while 'Umar,wi11 not condone intolerance and favouri-

tism, his main objection to al-Jarr~~ is a religious 

consideration; thus while 'Umar is praised for his piety, 

at the same time there is an implication that he is also 

an impractica1 idealist. 

This is followed by the report of 'Umar'a new 

appointments of two men to take al-Jarr~ls place, which 

is also reported on the authority of al-Madalini. l Here 

'Umar is being shown in the :uole of the wise ruler who 

consults a man known as an authority on the affairs of 

Khurasan to determine the appointment; furthermore, the 

fact that Abu Mijlaz confirms 'Umarls own opinions about 

the two appointees gives strength to the idea that 'Umar 

was indeed a knowledgeable ruler. His appointment of 

two men of opposite character is an obvious effort to 

counterbalance them in the hope that together they wil1 

be able to redress some of the grievances of the province. 

1) ~T II, 1356-57. 
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Immediately after these tvl0 reports on the problems 

of Khurasan, there is an account of the beginning of the 

'Abbasid da'wa. l This contains a list of the men sent 

to Khurasan to act as naqibs for the 'Abbasid movement, 

a list which is found in no other source. The placement 

of this kbabar immediately after two dealing with problems 

in Kburasan at once strikes the reader as being a statement 

that the 'Abbasids were predestined to become caliphs, 

that not even the good and pious 'Umar could alleviate 

the situation in Khurasan to any extent which would soothe 

the disaffected and prevent the downfall of the Umayyads. 

The fact that the only isnad given for this kbabar is 

al-Tabari himself strongly indicates that this was his • 
own personal view; one might also suspect that the arbitrary 

date of the yea~ 100, a date which signaled the end of the 

first Islamic century and could easily be seen as symboliC, 

was deliberately assigned to this event so that it ~ould 

appear exactly in this place. 

The year 101 opens with a report of Yazid b. al-Muhal1ab's 

escape from prison, as reported by Abu Mikbnaf. 2 It seems 

to be very straightforward, and confirms the fact that 

Yazid had many supporters willing to help him. Yazid giveS 

his reason for escaping as his fear of and enmity toward 

Yazid b. 'Abd al-!1alik, who was about to become caliph on 

'Umarls death. Certainly Yazid b. al-Huhallab revolted 

shortly after Yazid's accession to the caliphate because 

1) TT II, 1358. 

2) TT II, 1359-61. 
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he knew that whereas 'Umar had imprisoned him, Yazid 

would surely have him killed to prevent him from returning 

to the power he had held under Sulayman. The short kbabar 

at the end, given through al-vlaqidi, merely disputes whether 

'Umar was dead before or after yazid escaped. 'Umar "Tas 

certainly dying, if not already dead, because Yazid 

proceeded to Basra and there raised his revolt. 

The rest of the section on 'Umar is entirely taken 

up with accounts of his death and character. l There are 

several athbar from various authorities disputing the day 

of 'Umarls death and his age at the time; as we have seen 

before, this preoccupation with dates and ages is common 

throughout al-~abari. Immediately following are three 

akhbar which are obviously apochryphal; they emphasize 

'Umarls relationship with 'Umar b. al-Khattab and tell the •• 

legend that 'Umarls caliphate and pious character had been 

foretold before his birth. As a youth, he had been scarred 

by a horse kicking him in the face; this scar supposedlY 

marked him as the man who would "fill the earth with justice". 

These almbar also serve as an introduction to the fol10ltting 

section on his character. 

This is a long section with several akhbar from 

different authoriti~s, the main part coming through a1-Mada\ini. 

The isnads and arrangenent of the akbbar in this section 

do not appear to have the importance they do elsewhere. 

The akbbar consist of accounts of 'Umarls writings, sayings 

1) TT II, 1361-68. 
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and sermons which contain pious remarks concerning what 

people should say and do. The letters are usually addressed 

to one of his governors, giving advice on how he should 

conduct himself; although some details of certain of 'Umar'a 

financial reforms may also be foUnd here, the athbar are 

obviously being used to illustrate his just and pious nature 

and not his concern with legal or economic affairs as such. 

However, bearing in mind that the reader would know what 

happened to the Umayyads after 'Umar's death, one can also 

see here an attempt to show that 'Umar's efforts at reform 

were doomed to failure because they were not continued by 

his successors, who preferred to return to a life of luxury 

and wealth which they acquired by deliberately oppressing 

the non-Arab elements' of the community. 

The last part of this section is an addendum on 

'Uma~'s character and death which was apparently added at 

a later date, as it stated that it "is not from the text 

of Abu Ja'far lt
•
l These atbbar stress even further 'Umar's 

piety and concern for his subjects' religious welfare and 

the almost mystical nature of his death. - Obviously a 

later editor of the Ta'rikb here found a chance to insert 

some information which seems to have none of the overtones 

ot al-Tabari's choice of material and thus to make of 'Umar 

an even more exalted character. 

1) TT II, 1368-72. This section was apparently taken 

from Ibn 'Abd al-~akam's Sira; cf. TT II, 1368-69, 

with Sira, OPe cit., 41-42, and TT II, 1372, with 

Sira, 119. 
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The entire section on 'Umar b. 'Abd al-'Aziz gives, 

at first glance, merely the impression that al-tabari 

considers 'Umar as a good man who had attempted to fulfill 

his duties as caliph according to the dictates of his con­

science; however~ as we have seen, the positioning of and 

hints found in certain of the akhbar embody some criticism 

of 'Umar and, to a greater extent, of the Umauyads as a 

whole, the earlier caliphs for not adhering to the standards 

of the Prophet, Abu Bakr and 'Umar b. al-Kha~~ab, the later 

ones for not fo12owing 'Umar b. 'Abd al-'Aziz's example 

and for returning to a mode of life which was not compatible 

with their duties as leaders of the Prophet's umma. 

As we have seen innealing with the previous accounts, 

the annalistic form is not conducive to permitting the 

author to conceive of any sort of relationship between 

events; each incident stands alone, with only the immediate 

cause being identified and included in the account. It 

would seem, however, that in this section there is possiblY 

a more advanced form of cause and effect relationships 

between events, especially when one considers the placement 

of the khabar concerning the beginning of the 'Abbasid ~~. 

Al-tabari is clearly saying that the oppressive policies 

and desire for luxury and wealth Qf the Umayyads were tbe 

cause of the success of the 'Abbasid movement, and the 

attempts of 'Umar to rectify the situation had no effect 

whatsoever. 

Although 'Umar was caliph for only two and a half 

years, al-Tabari devotes a comparatively large amount of 
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space to the events of this time, and. one-fourth of this 

section is concerned with 'Umarls character. Such an 

inordinate proportion indicates that al-!abari felt .that 

the Caliph's personality was one of the major pOints for 

which 'Umar was to be, and should be, remembered. The 

letters and sayings which are quoted in the Ta'rikh were 

included because they gave some inSight into those aspects 

of 'Umar's character which al-!abar~ himself may have 

thought commendable. 

These aKbbar stress 'Umar's piety and illustrate 

the advice which he gave his governors on how to perform 

their duties and deal with their subjects. 'Umar counsels 

the doing of good deeds, being kind and hospitable to the 

poor and to all follo~l Muslims, and urges that they remember 

that one t s soul is more important than any earthly possession. 

Above all, 'Umar repeats again and again the need for 

dealing justly with people, for hearing both sides of a 

complaint before giv,ing judgment. He expressed his doubts 

about being caliph and his determination to do his best 

when he wrote to Yazid b. al-I·'hlhallab shortly after his 

succession: 

Truly, that to which God appointed me and which He 

decreed for me is not easy. Even if my inclination 

were in acquiring wives or wealth, there is something 

in what He has given me that has already led me to 

the best [af4al] which any of His creatures has 

experienced. Because of the task that has been 

inflicted upon me, I fear that there will be an 

• 
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ultimate accounting and severe interrogation, unless 

God in His mercy shows forgiveness. l 

He emphasizes kindness and hospitality in a letter 

to the 'B.mil of Samarqand, SuJ.ayman b. Abi al.-Sari, which 

implies that this shouJ.d be done for all Muslims and not 

a favoured elite: 

Build caravanserais in your territory. Any 11uslim 

who passes that way should be lodged for one day and 

night, and his beasts cared for. Anyone who falls 

ill shouJ.d be kept two days and nights; if he has 

to leave, give him something whioh will enable him 

to return to his Olm land. 2 

Again writing to SuJ.ayman, 'Umar stresses the need for 

fairness and impartial judgment in dealing with complaints, 

insisting that Arabs should not be favoured above the 

native popuJ.ation: 

The pepple of Samarqand have oomp1ained to me of 

an injustice which befell them and of unjust treat­

ment by Qutayba, who made them leave their land. 

As soon as you receive this letter, seat a qa~i 

for them to look into the matter. If he passed 

judgment in their favour, send [the Arabs] back to 

their oamps [across the Oxus], so that everything 

will be as it was before Qutayba conquered them. 3 

1) TT II, 1363. 

2) TT II, 1364. 

3) TT II, 1365. 



llO 

Perhaps 'Umar is most impressive when he urges his governors 

to remember the importance of a man's soUl and of working 

for his Faith. He writes to 'Abd al-~amid, his governor 

of Kui'a, that 

The foundation of the Faith is justioe and good 

deeds. There is nothing more important to you than 

your soul.; for there is no suoh thing as a small 

sin. l 

In a letter to 'Abd al-R~an b. Nu'aym, one of two 

governors appointed by 'Umar to Khurasan, he states: 

Deed [al-'amal] and knowledge [al-'ilm] are closely 

related; so be knowing of God and act for Him. }~y 

people have knowledge, but do not work; thus their 

knowledge is a ourse upon them. 2 

At times there is almost an element of pleading in 

'Umar's oonstant reiteration of these points. vfuile not 

detracting from 'Umar's piety, this emphasizes his human 

qualities and transforms him from an unworldly pious asoetic 

into a man truly conoerned for his fellow Muslims' religious 

welfare. Al-tabari oould have felt that these qualities 

of 'Umar were wholly admirable to have devoted so muoh spaoe 

to them. Perhaps he felt that 'Umar was seriously trying 

to oarry out his duties aooording to the Qur'an and the 

sunna of the Prophet, at a time when personal aocounts of 

M~ammad coUld no longer be learned from men but only from 

1) TT II, 1366. 

2) TT II, 1364. 
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hadiths. Al-~abarils knowledge of the strife that was to 

succeed 'Umarls death, the struggle which would end with 

the downfall of the Umayyad ~amily, possibly made him even 

more aware of the situation of his own times, when the 

Caliph was left to rule over only a small portion of the 

lands which 'Umar had controlled. He may have felt that 

althoUgh 'Umarls efforts eventually failed, they were 

nonetheless serious attempts to remedy the ills of the 

empire; and that the empire of his own time needed some 

such reforms, and a man of similar beliefs, to avoid the 

fate of the preceding dynasty. 

Finally, one shoUld also note here that al-~abari 

again Shows the characteristic trait of Islamic historians; 

he looks back in time to find a model 'for existing SOCiety. 

The exe~plar par excellence was, of course, the time of the 

prop~et; but in al-~abarils eyes, the caliphate of 'Umar 

would have presented an example closer to the situation of 

his own times, when the umma had embraced a much larger 

portion of the world and consequently had different problems 

to deal with than did the much smaller community of MulJ.ammad. 

• Umar , facing a crisis of gigantic proportions and attempting 

to handle it by changing the structure of SOCiety, could 

not fail to have been an appealing ch~racter to a man of 

al-Tabari's time • • 

Islam represented the perfection of human order, 

consecrated by God Himself through the revelations made 

to J.l~ammad. Accepting this, a man s,uch as al-~abari, well. 

informed of the development of this social organization 
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throughout the centuries after M~ammad, was of necessity 

impelled to seek the explanation of those defects ~hich 

had entered into this order in the departure of individuals 

from the true precepts of the Prophet. All the evils that 

had befallen Islamic society since the death of the Prophet 

had to be explained as of human agency; whiie he might for 

prudential reasons hesitate to impute blame directly and 

explicitly, he could achieve the same impact on his readers 

by stressing the qualities of those pious and virtuous 

individuals such as 'Umar who were prepared to accept with­

out question or modification the political organization 

which presumably originated with God. Living in the semi­

anarchical political situation in which he did, one would 

expect to find in a man such as al-~abari despair of his 

fellow men; and yet it is because there is no period on 

which he reports that does not include men of the character 

of 'Umar that he can still hope for the final restoration 

of the true Islamic umma, and at the same time remain an 

impartial observer of the failures and disasters in which 

his history abounds. 

The first siege of Baghdad 

The conflict between the two sons of HarUn al-Ra~id, 

M~ammad al-Amin and 'Abd Allah al-Ma\mUn, culminated in 

the siege of Baghdad in 197-98 by al-MalmUnls generals, 

'fahir b. al-~usayn and Harthama b. A 'yan. The city was 

almost totally reduced to ashes - a devastation from which 



ll3 

certain quarters never recovered - resulting from the 

severity with which ~ahir and Harthama prosecuted their 

operations and the determined resistance of that section 

of the Baghdad populace which supported al-Amin, called 

in the sources "rabble" or "the naked ones". Although the 

war between the t't-l0 brothers divided Islamic society for a 

time, it does not seem that it was fought for any idealistic 

purposes, but was a straightforward struggle for power 

between the two men and their supporters. It does not seem 

to have been a conflict between Persians and Arabs, or the 

eastern and western provinces, an interpretation which some 

modern scholars have propounded, vie'tiing it as the religio­

political aspect of the conflict whose lLterary manifestation 

was the Shu'ubiyya controversy. 1 

The account found in the Ta'rikh is the earliest one 

of any detail which exists today; although it is difficult 

to trace al-Tabari's sources for this section, it is possible 

that he used the Ta'rikb Ba&hdad of ~ad b. Abi Tahir ~ayfur.2 

1) See, for example, Muir, The Caliphate, Ope cit., 484-91. 

Although this view is now largely outdated, it can still 

be found in works which are largely based on western 

authors such as Muir; e.g. S.B. Samadi, "The Struggle 

between the Two Brothers al-Amin and al-Hamun", Islamic 

Culture XXXII (1958), 99-120. 

2) On the author, see above, p. 37. Of his Ta'rikh Baghdad, 

only the section dealing 't-1i th the caliphate of al-r~a 'miin 

has survived: A. Keller ed. and trans., Sechster Band 

der Kitab Ba~dad (Leipzig, 1908). 
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In addition to general histories of the period, the most 

important secondary source is Guy Le strange's Baghdad 

During the Abbasid Caliphate, which is essential for under­

standing the topography of the city, and is largely based 

on the fourth century geographer Ibn Serapion. l 

The account of the siege in the Ta~rikh can be dealt 

with in two parts. The first is concerned almost exclusively 

with Tahir's and Harthama's preparations for the siege and 
• 

with the various fiehts which took place not only between 

their troops and al-Amin's army, but also between their 

troops and the lawless rabble in the city.2 The desertions 

of al-Amin's leaders and the gradual abandonment of the 

defence of the City by the populace, especially the merchants, 

are emphasized; descriptions of the destruction of various . 

quarters of Baghdad and of the desperation of the inhabitants 

who have no proviSions and fear the gangs of looters roaming 

the city, are vivid, often expressed inverse. 

In complete contrast, the second part of the account 

concentrates on al-Amin and his actions. during the last few 

days of the siege. 3 He attempts to escape, but is foiled 

by Tahir, who threatens al-Amin's generals if they help him. 

He then decided to surrender to Haribama, as he does not trust 

1) G. Le strange, Baghdad During the Abbasid Caliphate 

(Oxford, 1900). A short account of the first siege, 

taken from al-~abari, is found in 306-10. 

2) TT III, 868-908. 

3) TT III, 908-25. 
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Tahir; but he is ultimately captured by the latter's men 
• 
and is killed on his order. F~s head is placed over one 

of the city gates before being sent to al-Ma'mUn. This 

section is much more concerned with a single protagonist 

than the first, being almost totally devoted to a1-Amin 

himself. There are a few sentences in various akhbar which 

give us a picture of a1-Amin as a weak character, addicted 

to wine and women: 

After the incident at the ~a1i~ fortress, M~ammad 

occupied himself with amusements and drink, entrusting 

other affairs to }ruhammad b. 'lsa b. Nahik and a1-Hirah. 1 
• • 

Nevefthe1ess, one receives a rather sympathetic picture 

of him in the last few days of his life, heightened by the 

fact that while he admits his fear, he nonetheless dies 

bravely. 

He said, "A\Unad?" I replied, "Here, my lord. tt He 

said, "Come and hold me, for I am very frightened." 

I pulled him to me, and his heart was beating so 
2 hard that it was nearly driven out of his breast. 

A man named IDlumarawayh, the slave of Qurayab 

a1-Dandani, tahir's maw1a, entered and struck him 

with his sword; the blow fell on his forehead. 

H~arnmad hit him in the face with the pi110vl he ",@oS 

holding, and pressed on it in order to take the . 
sword from his hand. Khumarawayh cried out in 

Persian, "He has killed me! He has killed me! It 

1) TT III, 882. 

2) TT III, 921-22. 



116 

Several men rushed in and one of them stabbed 

him in the waist with his sword. They rushed at 

him and stab,bed him in the back and cut off his 

head. 1 

It is also worth noting that this section is almost 

totally devoid of poetry, whereas the first part depends 

on it heavily. The verses at the beginning of this account 

concentrate to a large degree on comparing the' present 

devastation of Baghdad to its former beauties; while this 

is a very effective device and conveys the misery of the 

siege well, it 1s at the same time impersonal and lacking 

in human appeal. The second part emphasizes al-Amin's 

feelings and fears, which draws one closer to the action 

and makes the reader feel more personally involved. 

However, there is some indication that, however much 

al-Tabari may have sympathized with al-Amin in his last . . 
days, he was not inclined to feel favour towards him as a 

caliph. Al-Amin is always referred to as tt1-luhammad" or 
• 

"N~ammad b. Harlin"; he is never called lWalifa, and only 

when one of his courtiers speaks is he given the title 

Amir al-Hu'mimin (but sayyidl: is preferred for direct address). 

In contrast, al-Ma'mUn is almost always referred to by his 

regnal title, and only al-Amin calls him It'Abd Allah"! By 

using ,alillbar which do not mention the regnal title lIal-Aminl1, 

but which do use "al-I<-1a 'mlin", the impression is given that 

al-~abari is denying al-Amin's right to the dienity of the 

caliphate; by doing so, he effectively solves the problem 

1) TT III, 923. 
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of a future caliph leading a revolt against the present 

one, a situation which he would have found hard to countenance. 

In this section al-~abari does not rely on anyone 

source for the general outlines of the event, as he does 

for the other incidents which we have examined; it may be 

that there was little in the way of a detailed narrative 

of the siege available to him, or that for other reasons 

he preferred to use various accounts. Because these akhbar 

are fairly short and come from different sources, the 

continuity of the narrative is broken. Furthermore, the 

short isnads are introduced by verbs of indirect trans­

mission which, with few exceptions, are passive; these 

ambigous verbs serve to break the continuity even further. 

The transmitters are either historical personages, such 

as Ibrahim b. al-Mahdi, who after al-Amin1s death would be 

proclaimed caliph in Baghdad ,for a short period, or unknown 

men; only al-Mada1ini qualifies as a scholar. Thus al-Tabari • 
gives his sources at second-hand, with no intervening link 

to indicate exactly where he got his information; this makes 
• 

the reader rather suspicious, and gives the entire section 

an air of being hearsay evidence. 'ihy al-tabari should not 

give his informants is rather difficult to understand, but 

as the siege took place shortly before his own birth he 

may have felt that it was rather dangerous to indicate the 

sources of his information for ~ear of what reaction might 

be provoked among some of his own contemporaries. 

As we have discussed in the earlier sections, the 

emphasis upon names is one of the outstanding features of 
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the Ta)riKn; but in this account we find far fewer names 

listed and a tendency to lump people together into a group 

which is then given a generic name. Al-Amints supporters 

in the city are always called rabble, rogues, vagrants, 

pickpockets, thieves, criminals; during the final stages 

of the siege, these lawless elements roamed the city preying 

on the other inhabitants as well as fighting ~[hir's and 

Har1Oama ' s troops: 

Time is paSSing, but not their murders; 

Houses are destroyed and possessions decreased. 

The people are pOlierless towards those who make requests, 

Unable to ward ofrf Destruction, even though they strive. 

They bring to us every day a story without light, 

Tales concerning sons of adultery.l 

They were, moreover, the only people (excepting his own 

small. circle of courtiers) who remained loyal to al-Amin 

up to his death, although at the very end of this account 

it is said that they were faithful to him only because he 

had been very liberal in giving them money ~ ;e·ood, and other 

property and provisions. This element of society had its 

parallel in al-1abari's time, known as the ~anbalites, who 

roamed the city much in the same way that the rabble did 

in al-Amin's period; furthermore, the ~anbalites on more 

than one occasion threatened al-~abari with bodily harm, 

if not death, because he did not agree with their Olin religio­

political views. Therefore, it 't-loUld be a matter of prudence 

of al-Tabari's part not to reveal his sources of information, 

1) TT III, 897. 
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espeoially as they were so derogatory about this segment 

of the populaoe, and thus he could avoid implicating other 

people who might well have suffered at the hands of the 

Hanbalites. There can be no doubt, however, that al-tabari 
• 

" regarded these people as a menace to society, not especially 

because of their beliefs, but rather because they were 

virtually lawless and uncontrollable and seriously threatened 

the peace and security of every day life in Baghdad. 

One can only speculate on the composition of these 

mobs that terrorized the city at the time of the first siege, 

using their support of al-Amin as a pretext for looting and 

violence. What must be taken into conSideration, however, 

is the fact that" Baghdad had not yet developed an urban 

mode of life in which the various segments of its popUlation 

would have established a rapport, one with another. The 

only institutional life was that of the court and the mosque, 

the market place not yet having evolved its ovm characteristic 

structure. The ethos of the countryside still prevailed, 

with groups feeling no commitment or obligation to the 

inclusive civic community. Therefore, one could destroy 

without feeling that the detriment woUld ultimately be visited 

on himself also, and as long as his own quarter was secure 

he oould deplete and destroy other quarters in gratification 

of the most elemental of human urges. An urban civilization 

which could ab~prb disparate elements from a wide variety 

of origins was yet to develop; and perhaps the greatest 

oontrast between the "scene at the time of the first siege 

and the occasional anarchy of al-Tabari's own day was that 
• 
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by his time a truly urban life had developed. This must 

have coloured his view of the incld,ents he was narrating, 

for based on his own experience they could only be interpreted 

as injurious to an urbanized life which, in fact, did not 

really exist. 

It is quite possible that al-tabari would have seen 

the first siege of Baghdad as a situation parallel to the 

chaos of the city in his own time. One can see similarities 

in the character of al-Amin, weak, timid, given to luxury, 

addicted to wine, and totally ineffectual as a ruler, and 

in the caliphs of al-~abari's time, who were equally impotent 

and were dominated by the army or a circle of self-seeking 

ad~sers. The city itself was prey to the lawless segments 

of the populace. In both cases, the empire is divided and 

on the verge of breaking up, although in al-Tabari's day 

it was much more so than during the conflict between al-Aroin 

and al-Ma'mUn. In fact, Baghdad during the first siege 

can be seen as a metaphor for the entire empire of al-Tabari's • 
time: ruled by an ineffectual sovereign, torn apart by alien 

forces as well as its own inhabitants, quarter by quarter 

it fell to the enemy, just as in later times province after 

province would fall into the hands of forces strong enough 

to maintain virtually independent rule for a time'. But the 

first siege of Baghdad had a happy ending; after a few 

further troubles, it surrendered to al-I'1a'mtin and became, 

once again, the capital of the empire. The question' which 

must have posed itself to al-Tabari was whether or not the • 

empire of his day could solve its problems and once again 
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be united. From the example of the first siege, the answer 

would be yes; but the later conflict involved matters of 

religio-political belief which do not seem to have been 

present in the previous period and which would affect the 

situation in a different way. As we have seen in the other 

accounts, it is most probable that al-!abari was an optimist 

in these matters; he may have believed that it would be 

PQssible ,for the umma (as opposed to the empire) to live 

once again in peace and security, following the path which 

God had intended for it, but that this could only be done 

if the community concerned itself with the problems facing 

it and tried to find a practical solution to them, even if 

he were not prepared to suggest what this solution might 

be. Al-tabari's work could only derive its authority and 

acceptability from the attitude of impersonality which he 

affected in its presentation; any explicit personal comment 

would'have been seized upon by one or another of the factions 

in the community to serve its OvTIl particUlar cause. 
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Al-Tabari's Historical Perspective . 

Within anyone given historical work, it is usually 

possible to identify a unifying theme around which the 

author has woven his material in order to justify his 

interpretation of events or to explain certain incidents 

from a single point of view. A modern historian generally 

indicates his theme explicitly, by calling his work an 

economic or religious history or by including a statement 

of the hypotheses from which he has worked to arrive at 

his own particular interpretation. HO~lever, the central 

theme of an historical work may often not be quite so 

apparent at first, either'because the author has deliberately 

failed to indicate it or because it remains an unexpressed 

assumption on the part of the writer. 

As we have seen in the five events which we have 

examined above, al-tabari's treatment of each incident is 

centred on the personalities involved or, to be more precise, 

on one individual who is seen as the major figure of the 

event; thus Hu'awiya is subordinated to 'Ali and al-Ma'miln 

to al-Amin. The vast majority of early Islamic historical 

writers conceived of history as the relationships between 

people, especially between those personalities who held 

positions of authority in society and guided their community 

in religious and secular matters; these leaders are seen 

as the representatives of the entire community. It would 

seem, then, that the central, unifying theme of the Ta~rith 

is the umma, that is to say, the Islamic community in its 
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broadest aspect and as a development from the ideal society 

which existed in the age of the Prophet. The major figures 

of each event are those people who have a claim to authority 

of some sort in the umma; that this authority may sometimes 

be symbolic, as in the case of the later 'Abbasid caliphs, 

does not change the fact that the man who claims it is still, 

theoretically, the representative of the entire community. 

Pre-Islamic history is generally presented in the 

Ta'rikh as the history of the conflict between prophets 

and kings, that is between the leader of the religious umma 

and the leader of the secular umma; the religious community 

takes precedence because it is a direct ancestor of that 

umma, the final one, founded by N\ll:lammad at Hedina. All 

these communities were inspired by God and founded in 

accordance ",ith His will, and it is, above all, the history 

of G?d's ummas which al-~abari is trying to illuminate. 

After dealing with Biblical history, al-Tabari devotes • 
himself almost wholly to Persian history; he has written 

that he chose to record the history of Persian rather 

than that of other ancient nations because the Persian 

empire had survived longer than any other and was the immme­

d1ate ancestor of the Islamic umma. l 

The community founded by 11ut:tammad was not only the 

last of the divinely inspired ummas to be established but 

also the ordained culmination of all earlier ones. Guided 

by divine law as found in the Qur'an and by the sunna of 

1) TT I, 353. 
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the Prophet, which may be regarded as simply another 

manifestation of God's law, the earliest Islamic umma 

was a rather democratic coomunity; all of its members 

partiCipa~ed in daily decisions and activities and were 

consulted about occasional problems, such as choosing a 

new leader to whom they would then swear allegiance. 

Although individual participation in most of these acti­

vities became impractical, and even i~possible, the fiction 

\vas maintained for centuries; al-Tabari' s adherence to this 

ideal, by choosing the umma as the unifying factor for 

his Ta)rikh, demonstrates his faith in the future unity 

of the community. 

It is, thus, inevitable that al-tabari should be 

interested nainly in the central government, for it epito-

mizes the umma. His silence on such subjects as the con-

ques~ of Spain can be explained as having little importance 

for the community as a ''Thole. Spain \vould have represented 

a special problem to al-tabari; since it had been ruled 

by an Umayyad caliph for over one hundred and fifty years, 

this could have implied a division in the umma. On the 

other hand, it shOUld be noted that he is really not interested 

in any but the central provinces, and it is probably for 

this reason that he does not report anything about Spain; 

he would have considered it excentric to the empire. Deta~~S 

\-Thich may appear trivial to ,the modern eye, such as naming 

the leader of the ~ajj or the annual military expedition 

against Byzantium, assume great importance to al-Tabari 
• 

because they are communal activities in \"hich any member 

of the umma may partiCipate. 
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It is interesting to note that in the five sections 

we have discussed, it is in the account dealing with ~iffin 

and the arbitration, in which the tunma is in danger of being 

split, that al-Tabari employs akhbar which stress the use 

of the term umma. Throughout the Islamic section of the 

Ta)ri~, terms such as jama'a or nas are much more commonly 

used to indicate the community of Muslims. '¥hile it may 

be coincidental that the term umma appears in these akhbar 

it would seem more likely that one of the reason al-Tabari 

chose to use Abu Mitbnaf for this account is this emphasis 

on the word umma, to demonstrate that the community was 

indeed one entity and must remain so despite attempts to 

destroy its unity. 

Al-Tabari's emphasis on the umma and its leader thus • 

forces him to adopt an inflexible attitude toward the 

caliphate. '{hile it was possible for him to separate the 

office from the man who held it, he could not compromise 

the dignity of tbe office itself. What may be seen as an 

attempt to deny al-Amin the title of caliph was probably 

a necessary attitude in al-t abari; otherwise al-Ma)mUn's 

revolt would destroy the theory that the caliph is the 

rightfully elected leader of the umma and guides it on the 

path set down by God and the Prophet. Furthermore, if one 

accepts that a future caliph can lead a successful revolt 

against the present one, the result would be a deviation 

from the right path and a reflection on the Prophet, whose 

deputy the caliph was, and ultimately on God Himself for 

allowing such a deviation. However, al-tabari had to con­

sider the caliph as being the best man for the job. The 
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umma.theoretica11y elected its leader, and, while it could 

make a bad choice, it would never choose a man who would 

lead it to any doctrine which was not a part of the divinely 

sanctioned religion; the Prophet himself is reported to 

have said that God would not allow the umma to agree on 

an error.1 Therefore, the fragmentation of the community 

during a1-Tabari ' s lifetime could not be ascribed to bad 

leadership, but must be due to non- or anti-Islamic elements, 

which the umma must overcome in order to return to the 

stability and unity which God had intended for it. 

The theme of the history of the umma from the Creatipn 

to al-Tabari I s mID time must have been chosen quite de1iber-
• 

ately; not only did it give a focus to the work as a whole, 

but it also emphasizes the continuity of the umma throughout 

history. The umma was ordained by God from the moment 

that He created Adam, and the comm~ities of pre-Islamic 

times existed by His will until circumstances were just 

right for the appearance of the last of His prophets and 

the foundation of the last of His UlIlID.as. All pre-Islamic 

history was merely the testing ground, as it were, for 

Islam; all roads led to Islam. The umma founded by }~ammad 

at Medina was the culmination of the entire history of the 

world; although there would never again be such a perfect 

SOCiety, the umma of all later times must strive to approx­

imate its perfection by follo1'1ing the laws set down in the 

Qur'[n and in the sunna of the Prophet. 

1) A.J. i~ensinck, Concordance et Indices de 1a Tradition 

HusulIl".ane I (Leiden, 1936), 364. 
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We have still to consider the question of why al-~abari 

wrote the Ta'rikh. There are many possible explanations 

for this; it may have been simply because he was a scholar 

and felt that a comprehensive history of the world which 

explained events adequately had not yet been written, and 

the Ta'rikb was meant to fill this gap. However, another 

explanation suggests itself when one considers the period 

in which al-Tabari was writing and the activities of other • 
scholars o~ the time. 

Al-Tabari lived during an era which saw the more or 
• 

less final development of Islamic society into the pattern 

which would be maintained for centuries to come. The 

lines of demarcation had been drawn ruld had stabilized 

society in the sense that the composition of and standards 

for living in that community were taking final shape; only 

major upheavals, such as the Mongol invasions, would have 

,much effect on the daily life of the, members of this society. 

It was preCisely during this time, as has been pOinted out 

in the first chapter, that the codification of law, ~dith 

and, to a lesser extent, literature were done: this com­

pilation was, in fact, the major literary activity of the 

period. 

Islamic SOCiety had, thus, become stabilized to the 

point that it could now be concerned with questions involving 

its existence; it felt a need to justify and explain its 

nresent condition within the context of the past. Most 

previous historical works had been episodic and inCidental, 

explaining the rise of Islam in monographs devoted to certain 
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specified historical events; these were now found to be 

unsatisfactory and lacking for a society which needed a 

sustained explanation and justification for its existence. 

The very concept of a universal or world history could only 

grow out of a situation like this; in earlier periods, the 
,. 

community was too occupied with establishing and main-

taining itself wherever it took root to be very concerned 

about its role in history. Although it may seem para­

doxical to say that society was stabilized when the empire 

was slowly crumbling away, this, too, must be seen as part 

of the reason for its concern about the past. If the 

empire seemed to be diSintegrating, a comprehensive view 

of the past with all its vicissitudes would serve to put 

the present in its proper perspective and afford reassurance 

about the future. 

Al-~abari, then, and on a lesser scale al-Ya'qubi 

before him, was concerned with setting the Islamic order 

into the universal context, as the culmination of 'tihich it 

was conceived. Its c.ontinuity with the past was just as 

important, if n~t more so, as the break with the past had 

been impor~ant to the earlier Islamic community. Moreover, 

it was not coincidental that the compilations of law and 

hadiib were being done during the same period in which 

al-tabari was attempting to demonstrate the continuity 

of history; just as these codifications were meant to pro­

vide a basis for a standard of what was conceived as the 

good and ideal life, so too would al-'tabari's "compilation" 

of historical akhbar serve as the basis for the justifica­

tion of that life in terms of human history. 
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Furthermore, as will be discussed in the next chapter, 

the tl'10 universal histories which preceded the Ta'rith and 

with which al-Tabari could easily Aave been familiar, were 

written with definite vie\OIS in mind: al-Dinawari was con­

cerned almost entirely with Persian history and discussed 

only those events in Islam which had consequences for the 

eastern provinces; al-Ya'qubi appears to have been writing 

from a basically moderate Shi'i stand •. For a man of al-'rabari I s 

learning and reputation, it would have seemed necessary 

that a similar work be produced which would explain and 

justify the orthodox view of Islamic history and that it 

be done in such a -way that it \Olould successfu.11y refute 

any other work of a different perspective. For this very 

reason, the technique which al-Tabari employed uas ideal 

for his purpose; the careful noting of isnads and verbatim 

quotation of his sources would allow no accusation of falsi­

fication of his material, a charge to which authors such 

as al-Dinawari and al-Ya'qubi would be very susceptible. 

The painstaking notation of variations for nearly every 

section of the Ta'ritb could be used to hide the fact that 

al-~abari so often relies on one source for the vast majority 

of his information, an authority whose views were essentially 

his own; this is exactly the pOint that many modern scholars 

have praised, the fact that so many sources were employed 

and preserved, while they note only in passing the reliance 

on one main authority. The wood is hidden because of the 

trees, and unless one examines the Ta'rikb more closely, 

is likely to re main so. Nor did al-tabari stop there; by 

citing authorities considered to be ani'i or pro-'Alid 
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(sometimes on rather slim evidence), or who were believed 

to have belonged to another of the non-orthodox sects, he 

could lend a further degree of "impartiality" to his work. 

Perhaps an even morc decisive factor was, quite simply, 

its size; the very volume of the Ta'rikh attested the 

seriousness with which it was undertaken and elevated it 

above mere story-telling, thereby demanding that it be read 

with a respect similar to that accorded other comprehensive 

works of fiqh and ~adith. In this respect it reduced all 

such other comparable histories to the level of handbooks. 

This leads naturally to the question of what al-Tabari • 

conceived as the historical process, apart from its inter­

pretation as the will of God working through human activity. 

It should be noted that al-Tabari is concerned solely with 

the past, that is to say with those events the outcome of 

which he was already familiar; the events of his own time 

are merely chronicled, with little elaboration beyond a 

simple outline of each incident. A detailed study of his 

own time, similar to the examination to which he had sub­

jected events of the further past, woUld have led necessarily 

to an assumption about the patterns of human behaviour in 

historical situations which may have allol'led, if not the 

possibility of prediction about the future, at least the 

inspiring of confidence that it, too, vlould be mean~gful. 

within the guiding intention of God. Consequently, despite 

all the vicissitudes and disorders which he records in the 

historJ of Islam down to his own time, the prevailing mood 

of the Ta'rikh is one of optimism, and even the disasters 
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of greatest magnitude can be recounted in a non-committal. 

and dispassionate fashion, with the assurance that the 

culmination will a1ways be in accordance with Godts divine 

plan for the progress of His se1ected people. 

Clearly, too, there is a distinction in the mind of 

al-Tabari between the common occurrences in daily life and 
• 

those events which have consequences that afford a chain 

of continui~y for human experience. The lack of details 

about financial and economic matters, social structure, 

and even administration on the lower levels, while keenly 

missed by modern scholars, had no place in al-Tabari's 

design because they were constantly changing variables, 

the recording of which he would have felt to be intrusive 

and extraneous. There was no place in the Ta)rith for 

matters which did not, in some way, serve to emphasize the 

umma and its position within the whole of history. 

• 
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CHAPTER IV 

THE ACCOUNTS OF THREE CONTEI1PORARY HISTORIANS 

K1l of the theories and hypotheses heretofore mentioned 

have been based on an internal analysis of the Ta~ritb, . 

with reference to earlier works and to a1~Tabarits life and • 

times. In this chapter we will compare the accounts of 

three contemporary historical writers with those in the 

Ta~ritb which we have already examined. Although this 

discussion will, of necessity, be limited in its scope, 

it is hoped that through a comparison of these accounts 

a1-Tabari's attitudes and perspective may become clearer 
• 

in the light of what other scholars of the time were doing 

and thinking. 

The three writers whom we shall discuss in this chapter, 

al-Dinawari, al-Ya'qubi and al-Iv1as'udi, have been chosen 

because they composed historical works similar to the 

Ta~rikh; these works are called universal histories ,and 

seem to be the first of that genre to have appeared in the 

Islamic world. The fact that -they have a structural resem­

blance and follow a chronological pattern, whether in the 

form of annals or a diVision of time according to the reigns 

of kings and caliphs, give them a superficial similarity 

which is often belied by the difference in subject matter 

and scope. 
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Abu Ranifa Ahmad b. na'ud al-Dinawari . . 

As with so many early Islamic scholars, very little 

is knOlin about al-Dinawari's life, His grandfather's name, 

Wanand, indicates his Persian origin, and he most p~obably 

resided in the town of Dinawar for a time, as shown by his 

nisba; the date of his death is disputed, but was probably 

about 282, which places him a generation before al-tabari~' 

Like many cultured men of the day, al-Dinawari had a wide 

range of interests; he studied and wrote on mathematics, 

the natural sciences, philology, and Qur~anic sciences, in 

addition to history. It is mainly for his scientific con­

tributions that he is remembered, especially his Kitab 

al-Nabat" in which he built on earlier VTorks as well as 

his own knowledge; its chief purpose seems to have been 

lexicographical. 1 

Al-Dinawari's short history, al-Atbbar al-Tiwal, 

generally follows an Iranian point of view; it concentrates 

on the Sasanids, and after the coming of Islam, on the 

provinces which they had formerly controlled. He gives 

no isnads, apart from occaSionally reporting a kbabar on 

the authority of an eye-witness, and combines the akhbar 

into a continuous narrative; it h~s been stated that his 

major aim was to ,\-Trite a book :for its literary and enter­

taining qualitieo, and it does seem that as an historical 

1) IN, 78; Yqt-I, 123-27; GAL 1,127-28, SI, 187; B. Lel'lin, 

"al-Dinawariu , EI2 II, 300; Din, Pr~face, 20-56. 
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work it was little noticed by his conte~poraries or later 

authors. 1 History, in fact, was one of the few vehicles 

for "creative" writing in prose, and was in later periods 

to become the fund of story and romance which fed the 

imaginations of those classes to whom the repertoire of 

the common storyteller would have seemed trivial and 

frivolous. 

It is curious that a1-Dinawari includes nothing of 

the battle at DOu Qar, as this is directly relevant to 

Persian history; perhaps he felt it to be a minor incident 

despite the exposure it received from other authors, or he 

may ~~ve had no sources with which he agreed. The Prophet 

is hardly mentioned, and the only references to the conflict 

at Badr occur in other contexts. 2 \1e will, therefore, 

attempt to understand something of ~iffin, the caliphate 

of 'Umar b. 'Abd al-'Aziz, and the first siege of Baghdad. 

Siffin • 

The caliphate of 'Ali is the longest section devoted 

to a caliph in the book, comprising nearly one-fifth of 

the work; over a third of this is given over to the conflict 

at Siffin and the arbitration. 3 This in itself is an indica-• 

tion of the importance which al-Dinawari attached to this 

1) Lewin, OPe cit. 

2) Din, 20, 277. 

3) Din, 178-215. 
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event; furthermore, the fact that he follows the history 

of the eastern provinces throughout his work, and living 

at a time when ani'i sympathies were growing in this area 

of the empire, implies that he may be sympathetic to 'Ali. 

The account found in the al-Akbbar al-tiwal follows 

the general line of that in" the Ta)rikh; since al-~abari 

used AbU. rJIithnaf as his chief authority and al-Dinawari 

employed Na~r b. Muz~im whom, as we have seen, also relied 

on Abu Mithnaf, we have no major disagreement here.1· 

Al-Dinawari apparently also added some details from other 

sources. The major difference between the two accounts 

is that al-Dinawari, by combining his akbbar into a continuous 

narrative, has systematized the material in an attempt to 

present it more coherently. Thus we find a list of the 

commanders of each section of both armies, rather than the 

occasional mention found in the Ta)rith, and a short des­

cription of the topography of the Euphrates River at Siffin, 
• 

which greatly clarifies the initial fight for access to water. 2 

1) .Petersen's statements, 161-62, should be modified in the 

light of the fact that Nasr b. r'luzahim has been shown to • • 
have used Abu r.lithnaf extensively. His statement that 

al-Dinawari may have used Abu Mitbnaf through the inter­

mediary of Hianam b. al-Kalbi is quite possible; as we have 

seen, al-~abari and rra~r b. Huz~im were apparently using 

two different versions of Abu Hithnaf, but both agree to 

the extent that they are sometimes verbatim quotations 

from an earlier source. 

2) Din, 182-84, 178-79_ 
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Al-Dinawari also reports the fraternization between 

members of both armies during times of negotiation between 

fighting, and states that both sides hoped that a reconcilia­

tion would be effected.~ Thus, he paves the way for the 

Syrian call to arbitration, and the agreement to it by large 

numbers of 'Ali's supporters is given an explicit foundation; 

the stratege~,devised by 'Amr b. al-'A~, of raising mu~~if 

on spears then becomes a bit ~ess deceitful, in that it is 

a manifestation of the hopes among the rank and' file for 

peace. 2 However, in reporting the arbitration agreement, 

al-Dinawari has chosen one of two versions from Uasr b • • 

HuzalJ.im, which has a decidedly pro-cAlid slant. 3 Combined 

1) Din, 180. 

2) Petersen, 166. 

;) Din, 206-10; Petersen, 167, fn. 36, says that al-Dinawari 

"chooses here quite logically the Shiite one"; what he 

means by "logically" is rather difficult to say, and 

confuses the issue. Furthermore, he does not distinguish 

between anici and pro-'Alid sympathies; it is very possible 

for a person to admire the character of CAli without sub­

scribing to the doctrine of any of the later sects known 

as ~i ca. Martin Hinds, "The Siffin Arbitration Agreement", 

Journal of Semitic Studies XVII (1972), 9;-129, has sholm 

that the version of the agr~ement reported by Na~r b. 

I-1uz~im and used by al-Dinal'lari ("Version Btl) is most 

likely a later pro-cAlid elaboration on the version 

reported in other works, including the Ta)rith; see 

especially 102-08. 
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with his insistence on the legality of 'Ali's election as 

caliph, it would appear that he regards 'Ali as he would 

any of the Raabidfin, the democratically chosen leader of the 

umma, and gives him the veneration due not only one of the 

.right1y-guided caliphs but also a man deserving of a special 
1 place above and beyond others. 

Al-Dinawari's attitude towards the Knawarij would 

would appear to be similar t·o that of a1-~abari. However, 

in his account he does not mention the first secession of 

the Khawarij and their return to 'Ali; it is only after 

the breakdown of the arbitration meeting that he reports 

their defection. 2 '';hi1e this may be due to the structure 

of his work and a wish not to break the narrative betueen 

the arbitration agreement at ~iffin and the actual arbitra­

tion, it does tend to make the Khawarij a separate problem, 

only tenuously linked with the happenings at ~iffin. 

Furthermore, it quite explicitly indicates that it was only 

after the breakdown of the arbitration, when the Klla:~'1arij 

realized that matters had not turned out as they had hoped, 

that they d.ecided to withdraw their support from • Ali. This 

1) On 'Ali's election as caliph, see Din, 149-51; Petersen, 

164-66, 168. If we accept that Petersen has wrongly 

characterized a1-t abari's attitudes, as discussed above, 

then his conclusion that ItDinavTari thus approaches ~abari' s 

standpoint, only from the Shiite side", must be modified 

accordingly. Cf. also Kha1idi, 126-27. 

2) Din, 215. 
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is in complete contrast to the account in the Ta)rikh, 

which indicates that they were vacillating almost immediately 

after the arbitration. agreement was signed. Thus, while 

al-Tabari sees the Khawarij as intimately involved almost 
• 

to the point of being one of the causes for the failure 

of the arbitration, al-Dinawari would seem to viel'T their 

rebellion as a result of that failure. 

The caliphate of 'Umar b. 'Abd al-'Aziz 
I 

This very short, almost perfunctory, account is divided 

into two parts: the decision of Sulayman to appoint 'Umar 

as his successor and 'Umar's reign as caliph. The section 

on the succession is rather different from the account in 

the Ta'rikh. l Al-Dinawari has Sulayman making his decision 

without any advice; it is only when the people wish to know 

the name of the person to whom they are s~learing allegiance, 

that Raja) b. ~aywa appears. He learns from Sulaym~n that 

'Umar has been appointed, and immediately tells Hiabam and 

yazid, Sulayman's brothers, who "were satisfied and consented 

and swore allegiance". Thus Raja.) is reduced nearly to 

the role of a servant, rather than being the intimate adviser 

pictured in the Ta)rikb. But the major departure here is 

the apparent pleasure of both Hiaham and Yazid at 'Umar's 

nomination; al-1abari has depicted Hiaham as capitulating 

only after Raja"s insistence that ho must hold by his oath 

of allegiance to the unknown successor. Thus, al-Dihawari 

has added another small detail to the legends surrounding 

1) Din, 332; Bosworth, Ope cit., 60. 
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'Umar, implying that he was such a good and just man 

that everyone was greatly pleased at his succession to the 

caliphate, even those who had the most cause to dislike it. 

A1-Tabari, on the other hand, chose to emphasize 'Umarls 
• 

own unwillingness to become caliph as the perfect foil for 

Hia1J.a.m ls great desire for the office in order to highlight 

the difference between 'Umarls pious nature and the greed 

of other members of the Banu Umayya. 

The account of 'Umarls caliphate has been reduced 

by al-Dinawari to three short anecdotes illustrating 'Umarls 

justice and piety, the most important detail being his 

recovery of property from other Umayjads '\'lhich they had, 

acquired "by force" and his returning it to its rightful 

owners.1 The aim is, Ulll!listakably, to contrast 'Umarl s 

attempts to govern justly vdth the oppressive policies of 

his predecessors and, by implication, of the Umayyad caliphs 

after him. 

Significantly, al-Dinawari does not place the beginning 

of the 'Abbasid da'wa until the year 101, after 'Umarls 

death. 2 As we have seen, al-~abari seems to have dated it 

1) Din, 333-34. 

2) Din, 334. Cf. Petersen, 168; although al-Dinawari 

mentions no dates, the da'wa clearly belongs to the 

year 101, as the man whom he names as the 'amil of 

Khurasan was appointed to that position by Maslama 

b. 'Abd al-Malik after 'Umarls death. 
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to the year 100 in order to imply that even a man of 'Umar's 

stature was incapable of preventing the revolution vThich 

ultimately placed the 'Abbasids in power. Al-Dinavmri, 

on the other hand, gives the impression that it vIas the 

reversion of the caliphate to the more tyrannical members 

of the Umayyad house that led to the beginnings of this 

movement. 

The first siege of Baghdad 

Al-Dinawari's account of the siege of Baghdad and 

its aftermath, a period of nearly eight years, covers only 

one page of the printed text. l It is entirely concerned 

with al-Amin's attempt to escape, and his capture and death 

at the hands of ~ahir, written in a very concise and straight­

forward manner. He entirely ignores the aftermath of the 

sieg~, al-I~la'mUn's proclamation of 'Ali al-Ri~a. as his 

successor, the revolt at Baghdad and proclamation of 

Ibrahim b. al-Hahdi as caliph, 'Ali I S death, and the capi­

tulation of the rebels in Baghdad; he passes directly from 

aI-Amini s death to al-Ha 'miin' s entry into Baghdad. 

It is not as though these incidents "Tere not v1i thout 

interest for al-Dinawari; concerned with the history of 

the eastern provinces as he is, they are in fact of some 

importance. Ho't'lever, these events occur at the very. end 

of the book; and it must be remembered that they took pl~ce 

only eighty years before al-Dinawari's death and probablY 

1) Din, 395-96. 
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shortly before his birth. It is quite common for the early 

Islamic historical writer to record very briefly and unin­

formatively the events of his own lifetime; perhaps al-Dinawari 

felt that it wouJ.d be imprudent for him to "Trite much on 

these events~' r·!oreover , it is precisely at this time when 

the first semi-autonomous dynasties appear in the eastern 

provinces; Yaqut tells us that al-Dinawari's patron was 

the brother of the caliph al-Hu'tamid.l. Dependent upon 

such a man, it would hardly have been wise for him to record 

the loss of a great part of the empire. 

The superficial simil.ari ties bet't-reen the al-iUWbar 

al-Tiwal and the Ta'rikb do not hide the fact that they . 
are really quite different. The first thing which one 

notices is the attempt by al-Dinawari.to systematize his 

material and make it coherent; by dispensing with isnads, 

his task was made much Simpler. and permitted him to write 

a sustained narrative. Al.-~abari, on the other hand, by 

adhering to the traditional technique, sacrificed clarity 

in his attempt to deSignate his sources, often using akhbar 

which repeat the same material with little or no variation. 

Secondly, al-Dinawari has much less ~mphasis on names. 

and, partiCularly, dates than al-Tabari. Often the reader 
• 

is forced to guess a date through the placement of material 

or from previous knOl'T1edge of the event; if ue accept that 

1) yqt I, 125. 
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one of al-Tabari's reasons for devoting so much space to 
• 

a discussion of an exact· date was that dating was still 

.considered a function of the mularrikh, then al-Dinawari 

would scarcely qualify as an historian. As mentioned above, 

it may be that he uas more concerned with writing a ''lork 

which emphasized literary and entertaining qualities, and 

this '\'iould certainly explain his lack of concern with dating 

an event even to a certain month and year. Certajnly, from 

the list of his 't'lorks found in Ibn al-Nadim, history 't'1oul.d 

appear to have been a secondary interest for him. 

One must also consider the question of 'tihether the 

al-Akbbar al-tiwal can be really considered to belong to 

the same class of work as the Talrikh. The aims and intents 

of the authors were apparently much different, if one accepts 

the above interpretation of al-Dinawari1s purpose. While 

both works begin 1',i th the Creation and continue through 

Islamic times, the subject matter of both converges only 

when a1-~abari discusses matter directly relevant to the 

Persian provinces; it is true that the eastern districts 

are his main interest, but these include Syria and Iraq, 

whereas al-Dinawari has little on these t1'10 provinces. 

Perhaps it should be reconsidered whether the al-Akbbar 

al-ti'\'lal belongs to the genre of universal history at all, 

with the great emphasis on Persian history in it; this is 

not to say that the Talritb sho~ud be taken as an example 

of that class either, but it certainly includes a \-Tider 

scope than the former. 
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;~ad b. Abi Ya'qub al-Ya'qubi 

and the Ta~rikh al-Ya'qubi 

Ahmad b. Abi Ya'qub, known as al-Ya'qubi, was apparently • 
born in the northern or eastern provinces of the Islamic 

empire; he spent his youth in Armenia and then in the service 

of the T8.hirids of Khurasan, and after the faJ.J. of that 
• 

dynasty he removed to Egypt, where he died in 284. In 

addition to his Ta~rikh, "he is best known for his Kitab 

al-Buldan, a geographical description of the Islamic empire, 

India, China, and Byzantium, part of which survives today.l 

The Ta'rikh·al-Ya'qubi was planned on similar lines 

to the Ta ~rikh of al-tabari; it follo,'1s the history of the 

patriarchs of Israel and of Jesus, then gives accounts of 

the various ancient nations (most of which are not mentioned 

by al-tabari), ending with the pre-Islamic Arabs. The 

second part is devoted to Islamic history from the birth 

of the Prophet to 259. After M~ammad's death, this section 

is arranged according to the reigns of the caliphs, each 

of which begin with full astrologicaldetalls of the positions 

of the planets and end with the names of the people who led 

the ~ajj each year and the fuqaha) who were active during 

that time. Only 'Ali's reign is called khilafa, all others 

1) I~. J. de Goeje ed., Ki tab al-boldan auctore • • • al-Ja'kUbi 
• 

(Leiden, 1892). On the author, see Yqt II, 156; GAL I, 

258-60, SI, 405; C. Brockelmann, "al-Ya'fubi", EI IV, 

1152-53. 
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being entitled ayyam; a section is given to each of the 

first eight and the tenth imam of the Twelver Wli 'a under 

the year of his death. Al-Ya'qubi rarely indicates his 

authorities for each khabar; instead he lists them at the 

beginning of the second part of his Ta)rith, in no apparent 

order. 1 

Al-Ya'qubi devotes only a few lines to this incident, 

placing it some four or five months after the battle between 

the Prophet and Quray~ at Badr.2 He states that the war 

cry of Rabi 'a during the fight was, nYa M~ammad! Ya M\itlammad:", 

and then quotes the saying of the Prophet about his having 

aided the Arabs. Thus it would seem that al-Ya'qubi attaches 

littl~ importance to this incident other than its value as 

an example of the Prophet's growing influence among the 

Arab tribes. 

Badr 

The account of Badr in the Ta)rikh al-Ya'qubi is also 

quite short; it agrees in essentials with the account in 

1) Yqbi II, 3; William G. IITillward, "Al-Ya'qubi's Sources 

and the Question of Shi'a Partiality", Abr Nahrain XII 

(1971-2),47-74, has shown that, while al-Ya'qubi makes 

use of many of the sources employed by al-tabari, he gave 

more space proportionately to traditions deriving from 

members of the 'Alid family and their adherents. 

2) Yqbi II, 39. 
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the Ta'rith, although al-Ya'qubi gives an entirely different date 

for the battle. l The leaders o~ Qurayah are given in a 

rather curious way; they are listed along with the number 

of animals they slaughtered each day to feed their men. 

Al-tabari reports from Ibn Is~aq that the Prophet deduced 

the number of Qurayah after learning how many beasts were 

needed to feed them; al-Ya'qubi, however, mentions nothing 

of this and implies that each section of Qurayah, not the 

entire party, slaughtered nine or ten animals a day. The 

number of men with M~ammad is given as three hundred, with 

no mention of the comparison to the number of Saul's com­

panions which is given so much space in al-1abari. Further­

more, the battle itself is not described, and it is really 

only by implication that one knows it to have taken place. 

The largest part of this section is devoted to al-'Abbas 

b. 'Abd al-Mu~~alib. Al-Ya'qubi lists him as one of the 

leaders of Qurayah; however, he implies that he did not 

take part in the actual fighting, but was taken prisoner 

in the r,leccan camp, where he was supervising the slaughtering 

of animals. Al-Ya'qubi then gives the same version as 

al-tabari, although in an edited and re-arranged form, of 

al-'Abbas ransoming himself and converting to Islam; he 

makes no mention of al-'Abbas having converted prior to this, 

and adds that he returned to l-iecca "concealing his conversion". 

Thus, it would seem that al-Ya'qubi, while not attempting 

1) Yqbi II, 36-39. 
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to give al-'Abbas primacy in Islam by mentioning an earlier 

conversion, is nonethe1ess rather favourab1y disposed toward 

him; his statement that al-'Abbas was taken prisoner while 

apparently overseeing arrangements for feeding the Meccans 

may be seen as an attempt to remove f~om him the stigma 

of having actua11y fought against the Prophet, and his use 

of the Prophet's saying that he was kept awake by a1-'Abbas 

groaning in his shack~es gives the impression that N~ammad 

felt it wrong for his uncle to be a prisoner. 

Siffin , 

The battle at ~iffin, the arbitration, and the secession 

of the Kbawarij in the Ta'rikh a1-Ya'qubi is great1y com­

pressed, and is quite explicitly a pro-~id account. Al-Ya'qubi 

emphasizes that 'Ali's followers included great numbers of 

An~ar, Muhaj irITn , and veterans from Badr, whereas only two 

of the An~ar fought with Mu'awiya; he even states that the 

purposes for which 'Ali's men were fighting were pure (~adaqat).1 

'Ali is depicted as having the best interests of the community 

at heart; he agrees to the arbitration only through fear 

that his supporters will otherwise be divided, and his speech 

to the KQawarij is a mode1 of determination to treat them 

fair1y and patiently and to answer all their charges. 2 

In contrast, Nu'awiya is not the passive figure met 

with in al-!abari, but a rather vengefUl man hungry for power. 

1) Yqbi II, 177. 

2) Yqbi II, 178, 181-82. 
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vfuen 'Ali asks that his army be allowed access to the river, 

Mu'awiya angrily replies, "God did not let me or Abu Sufylln 

drink from the tank of His messengertt •
l After the initial. 

fighting in Dbu a1-~jja, 'Ali tries to make peace, but 

Mu'awiya wishes only to fight; there is no mention anywhere 

of the oft-repeated excuse offered by I~Iu cl!wiya in the Ta 'arith, 

that he only sought revenge for 'Uthman's murder. Although 

'Amr b. al-'As is stil1 the author of the strategem to stop 
• 

the fighting and is responsible for tricking Abu MUsa at 

the arbitration, his part is not so outstanding here, and 

the blame for the entire incident is shifted more to Mu "awiya. 2 

Al-Aah 'ath b. Qays is also given a share of the blame; he 

agrees to the demand for arbi trati'on because he has been 

suborned by Iv7u 'awiya, and he also agrees to having 'Ali's 

title erased from the arbitration agreement.' 

Furthermore, al-Ya'qubi minimises the number of 'Ali's 

men who follow al-Aan'a1h in agreeing to the arbitration; 

he mentions only the Yemeni troops. Presumably these are 

also included among the thawarij, a term which he uses con­

spicuously earlier than al-~abari, although there is not 

even an attempt to identify the constituent elements any­

where. Both secessions of the Khawarij are dealt with after 
• 

the failure of the arbitration agreement~ thus giving the 

reader the impression that 'Ali's supporters have remained 

1) Yqbi II, 177. 

2) Yqbi II, 178, 179. 

3) Yqbi II, 178. 
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largely undivided until that moment. 'Ali quite clearly 

states that the Kbawarij are unbelievers because they have 

abandoned him.l. 

Al-Ya'qubi, then, has written the history of this 

conflict with great sympathy for 'Ali; while not assigning 

superhuman qualities to him, at the same time his enemies 

have hardly any redeeming features. Perhaps the most notable 

feature of this section, even of t he entire work, is ,the 

tremendous amount of editing and re-arrangement which he 

has done with material found in other sources such as the 

Ta'rikb; he has altered some of the material so drastically 

that it is barely identifiable and, furthermore, loses a 

great deal of the original sense, so that the entire section 

becomes very episodic and has little continuity.2 In fact, 

there are times when his information can only be understood 

by a ,reader already familiar with other accounts of the same 

event. In thiS, if in no other way, al-Ya'qubi differs 

greatly from al-tabari; his purpose is not so much to inform 

as to interpret, and by combining his ak,hbar into a single 

narrative he can achieve this aim. 

The caliphate of 'Umar b. 'Abd al-'Aziz 

The succession crisis and the beginning of 'Umar's 

reign follows al-tabari very closely, and wouJ.d indicate 

1) Yqbi II, 180-82. 

2) Petersen, 170-71, discusses one case of such drastic 

alteration. 
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that both authors-used the same source, al-Waqidi.1 Again, 

we find a much condensed version of 'Umar's problems with 

the 'amils of Khurasan, a situation to which al-tabari 

devotes a large proportion of his account; but the two versions 

generally agree. It is inte~esting to note that al-Ya'qubi 

does not mention that 'Umar withdrew the Muslim forces under 

Maslama from the siege of Constantinople; in fact, he gives 

the opposite impression by saying that 'Umar sent supplies 

to Maslama, which is actually only the first half of the 

report as given in al-~abari.2 

The major brenk with the account in the Ta~rikh begins 

with the report of the death of 'Ali b. al-~usayn b. 'Ali 

b. Abi ~alib, Zayn al-'Abidin, which is not mentioned by 

al-Tabari.' Al-Ya'qubi reports some of 'Alits virtues and . . 

anecdotes about his piety, such as his reciting one thousand 

rak'as every morning and evening and the scars left on his 

shoulders from carrying food to the poor; there follows a 

khabar about 'Umar writing to 'Ali's son M~ammad, who replies 

with a warning for 'Umar not to follow Sulayman's example 

or he will be known as a tyrant. This gives an impression 

that Muhammad b. 'Ali is to be counted as one of 'Umar's • 
advisers and one whose advice was taken to heart, for the 

next khabar relates that 'Umar attempted to set right some 

of the injustices which the Umayyads had done; the emphasis 

1) Yqbi III, 44-46; Bos't-TOrth, OPe cit., 60. 

2) Yqbi III, 46-47. 

',) Yqbi III, 47-49. 
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on his treatment of the 'A1ids is continued with the mention 

of his ordering that 'Ali b. Abi talib not be cursed in 

the khutba, which had been common practice, and his returning 

the five wells at Fadak to 'Ali's descendants by Fa~ima, 

which he considered to be rightfully theirs. Later in this 

section, the reader is again given the impression that 'Umar 

regards the 'Alids as just and pious men; al-Zuhri tells 

'Umar how 'Ali handled a similar problem, and 'Umar does 

the same. l 

The rest of this account is taken up with illustrations 

of 'Umar's wisdom and good character. ThUS, when Raja) 

tells him that he spends too much time talking with his 

advisers and intimates, 'Umar replies: 

The conversationa of men are conceived for their 

friends. Advice and debate are the door to mercy 

,and the key to blessings; with these two, thoughts 

will never stray nor resolution waver.2 

Al-Ya'qubi tells us that 'Umar did not wish to live in the 

mansions built by other Umayyads because they had been 

subsidised "with the wealth of G,od and the tribute [fay)] 

of the IvIuslims". 3 One of the last Rkhbar in this account 

says that 'Umar would have liked to have appointed his own 

successor, but was bound by the terms of Sulayman's testament 

to accept Yazid; the implication, of course, is that 'Umar 

1) Yqbi III, 49-50, 51. 

2) Yqbi III, 50. 

3) Yqbi III, 51. 
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knows that the 1atter wi11 not be a good ruler. 1 Perhaps, 

too, this may be a subtle criticism of 'Umar, for if he 

really had the interests of the umma at heart, he would 

have tried to ensure that a man of justice succeed him, 

even though the opposit'ion of the other Umayyads would have 

made this difficult. 

It should also be noted that al-Ya'~ubi, like al-~abari, 

dates the beginning of the 'Abbasid da'wa to the year 100. 2 

However, this is one of the last items mentioned in this 

section, and loses much of its impact because it is not as 

stategically placed as the account in the Ta)rikh. Perhaps 

al-Ya'~ubi felt that there was no conclusion to be drawn, 

but only includes it as a piece of information. 

The overa11 impression of 'Umar which one gains from 

this account is of a good and pious man, whose deeds and 

justice place him apart from the other Umayyad caliphs 

but which, at the same time, do not necessarily make him 

the best man of his time. The account of 'Ali b. al-Husaynls 
• 

charaeter is much more glowing and commendatory than the 

rather piecemeal impressi~n of 'Umarls; theakhbar emphasizing 

his righting wrongs done to the 'Alids and following 'Alils 

example give the impression that 'Umar felt them to be the 

"first family" of Islam who should be honoured and emuJ.ated. 

We have seen that al-~abari may have used 'Umarls character 

to show that no man of whatever ,greatness could stem the 

1) Yqbi III, 52. 

2) Yqbi III, 52. 
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tide of the 'Abbasid advance; it would seem that a1-Ya'qubi 

may.be attempting to demonst;ate that even the best of 

the Umayyads does not particularly compare to.the represen­

tatives of 'Ali's fami1y. 

The first siege of Baghdad 

This is a very short section which agrees in outline 

with the account in the Ta)rith. l The one noticeable dif­

ference is that al-Ya'qubi reports that al-Amin imprisoned 

Ibrahim b. al-Mahdi and Sulayman b. Abi Ja'far for some 

offense and released them when Harihama captured all the 

quarters around the citadel, sending them to the latter 

with those of the Banu Hashim who wished al-Amin to surrender. 

The implication is that Ibrahim may have been one of the 

spokesmen for this group.' Al-Tabari, on the other hand, 

g~ves the impression that Ibrahim remained with al-Amin 

out of personal loyalty; this coUld then be utilized later, 

when Ibrahim is proclaimed caliph in Baghdad, to show that 

he was a misguided follower of a deposed caliph. -

It shoUld also be noted that a1-Ya'qubi, like al-tabari, 

refers to al-Amin as M~ammad, while giving a1-Ma~mUn his 

regnal title. Although it would be foolhardy to infer 

much from this, especially as the account in the Ta~rikh 

al-Ya'qubi is so short, there is one idea Wllich may be 

suggested. Al-Ya'qubi seems to have written his work while 

at the Tahirid court in Khurasan; perhaps, then this denial 

1) Yqbi III, 176-77. 
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of al-Amin' s title was meant to confirm that al-Ivla ~miin, 

whose favour Tahir himself had enjoyed - at least until 
• 

he had al-Amin killed - was the rightful caliph. This 

might also suggest a vindication of ~ahir; if al-Amin was 

not caliph at the time of his death, then it could be said 

that Tahir had merely rid al-}Ia ~mUn of an enemy • 
• 

* * * * (& 

The Ta~rith al-Ya'qubi is much more similar in concept 

and scope to the Ta~rith than is al-DinawarI's a1-Athbar 

al-tiwaJ., in that al-Ya'qubi included material on many of 

the ancient nations in addition to PerSia, it may be said 

that his work approaches the idea of an universal history 

more nearly than that of al-tabari. Apart from this, the 

main difference between the two would seem to be a religio­

political one; al-tabari is writing from an orthodox stand, 

whereas al-Ya'qubI apparently belongs to one of the ani'i 

sects. 

The real problem lies in determining what sort of abi'i 

al-Ya'qubi may have been. I Brockelmann has stated that he 

1) Petersen, 169-74, has attempted to show that al-Ya'qubi, 

like the three contemporaries, al-Baladburi, al-Dinawari 

and al-tabari, was trying to compromise between orthodox 

and moderate Bhi'i views; his conclusion that the prinCipal 

importance of these four authors is in their "very attempts 

to find a compromise that might unite all moderate forces 

against the radical tendencies ••• " seems unfounded. 

Petersen/ 
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belonged to the moderate Hiisa:~'1i sect, one of those who 

accepted Musa al-Qa~im as the last imam; he apparently 

derives this from the fact that al-Yaaqubi mentions the 

first eight imams and thus places him in one of the groups 

whic~ reverted to Musa after the death of 'Ali al-Ri~a.l 
However, since the tenth imam is mentioned by al-Ya'qubi 

and since his Taarikb ends the year before the death of 

the eleventh, it would seem possible that his section on 

Muhammad al-Jawad has been lost. 2 Marquet has suggested 
• 

that al-Ya'qubi may have deliberately stopped with the 

year 259 to avoid mentioning the eleventh imam; and that 

cont'd:- Petersen attaches great importance to the emergence 

of extremist ahi'i groups during this period; it is 

hard to believe that this would immediately send scholars 

t.o search for a compromise when other crises in the past, 

which would have seemed just as dangerous to the people 

of the ~~e, had not produced such activity. Furthermore, 

it should be remembered that al-Dinawari and al-Ya'qubi 

lived at a time when Eharijism would have seemed a more 

serious threat; al-Tabari would have seen much more • 
activity on the part of the Isma'ilis, but this would 

probably have encouraged him to become even more orthodox 

in his views, rather than leading him to seek a compromise 

with any group whom he would have considered heretics. 

Cf. Khalidi, 127-28. 

J.) Brockelmann, tlal-Ya'~ubitl, OPe cit., 1152. 

2) Yqbi III, 259. 
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this may indicate that he, like many other ahi'i sympathizers 

of the time, was confused by the proliferation of groups, 

each of which accepted a different imam as the last or 

followed a different branch of the family, and was uncertain 

where his own allegiance might 1ie. l 

However, it seems quite certain that al-Ya'qubi was 

writing from a moderate 6ni'i point of view; his Ta'ritb, 

then, might be viewed as the reverse side of a coin the 

obverse of which is a1-~abari's massive work. The crudity 

of the former when compared with the latter need not 

necessarily downgrade its.'worth; the value of such an early 

work which attempts to place Islam in the world order from 

a Bhi'i point of view far outweighs any defects it may have. 

'Ali b. al-~usayn b. 'Ali al-Mas'udi 

and the MUrUj al-Dhahab 

Al-Mas'udi, the last of our authors, is a slightly 

1) Yves lvIarquet, "Le §l'.isme au IXe si~c1e ~ travers 1 'histoire 

de Yaiqubi", Arabica XIX (1972), 136-37. He goes on to say 

(139) that he feels the author to be a fanatic Shi'i, 

which he then qualifies: "le caract~re pol~mique est dans 

son oeuvre plus prononcbe que dans aucun autre ouvrage 

historique contemporai;n". One would like to know what 

works he had in mind which could make al-Ya'qubi's seem 

so extreme; certainly not al-tabari nor al-Baladburi, and 

even al-Dinawari, who has sometimes been called a aPi'i, 

would not appear to .be1ong to that category. 
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younger contemporary of al-tabari. Almost nothing is 

known of his life; he was probably born in Iraq, and died 

in 345 or 346. He apparently spent the greater part of 

his life travelling, and used the knowledge gained from 

people whom he met throughout the Islamic world in his 

many works. He was among the first Muslim historical 

writers to reflect on the value and te.:chnique of history, 

and applied to history a ,"scientific" method based on the 

natural sciences and Indian and Greek philosophy; a recent 

study has suggested that his work laid the foundation for 

later philosophical historians such as Ibn thaldan. 

Al-Mas'udi composed several historical works, most of which 

have unfortunately been lost; he frequently refers to his 

other works in the MUrUj, which may have been an abridgement 

of two much larger works. 1 

The MUrUj al-Dhahab was one of his later works, finished 

in 332; its design is that of the universal history: it 

begins with the Creation, proceeds to the history of various 

ancient nations, and then follows Islamic history down to 

his own time. Al-Mas'udi occasionally gives isnads in t~e 

Islamic section; he generally dispenses with naming his 

authorities, but those found in other works seem to be faith­

fully recorded. The section on the Prophet's life is mainly 

1) Kha1idi, 28-54. On the author, see IN, 154; yqt V, 
. 

147-49; C. Brockelmann, "a1-!1as 'udi", EI III, 403-04; 

GAL I, 150-52, S1, 220-21; Sezgin, 332-36; Xolas I, 

iii-vii. 
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straightforward information with little embellishment of 

explanation; 'Ali appears as a prominent character, which 

is in line with al-Mas'udi's abi'i views. 

Dhu Qar 

The account of this battle is divided into two sections. l 

The first is a short account which appears under the reign 

of"Kisra Abrawiz; the Prophet is quoted, as in the Ta'rith, 

and various dates are mentioned for the battle. The second 

account occurs in the section on the kings of Hira, and 

explains the reason ~or the battle; this follows the account 

found in al-!abari, with on~ or two minor embellishments, 

such as Kisra ordering al-Nu'man to be flung under the feet 

of female elephants. While shortened and edited, the 

account in the MUrUj agrees with that in the Ta'rikh, and 

is clearly taken either from the latter or from the same 

sources; there is no mention of the raiding of Bakr b. "fa.' 1J., 

and the direct cause of the battle is Kisra's demand for 

al-Nu'man's inheritance which was left with the Banu abayban. 

Both sections end with the remark that the incident has 

been dealt with in the al-Kitab al-Awsar; this statement 

will be met with throughout the MUrUj, referring the reader 

to an apparently more detailed account of which this is 

only a summary, perhaps the almbar which al-Nas'udi felt 

to be the truest or which agreed with his own attitudes. 

1) Has II, 227-28; III, 204-09. 
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~iffin 

While agreeing in outline with the section in the 

Ta'rikb, the account in the MurUj of the 'fighting at ~iffin, 

the arbitration, and the secession of the Khawarij, differs 

in certain details which change the overall depiction of 

these events. Al-Mas'udi begins by making the fight for 

access to the Euphrates the only conflict before a truce 

is declared; the truce lasts throughout Dbu al-~jja and 

Muharram; and all the various battles between different 
• 

sections of the two armies are fought on consecutive days 

in Safar. 1 This may represent an attempt to arrange this 
• 

material in a logical order - we have already remarked on 

the confusion of the account in the Ta'ritb - even though 

al-l·1as 'udi seeIDS to be using Abu rJIitbnaf's account in places. 

While the reports of the call to arb~tration and the events 

before the actual arbitration are very similar to those 

employed by al-tabari, al-I1as'udi emphasizes that al-Aah'a:t.h 

was most insistent on accepting the Syrians' offer and 

that there was a great deal of dissension among 'Alits 

followers both before and after the arbitration document 

was written. 2 He does not mention that 'Ali was compelled 

to have his title Amir al-Mu'minin erased from the agree­

ment, which suggests an attempt to cover t he fact that 

'Ali was thus reduced to the level of any ordinary man 

and made an equal of Mu 'a1'riya. 

1) Mas IV, 344-78. 

2) r·~as IV, 373-90. 
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The account of the arbitration meeting is given in 

three alternative versions: the first very long and much 

elaborated, the second shorter and apparently from Abu 

I"iikbnaf, the third very short. l The first account liould 

seem to be the one which al-Mas 'udi finds preferable, and 

certainly it bolsters the general depiction found else­

where of the main characters. Abu Niisa. emerges as a vain 

man very easily tricked by 'Amr b. al-'A~; 'Abd Allah b. 

'Abbas, whose role in this conflict is noticeably subordinate, 

is the faithful retainer of 'Ali; 'Amr b. al-'l~ is crafty 

and lies to Abu Nusa, thereby winning the day for 11u 'a,,,iya. 

Above all, it is l-1u 'awiya who becomes the arch-rebel 

and power-hungry villain; earlier, he has refused to allow 

'Ali's army access to the Euphrates despite 'Arer's willing­

ness to conciliate, and in one version of the account of 

'Ali I s challenge to l~u 'awiya for single combat, the latter 

compels 'Amr to take his place. Before the meeting of the 

arbitrators, l!u 'awiya counsels 'Amr to deal carefully with 

Abu Musa, so that 'Amr1s deceit is implied to have been 

inspired by 11u 'a.w1ya. Finally, after the failure of the 

arbitration, al-I-ras 'udi reports that ' Amr felt himself 

able to manipulate Mu'awiya and refuses his summons; 

~m'awiya, however, tricks the former into a position where 

he is vulnerable and forces him to suear an oath of alle­

giance to him as caliph. 2 It would seem that the sole 

1) I-!as IV, 390-402. 

2) I·1as IV, 403-06. 
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purpose of this story is to emphasize }Ilu 'awlya' s thoroughly 

bad character; at the same time, it also denigrates 'Amr 

and makes him a less formidable man than might be supposed 

from his performance at the arbitration. 

'Al­lo, on the other hand, is a hero fighting for the 

truth; his failure is entirely due to circumstances beyond 

his control and the disobedience of his supporters. His 

quest for justice includes waiting many years to punish 

'Ubayd Allah b. 'Umar b. al-tha~~ab for the unprovoked 

murder of al-Hurmuzan; he is a formidable fighter, killing 

five hundred and twenty three men in a single day and night, 

one man '\'11 th every stroke of his blade; he is a learned 

man, quoting with ease both the Qur'an and poetry. His 

follOvTers include great numbers of An~ar, I·luhajiriin, and 

veterans of Badr, and he himself rides the mule of the 

Prophet. 

The entire account is thus a vindication of 'Ali and 

a justification for his failure. Beyond all doubt, Mu'awiya 

is a self-seeking rebel who will use any deceit to further 

his ambition; it is even implied that he commands the 

allegiance of his own supporters only through fear and 

force and that he trusts no one. The difference between 

al-Mas.'iidi 's account and that of al-Tabari could hardly be 

greater; whereas the latter attempts to blur Mu'awiya's 

role and the dissension among '~li's followers - while 

giving 'Ali a clear-cut and honourable role - the former 

draws the distinctions sharply and leaves the reader with 

no doubt in his mind as to his view of the conflict. 
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The caliphate of 'Umar b. 'Abd al-'Aziz 

Since al-r.!as 'udi depicted Mu 'a.wiya as a rebel against 

'Ali it can hardly be hoped that he would deal with the 

Umayyad caliphs in a generous manner. He accords only 

'Umar the dignity of the title caliph, referring to the 

reigns of the other Umayyads as ayyam. The section on 

'Umar l s ca1iphate is filled with anecdotes of his great 

piety and humility, as opposed to his predecessors whose 

injustice and personal.vices are a recurring theme. l 

Al-t-tas 'udi gives a different version of the succession 

crisis than any of the other authors we have examined. 

Sulayman makes the decision to name 'Umar as his successor, 

but tells no one; he gives his testament to Raja', a1-Zuhri, 

and r.1ak\tiil with instructions to read it t-o the people only 

after his death. Raja' makes only this one appearance; 

the reading of the document is done by the two scholars. 

Like al-'rabari, al-Has'udi emphasizes 'Umarls unwillingness 

to accept the office; but in the MUrUj, Yazid b. 'Abd 

al-Malik is the first to swear allegiance to his cousin, 

whereas Hi§ham delays for two days and then capitulates 

only when it is apparent that everyone else is satisfied 

with the new caliph. 

The rest of this section is given over entirely to 

anecdotes about 'Umarls character, with one short digression 

on the various sects of Islam. While al-Mas'udi mentions 

1) Mas I, 416-45. 
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that 'Umar forbade the cursing of 'Ali from the minbar 

and that he grants a large sum of money to the descendants 

of 'Ali and Fa~ima, these incidents are not emphasized 

and are merely illustrative of 'Umarts justice. 'Umarts 

desire to be a good ruler leads him to appoint 'amils of 

good character, willing to follow his example and to advise 

him when he needs counsel; furthermore, he will take advice 

from any person, no matter how young or_humble, if it will 

help him to be a pious Huslim and just man. His well­

organized and logical argument even wins the hearts of two 

of the tbawarij. When news of his death is received at 

the Byzantine court, the Emperor recounts the stories he 

has heard of 'Umar's piety and merit, and tells a Muslim 

delegation not to weep for 'Umar but for themselves, since 

they have lost a ruler who was such a good man that he 

could live in this world as though he were a monk. 

The first siege of Baghdad 

The account of the siege of Baghdad in the r·luriij is 

very similar to that in the Ta' rikb.; in many places the 

reports are exactly the same and much of the poetry is 

also found in both, which indicates either a common source 

or borrowing by al-Mas'udi from the Ta'rikb. l The addi­

tional reports in the MUrUj deal mainly with the severity 

of daily life in the city; al-Nas'udi devotes one section 

to a description of the organization and weapons of the 

"army" composed of the dregs of the populace, with vivid 

1) l~s VI, 443-87. 
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depictions of men going forth to battle naked, carrying 

shields of tarred reeds and wearing helmets made from 

leaves of the cocoa tree. He compares this siege with 

the battles in the city during the year 332, but emphasizes 

that the people suffered more during the first siege. 

Like al~'tabari, al-I-las 'udi refers to al-Amin as 

Muhammad, or more frequently as al-Makhlu', the deposed 
• 

one; it has been suggested in a recent study that al-Mas'udi's 

attitudes to the 'Abbasid caliphs was determined by each 

one's treatment of the 'Alids. l If we accept this, then 

it would seem that he denies al-Amin his regnal title in 

order to emphasize al-Ma'mnn's right to the caliphate, since 

the latter shOl'led great favour to the 'Alida a few years 

later. 

* * * * * 

Unlike the two authors discussed previously, al-r·1as'ildi 

generally is much more liberal with his dates; events in 

the Islamic section are usually dated to at least the month. 

He apparently discussed the disagreement among authorities 

about the date of a given incident in one of his other works, 

to which he often refers the reader. This suggests that 

he too, like al-~abari, may have felt that dating was one 

of the f.unctions of the historical writer. Unlike the 

Ta'rikb, however, there are sections of the MUrUj devoted. 

to determining the number of participants in an incident; 

whereas al-Tabari often gives the number of people killed 

1) Khalidi, 133-35. 
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in a battle, aJ:..~Ias 'udi may ignore this in favour of a dis­

cussion about how difficult it is to determine the number 

of men at ~iffin, for instance, because the dead were not 

always identified or some sources fail to mention someone 

whom another authority claims to have been present. Often 

he will simply state that x number of men took part, as 

he does when he reports that 100,000 men from the rabble 

of Baghdad fought in one battle against ~ahirls forces, 

and there does not seem to be any indication that he is 

sceptical of what certainly seems, to modern minds, a 

preposterously high figure. 

Although the structure of the HUrUj is similar to 

that of the Ta'rikb, there is enough variation in subject 

matter for one to feel that al-Has 'udi I s purpose in writing 

the work must have differed from al-Tabari's. Khalidi 
• 

states that al-Mas'udi indicates his opinion of the material 

he uses and, when faced with a choice between two or more 

versions of the same event, generally prefers the first; 

but he does not really explain how this was done. l If we 

accept his interpretation, then we find that a1-Mas'udi 

apparently subscribes to a more elaborate or fanciful 

version than the other offered; for example, he would seem 

to find it more reasonable that a1-Nu'man died after being 

trampled by elephants on Kisra's order than that he died 

in prison. vllien there is only one version of the account 

with no indication of al-Mas'udi's attitude, are we then 

to believe that with his dying breath al-Mirqal drags himself 

1) Kha1idi, 7-10. 
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to the wounded 'Ubayd Allah b. 'Umar and bites hin? These 

are rather trivial details, but they do suggest an idea. 

Perhaps al-Nas'\idi, with his wide knowledge of people 

gained through his travels, was attempting to combine two 

qualities i~ the r,lurUj _. the informative function of an 

historical work with the entertainment value of literature. 

The two examples mentioned above could easily fit this 

theory; while both may be quite true and not at all fantastic, 

they embellish the story in such a way that it might appeal 

to a wider or different class of people than wouid the 

Ta'rikh. 
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CHAJ?TER V 

AL-TABARI AS AJT HISTORIAN 
• 

Al-Tabari's fame as an historian rests almost 
• 

solely on the Ta'ri~; and from the lists of his writings 

found in reference works, it would seem that this is 

the only work by him which we woUld caJ.l a history. It 

is, then, worth considering how the ~a'rikh fits into the 

scheme of his interests and the general intellectual mood 

of the time, and to what extent later authors employed 

it in order to arrive at an appreciation of his place in 

Islamic historiography. 

The majority of al-~abari's other works seem to 

have been concerned primarily with fiqh, with the explana­

tion of the laws which had developed from the word of 

God"as contained in the Qur'an and which were meant to 

provide order and stability for His coremunity of believers. 

The Tafsir is an integral part of this interest, giving 

the commentaries of various authorities ori the meaning 

of each verse, and, more importantly, on the historical 

situation in which the verses were revealed by God. The 

circumstances' of each revelation l'lould be important for 

the Islamic community; since the Qur~an was meant to 

provide a basis for the la"lS of the ~a, the various 

verses could be seen to apply to situations similar to 

those in which God revealed them. Thus, tafsir would 

have a long-range import outside of its immediate goal of 
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expiaining the word of God, in that it provided the means 

for the community and its leaders to be able to resolve 

any dilemma by an application of laws which had been 

clearly explained for them, and related to a historical 

situation. 

It would seem that the Ta)rikh may also have arisen 

out of this concern for the laws of the community; just 

as the Tafsir ~ould provide an explanation of the basis 
. -

for its law, so would the Ta)ri~ give members of the umma 

an historical justification for that law and, thus, for 

their very existence. The incidents contained within the 

Ta)rikb could be interpreted in the light of the later 

development of Islam and be seen to be a part of God's 

plan for His community; this would inspire confidence and 

hope for the future, that the umma would remain united 

and could. look ahead, secure in the knowledge that it 

had not strayed from the path on which the Prophet had 

started it and for which God had intended it. 

It is doubtful whether al-~abari would have thought 

of himself as an historian. Concerned as he was with 

formulating a code of living for society which would allow 

it to emulate the umma of the Prophet and to carry out his 

ideals, perhaps it would be closer to his own view of him­

self to call him a faqih. It is interesting to note in 

this connection that Ibn al-Nadim lists him not among 

historians or mufassirtin, but with the jurists; perhaps 

later Islamic society conceived of his Tafsir and Ta)rikh 
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as belonging to the realm of law, in the sense that they 

discussed problems vital to the establishment of those 

codes which stabilized society and gave it the means to 

deal with problems which arose out of the daily contact 

of its members. Al-~abari himself would probably have 

been pleased with being categorized as a jurist; he would 

have considered it a rare compliment to be acknowledged 

to have made a contribution, however small~ to the laws 

governing the divi~ely ordained community of which he 

was a member. 

As we have seen, the genre of historical ~Triting 

known as universal or world history first appears during 

al-Tabari's lifetime; the need for Islamic SOCiety to 

justify its existence and to explain it within the whole 

of human history demanded that historical writing become 

more comprehensive and cover more material than the basically 

monographic form which had hitherto been the most common 

structure of an historical work. It is in this setting 

that one must consider the Taarikh to determine its Place 

in Islamic historiography; it was not composed in a vacuum, 

but was written in response to certain social and inte~­

lectual developments of the age. The primary function 

of an history is to be meaningful to the people of its 

own time; the interpretation of past events is, to a large 

extent, formed by contemporary happenings and may be seen 

as the attempt to apologize for and justify the existing 

state of a SOCiety. The Taarith was a response not only 
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to earlier histories of its kind, but also to the condition 

of Islamic society in the late third century; at a time 

when the community seemed to be in danger of division, 

al-Tabari attempted to give a measure of secur~ty to that 
• , ' 

community by showing that it had encountered crises before 

and survived, which meant that it was still holding to the 

precepts which God had laid down for it. The Ta)rikh is 

an optimistic work in that sense, for al-~abari is confident 

that the umma will emerge from its present dilemma undivided 

and stronger for the future. 

It 1s also within the context of this period that we 

must consider the charge of ahi'ism of which al-~abari 

has sometimes been accused. It is hard to believe that 
-

anyone who has read the Tafsir or the Ta'rikh could seriously 

give credence to such an accusation.1. \'Ihen one compares 

the latter with such histories of an 'Alid bias as the 

Ta'rikh al-Ya'qubi, it is immediately apparent how orthodox 

al-~abari lias; he has virtually no information on the imams 

or any of the proto-ahi'i groups, mentioning them only when 

they have a direct conhection with the affairs of the 

1) Niir al-Da)im, OPe cit., has shown 'that on points of 

tafsir on which Shi'is and Sunnis differ, al-Tabari 

always prefers the Sunni interpretation. He has also 

pointed out that a contemporary of al-~abari, N~ammad 
, 

b. Jarir b. Rustam al-tabari, was a ~i'i author and 

that the similarity of the two names may have led to 

confusion between the two. 
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central government, such as their leading a rebellion. 

It would seem that such a charge may have grown out of 

the hatred which such ultra-conservative groups as the 

Hanbalites bore him; accusing one's enemy of being ahi'i 
• 
meant only that he did not agree with one's own views, and 

was one of the worst epithets which could be attached to 

his name. Ibn Ishaq was accused of cAlid tendencies for 
• 

daring to collect traditions about the Prophet against 

the wishes of the Nedinese scholars, perhaps because they 

felt that such a collection might have given too much 

weight to 14ul,:lammad' s prophethood and not enough to his 

mortal qualities, thus making him seem semi-divine; it 

may be that certain segments of society in al-Tabari's 

time felt that, since al-Tabari's interpretation of history 

did not agree with theirs, it must support sone other 

groups which they would have considered as deviating from 

the true path and thus to be condemned in terms which 

would clarify their own position as well as attach some 

term of contempt to al-Tabari. 

Al-1abari's Ta)rikh has exercised great influence 

on later historians of Islan. It was to some extent 

utilized by IJIuslim historical writers such as Miskawayh 

and Ibn al-Athir, who abridged and condensed the material 

in the Ta)rikb, omitting the isnads and variant versions 

of the same event and combining the akhbar into a con­

tinuous narrative; most later historians did, however, 

supplement this information with material :from other 

sources. It v10uld seem, then, that al-1abari was recognized 



171. 

as a valuable source for the events of the early history 

of Islam without being given a pre-eminent position among 

the earlier historical writers. 

It is mainly on modern historians of Islam that 

al-Tabari's influence has been most pronounced. His super~ 
• 

ficial impartiality and use of iarge numbers of earlier 

historical writings have led many modern scholars to 

prefer the Taarikh as a source over most other works of 

the same and later periods; furthermore, the soberness 

of his accounts, as compared to the more fancifUl versions 

found in many other historians, lends an air of authenticity 

and truth to his work. His silence on certain su1;l:jects, 

while puzzling, has never really given rise to any doubts 

about his veracity or. whether he was· writing with a definite 

view and purpose in mind. It has been the intention of 

this study to show that we must treat al-Tabari with the • 
same circumspection as other sources, and that there is 

no foundation for considering him an "objective" historian. 

Al-~abari knew that by referring to as many authorities 

as pOSSible, he could sufficiently confuse some readers 

to the point that they would see no indications of a 

definite view being put forth; furthermore, by utilizing 

so many sources, he could make it appear that he had 

summarized the most authoritative works on a single subject, 

thereby providing a reference work, as it were, for that 

vast majority of people who vlOuld not wish to read several 

different monographs on the same subject and then attempt 
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to understand.which of these contradictory accounts would 

come the nearest to being correct. Al-Tabari gives the 
• 

appearance of having done exactly that. Hodgson has 

written: 

It is no accident that it is only since 

the discovery of rabari's work (as Gibb 

pointed out) that modern historians 

have begun to be able to reconstruct 

the periods he dealt with. Tabari 
• 

meant it that way.l 

It is in this light that we must now re-evaluate our 

attitudes towards al-1abari and his place in Islamic 

historiography. 

1) Hodgson, Venture of Islam, OPe cit •. I, 356-57, fn. 14. 
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CONCLUSION 

History, as an intellectual and literary discipline, 

had a very practical purpose in a society such as that in 

which al-Tabari lived and worked. It was not merely the 
• 

explanation of the origins of the state such as then 

existed, but also a vindication of the authority which it 

sought to exercise in its laws and actions~ While it 

would be futile to look for some explicit philosophy of 

history in the work of al-~abari, there can be no doubt 

that he conceived of his massive Ta1rikh as a further 

contribution to the stability of his t~e. It may be 

deduced from this that there was in his mind an awareness 

of a divine causality guiding and shaping events so that 

the community of believers would not stray from its 

apPointed path; and in this respect, al-Tabari, though 

no doubt holding conceptions of the good and the ideal 

in social life, could not venture into an explicit criti­

cism of events which 't'lere conceived as manifestations of 

God's will towards His inscrutable ends. 

It is doubtful, however, whether a man such as 

al-~abari would have felt any need for such criticism; 

history, to him, was to be studied in order to learn the 

lessons that it might teach. Al-Tabari was concerned '\'11 th 
• 

the history of the umma and its attempts to emulate the 

community of the Prophet and the RaabidUn; the failures 

and successes of the umma in these atte~pts were the most 

important lessons to be learned from history. At an earlie~ 
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time, the community had been fortunate to have the advice 

of the Companions of the Prophet, who could counsel them 

in times of crisis as to what action should be taken; but 

since the end of the first century, the only direct link 

which remained from the paradigmatic umma, other than the 

Qur'an and the traditions of the Prophet, liaS the thilafa. 

The caliphat e "Tas the only organiza t ion of government 

which was conceivable to the community, for it was the 

form sanctioned by the Companions and, thus, implicitly~ 

by the Prophet. The community, therefore, had to look 

to the khalifa for gu.id~nge, for he "Tas the leader of the 

umma to whom it had sworn allegiance; his first duty was 

to help tm'Tards the attainment of the standards which the 

Prophet and the RaanidITn had formulated as being the best 

code of living for God's ordained community. Only by 

studying the history of the community and its leadership 

could one hope to avoid errors already committed and learn 

the solutions to many of the proble~s which had arisen 

in the past. 

. 
Al-tabari's Ta'ritb, therefore, uas written to provide 

his time with a catalogue of those mistakes ~mich the 

comnunity had committed and the correction of them. The 

only pattern which al-1abari would find in history ~las 

this constant searching by the umma for the correct ways 

in 't'lhich to emulate the community of the Prophet and the 

RashidUn; any other pattern of behaviour which might be' 

apparent 't'lottld be dismissed as adventitious, or could be 
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shown to be simply another manifestation of the pre-

conceived pattern in his mind. For al-Tnbari's concept 
• 

of history is indistinguishable from his concept of 

Islamic history. History was ordained by God; Islam vIas 

ordained by God; it was inconceivable that any history 

could exist in "rhich the focal point uas not the Islar.lic 

umma. All pre-Islamic history was merely the prelude to 

Islam_, "Thich is the final, and continuing, phase of history. 

Historical writing at this time was still largely 

a matter of quoting one's sources verbatim and arranging 

these quotations in such a "lay that they would form a 

more or less continuous, coherent narrative. The deficiencies 

of such a system are especially apparent in the lack of 

what might be called a technical vocabulary, and much 

of the obscurity met with in both al-Tabari and other con-
• 

temporary sources arises from the variable notions associated 

with words which were later to be accepted in a specific 

sense. One of the values of a "Tork such as the Ta )rilW, 

which preserves and identifies the writings of earlier 

scholars, is that it gives modern scholars a basis for 

determining the early meanings of many terms and for tracing 

the development of these meanings throughout various periods; 

but in the sense that al-~abari and his colleagues had a 

fund of terms whose meanings were fixed to use for such 

things as describing the administration of a city or 

province, then one can say that no such vocabulary existed 

in quantity. Al-~abari and his contemporaries would have 
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had little trouble in understanding what various terms 

meant; it is only in later periods that any confusion 

would arise. Many terms, especially those concerned with 

administration, had been defined in a very narr01'l sense 

after al-Tabari t s time, and works such as al-}!al'lardi' s 
• 

were meant to categorise and explain these meanings. To 

a man familiar with these strict definitions, the use of 

a word such as 'amil in an early historical work coUld be 
• 

puzzling and, if read with the familiar meaning, coUld 

lead to a complete misunderstanding of the text. 

Such limitations of the method of historical 1'lriting 

adopted by early Islamic historical. writers did not, 

however, prevent the author from achieving one purpose for 

his writing - the propagation of one particUlar view of 

an historical event; this Viel., may be associated with a 

certain sect, region, or cl.ass, but it is al~1ays present 

in the writings of early authors. Historical "facts" as 

we conceive them today did not exist in these early writings, 

hence the l.arge amount of space devoted by al.-Tabari to • 

the conflicting accounts of the exact date of a certain 

incident. A fact to the early Islamic historian ''las any 

self-contained thought which he felt to be true and '-lhich 

supported his own point of viel'T; it \'las not an opinion 

which coUld be independently verified, for such an idea 

would not occur to him. "Facts" ''lere handed dO\ffi from 

generation to generation in a theoretically oral form, 

and their veracity was attested by the isnads attached 

to them. 
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Under such circumstances, objectivity in the modern 

sense was not only nearly impossible, but also undesirable. 

Islam was divinely ordained, and one could not be impartial 

about it, for this woUld imply unbelief. Objectivity to 

a man such as al-Tabari would mean simply a whole-hearted • 

belief in the rightness of his chosen doctrine; he may 

have examined others and rejected them as being deviations 

from the one true path, but he would not consider this 

as being objective or subjective, which are, after, western 

concepts. Similarly, his is not a voice of protest, nor 

would the notion of reform as it is understood today be 

expected in him. His proper stance is of the impartial 

and neutral witness of the past, though, as has. been sholin, 

it would have been h~anly impossible for him to have 

entirely submerged his attitudes and conceptions within 

this impersonality and ~nony.m1ty. 



~PENDIX 



179 

The charts at the end of this thesis are a schematic 

representation of the isnads given in the Ta~rIkh for the 

five events which are discussed in this work. Only those 

isnads which give the name of a transmitter other than 

al-Tabari himself are shown, and those which state "others 
• 

say", "someone else said", "it is said", etc., have been 

omitted • 

. The Arabic word or words written immediately ~neath 

the name of an authority are the verbs of tJransmission dis­

cussed in Chapter III. Passive verbs have been fully 

vocalized for easier identification. 

Unless otherwise qUalified, all dates indicate the 

year, or approximate year, of death of the transmitters, 

according to the hijri calendar. 

Solid lines are used to indicate a direct transmission 

according to al-!abari's rendering of the isnad. Dotted 

lines indicate that al-Tabari quotes an authority without • 

the intervening links which he gives elsewhere. 
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._------ (ca. 107) --------------------Jabir -

'Amr b. Abu Razin 
SBujayra 

al-Ahnnf 
(ca. ·68) 

Numayr b. 
v/a'la 

al-Hamdani 

·al-'U~ani 

al-l-lujalid 
b. Sa'id 

I 
Ja 'far 

b • 
~uill'!ayfa 

'Abd Alllih b. 'Ammiir 
b. 'Abd yaebu~ 

I , 

'Abd al-Sallim b. 
'Abd Alllih b. 

al-Hajjaj 
b.· 'Ali 

'Amr b. 'Amr jiliiilid b 
b. 'Awf b. Halik Qatan 

al-Juahami al-~ariihi Jabir al-Ahmasi • 

Jundab b. 
'Abd Allah 
(ca. 65) 

~ 
~umayd b. Abu 

Tamim b. 
al-Jrariih 
al-Azdi 

Muslim Sadiq 

~ /. 
Isma'l.l b. 

Yazid 

Mihran, 
mawlli 

Yazid b. I 

I 
Yiinus b. A' 

Isltiiq al-Sabi 
(ca. 158) 

b. aJ.-Nubarak 
(181) 

Ibn /lliihab 
al-Zuhri 
(124) " 

I , I 
Habba~-.~J;u;wa::yn:--L--------~------__ .l __________ _ 

(ca. 76) - Abu Mikbnaf ----L.----_-1... ____ ---I'--______ .L-_______ .L-_-I 

I _ (lr) 

Sulaymiin 
b. Siilih 
(bei'ore·210) 

I 
Ahmad al-X-rarwazi 
['b. Shabbawayh] 

(230) 

I 

, , 
Sulaymiin b. ' 

Yiinus b. yazid , , 
Ishaq b. 
'Isa 
(ca. 215) 

'Ata' b. Muslim 
(190) 

'Awna 'Abd Alllih 
b. Haymiin 

/ 
Layth b. 

Abi 
Sulaym 

Isma'il b. 
Sami' 

al-Hanafi • 

Mubaralc 
[b. Fadala] 
(ca. 1~5) 

Nuslim al­
A'war 

Man~Ur b. 
Abi Nuwayra 

'Awana 

, 
, Abu al- / Habban Muhammad Khalaf HirIDWn b. Muhammad 

I ~ /~ I 
unknown Ibn Idris al-Walid 

b. ~iili.lt 
'Ubayd b. 

al-Sabbah 

I 
, [al-Nada'ini] (216) (ca. ~94) I, "'" . I . Hasan [b. Hilal] b.·Fudayl / al-Kalbi (ea: 204) 

I (ca. 1
225

) I "'" "'" 
'Abd Allah b. , Ahmad b. al-,,,iiqidi A\lmad b. Musa b. 'Abd 'Umar b. Abu Kurayb 'Ali b. Nuslim f.ruhammad b. I 
Ahmad al-Marwazi Thabit al-Riizi (207) Muhammad al-Rahman al- Shabba (247) al-Tusi (253) 'Abb8:d b. Husa I 

I 

• (275) I I - (fl. 255) I . Nll.srUqi (258) (ca. 26~ • I 

LI ________________ ~~ __ ~I ____________ ~. ________ L_ ________ ~I ________ ~I~·----------__ ----________ ~ __________ ~------------~~----------~. al-Tabari---~----~ 
J\; .• ~ c: j I •• ~ ~ ~ oJ ~::;a.. •. ~ ~-;b> Jl; (310) -'.::;b J\; 

U"'" I \.N u-- tf yY if J -(.~ V-' , - ~~ r 



.q 
Mihran, 
mawlii 

Yazid b. Hani' 

I 
158) ca. 

Y;mus b. Abi 
Is~a( al-Sabi'i 

Ziyiid 

al-Qasim, mawlii, 
Yazid b. Mu'awiya 

I 
'Abd Allah b. 

Yazid b. Jabir al-Azdi 

al-Muhill b. 
Kbalifa·al-Ta'i 

r 

al-t' i 

Sa'd Abu 
al-Mu~~hid 

'Abd Allah 
b. 'Allf b. 
al-Ahmar I . 

Y\isuf b. 
Yazid 

man of Al Kharija 
b. al-Tamimi 

Abu Rawq 
al-HamdS:ni 

Zayd b. Badr al-'Abdi 

Sinan yazid b. 
'Uqama 

-
al-Nadr b. Jayfar b. Abi 

Salih A~u Zuhayr al-Qas1m al-'Abdi 
• ai 'Absi 

Muhammad b. 
MilWnaf 

Yahya b. 
Sa'id 

Abu Abi Mikbnaf 

al-Hudayn b. 
al-Mundhir 

(ca. 100) 

I 
Suwayd b. 
Hayya al­

Asadi 

'Abd al-Rahman 
b. 'Ubayd Abii 
al-Kunud 

I 
Sulayman b. 
Ra~id al-Azdi 

'Abd al-Mal1k b. 

a - ana 1 
Abi Hurra 

1 H ·r 
• 

man of al­
Fa:~lID 

al-Hurr b. 'Umara b. 
al-~ayy!h al-Nakha'i Rabi'a 

~ al-r
nni 

II -
- W 1 a. 

Abu Zayd Abu Janab 
'Abd Allah al-Kalbi 
al A d- (c 150) 

'Abd Allah b. 'Asim 
['Am1r] al-Fa'i~i 

. 

man of 
al-Na\tha' 

\ 
Fudayl 
~ d-' ~ 13. 1. 

a - nc 1 Ki . 



, 

:i 

"­

'Umara b. 
Rabi'a 

al-Jarmi 

I 
Abu Janitb 

al-Kalbi 
(ca. 150) 

man of mawlii of "_'"\ /Ar;btar 
Fudayl b. Abu Bakr 
Ktladij al-Kindi 

al-Kindi 

Sulayman 
al-Hadrami • • 

I 
'Abd Alliih b. 

'Abd al-Rahman 
b. Abi 'Um 

al-An~ari 

Yazid b. Zayd b. Wahb 
Wahb al-Juhani 

~(96)1 

Abu Salama J-liilik b. A'yan 
(ca. 94) al-Juhani 

Jundab Elders of al-Rayy 
from Taym A11~h b. 
~a'laba 

'Abd al-Rahman 
b. Jundafl 

Ibn A1Wi 
Qhiyiitb b. 

Bak -
Laqit 

• al-Azdl. a1.~ rl. 

Elders of Muharib Nafi' 
mawl[ 

Ibn 'Umar / 
Abu aI-Salt 
al-Taymi 

• 

Muhammad b. Ishaq 
mawlii'Banu al-Huttalib . . , 

Elders of al-Namir 
from al-Azd 

I 
al-Hiiri1b. b. 

Haaira al-Azdi , . 

Abu Huslim 
b. 'Abd Allah 

al-Dib1ibi . I 
MalIa b. 
Zullayr al-Nahdi 

Muhriz b. ' Abd 
al-Ranman al-'Ijli • 

man from, 
Bakr b. Wii' 11 

Ka:lliir 
b. Bahz 

Salama b. 
Kuhayl 

al-Ajlah 
b. 'Abd llliih 

. . 

al-Qiisim 
b. al-Ualid 

)lIFFIN 

TT I, 3256-3363 

'Awn b. 
Abi J~ayfa 

I 
Abu 

al-Nuehaffal 



, Ali b. Hamza aJ.-' Alawi 
• 

Ibn Abi !1amza 

f.\uhammad b. l-ruhammad b. al-Husayn Muhammad b. 'Amr b. 'Abd 'Ali b. 
Yazid al-Tamimi $Iansur al-thali' al':'Husayn b. al-Mal1k Yazid 

al-Bawardi b. al-Dahhiik !-Ius 'ab al-'Itri 
• •• • 

Iiliattab b. Z1yad 'tar1q al-Kbiid1m Ibrahim b. 
• • al-Nahdi 

/ 
al-Hasan Y~ya b. f.luhammad 

[al-Husayn] Salama al-Kat1b b. Rallhid 
b. AOi Sa'J.d 

M1Jjlammad b. 
'Isa al-Juludi 

I 

I 

I 

I 
I 

I 

I 
I 

I 
I 

Abu al-Hasan 
al-Hada'1ni 

(ca .. 225) 

THE FIRST SEIGE OF BAGHDAD 

TT III, 868 - 925 

I 

Hafs b. Armiyii'il • • 

l-Iuhammad b. 
rsma'il 

~d 
b. Salliim 

al-Tabari __________________ L-______________ ~ ____________ L_I ______ ~ ______________ ~~~--------~ 

(310) U '}, ~ (T J, ~ . J}; J(~ a'l~) t.f J, ~ 
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Salim b. 
a1-Af t ao 
(132) 

I 
Marwan b. 

Shuja' 
(190) 

I 
MansUr b. 
Abi·J.luziihim 

(295) ° 

I 
unknown 

Maymiin b. Mihran 
(ca. 116) 

flliihab b. 
Sha.ri'a al-
11ujaahi'i 

Dii' ud b. Sulaymiin 
a1-Ja'ti 

\ 
J.luhammad b ° Talha 

• (167) ° 0 

----- \ 
'Abd AllBh 
[b. a1-J.lubarak] 

/(181) ~ 

IbrBhim Tufayl b. Idns b. Muqlttil 'Abd a1-A'li\ Kb1tlid b. grandfather SUlayman Fuday1 b. 
a1-Sa'igh ° Mirdas Han~ala b. Hayyan b. Man~ur 'Abd a1-:A.ziz 1 [b. Salih Salrnawayh) ''!yyad (187) 

(187\ \ /" (be~ore 1,) '" / (bei'ore~) ____ 

Kbarija b. Abu al- Ku1ayb b. 'Abd A11Bh Mus'ab b. 'Ali b. Abu Uuhayk al-J.lufaddal r~uhammad Ahmad b. 
Jolus 'ab Sari Khalaf b. al-~Iubarak HayYan Mujiihid (ca. 180) b. _Ziyad [al-Yaof&ari] al-Bahili /lliabbawayh 

'Amr b. 'Abd aI-Rahman 

Rajii' b. t£aywa 
(112) 

Suhayl b. 
Abi Suhayl 

D1i 'ud b. jilialid 
b. Dinar 

a1-Hanham 
b. Waqid 

rHiti' 
(ca. 119) 

\ 
'Ubayd Alllih b. 
'Umar (ca. 147) 

\ 
Mub!i:rak b. 

'Uthman Ibn Abi • 
~-Zlniid (174)________ I 

--------=:::---::::::: J.luha=ad b. 
/ 

Fada1a 
(ca. 165) 

/ 

Abu Hiltilnat 
(157) 

SJ.-Waqidi 
(207) 

I 

'Umar Sulayman 
b. Harb 
(2~4) 

~ 
Ibn Sa'd 

(230) 

THE CALIPHATE OF 
. .-

'ID-tAR Bo 'AW AL-'AZIZ 

TT II " 1340-68 

Abu Ma'lIhar 
(170) 

I -
Ish!lq b. 'Isa 

(ca. 215) 

I 
unknown 

~~ ~~ ~m)~~;~~~~o;;;~~~.~.~~~~~;:~~~~:::~~:~_~_-- (21~ 
- 'Ali b. Muhammad al-Mads' ins: ~ Abu 'Ubayda Ma'mar 'Abd Allah b. Ahmad HiriliUm b. Muhammad a1

b
-Ra •• a

A
r

b
l

1
!hus[b

ama
_. M)''\'Bmms d Ahmad b. :cllabl t 

(ea: 225) b. a1-J.luthanna b. Bbabbaway:n al-Kalbi • tn .. 255) 

(210) at-'aba";: (_27_5_)--1I-:-__________ (_20_4..l)I ____ ---------II------(_2_82_}..l1 _________________ -I1 

JI§ (~10) ~~ Jl; JI.; 
I) ~~ J. l~ 

r<'J 



men from 
Banil 

Salama 
I 

unknovm 

'Ubada b. 
al-~amit 

(34) 
I 

Abu Umama 
al-13ahili 

(ca. 81) 

I 
Makhill [b. Abi 

l1uslim al-DimaWlqi] 
(ca. 115) 

I 
Sulayman b. Musa 
al-Aahdaq (ca. 115) 

I 
'Abd al-Rahman 

• -
(143' 

b al Had'lill 

Anaa b. 
!·!alik (ca. 91) 

I 
Humayd 'Abd Allah 

ai Tawil b Abi Najih - • 
(142) (ca. 131) 

'Abd Allah 
b. l1as'ud 

(ca. 32) 
I 

men from 
Banil 

Maliliziim 

I 

Abil Da'ud 
al-Wizani 

I 
f,lhayk,hs of men from 
the Ansar Banu r.razan b 

·~al-Najljar 

Nubayh Ishaq b. 
b Wahb Yasar • (126) 

Abu 'Ubayda 
b Muhammad • • 

-'Asim b. 
'Umar b • 

Qatiida (ca. 

'Abd Allah b. 
1Qa' laba b. Su'ayr 
al-'Udhri (ea: 87) 

I 
al-Zuhri 

(124) 
I>luhammad b. 
Ja'far b • 120) al-Zubayr 

(ca. 115) 

I 
(130) 

-'A'iana 
(58) 

I 
'Urwa b. al-Zubayr 

(ca. 95) 

b ------I rahl.m b. 
'Abd al-Rahman 
.~.-. Cea. 95) .. 

····1·";"·· 
. B-a'il 'ti. 
Ibrahim 

(ca. 126) 
I 

• Abd al-l{ahid 
b. Abi 'Awn 

(144) 

Muhammad b. Ishaq L 
• (ca. 150)· 

I 
Salama b. al-Fadl 

(191) • 

I 
Ibn Humayd 

(~48) ", I ~>h-
al-Tabari 

(~10) 



'Abd a1-
Rahman b. 
'Ai{f (31) -....,..--------'" -- ~ -

Nuhammadb 
'Amr b.'Atit 

(ca. 154) 

'A'iel1a 
(58) 

"" / 'Abb1id b. 'Abd 
Allah b. a1-Zubayr 

Ya{lya b. 'Abbad 

Zaynab bt. 
Muhammad 

(A) 
I 

Yahya b. 
'Abu Allah 
b. 'Abd 

a1-Rahman • 

l°wn

/ 
Abd AlHi.h b. 
Abi Bakr 
(ca. 135) 

Muhammad b. 
Yahya b. Habban 

t121) • 

"someone 
above 

suspicion" 

man from 
Danu abifiir 

I 
_'Abd Al1iih b. 'Abbas 

_----~- (ca. 68) :::::-_____ _ 
~ ~-

Abu RaU' 
(ca. 38) 

I 
'Ikrima 

:::::----- (li
5

) ~ 
naaud b. Husayn b. lhawr b. 
al-Husayn 'Abd Allah Zayd 
(1~5) b. 'Ubayd Allah (135) 

b. 'Abbas (ca. 140) 

I 

"others" Abu Sa1ih • • 

I 
!1Uhammad 
al':'Xa1bi 

(146) 

M1qsam 
(101) 

I 
al-Hakam 

b. 'Utayba 
(ca. 114) 

I 

al-Hasan b. 
'Um!ra 
(153) 

one of family 
of b. 'Abbas 

I 
al-'Abbas b. 
'Abd A1Hi.h b. 

Ha 'bad 

Abu Ja' far Huhammad 
b. 'Ali al-Husayn 

(ca. 114) 

DADR II 

The transmission through 
Muhammad b. Ishaq • • 

TT I, 1281-1359 

SDaykbs of 
his people 

Habblin b. 
f,'asi' b. Habban 
b. \"asi' • 



"several of the 
leaI')led Arabs" 

Muhammad al-Nabi 
• 

(11) 

Abu a1-Hukhtar 
Firas b. tbandaq 

Abu 'Ubayda 
Ma'mar b. al-Muthanna 

(210) 

a1-Tabari • 
(310) 

- -
TT I, 1015-37 

Is~aq b. 
.lassas •• • 

Hit'!ham b • 

l-1uhammad (204) • 

Muhammad • 
a1-Kalbi 



I----S:a:hl~~b-. -----------T~--~':um~a~r~b~.-a~l~-:tll=a:tt:a:b-:-------------------------------------------------, Abd .Allah b. Has 'ud 

lI?~ri' (2r •• (ca. 32) ~ 

Abu Umama 
b. sahl b. 

Runayi' (100) 
• I 

Abu 
'Ubayda ~b. 
f.!Uhammad • 

Abu Bakr b. 'Abd 
al-Rahm1in b. 
a1-f.1iswar b. 

Malilirama 
I 

al-'Ala' b. 
I 

'Amr b. 
Murra 

(ca. 116) 
1 

al­
A'ma§h 
(148) 

1 
Abu 
Mu'awiya 

(195) 

I 
Salam b. 
Junada 
(254) 

I 

Kathir 
(144) 

I 
Muhammad b. Yahya 
a1':'Iskandarani· 

I 
Yahya b. 

[ 'Abd· AlHih] b. 
Bukayr 
(231) 

I 
'Abd al-Rahrnan 
b. 'Abd Alliih b. 
'Abd al-Hakam 

(257) • 

I 

Sa'id b. 
a1-Musayyib 

( 94)\ 

'Abd a1-Halik 
al-Yarbu'i 

I 
Husawwar b. 

'Abd a1-Nalik 

I 
'Imama b. 

'Amr a1-Sahmi 

I 
al-Zubayr b. 
Bakkar (256) 

I 

Tariq 
[b. ahih1ib] 

(ca. 83) 
1 

0.1-
Muthariq 

I 

Ibn 'Abblis a1-Hasan b. 'Ali b. Abi 'A1qama a1-Aswad 
(ca. 68) 'Alt b. Abi Tiilib (40) [b. Qays] [b. Yazid]-

/ " Talib ~ca. 49) I (12) /(ca'
l 

75) --. 

r-iiqsam Abu Zumay1 [Abu] 'Abd al-Rahmlin a1-Bara.' Hari:tha b. Hujayr I 
(101) Simlik a1-1Ianai'i a1-Su1ami (ca. 7~) b. 'Izib Hudarrib a1':'nla'labi I 
I I 'Ikrima I (71) _____ ·_'" I I // _____ 

[~-V~~:;ba] '~~(~1!5:9~) b. (10\5) [b~~i~] .&.~~~~~q~~aYd _----- ~~/In~i)[~~ 
(ca. 114) (118)------::: (116

1
) _ ~ ~ --------= 

I Ma'mar Sa'id [b. Yahya b. 'Anbasa I>!is'ar Isra'il [b. 
al- EhlUid [b. Ra,wid] Abi'Ariiba] ya'qub b. Sa'id (ca. 153) Yiinua] (ca. 161) 

lIajr
j 

(ca. 141) ~15t) (ca. 1156) I I I ~ / ~ 
Isma'il b. Abu Malik 'Abd Allah 

b. 0.1-
Mublirak: (181) 

- \ 'Abd 0.1- Yazid ~b. Yahyli b. Harlin b. 'Abd Allah Abu Ahmad Hus 'ab b. 
~~~~i 'Abd al-ifahhab Razzaq [b. Zuro.y' \vAdih a1-Mugbira b. Huhammad a1-Zuflayri al-~iiqdam 'Ubayd AlUm 

b. I"lusa Ibrahim al-Janbi 
Abu Ya~ya I 

"" Muhammad -"b-. ---­
'Ubayd'al-Muhiiribi 

(ca. 245)' 

I 

(221) a1-nlaqai'i HammiIm] (ca. 182) " I b. a1':'Mugbira (203) (203) 
(1
194

) (2lf) I '" I I 
[Sui'ylin] al.-Hasan Bi§br b. Ibn Humayd Ahmad b. . -Mansur 

(26~) 

I 
b. Waki' b. Yahya Mu'iid!l (24a) 

(247) (263)' (ca. 245) 

I 1 
. , I 

Isma'il b. 
Isr1i'il 
a1-Ramli 

-------}!Uhammad b. 
'Umara 

al-Asadi 

a1-Tabari _-11 _____ _ 
(310) 



- Zayd b. TllEibit 
(45) ----, -1\.bd al-Rahman - Ibrahim [b. Abu 

Hurayra 
(ca. 58) 

I 
Kharija b. 

zayd (ca. 100) _____ b. al-Aswad 
(99) 

Yazid] (97) 

I I _ I 
al-Zubayr Hllal b. 'A~im b. 'Umar Yazid b. Abu al- al-Bara' 
b. 'Adi Abi Hilal b. Qatada RUman Zinad [b. 'Izib] _ (131) I (ca. ,20) /(130) /131 ) , (71' 

~ Shu 'ba _ SufyiUl l1uhammad b. 1.luhammad b. b Abi Abu Ishaq 

al!Buzuri HuIhannii (249) (252 (247) I , (2~2) (ca. 244 
(ca. (52) 

I 
/ I 

I I , 

I I 

(160) a1-Tllawri '-- fIlla1 S1i1ih (168) al:Zinii.d (127)' 
i / \ (161) ~ ~ (162) ~. I' ~ (174) I 

h
' ~ ,- ~ - - al-Wllqidi I 

Mu ammad Abd al-Rahman Abu Amir ~lak1 ' Hiaham b. (207) 'Uba d b Abii Bakr 
b.' Ja 'far b. Hahdi • (ca. 204) [b. al- al-Kalbi / I r.luh~d ~1- ~Shu 'ba] b. 
(ca. 193) (198) I Jarriih] (204) / Ibn Sa'd HUharibi Ayyaab 

____ ____ (1971 I (230)' (193) 
....... Ja'far b. l'Iuhammad 'Amr Ibn [Sufyan1 unknown I I ____ ~ ----

J.luhammad b: a1- b. 'Ali Baah~ar b. Waki / a1-Hii.riIh Abu Kurarb --

• -

psma'il b. 
Abd a1-RahmiUl] 

a1-Sudd! 
(127) 

I 
Asbat 

(170) 

I 
'Amr b. 

Hamm1id 
• (222) 

I 
Husa b. Hariin 

, 'Urwa b. 
al-Zubayr 
(ca. 95) 

I 
Hiabam b. 'Urwa 

(J.46) 

I 
Aban aJ.-'Attar •• 

I 
'Abd a1-Samad b. 
'Abd a1-1iariIh 

(ca. 206) 

'Ali bl• Na~-r----'A-b--d al-l'lari't.h 
b. 'Ali b. 'Abd aJ.-Samad 

(250) (252 ). . 

BADR I 

TT' I, 1281-1359 

, 
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