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ABSTRACT

The genre of Islamic devotional literature known as the Airbafin
is one of the major vehicles for the dissemination of knowledge of the
traditions of the Prophet among the Muslim community, After the first
four centuries of Islam, when the major collections and classifications
had been completed, the efforts of the scholars were directed fo the
compilation of such anthologies and to the work of commentary,

This thesis presents a critical edition of the Arabic commentary
of al-Lari (d. 979/1571) on the Arba‘in of an-Nawawi (d. 676/1277).
This Arba‘in is universally held to be the best of its genre, and the
commentary which forms the present edition was to achieve the greatest

popularity among the students of the Arbafin an-Nawawl., As an introduction

to the edition there is given an account of the lives of al-Lari and
an-Nawawl together with a list of all other known works by them and a
critical appraisal of their total contribution to scholarship, This
thesis offers a brief survey of all Arba‘Ins written up to the time of
an-llawawl and the commentaries thereon, written up to the time of al-Liri,
The text is based on six MSS and variant readings are given,

corrections being made on the bases of these readings and by reference

to the sources of the commentary. Notes and indices follow the text

in the appendices.
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NOTE ON TRANSLITERATICN

The system of transliteration for Arabic is that used by the
Dept. of Arabic, University of Edinburgh. For the sake of convenience
Persian works have been transliterated according to a system closely
following the above, Turkish follows the practice of modern scholarship
whereoy Ottoman is transcribed according to the system of the Islam

Ansiklovpedisi and modern Turkish references according to modern Turkish

orthography. Occasionally Turkish names better known within an Arabic
context will be transcribed as if they are Arabic names (e.g.

Tashkiibrizdda rather than Tagkiiprizdde or Tagk@priizade).
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FOREWORD

Arba¢in literature is one of the branches of Qadith studies,

Although it has its beginnings in the early period it was to see its
flowering in the fifth, sixzth and seventh centuries., It belongs more
properly to the post-classical period rather than classical age of
Arabic scholarship from which its origins may be traced in the second
century, This is not surprising when we bear in mind that Arba‘ins
are primarily anthologies of hadith rather than scholarly treatises

or recherché investigation of isndd., Although some were to be adopted
as text books in the Islamic universities, the readership for which
they were written was to be found among the common people whose

thirst for devotional literature could not be quenched by the
voluminous and scholarly tomes in which the classical Islamic scholars
had poured out their erudition,

The Arba¢iIn also served to propagate the method and values of
the scholarly class among the laymen, whose lack of systematic education
in the religious sciences would otherwise have formed a barrier to
their understanding and appreciation of gggggg, The Arba¢in therefore
served not only to place the conduct and personality of the Prophet
before the people as a model for their own lives, but served to bridge
the gap between the scholar and the common man, Some of the Arba¢ins
were so much appreciated that they were to attract commentaries,

In spite of its importance, Arba‘in literature has not as yet
attracted as much scholarly attention as have many other branches of
Islamic studies, The efforts of the past generation of Islamicists
was quite correctly directed to the earlier, formative period, from

the birth of Islam to the fourth or fifth century, which witnessed



the foundation and development of most of the genres of literature
found in the Islamic world today. By the end of the fifth century the
Islamic religious sciences had, for the greater part, been developed,
and it remained for the later scholars to contribute to the work of
commentary, textual exegesis and interpretation. The commentary
became one of the major vehicles for developing ideas throughout

the period which spanned the sixth to the fourteenth centuries., It

is in the commentaries that we find attempts to reconcile contemporary
social developments with the body of received knowledge inherited

from the past generations of scholars., This thesis presents the

text of a popular commentary on the most famous of all the anthologies,

the Arba‘in an-Nawawi.

Although some of the Arbafins achieved great popularity in
academic circles, the recognition given by the Muslim commnity to

the Arba¢in an-Nawawl is unparalleled in the history of this literature.

This book even took its place in the syllabus of Islamic education
and even today is offered for examination in some Muslim countries,
Scholars have written many commentaries on it, traced the sources
of its ahidith and translated it into several languages. Certain of the
‘ulam3’ such as Ibn Dagiq al-‘id, Ibn Rajab al-Hanbali, Ibn Hajar
al-Haythami, Sa‘d ad-Din at-Taftazdni, Mawldnid Muglih ad-Din al-Liri
and Mulld €Al al-0arI have written commentaries on it. The famous
sifl poet Jami translated it into Persian verse and it was also trans-
lated into Turkish,
Although many scholars of repute have written commentaries on

the Arba‘in an-lawawl and some were to achieve popularity among

scholars and students, yet the commentary which is presented in this

thesis has a special place among them, It not only manifests the



personality of the author but also presents the scholarly trends of
the time, Al-Lari himself being a scholar, well versed in all the
traditional Islamic sciences, adopted such a comprehensive approach
in his commentary that it was to be ranked above all previous commen-—
taries, Al-L3ri is justified in his claim:

By God, this commentary has taken a form which will

delight the hearts of the people. It includes all

that was omitted by other commentaries, so that in

truth, all other commentaries, as compared to this,

are like a body without a soul. And this is true

despite the greatness of their authors and large

mumber of their copyists. 1

As far as the study of Arba‘in literature is concerned no serious

effort has been made to study it thoroughly. Dr. Munajjid has
published the text of the Arba¢in of Ibn ‘Asd@kir in an article but
without any detailed survey of the literaturea2 Professor Karahan
has studied the Arba‘fin, but only within the context of Turkish
literature, His brief introduction to Arba‘in literature, however,
is informative and useful, One must note two analytical and useful

3

articles on the Arba‘in an-Nawawl by Eric Bishop. Td; commentaries
on the Arba‘In an-Nawawl have been published, namely Ibn Rajab's
JEmi¢ al-fulfim wa-l-Hikam (Cairo, 1382/1962), Ibn Dagiq al-¢Id's
Sharh al-Arba¢in (Damascus, n.d.) and Ibn Hajar al-Haythami's Fath
al-Mubin (Cairo, Maymaniyya, 1307/1889). These editions do not,
hovever, offer any note or introduction to the text. Despite an

early interest in the field the movement seems to have slowed, and

we have little indication of a continuing interest in this subject today.

1. Sharh Arba‘in, 2.

2. Dirasit al-Adabiyva, 34 (1964):211,
3, Moslem World, 29 21939):163—177; 30 (1940):253-261,




This present text has been edited from six copies, wvariant
readings of the text being given in the margins while references and
indices are given separately as appemdices. An introduction has been
written to trace the basis of Arba‘in literature along with a brief
survey of Arba‘Ins compiled up to the time of an-Nawawi, The life
and scholarship of an-Nawawil has also been discussed., It deals with the
importance of Arba‘In an-Nawawl including its commentaries up to the
time of al-Lari. The life and scholarship of al-Lari is discussed

and his commentary is critically examined.,



CHAPTER I

THE CONCEPT OF ARBA¢IN AND ITS BASIS

IN THE ISLAMIC TRADITION

Among the large variety and great number of hadith collections,
we find a particular type known as Arba‘in, which consist of brief
selections of about forty traditions, either of a general character
or dealing with a specific subject. Although the importance of these
collections and compilations of ah&dith is clear, one wonders why
scholars have restricted their efforts by limiting the number of
ahddith to forty. There are several possible reasons for this. One
is that they may have chosen it as a sufficient basis for a particular
theme or subject, thus avoiding lengthy and detailed discussions by
providing a focus for the reader's attention and by selecting a number
which could easily fulfil the requirements of a particular subject or
of a general field.

Alternatively one of the reasons for stressing the number forty
may have been the well-attested fact that it had a particular
significance, It is accepted that various numbers carried certain
kinds of importance to different cultures,

In the folklore of many peoples we find evidences of
peculiar significance attaching to certain numbers,
notably 7, 10, 70, and in a lower degree 3, 4, 12, 40
and 100, In scripture we find that some of the numbers
are meant to be taken representatively rather than
determinatively., The numbers 7, 10, 40 and 100 are
regarded as giving the idea of completeness = a notion

found in the speculation of Pythagoras, the Gnostics
and even St. Augustine. 1

1. BiRyBis IX, 406,



Numbers have been of great importance to Aryans, Babylonians, Syrians,
Israelites, Arabs, Persians and Turks.l Certain numbers have also
been mentioned as significant in Islamic tradition, The number forty
has always been referred to as important, and different Aryan, Semitic
and Turanian races coming to the fold of Islam and imbibing this
concept embodied it in their own Islamic literature and tradition.
This number occurs in the Qur’3n in various places: "And We appointed
a time of forty nights then you took the calf (for God) after him and
you were unjust“z; "And Ve appointed with Moses a time of thirty
nights and completed it with ten (more) so the appointed time of his
Lord completed forty nights"B; "He said: it will surely be forbidden
to them for forty years“4; "Pill, when he attains his maturity and
reaches forty years, he says: My Lord, grant me that I may give
thanks for thy favour, which thou hast bestowed on me and on my
parents...,“.5 The same number is also occasionally mentioned in
several ahddith. The following can be quoted as illustrative examples:
1. Having not been polytheists, if forty persons attended the
funeral of a dead Muslimo.os
2. We asked the Prophet, "How long will he (ngjé;) stay upon this
earth?" He answered, "Forty days,"7

3¢  eoocBetween two sounds [of the trumpets] there will be a pause

of forty,ooa

l. E,R.,E, IX, 406, For the Turkish tradition, see Karahan, who has
given useful information, pp. 12-17,.

2., Our?’an 2:51,

3. Qur’an T:142,

4, Q2ur’an 5:26,

5. Our’adn 46:15,

6. A. D3’dd, III, 275; I. M3ja,I, 454.

7. Muslim, 18, 65, 75; A. Da’dd, IV, 166; I, Maja, II, 509.

8. Bukhari,III, 322, 370; Muslim, 18, 92.



ceoforty days journey...l
Establishment of divine law on the earth is more fruitful for
them than forty nights' rain.2

Recite the Qur?’an in forty day's.,3

The messenger of All3h (Muhammad) was sent at fortyo4

Whenever forty believers intercede for a believer, their inter-

cession is accepted by Alléh.5

The baby is given his form in the womb of his mother in forty days°7

A confined woman stayed at home for forty days in the Prophet's

To pluck out the hair of the armpit once in forty days.9

soonis prayer will not be accepted for forty mornings.lo

One who hoards food for forty days will be cut off [from A113h].t

One who prays to All3h in congregation during forty days...l2

When a Muslims reaches forty years of his age..el3

«eohe was flogged with forty 1ashes14

+eoit would have been better for him to stand for forty years.15

Muslim, 1, 102; 18, 110; Nasi’f, VIII, 25; Tirmidhi, 10, 53.

Bukhari, II, 308, 333; A, Da’td, IV, 314,

Muslim XIV, 227; A, Da’ud, III, 447; I. Maja, II, 339; Musnad, III,

Bukhari, III, 26; Tirmidhi, VI, 221,

4,
5e
6,
Ts
8,
6
9. sooforty autumns
10,
11,
time,s
12,
13.
14.
15,
16.
T,
18,
Ls
2, Nas3d*i, VIII, 76,
3, Tirmidhi, V, 197,
4., Bukhidri, III, 34; IV, 96.
5. I. Maja, 1, 454,
6. Tirmidhi, IX, 58, 214.
Teo
8, Tirmidhi, 1, 228,
9. A, Da’dd, IV, 118,
10,
356
11. Musnad, II, 32,
12. Io I'iaja, I, 2679
13, Ibid., II, 89,
14,
15,

Bukhari, I, 138; Muslim, IV, 225; Tirmidhf, II, 131; Nas3’i,
II, 660



Keeping in view the Qur’anic verses and prophetic traditions,
some of the Muslim scholars have given special consideration to the
significance of the number forty. H&jjIi Khalifa records that

al-Battdl al-Yamani (630 A.H.) wrote a treatise on this subject.

1

The title of the book was al=Arba‘in fi Lafz al-Arba‘in. The

-

renowned scholar and commentator, Mulld ¢Ali al-Q3ri, made a special
mention of numbers in the introduction of his commentary on Arba‘in

an-llawawi, which begins thus:

All praise is due to Alldh who made numbers and times
an admonition. Having created the Heavens and Earth
in six days, He at a noble place leavened Adam's clay
during forty days. He determined the stages of the
creation of the descendants of Adam to forty drops of
semnen, forty clots and then forty days as an embryo until
the flesh was clothed onto bones., He promised Moses
a conversation of forty nights. He raised our Prophet
to [the status of] messenger when the latter reached
forty years, as was the case for most of the noble
prophets, 2

Discussing the importance of the number forty, he states:

We have pointed out in the beginning of this book

the reason for our choice of this number for the subject.
It is narrated that whoever worships Alldh sincerely for
forty mornings, streamlets of wisdom come forth from his
heart to his tongue. At the death of a believer, his
place of worship weeps for him during forty days. The
blessings of the parents' prayers for the pious son last
for forty years., When the number of believers reached
forty by ¢Umar's acceptance of the faith, the following
verse was revealed: "O Prophet, All12h is sufficient for
thee and the believers who follow you." 3 Bishr al-Hafi,
advising the scholars, said, "O traditionists! Act

upon one hadith out of each forty traditions," 4

1, Kashf, I, 52, This work does not seem to have survived,
2, Mubin, 1,

Fe Qu-r’an’ 8:640

4. Mubin, 150



The significance of the number forty was reflected among the
academically and intellectually oriented, and also reached the heart
of the common man, attaining a mystical level. According to a common
belief among the ordinary Muslims, there are forty persons from the
invisible world (rijdl al-Ghayb) who control this world.® The concept
of forty followers of ¢AliI b. AbI ?Elibzwas perhaps popularised by
various Shifite sects, The term Abd3l has a special position in the
mystical hierarchy. Imdm Ahmad b. Hanbal reported a tradition of
the Prophet which indicates the significance of forty gggé;,B

It seems clear therefore that the number forty had great
importance among the Arabs, Persian and Turkso4

In spite of this significance, it is difficult to be sure about
its being a definite basis for the compilation of Arba¢in, because

numbers like 3, T, 10, 30, 70, 100 and 700 are also mentioned in the

Qur?zn and hadith. However, it would seem that the main reason for

1. E.I,,I, 17, Abdil,

2. Ibid,

3. Musnad, IT, 171. Ahmad Shikir has declared it weak. Ibn al-Qayyim
considered it fabricated (al-Manir al-Munif, 136), as-Sakhiwi
dealt with this issue in detail in al-Magdsid al-Hasana, 8-10,
and also wrote a separate treatise entitled Nazm al-La’3l fi
al-Kaldm €ald al-Abddl. His contemporary, as-SuylitI, has discussed
this tradition in al-La’8lf al-Masnii‘a, II, 330-32, An independent
treatise is also written by him, which has been published in
Egypt. In spite of all criticism, the concept of AbdZl is
considered authentic among the gifis, by some traditionists and
the Muslim public,

It is argued that this tradition has attained the status of
commonly accepted fact and that it is considered authentic by

the majority of scholars. Moreover, this tradition is trans-
mitted by Ahmad b. Hanbal, who is certainly more trustworthy than
such critics as Ibn al-Qayyim al-Jawziyya etc, His position
among the scholars of hadith and his knowledge and understanding
of hadith literature gives an additional strength to the concept.

4, TFor an interesting account of the Turkish tradition, see Karahan,
Kark Hadis, 12-17,
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the development of Arba¢In literature is a tradition of the Provhet,
which exhorts Muslims to preserve, memorise and propagate forty
traditions. Perhaps this hadith has played the most important role
in the development of this literature. This is clear from the fact
that every compiler and commentator of Arba‘iIn mentioned it specially
and wished for the promised reward. The hadith is narrated by
several companions of the Prophet with a few variations in the text.
Some versions of the text together with the chains of narration are
given below, in order to show its acceptance by the people and its
popularity among them,

1. Abd 1-03sim Hibat Al1l3h b, Muhammad b, €Abd al-/dhid b. Muhammad
b. al-Husayn ash-Shaybani al-K&tib narrated more than once in Baghdad
[the following]: Abd T&1ib Muhammad b. Muhammad b, Ibrdhim b, Ghaylin
al-Bazzdz said that Abi Bakr Muhammad b. ¢Abd A112h b, Ibr&him
ash-Shafi¢i narrated to us when someone related [something] and I was
listening - Abli Bakr ‘Abd Alldh b, Muhammad b, AbI Dunyd al-Fadl b,
Ghanim = ¢Abd al-Malik Hartin b, ‘Antara narrated from his father and
his grandfather, who narrated from AbG Dardid? that the Prophet said:
"Any one who preserves for my community forty traditions relating to
religious matters will be raised by All3h as a fagih. I shall be a

witness for him and intercede on his behzalf on the day of resurrection."

2, Abl-l-Hasan AlI b, Muhammad b, Yisuf b. al-¢A113f al-Muqri?
reported in a letter to someone in Baghdad - Abl Muhammad ¢Abd AllZh
b. Ahmad b, €Abd All3h b. T&’Gs al-Muqri’, im#m of Damascus mosque -
Qadi 1-Cuddat Abu Bakr Muhammad b. al-Mugaffar b. Bakrdn al-Hamawl -
AbU 1-%3sim ‘Abd al-Malik b, Muhammad b. Bashrin al-Mufaddil - Abid
Bakr Muhammad b. al-Husayn al-Ajurri reported in Mecca — Ab@ ¢Abd

All8h Muhammad b. Makhlad al-¢Attdr - Abl Muhammad Ja¢far b, Muhammad
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al-Khandaqi and he had Hifz' - Muhammad b, Ibrihim as-S&?igh - ¢ibd
al-Majid b, “Abd al-‘Aziz b, AbI ngwéd - his father has reported
from Ibn ‘Abbas and he narrated from Mu¢‘ddh b, Jabal that the
Prophet said: "Anybody memorising forty traditions for [the benefit]
of my umma relating to a religious matter will be raised by AllZh

among the class of jurists and scholars [‘ulam3’ and fugah3?]."

5. Umm al-Khayr Fatima bint ¢AlI b, al-Mugaffar b. al-Husayn b,
Za‘bal b, ‘Ajlan the teacher in Nisadblir told us = AbGQ l-Husayn ‘Abd
al-Ghafir b. Muhammad b. €Abd al-Ghifir al-Farisi the merchant - Abl
¢Amr Muhammad b, Ahmad b, Hamddn b. ¢AlI b. €Abd Allzh b. Sinin
al-Hiyyari - Abdi 1-¢Abbis al-Husayn b. Sufyin b. Amir b. al-¢Abbis
ash-Shaybani related in Nisdblir - €Ali b, Hajar - Ishi3q b. Nujayh -
Ibn Jurayj - ¢Atd’ b, AbI Ribdh narrated from Ibn ¢Abb&s that the
Prophet said: "Anyone who preserves forty traditions of Prophetic
practice for my umma, I shall be an intercessor for him on the day of

; 2
resurrection,”

4, Abl Nagr Ahmad b. ‘Umar b, Muhammad al-Igbahdni, known as

al-Ghizl al-Hifiz of Igbahin - Abl 1-Fusayn Ahmad b, Abd ar-Rahmin

b al-Mu¢addil - Abd Bakr Ahmad b. Misd b, Mardawayh al-Hifiz - ¢Abd
al-Bdql b, Qani¢ - al-Husayn b. IshZq - Muhammad b, AbI Hafg al—ﬁarréfiB-
‘Abd ar-Rahmafi b, Muhammad al-Asadi - Abd Bakr b. ¢Ayy3sh - ‘Egim -

Ab{ W&’il has narrated from ¢Abd Al113h that the Prophet said: "Anyone

1. A technical term denoting a high degree of mastery in memorising
of hadith.

2, 1Ibn ¢‘As@kir, Arba‘in, Ms. ag-Zahiriyya, f. 1; Sharaf, 20,

3. Giving the term al-Harrifi as obtained from his teachers, Ibn
‘Asdkir comments that the correct form is Har@mi, derived from
Banii Hardm.



12

preserving forty beneficial traditions for my umma will be asked to

enter paradise from any door he wishes,"

5. AblU Bakr Muhammad b, ‘Abd al-Baql b. Muhammad al=-Angdri al-‘uradi,

the shahid in Baghdad, reported to us correctly together with AbQ

Muhammad TZhir b. Sahl b, Bashir b. Ahmad al-Isfard’ini, the gold
smith, in Damascus - Abll Bakr Ahmad b. €A1l b. Th&bit al-Khatlb
al-Baghdidi - Muhammad b, Ja‘far b. ‘All3n ash-Shuritl - Sa‘d b.
Muhammad be. Ishdq ag-Sayrafi - Muhammad b. Hafy al-Harfmi al-KGfi -
Duhaym b, Muhammad b. ag-Saydani anwﬂa@bésl - Abl Bakr b, ‘Ayyash -
‘Egim ~ Zurr2 narrated from ¢Abd Al18h that the Prophet said:
"Anyone who preserves forty traditions by which Allah will benefit
my community, will be told, 'Enter paradise through the door of your

3

choice, ™

6. Abld 1-Hasan Tdhir b. Muhammad b. Yinus reported from Muhammad b.
‘Uthmin al-Harawl - Ja‘far b. Muhammad b. Sawédr - ¢Isd b. Ahmad
al-¢Asqal3ni - ¢‘Urwa b, Marwdn al-Bargl - Rabi¢ b, Badr - Ab&n - Anas
reported that the Prophet said: Anyone from my umma who preserves
forty traditions from me relating to a religious matter aiming only

at the blessing of Al1l3h and the hereafter will be raised among jurists

and scholars on the day of resurrection,”4

1. ¢Abd ar-Rahmdn b, Muhammad from Banfi Saydi?’, a clan of Band Asad,
not from Saydd’ (Sidon). He is a Kufan,

2, Zurr is narrating from ¢‘Abd All3h and not Abfl W&?il Shafiq b.
Salama as was the case in earlier chains of narration,

3. All these asdnid are reported by Ibn ¢Asdkir, Arba¢in, f. 1lb;
Sharaf, 20.

4, EEEEEI, 508; the hadith of Anas has been narrated through different
chains also; Sharaf, 20,
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7. Muhammad b, al-Hasan b, Ahmad b, al-7alid - Muhammad al-Hasan
ag-Saffir - €Al b. Ismd¢Il - ‘Ubayd All3h ad-Dihgdn - Misd b,
Ibrihim al-Marwazi - Abd 1-Hasan (€41% b. AbI T&lib) narrated that
the Prophet said: "Anyone from my community who preserves forty
traditions of needed religious matter will be raised by Alldh as a

jurist and scholar on the day of resurrectionn"l

8., Ahmad b, Muhammad b, al-Haytham al-¢Ijli and ¢Abd AllZh b,
Muhammad as-S&%igh, ¢Ali b. ‘Abd Alldh al-Warrdq - Hamza b. al-N&sim
al-¢Alawi - al-Hasan b. Mathil ad-Daggdq - Abl ‘Abd All3h ¢AlI b,
Muhammad ash-Shddhi ¢AlI b. Ylsuf - Hannin b. Sudayr said that he has
heard AbG ¢Abd All3h saying: "Anyone who has preserved forty traditions
regarding haldl wa harim [lawful and unlawful matters] from our
ahddith, All2h will raise him as a jurist and scholar on the day of

resurrection, and he will not be punishede“2

9, Ibn ‘Umar narrated that the Prophet said: "Anyone who preserves
and contributes to the transmission of forty traditions of the sunan

3

will gain my intercession and witness on the day of resurrection,”

10. On the authority of Anas, the Prophet is reported to have said:
"Anyone from my community who carries forty traditions will meet AllZh

4

on the day of resurrection as a Jjurist and scholar,"

It is evident from the above report that this tradition has been

narrated by a number of Companions through various chains with certain

1. Khigdl, 507.

2, 1Ibid.; al-Khatib al-Baghdddi has reported these words from Anas
through a different chain; Sharaf, 20,

3. ¢Ilm, 16,

4, Ibid.
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variations, This tradition has been commonly accepted throughout the
centuries, However, it is also a fact that in spite of its wvarious
chains of narration and popular acceptance, the scholars of hadith
have been almost unanimous on its being a weak tradition°1 Ibn
fAsald r asserts that it has not been narrated in any confirmed wayoz
In his fIlal, ad-Diraqutni declares that all its ways of narration
are weak, and in al-Bayhaqi's opinion all its chains are weako3
Giving some chains of narration, Ibn ¢Asdkir remarks, "This tradition
has also been narrated from ¢Ali b, Abi T3lib, ‘Abd Allzh b. ‘Umar,
Abl Hurayra ad-Dawsi, Abu Sa‘id al-Khudri, Abl Um#ma al-BE&hili and
Anas b. M38lik through isndds which have all been subject to discussion.
Neither these nor those mentioned earlier have any likelihood of being
sound.4 Ibn ¢Abd al-Barr has expressed the same opinion.5 Only one
isolated voice, that of Abl T&hir as-Silafi is recorded as favouring
its authenticity. He says: "It has been transmitted through asinid
in which scholars have trust, and relied upon while recognising their
soundness."6

It is remarkable, therefore, that a tradition which is so commonly
accepted as being "weak" should be used as the basis for a genre of
religious literature. However this is not so much of a paradox when
we examine the attitude of traditionists to a weak hadith. Their
attitude introduces an important issue, namely the general practice of

acting upon a weak tradition in spite of unanimity on its weakness,

l. Arba¢in (M), 4.
2. Arba¢in (A), f. 8,

3, Mubin, 16,

4, Arba¢in (A), f. 8.

6. MubIn, 17; Arba‘in (S), f. 1.
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It is therefore appropriate to elaborate the opinions of the fulami’
on, and their attitude towards, a weak tradition., Traditionists of
all times have discussed the hadith da¢if (weak tradition) in great
depth. The specification of its definition and nature have been
elaborated in detail, They have explained its wvalidity as a source
of religious and legal practice and its position in the whole body
of traditions, The following two points must be considered while
presenting the opinions of various eminent scholars of hadith:

(1) the definition of a weak tradition; (2) the weak tradition as
an authentic source.

The important point regarding the definition of a weak tradition
is to recognise the attitude of at-Tirmidhi and that of earlier
scholars, In the terminology of those preceding at-Tirmidhi, hadith
was considered as either sound (sahih) or weak (da¢if). The weak
tradition was divided into two categories: dafif matrik (weak and
abandoned) and da‘if ghayr matrk (weak and unabandoned). In the
system introduced by at-Tirmidhi, hadith are classified as sahih (sound)
hasan (fair), and da¢if (weak), a weak tradition being one which lacks
the quality of gubldl (acceptance), Thus at-Tirmidhi's use of the
word da‘if indicates a lesser degree of acceptability than it does
among earlier scholars, by whom it is used in a more general way. 3By
weak they did not imply forsaken hadith, but rather what was described
by at-Tirmidhi as hasan., When those who knew only at-Tirmidhi's term
heard the saying generally quoted by muhaddithiin, "Weak hadith is
preferable to analogy", they presumed that it was used in the sense
which at-Tirmidhi defined, They therefore started to give preference

to the scholar who was more inclined to follow the sound Qadithol In

1, Minhij, II, 191.
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a situation where the choice has to be made between accepting a weak
tradition which is the only available source, or adopting personal
opinion, Ibn ¢Allan states that Ibn Hanbal preferred weak traditions
over personal opinion, This indicates that Ibn Hanbal used the term
"weak" in opposition to the term "sound" as employed in the terminology
of earlier scholars, To them the traditions are of two types: sound
and weak, The weak is lesser than the sound, but similar to hasan.l
Discussing the issue Ibn = Qayyim al-Jawziyya states,

Imim Ahmad [b. Hanbal]'s fourth principle on which he

based his juridical opinions was to accept mursal

[defective] and weak traditions if uncontradicted.

He preferred this to analogy. By a weak tradition he

did not mean batil [baseless], munkar [denounced] or

that which contains a muttaham |suspect} narrator in

its chain, which forbade any reference to or action

upon it. To him hadith was either a part of gahih,

or was derived from the types of hasan, 2
This discussion clearly indicates wvarious usages of the term, It

also makes it clear that the term da‘if is not always used in the sense

of a rejected tradition.

Muslims from the beginning accepted hadith as a secondéry source
of Islamic though and practice. The Companiorns of the Prophet and
their successors narrated traditions from the Prophet, As a result
of the existence of different levels of narrators, variations in
the chains of narration and some discrepancies in the texts of hadith,
scholars of hadith developed a body of rules and conditions which
helped in their classification and gradation. Scholars of the sciences

of hadith have developed various categories of tradition and specified

1. Sharh al_Adhkér’ I, 860
2, I¢l5m, I, 31; for the details about the definition, see Ma‘rifa,
20; Tadrib, 6,



i L

ways of narration, and have evolved a particular approach to the whole
subject. The main purpose of this section is to study their approach
to the subject of weak tradition.

Ahmad b. Hanbal is reported to have said, "When we narrate a
tradition regarding haldl wa-hardm [permissibility and prohibition]

we are strict and careful, but about fadd?il al-a‘mil[meritorious

actions] we are lenient and show compliance.“1 This statement
represents the attitude of the traditionists. Scholars of the later
period adopted the same attitude regarding the acceptance of various
categories of tradition., As stated by Ahmad b, Hanbal, they separated
al-ahk3m ash-shar¢iyya (ruling of the revealed law) from other aspects
of Islamic life and dealt with them on a different basis., Giving the
opinions of various scholars, as=-Sakh3wil writes, "Ibn ¢Abd al-Barr
said that the traditions explaining meritorious actions did not
require one who used them as a basis for argument to prove their
authenticity." Imfm al-Hakim an-NIsibiri reported that he had heard Abd
Zakariyyad saying, "If it does not forbid the lawful and permit the
forbidden, does not impose a ruling and deals with the matters of
targhib wa-tarhib [awakening of desire and intimidation], a report

may be approached tolerantly and leniently." Guoting Ibn Mahdi in
al-tadkhal, al-Bayhaql states, "When we narrated from the Prophet

regarding ahk3m and haldl wa-hardm, we were very strict in asinid, and

critical of the persons involved, but when we narrated concerning
matters of merits, reward and punishment, we became more lenient in
asanid and less critical of the narrators."2 In al-Maymini's narration

from Ahmad b. Hanbal, his words are, "Al-ah@dith ar-rigéq [traditions

1. Kifiya, 134,
2. Hughith, 120,
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dealing with devotional matters] may be treated leniently except when
they bring certain legal commands." In the narration of ¢Abbas
ad-Diuri, Ahmad is reported to have said, "Ibn Ishiq is a person from
whom these traditions - maghdzi and the like - could be written, but
when they involve lawful and unlawful matters, we refer to people [who
are more strict in narrating ahddith]" and he clutched the four
fingers of his hand on this.1

However, Ibn Hanbal treated the weak hadith as an authentic
source when it alone is available on the subject.2 It is also narrated
from him that action could be taken on a weak hadith if nothing else
is found, In another case he is reported to have said, "A weak tradition

5 If uncontradicted

is better to us than personal opinion of people."
by a tradition or the saying of a Companion, and if consensus was not
against it, he considered acting upon it as preferable to analogye4
Perhaps Ibn Hanbal was more forceful in putting his view about the weak
tradition, although earlier traditionists, while classifying ahadith,
held the same view = az-Zuhri, M3lik and ash-Shafi¢i can be quoted.5
There has been no leading jurist who did not agree with him on this
issue. Even the rationalist Hanafites preferred the weak tradition
to analogy. Ibn Hazm reported the consensus of the Hanafites regarding
the acceptance of Abl Hanifa's opinion concerning his preference for

a weak hadith over analogy, given the lack of more reliable sources.

Ash-Shifi¢i used mursal [defective] hadIith as an argument when unable

1. Mughith, 120,

2. Ibid.

5. Qawl, 18.

4, I¢€lsm, I, 131.

5. Mughith, 120,

6. Manfagib, 21; I¢l3m, I, 88,



19

to find anything elaeol Explaining the Hanafites' view, Ibn Humim says
that commendability can be proved by a wesk tradition and not by a
fabricated one.2

Ibn ‘Asdkir stresses that when added together weak traditions gain
strength, especially when they are not intended to prove fard [obliga‘bion]a3
An-Nawawl expressed his views on the issue in his various works. He
stated, "Lenience in asdnid, narration of a weak tradition = not
fabricated - and action according to it in the spheres other than the

4 He

attributes of Al11dh and ahkim, is permitted by the traditionists."
further asserted, "The learned men among the jurists and traditionists
are of the view that in matters relating to the merits and targhid
wa=tarhib [awakening of desire and intimidation], it is permissible and
commendable to accept a weak tradition unless it is fabricated. However,
regarding the ahk3m such as haldl wa-harim [the lawful and the unlawful],
business transaction, marriage, divorce etc., only gahih [sound] and
hasan [good, fair] can be acted upon unless a problem requires particu-
lar care.,“5 He restated his opinion in his Arba¢in, saying that the
fulamid? were unanimous in allowing action upon a weak tradition

regarding fads’il al-a‘m3l [meritorious actions].’

As-Suylti states that neither Ibn Saldh nor an-Nawawl have
mentioned any condition for the weak tradition, except that it should
deal with meritorious action, but Ibn Hajar laid down three conditions

for acting upon it.7 Discussing Ibn Hajar's stand regarding the problenm,

1. Mughfth, 120.

2, I, Humam, I, 467.

3. Mughith, 120; Arba‘in, f. 8, Ms. Z&hiriyya.
4, at-Taorib, 196,

5. Adhkir |be-Sharh Ibn ‘Alldn], I, 86.

6. Arba‘in, 5.

Tl Ta.dI']-.b’ 196-
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as-Sakhdwl states that many a time he heard his shaykh saying: "A weak
tradition can be acted upon with the following three conditions:

the first, which is unanimously agreed upon, is that it

should not be very weak, This will exclude those who

are liars, accused of lying and those who have erred

excessively;

secondly, it should be embodied in a general principle,

so that any innovation or something having no basis

will be excluded;

thirdly, while acted upon, its proof should not be

believed, so that nothing would be attributed to the

Prophet unless he said it.
The last two conditions are reported from Ibn ¢Abd as-Sal3m and Ibn
Daqliq al-¢Id. Al-¢Al3’% has reported unanimity on the first."l

Commenting upon a tradition about the Prophet's parents,

as-Suyi}{l says: "Learned men of hadith and other sciences, in the
past and present, have narrated this tradition and have used it while
emumerating his distinctions and miracles. They considered it within
the scope of merits and noble qualities, They are of the view that
weakness of igsnid within this context is tolerated. The use of unsound
traditions regarding the virtues and merits of the Prophet are acceptedo2
Al-¢Irdqi asserts that if a tradition is not fabricated, 1leniency in
its isndd and narration, without reference to its weakness, is permissible.
The condition is that it whould not concern juridical matters and beliefs.
rather that it whould deal with the subjects of targhib wa-tarhib,

exhortations, stories and virtuous deeds, etc. As far as revealed rulings

1. Sewl, 195; Tadrib, 196,
2, Mag3ma, 5.
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like haldl wa-hardm, religious tenets such as attributes of Al1l3h and
what is permissible for him or improper for him, are concerned, leniency
is not permitted. Among the l@ading scholars who have made specific
statements on the issue are ‘Abd ar-Rahmin b, Mahdi, Ahmad b. Hanbal

and ‘Abd All3h b, Mubérakol Commenting on the hadith al-arba‘in, Ibn Hajar

al-Haythaml says: "The ‘ulams’ agreed on the permissibility of acting
according to a weak tradition in the sphere of virtuous deeds, If the
tradition is sound, it must be acted upon, otherwise action upon it
neither results in the determination of the lawful and unlawful nature
of matters nor infringes upon the rights of others."2 Discussing the
hadith concerning the eminence of the Hajj when it falls on Friday,
Mulli ¢€Ali al-R3ri says: "What some traditionists have mentioned
relating to the weak narration of this hadith indicates that its acceptance
does not affect our purpose, since the weak hadith relating to virtuous
deeds is acceptable to all scholars."3 He has also restated this
opinion in some of his other works.4 As-Sakhiwl held that the ‘ulam3®
have three different opinions on the issue of weak tradition:
1. it should not be acted upon absolutely;
2, it should be acted upon unrestrictedly;
3., it should be acted upon with certain reservations in the matters
relating to meritorious deedso5
Assessing the different statements, al-Leknawi reports: "To some it
is absolutely forbidden to act on a weak tradition and this is a weak

stand, Others have given unrestricted permission and this is a flimsy

1, Sharh Alfivva, II, 291,

2, _Fath (M), 32.

3. al-Hazz al-Awfar, quoted by al-Lakmawi, Ajwiba, 37.
4, Mawdi‘dt, T3,

5 Qawl, 195.
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and unsubstantial extension., 7Yet another group drew the distinction
between different situations and imposed certain limitations., The

latter is the right attitude."l

Another important point discussed by the scholars is the general
acceptance of a weak tradition, If the umma grants acceptance of a weak
hadith, it is obligatory to act upon itz, so much so that it is given
the status of a commonly transmitted (mutaw3tir) tradition for the
purpose of abrogating the magt@i¢ (having an interrupted isnid).

Expressing his opinion on the hadith 13 wasiyya li-wirith, ash-Shafi¢i

states that the traditionists do not affirm it, but that the common
people have accorded it acceptance, and acted upon it to such a degree

that they made it an abrogator to the Zur’Znic verse dealing with the

will.3

The isnid is a very important factor in determining the status of
4

a tradition, and scholars of hadith are unanimous on its necessity';

1. Ajwiba, 53.

2, Nukat, f. 85a.

3. Al-Kawthari has dealt with the subject in detail; Maqgdlit, 65-67,

4, Ibn Mub3rak is reported to have said: "Isniad is a part of religion,
If there was no isnidd, anybody could say whatever he wished,"
(Mugaddimat Muslim, I, 87; ¢I131 [with 21-J8mi¢, with the commentary
of Mubirakpiri], IV, 388; Tadhkira [1054], with a slight change in
the wording; Minhdj, IV, 96; al-Jarh wa-t-Ta¢dil, I, 16; Ma‘rifa, 6;
Ibn Saldh, 231; Subki, I, 187; Mughith, 355; Tadrib, 359; Sharh
Maw3hib, V, 453). He is also reported to have said: "A person
seeking a religious matter without isndd is like one who climbs up
to the roof without a ladder." (Kifiya, 393). Sufyan ath-Thawri
says: "Isndd is a weapon of the believer, If he does not have the
weapon, with what will he fight?" (Mughith, 335), Subki has revorted
the first sentence only (Tabacdt, I, 167; Tadrib, 359), Ash-Shifi¢i
says: "Seeking hadith without isndd is like collecting firewood at
night." (Sharh Maw3hib, V, 359). Munadwi has added the following
words to the statement: "Unknowingly he picks up a bundle of the
firewood which contains a viper." (Fayd (2), I, 433). It is reported
about Muhammad b. al-Hangala that whenever he narrated a hadith
without isndd to ‘Abd All3h b. TZhir, the latter said: "A hadith
without isn3d is crippled, because the isndd of the hadith is an
honour given by Alldh to the Umma." (Mawdhib, V, 453), al-Zakim says:

"Knowledge/
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nevertheless a tradition having a weak isn3d may be rightly acted upon
if it has a common acceptance. Many scholars of hadith held this view,
In order to make the point clearer, the opinions of some of the
scholars may be quoted. ‘hile talking of the definition of hadith
magblil, as-Suyltl enumerates three possibilities: " It is a tradition
which gained acceptance among the fulam3i’ in spite of having no sound
isndd, This has been mentioned by a group of ‘ulami’, including Ibn
¢Abd al-Barr, A tradition narrated by Jébirl is quoted as an example,
Secondly, its being well-known among the leading traditionists, while
they have not denounced it, is the case with the two ggggigg? mentioned
by Abd Ishdq al-Isfard’ini and Ibn Firak. Ibn Eajar, while discussing
hadith magbil, says: "One of the qualities of acceptance, ignored.by
our shaykh, al-¢Irdgql, is agreement of the fulami’ on the indicated
meaning of a tradition. Having attained this, a tradition is accepted

and acted upon.3 Thirdly, the hadith should conform with a Qur’anic

"Knowledge of the higher isnid [al-isnZd al-¢311] and the search
for it is a genuine sunna," (Ma‘rifa, 6; Muslim, I, 169). He also
stated that the demand for a high isndd is a practice of the earlier
scholars (Mughith, 335). Further elaborating, he said: "If the
institution of isnad did not exist, and the group of traditionists
did not search for it and concentrate on its preservation, the
beacon of Islam would have disappeared. The heretic and the heterodox
would have been strengthened by fabricating tradition and changing
as3nid, If the narrations were deprived of asdnid, they would be
considered truncated." (Ma‘rifa, 6). Explaining the importance of
isnid, al-Rari says: "The principle of isnid is an excellent
distinctive quality of this Umma" (Sharh ash-Sharh, 194), "and one
of the important and confirmed practices |sunan|, It is rather
fard al-kifiya [an obligation that is not meant for everyone]. To
seek a higher isnid is a desirable attitude." (At-?ibi has used the
same words in explaining the importance of isndd, Khuldsa, 53).

l. ad-dinir arba‘a wa-‘ishriin qirdta (a dinar is [equal to] twenty
four carats).

2, 13 wasiyya li-wirith (no will for the heir), £I_ar-rigga rub¢
al-‘tshr (a fortieth is [required] in pure silver).

3. Nukat, 55.
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verse or some principle of the shari¢a, provided that there is no lier
in its chain of narration as Ibn al-Haddir mentioned,1 Commenting on

the hadith al-jam¢ bayn as-saldtayn (anybody who offers two prayers

together without any excuse comes to a gate of heinous crimes),
at-Tirmidhi says that the traditionists (a2hl al-¢ilm) acted on itog
as-Suyli}l points out that it could be strengthened by a favourable
attitude on the part of the scholars, He further asserts that more than
one scholar has specified the affirmation of its soundness by the
acceptance of the learned men, in spite of the fact that it has no
reliable ;ggég,s He also expressed this opinion in his other workso4

Ibn ¢Abd al-Barr has expressed the same opinion in his works al-Istidhkir

and at—Tamhid.5

This view is shared also by modern scholars,
Ash-Shubrakhiti and Sayyid Anwar Shdh can be gquoted as examples.6

Examining the various works on ‘ullim al-hadith, and considering

the attitudes and opinions of different scholars and compilers on the
weak tradition, the following conclusions could possibly be drawn:
i a weak tradition is unanimously acceptable in matters relating
to virtuous deeds, merits, inspiration and intimidation;
e it is even accepted in establishing the permissibility and
7

commendability of a religious matter ;

3, it is also accepted when it attains a general acceptance by the

fulami’? or umma;

1. Sharh Nuzum, quoted by al-Lakmawi, 229.

2, Tirmidhi, I, 303,

3e Ta‘agaubiat, 12.

4a Tadrl'b, 24.

5. Ajwiba, 229,

6. Sharh Arba‘In, 139; Fayd, III, 409,

7. Dawani has discussed this issue in detail and gives convincing
arguments in favour of the assertion, Unmiidhaj, 2; for further
information, see lNasim ar-Rivad, I, 54; Ajwiba, 55.
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4e sometimes weakness in isnid may be overlooked, if general acceptance
is accorded to a tradition by traditionists or the ‘ulami?,

This survey of various aspects of the weak tradition may give an
idea of its position in Islamic tradition and its importance as an
acceptable source. It may also be evident from the above discussion
that the development of Arba‘iIn literature was basically due to the
tradition quoted at the beginning of this section, Almost every
compiler and commentator has made specific reference to this hadith
and expressed his desire to be rewarded for writing his work., He hopes
to be reckoned among the fortunate people who have been promised the
Prophet's intercession, An-Nawawl has mentioned also another tradition
as an incentive for his compilation.1 However, it is clear from his

statement that he wanted to strengthen the hadith sl-arbafin by introducing

sound traditions to the argument.

It would therefore seem that this genre of religious 1literature,
consisting of anthologies of zhddith, based on the number forty, has
grown out of one particular hadith, which although considered weak, has
nevertheless gained acceptance, Underlying this hadith is the symbolic
motif of the number forty, common to many cultures. However this
concept of a "perfect number" is secondary to the exhortation attributed
to the Prophet in the tradition. This can be seen in the fact that
although all Arba‘ins contain at least forty traditions, thus fulfilling
the precept of the Prophet, some do however violate the "perfeet"
quality of the number forty by exceeding it, so that we have Arba‘ins
with forty-two and fifty traditions, In fact, an-Nawawi's own Arba‘iIn

presents forty-two.

1. Arba‘in (N), 10,



CHAPTER II

BRIEF SURVEY OF ARBA¢IN LITERATURE

As has already been noted, the justification for compiling
anthologies of hadith has been the tradition of the Prophet to the
effect that all who preserve forty traditions will be favoured by God.
This custom of compilation of selected traditions became popular, so
that one can identify the movement, for such it is, as a distinct
genre of devotional literature, whose title, arba¢in, being derived
from the number of traditions in these anthologies, gave this movement
its distinct character, It developed from great activities of the
collection of ahddith in the second Islamic century, and can be seen
as an early attempt to classify, select and popularise hadith, whose
very number, exceeding 200,000, posed many problems for scholars,
particularly the students, and the laymen to this field, The work of
selection had up to then taken the form of classification, but with
the birth of Arbafin anthologies we may observe an attempt to acquaint
the non-specialist with the literature of the field, and thus provide
a source of devotional reading and spiritual inspiration, It should
be noted that in Islam such a source of popular devotion tends to be
intellectual rather than purely spiritual.

¢Abd All3h b, al—Mubérakl (d. 181/797) is considered the first

of these early compilers,2 His anthology, unfortunately, did not

1. A scholar, trader and warrior, he combined the knowledge of hadith,
fioh, Arabic language and history with practical aspects of Islamic
life, Tadhkira, I, 253; Hilya, VIII, 162; Khatib, X, 152; Miftsh,
II, 112; GAL, S, I, 256,

2, Ibn ‘Asikir mentioned his name as the first compiler (Arba‘in,
1b); an-Nawawi has also given him this credit in the introduction

of his Arba‘in, 2,
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survive, and we therefore have little idea of the earliest nature of
Arba¢in literature. Following the example of Ibn al-Mubdrak scholars
continued their efforts in preparing collections of Arba¢in, since it
was viewed as a source of merit. Hundreds of collections of Arba¢in
and their commentaries have been prepared and this practice continues
today not only in Arabic but also in Persian, Turkish, Urdu and other
Muslim languages, Before proceeding to a discussion of the various

collections, it is appropriate to assess the purpose and objectives

of this activity.

By careful study of the available material one can say that the
compilers have been inspired in their work by a variety of motives.
In the early period the main motivation was certainly devotional, as

mentioned in the various versions of the Hadith al-Arba¢in, The

propagation of the Prophet's sayings is also one of the motives
implicit in these compilations. At a later stage other motives

played a part, among them the desire of scholars to earn reputations
as transmitters of certain traditions, and thus take their place among
the great scholars of the field. Some sought to establish their names
as scholars of deep understanding and religious insight. Some
anthologies were written in response to the demands of students who
requested their teachers to compile an Arba‘in on a particular topic,.
Some collections are therefore of a pedagogical nature, being tailored
to the needs of students. In the Ottoman and Safavid periods, a few
other considerations can be seen behind the preparation of such
collections, such as monetary benefits, a high place in the court or
the desire to be counted among the prominent persons of the religious

class., As an example one may cite Osmdn Z&de T&’ib, who ccmpiled
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forty traditions about health and presented them to Sultin Ahmad ITII
on the occasion of his recovery from illness,1

Whatever motive one may attribute to an Arba¢In anthologist,
one must bear in mind that the purpose of the collection was basically

devotional,

As we have already noted, the characteristic feature of Arba¢in
literature is the restricted number of ahddith in a single collection,
however variable the subject matter. It is the number forty which
moulds these different collections into a single genre. Observing
this literature at large one may observe various aims and intentions
in the compilations., Personal inclination and particular outlook have
given a collection a particular character within the category of
Arba¢In literature.

Ibn ‘As3kir and an-Nawawl have classified some types in the
introduction to their Arba‘ins,2 The following categories can be
identified:

l. Traditions relating to the oneness of God and His attributes,

2. Traditions regarding worship.

3, Traditions dealing with the fundamental tenets of Islam,.

4., Traditions on the "pillars" of Islam,

5. Legal and juristic traditions.

6. Traditions about exhortation, asceticism and compassion.

7. Traditions that provide material and guidance on the

devotional mention of God,

8. Traditions on Jjihid,

1. Karahan, 19.

2, Arba¢In (A), 1b; Arba¢in (), 6.
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9. Traditions dealing with merits and virtues of selected
people and places,.

10, Traditions explaining the merits of the hajj,

11, Traditions containing the proofs of the Prophethood,

The above mentioned collections were made on the basis of subject
matter, but there are a good number of Arba‘ins compiled on the basis
of chains of narration, among which are the following:

12, Traditions which have perfect chains of narration, and are

free from all categories of faults.

13, Traditions with high chains of narration, the as&nid al-¢3liya.

14, Traditions which are sound, conspicuous and concise in terms
of language,

15, Traditions on different topics narrated by forty companions,
Some anthologies are selections of forty traditions narrated
by forty shaykhs from forty companions.

16, Traditions narrated by forty shaykhs from the companions of
different cities, This kind of collection was called
al-Arba¢in al-Buldiniyya,.

17, Traditions directly narrated from God, known as al-Ahadith
al-Oudsiyya; Muhyi ad-Din Ibn €Arabi compiled such an
Arba‘in.l

The above mentioned classification gives us some idea of the
diversity within the genre of Arba‘in literature, It encompasses
almost every aspect of a Muslim's life and most collections serve as

self-explanatory guides to a particular aspect of a Muslim's life,

“hile it is not within the score of a study such as this to

compile a comprehensive list of all known Arba¢In collections, as the

1. Dirdsit, XXXIV, 21l.
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subject has, by and large, been neglected by scholars, the opportunity
has been taken to provide a list of the main anthologies in this field
up to the time of an-Nawawi,

1. Following in the path of ¢Abd Al13h b, al-Mubdrak, the
accepted founder of the genre, the first compiler was Ahmad b, Harb
an-Nisibirf® (d. 234/849). EHis collection has not, unfortunately,
survived,

2, An-Nawawl, however, gives Muhammad b, Aslam at-TdsI (d, 242/
856)2 as the immediate successor +to Ibn al—l‘-iubérak,3 He has been
described by his biographers as a hifiz and a trustworthy transmitter,’
A copy of his Arba‘in, in the handwriting of al-Hifiz ‘Abd al-Ghani
and narrated by al-Hafiz Abl Tdhir as-Silafi from the author, is in

5

the Z&hiriyya” and in other librarieso6
3, A great traditionist and one of the authors of the six
canonised books, Abi ¢Isd Muhammad b. ¢Isd at-Tirmidhi’ (d. 279/892)

has also compiled an Arba‘in.8

4, An-NasawlI, AbG 1-¢Abbds al-Hasan b, Sufydn b, ‘Amlr9 (d. 303/

10

916) compiled an ArbaIn ~ which contains various chapters dealing

l. He used to narrate from the class (tabaaa) of Sufyidn b, ¢Uyayma.
Though he narrates some dlsagreeable Zmunkar) traditions, he is not
one of the authorities regarded as matriik, IMizdn, I, 89; Kashf,
I, 540

2, Tadhkira, II, 103; Hilya, IX, 238; Shadhardt, II, 100,

3. Arba¢‘in, 5.

4, Tadhkira, II, 103,

5, Majmi¢ 101 (93-106); two more copies also in the same collection.

6. Taymiriyya, Majmi¢ 262, 63; Berlin, 1462,

7. Ans3b, 95; Tadhib, IX, 387; Tadhkira, II, 187; Hafayit, I, 484;
Mizin, III, 117; Lubdb, I, 174.

8. Gotha, collection 613/1.

9, A great traditionist of his time in Khurisdn; Tadhkira, II, 245;
Mustatrafa, 53; Tadhib (), IV, 178; Subki, II, 210.

10, Sehid Ali Paga 54/3; Dar al-Kutub 1577; a copy written by Muhammad

b. ‘Abd al-Mun¢im is available in Z&dhiriyya, Hadith 348,
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with prayers, zakdt, hajj, spending money on the family, the importance
of intention in action, a warning against the violation of the teachings
of the Prophet, and committing offences against believers.

5, Al-ALjurri, Abd Bakr Muhammad b. al-Fusayn® (d. 330/990), an
accepted scholar and trustworthy traditionist, earned wide recognition
with his collection. It is a very important work and always remained
popular among the scholars and students of hadith, Various copies can
be found in different libraries of the worldo2 Many scholars of repute
have transmitted it.

L oishag,

6. Al-K413baglhs, AbG Bakr Muhammaddb, Ibrdhim’ (d. 380/990) is
mentioned as one of the compilers of Arba‘ino4 No copy of this work
can be traced,

7. Ad-Diraquini, Abii 1-Hasan €Al b. ‘Umar’ (306-385/918-995)
collected forty roRAT CPE-Ehe Musnad of Burayd (or perhaps
Yazid) b. “Abd A113h b, Abi Burda, which he narrated from his grand-
father. He compiled traditions dealing with different topies and every

hadith was narrated with a complete chain of transmission.

8. Al-Hashimi, Zayd b. ¢Abd All2h b, Mas¢id b. Rife't‘a7

(ds ca.
400/1010) has been mentioned as one of the contributers to Arba‘in

literature. Being one of the "pure brethren", he had a philosophical

1. Yafaydt, I, 488; Sifa, II, 265; Khatib, II, 243; Nujim, IV, 60;
Mustatrafa, 32.

2. Berlin, 1456; Zahiriyya, Majmi¢ 4 (49-80); Majmi¢ 27 (34-35), part
of it; B.M., 155.

3. He is one of the great scholars of hadith and a gifi. Ta‘arruf,
introduction, 1; Kutubkh&na, I, 375,

4, Kashf, I, 55,

5. Hdafaydt, I, 231; Khatib, II, 34; Subki, II, 310; Lubdb, I, 404;
GAL, I, 173 (165).

6. Arba¢in (N), 5; Kashf, I, 55.

7. Imtd¢, 11, 3; Migdn, I, 364; Lis3n, II, 506; Majallet al-Majmat
al-¢T1mi bi-Dimashg, XXII, 182 (article by Dr. Mustafa Jawdd);
Muntazam, IX, 127,




32

approach towards Islam.1 Most of the traditions deal with asceticism,
the transitoriness of this world, morals and the desire for good deeds.,
This Arba‘in is narrated by ash-Sharif Abd T81ib ¢Alf b. al-Husayn
al—I-_Iasan:T..2

9. Al-Jawzaql, Shaykh Abil Bakr Muhammad b. ¢Abd Al13h b,
Muhammad b. Zakariyya3 (3206-388/918-998) compiled an Arba‘in4, a copy
of which is available in TaymﬁriyyaB, copied by Yasuf b. Shihin, a
grandson of Ibn Hajar al-‘Asqaldni.

10. Al-Hakim, AbG €Abd All3h Muhammad b. €Abd All3h aneﬂisibﬁris
(321-405/933-1015) wrote a work based on forty traditions.! Subki
claims that he has seen his ArbaéiIn in which three of the chapters
were devoted to the merits and qualities of Abl Bakr, ¢‘Umar and
‘Uthman, to whom he gave preference over the other companions,8

11, Al1-M31InI, AbU Sa‘d Ahmad b. Muhammad b, Muhammad b, ¢Abd
All2h b, Hafs b. al—Khali19 (do 412/1021), a sGfi, compiled an Arba‘¢in
from the §g§;.§g§xggs,lo Adh-Dhahabl remarks that when compiling

his Arba‘in he narrated every hadith through a reliable gifi chain,

He did, however, include some objectionable traditions, unacceptable

1. It was his free thinking and particular approach which prevented
the traditionists from trusting him. Khatib describes him as a
big liar, Tarikh, VIII, 455. Dhahabi,uses stronger language when
he remarks, "May God not bless him, he compiled forty traditions
which are absolutely false." _Mizdn, I, 364, According to Ibn
Hajar he was commonly known for fabricating ah&dith;Lis3n, II, 506,
508,

2. Z&hiriyya 532, 1-25; Slleymaniye, Laleli 3667/2, 3667/3; Berlin,
1458.

3. Tadhkira, III, 204; Shadhardt, III, 129; ¢Ibar, III, 41; Nujiim
IV, 199; Wafi, III, 216.

4. Kashf, I; 55

59 H-Sn, 400.

6. idafayit, I, 484; Khatib, V, 473; Mizdn, ITI, 85; Lisdn, V, 232;
Subki, 3064; Tabyin, 227-31; Mustatrafa, 17; GAL, I, 175 (166),

S, I; 276;

7. Arba¢in (W), 5; Kashf, I, 53,

8. Tabacdt, IV, 167.

9. A hifiz, trustworthy and perfect in his memory and character.
-Tahdhib,I, 77; Mustatrafa, 76; Lubdb, III, 89; Shadhardt, III, 195,

10. Kashf, I, 53; copies are available in Zihiriyya, Majmi¢ 63 (33-49),
64 (50-65); Majmi¢ 164 (1-19); Tagawwuf 121 (1-26).
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to the more orthodox scholars of hadith, who tended to view the efforts
of the gifi brethren with suspicion as they believed that they had not
developed a thorough and reliable approach to the subject, The title
of the book as found in one of the copies, is as follows: Xitdb

al-Arba‘in fI Shuylikh as-SGfiyya, narrated by Abd Bakr Ahmad b, €Al

b. al-Husayn,

12, An Arba‘in was compiled by Abl ‘Abd ar-Rahmin Muhammad b.
Husayn b. Misa as-Sulami1 (de 422/1031), called shaykh of giifis by
adh-Dhahabi, who mentions that this scholar was a great authority on

3

gggig,2 His Arba‘in is about the morals of the gifis.
13, Abd 1-0Ndsim Hamza b, Yisuf b, Ibridhim as-Sahmi al—Jurjﬁni4
(d, 427/10%6) is listed among the compilers of the Arba‘iIns., He
collected traditions explaining the merits of al~‘Abbés,5
14, Another important compiler of Arba‘In is Abd Nufaym, Ahmad
b, ¢Abd AllZh b, Ahmad al-Asbahini® (354-430/946-1039), Being a gifi
he collected the traditions which explain the teachings of tasawwuf,
The title of the book, KitZb al-Arba‘In ¢ald Madhhab al-Muhaggigin

min a§:§ﬁfixxa7, clearly indicates the nature of the contents, His

mysticism can be seen throughout the book.

1, According to Hadiyyat al-¢Arifin he died in 412 A.H., II, 61;
Tabagdt SGfiyya, 16-49; Mustatrafa, 41; Miftdh, I, 451; Khatib,
1I, 248; Lubab, I, 554; GAL, I, 218 (200), S, I, 361,

2, Migzdn, III, 46,

3. Murad 3Buhari , 318/6; Zdhiriyya, Majmi¢ 124 (2-9), According to
some reports it is published; A¢l3m, VI, 330,

4, LubZb, I, 580; Tarikh Jurjin, introduction, 2.

5. Kashf, I, 570

6. Hdafayit, I, 26; Mizdn, I, 52; Lisdn, I, 201; Subki, III, 7; he
was considered a hifiz and trustworthy by the critics.

7. Copies are available in manuscript form: Z&hiriyya, Majmi¢ 64

(50-6%); Majmi¢ 79 (79-90).
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15, Al-Bayhaql, Shams ad-Din Abd Bakr Ahmad b, al-Husayn b,
‘A1 ash—Shéfi‘il (334-458/946-1066) has also contributed to the
development of Arba‘in 1iterature,2 A renowned traditionist and the

author of two source books on hadith, namely as—Sunan al-Kubrid and

Shu‘ab al-Tmin, he attempted to present a strict traditionist view of

an ideal Islamic life. The forty chapters each deal’ with a special
problem, such as, for example, tawhid, istigfma, dawdm al-murdqaba,

al-ijtihad fi t3¢at All3h, etc.

16, Al-Cushayri, AbG 1-Q8sim ‘Abd al-Karim b. Hawdzin b, ‘Abd
al-Malik b, Talha an-Nisibiri® (376-465/986-1077) also compiled an
Arba‘in.4

17, An Arba‘ins was compiled by Abd Bakr Muhammad b, AbI ‘AlL
Torihin b, ¢A11° (d, 466/1073) commonly known as Abd Bakr al-Attar, |
In the Hadiyyat al-¢Arifin his name is given as Muhammad b, Ibrihim b,
‘A1T b, ¢Asim al-Asbahini, Abd Bakr al-Muqri’® (381-466).

18, Al-Hamawi, Shaykh al-Isldm, Abd Ismi¢Il ‘Abd Alldh b,
Muhammad al-Angiri® (d. 481/1089) collected traditions about the
attributes of God, The book is commonly known as al-Arba¢in fi

Dald’il at—Tanigalo

1, Shadharit, III, 304; Subki, III, 3; Muntazam, VIII, 242; Wafaydt,
I, 20; Lubdb, I, 170.

2, Siileymaniye, Kili¢ Ali Paga 1034/I (1-26).

3. Famous for his scholarship and asceticism, he was considered
shavkh of Xhurds3n in his time; Wafaydt, I, 438; II, 186; Subki,
III, 243; Tabyin, 271; Kashf, I, 520, 1551; GAL, I, 556, S, I, 770,

4. Berlin 1457; Brill, 383, 746; Zahiriyya, Majmid¢ 117 (150- ).

5. Z&hiriyya, 116 (2-119), The name of the author on the title page
is Abl Bakr Muhammad b, AbI ‘AlI; Albani suggests that it is the
incomplete name of the same person described by H&jjI Khalifa as
Muhammad b. €Ali; Kashf, I, 52; Makhtitdt, 139.

6. Hadiyva, II, 73; Shadharit, III, 101; Hustatrafa, 71; Kutubkhina,
I, 275: GAL, S, T, 280,

Te géhiring_rh), 13.

8. Hadiyya, II, 73.

9o Dh&!l ?.H_., I, 64; _G_A_L, S, I, 7730

10, Patna, 510/1608.,
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19, Ath-Thaqafi, Abd ‘Abd All3h al-23sim b, al-Fadl b, Ahmad b,
Mahmid al—Asfahénil (397—489/1006—1096) has also written a book of
forty traditions,2

20, An important contribution to the Arba‘in literature was
made by al-Magdisl, al-Hifiz Nasr b, Ibrihim b, Nasr b, Ibrdhim b.
Dé’ﬁd3 (337-490/987-1096), A copy of his collection is available in
the gé’.hiriyya,4

21, Ibn Wad‘dn, Abl Nagr Muhammad b. €Al b. ¢Abd All3h b.
Salih b. Sulaymin® (401-494/1010-1101) selected forty traditions about
religious exhortation and the Prophet's speeches.6 Many copies of the
book are available in the Slileymaniye, the Z&hiriyya and other librarieso7
The author explains the meaning of difficult words and gives short
comments by quoting verses from the Qur’an,

22, Al-Farisi, al-H&fiz Abu 1l-Hasan ‘Abd al-Gh3fir b, Ism3¢Il
b. ¢Abd al-Ghafir b, Muhammad® (d. 529/1135) has also prepared an
Arba‘in.9

23, Copies of an Arba‘in compiled by al-Furidwi, Abd ‘Abd Allzh

Muhammad b. A@madlo (441-530/1050-1136) are found in various librariesoll

1. Wafayit, II, 489; Shuhba, 100b; GAL, I, 453 (355).

2, Bibl, Nat. 722/6; Zahiriyya, Hadith 435; 1 (602- ).

3. Tabyin, 206; Uns, I, 264; Hadiyya, II, 490; GAL, S, I, 603.

4. Majmi¢ 67 (42-65)s

5. Lubdb, III, 264; Lisdn, V, 305; Kashf, I, 70; GAL, S, I, 602, He
was accused by as-Silafi of lying and Ibn Hajar declares his
Arba‘in to be fabricated. Lisan, V, 305,

6. According to adh-Dhahabi his Arba‘in is a collection of fabricated
traditions which he stole from Zayd b. Rifi¢i (see above); Mizan,
I, 364.

7. Sehid Ali Paga 540/, 542/1, Vehbi Ef., 2157/6, Izmir, 763/4, Esad
Ef., 1695/39; Zahiriyya, Hadith 532 (4-14), Hadith 479; Silafi's
version: Bibl, Nat. 722/6; Berlin, 1464, 1459,

8. Tadhkira, IV, 1274; Wafayit, II, 391; Biddya, XII, 230; Subki,
VII, 171; Shadharit, IV, 93; Mir’dt, III, 259

9. D&r al-Kutub, 1229; Berlin, 1463.

10, Wafayat, III, 418, 419; Kamil, XI, 18; fIbar, IV, 83; Tabyin, 322,

11, Bibl. Nat. 722/4; Stleymaniye, Sehid ¢Ali Paga 539/I; Zaniriyya,
Majmd¢ 22, Majmi¢ 541/4.
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He narrates forty traditions each from a different shaykh. In one of
the copies the whole chain of narration is provided and the full name
of the author is on the first page.:

24, AbE 1-Futih a-Ta’I, Huhammad b, A1I° (d. 555/1160), a
well-known traditionist and popular preacher of his time while

compiling his Arba‘in3

maintained that he would include those traditions
which he had heard from forty shaykhs, each shaykh having narrated from
a companion of the Prophet., The author gives biographical sketches of
the companions along with their virtues and explains the difficult
words and adds useful information about religion. Ibn as-Sam¢dni
comments that it is the clearest and indeed the best of the Arba‘ins,
for it contains exhortation and valuable information about hadith,
Islamic jurisprudence and the Arabic languageq4 Copies are available
in various 1ibraries°5

25, Abd Sa‘iId Muhammad b. Yahyd b, Mangir ash-Shafi‘l an—Nisébﬁri6
(476-548/1083-1153) has prepared an Arba‘in on the same pattern, giving
the narration from forty companionso7

26, Al-JoYjdwyg Abd Bakr Muhammad b, ¢Ali b, ¢Abd All5h b,
Muhammad b, Yisir al-Andalusi® (492-563/1099-1168) compiled a book on

forty traditions, entitled Kitdb al-Arba‘in fi Riwdyit al-Muhammadfn,

1. Zdhiriyya, Majmi¢ 541/4.

2, Mustatrafa, 77; Kashf, I, 57; Nujim, V, 333; Kutubkhana, I, 263;
GAL, S, I, 623,

3. The title of his Arba‘in is al-Arba‘in fI Irsh3d as-S&’Irin jild
Mandzil al-Muttagin.

4, Kashf, I, 56.

5. Aya Sofya, 512; Bayazid, 910; Zdhiriyya, Hadith 179 (1-71);

Berlin 1464, 1465,

6, Tahdhfb Asmi’, I, 95; fIbar, IV, 133; Jafaydt, III, 359; Nujfm,

V, 35; Shadharit, IV, 101; he was one of the pupils of al-Ghazali,
Subki, VII, 26,

7. Zahiriyya, Majmi¢ 22 (39-56).

8, A scholar of hadith, he travelled to eastern centres of Islamic
learning and studied in Damascus, Baghdad and Nisdplir. He died in
Aleppo: Dar al-Kutub, I, 88; Shuhba, 100; GAL, I, 457 {(37))s B,
I, 663.

9. Biblo Nat. 722/3.
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27. A new impetus was given to the Arba‘In movement by al-Hafiz
Ibn ‘As@kir, Abl 1-0dsim ‘Al b, al-Hasan b, Hibat A113h, commonly
known as Ibn ‘Asd3kir ad-Dimaahqil (499-571/1105-1176), Having an
aptitude for hadith and history, he collected much material and gained
immense experience through extensive travelling, He compiled four

separate Arba‘in based on different criteria. The following are the

titles of his collections: (1) al-Arba‘in ag:miwalz; (2) al-Arba¢in

£1 al-Abdal al-¢Awsl; (3) al-Arba¢in £I al-Titihid £I Iofmat al-Jih8d ;
4

(4) al-Arba¢in al-Buldiniyva. The latter work is considered to be of

great importance by students and scholar of hadith, Following his
teacher, as-Silafi, he collected these traditions from forty different
centres of the Islamic world and took care in selecting the ahiddith.
In the introduction to his book he claims that he critically examined
the chains of narration and checked the texts for defects. Furthermore,
he says, "I have selected the sound traditions and checked the names
and titles of the narrators so that there could be no hesitation in
acquiring benefits through this collectiono"5 Giving great care to
the isnid and the text he rendered it accurate and exact, His
insistence on selecting only sound traditions gave the movement a

more rigorous standard and validity,

28, Ibn ‘Asdkir's contemporary, Abd ‘Umar Yasuf b, ¢Abd Alldh

b. Sa‘id b, ¢Abd All3h b, Abi Zayd 1-Andainst? (505-575/1111~1180)

1. 4afay8t, I, 335; Bidaya, XII, 294; Subki, IV, 273; Mi‘at, VIII, 336;
Miftsh, I, 216; GAL, I, 403.

2. Z&hiriyya, Majmi¢ 17 (199-215).

3., Zahiriyya, Lugha 54 (67-79).

4, Sehid Ali Paga, 360/I; Berlin, 1466.

5o Arba¢in, 1; his Arba‘ins have been published by Dr. Munajjid in the

Beirut magazine ad-Dir3s3t al-Adabiyya, XXXIV, 211,
6. Mir’3t, III, 403 (he is called Ibn ‘Ayyad); Takmila, 734; Ghiya,
II, 397; Shadharit, IV, 254.
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also made a contribution to Arba‘in literatureo1 He collected forty
traditions regarding the religious observances.

29, An important contribution was made by another great personality
of the time, a renowned muhaddith and Ibn ‘Asdkir's teacher, Abd Téhir
as—Silafi2, Ahmad b, Muhammad b, Ahmad (478-576/1085-1180), Having
travelled extensively in search of knowledge he acquired much valuable
information on the traditions and deep understanding of the traditionist
sciences, It was he who introduced the new concept of forty traditions
of forty shaykhs living in forty cities,3 His collections consist of
traditions about legal rulings, permissibility, forbiddance, worship,
exhortations, and moral excellencies. While collecting traditions for
his Arbafin, he examined the chains of narration and kept in mind the

soundness and weakness of a tradition. The title of the book is KitzZb

al-Arba‘in al-Mustaghni bi-Ta‘yin md fih ‘an al-Mu‘in, of which copies

are available in various 1ibraries.,4 The first page of one copy ascribes
the authorship to al-Hifiz as-Silafi and the narration to Abll al-Wafd’
‘Abd al-Malik b. ‘Abd al-Haqg.

30, The Shi‘a scholar Shaykh Abd l-Hasan ¢Ali b, al-Husayn be

Misé b. Bibawayh al-oummi’ (d. 580/1184) compiled an Arba¢in, of which

.. 8
copies are available in Mashhad and Berlin,

1. Shadharit, IV, 254.

2, Wafayat, I, 31; Mir’at, VIII, 361; Aghar, III, 167; Subki, VI, 32;
Lisan, I, 399; Mizan, I, 155; Bidiya, XII, 307; Tadhkira, IV, 1298,

3« It was used as a model by many scholars, His pupil Ibn ‘As3kir
followed him and later scholars like Sharaf ad-Din ‘Abd Alldh b,
Muhammad (de 749/1%48) and Abi al-¢Abbds Ahmad b, Muhammad b,
ag-zahiri (d. 696/1296) prepared their collections adopting the same
method.

4, Zahiriyya, Majmi¢ 76 (1-25); Hadith 532 (1-10), this copy is in the
handwriting of al-HAfiz al-Magdisi; Hadith 537 (1-17); Majmi¢ 18
(36-43), an incomplete copy); Sehid Ali Paga 540/I; Bibl. Nat., 722/I.

5. Najishi, 184; Dhari‘a, II, 341; Fihrist at-Tisi, 93.

6. Berlin 1549,
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31. 1Ibn as-Subki has mentioned an Arba‘in compiled by al-Gazwini,
¢Abd A113h b. Haydar b. Abi 1-Esim* (d. 582/1186),

32, A leading gifi and scholar of hadith in his time, al-H&fiz
Abl Ya‘qib Yisuf b. Ahmad b. Ibrihinm> (529-585/1135-1189) prepared his
Arba‘in for the benefit of his students and followers, Adh-Dhahabi
has called this collection gl-Arba‘fin al—-Buldénixxa.3

33. ¢Abd Alldh b, AbI Hafg ‘Umar b, ‘A1l b, Abi Nagr al-Qushayri,
ash-Shafi‘i, commonly known as Abfi Sa‘d ag-Saffar (508-600/1114-1203),
compiled an Arba‘in following the pattern adopted by Ibn ‘Asdkir.
Copies are available in several librarieso5

34, Sharaf ad-Din al-Maqdisi, AblQ l-Hasan ¢Ali b. al-Mufaddal
b. ¢Alf b. MufarrajG (544-611/1150-1214) compiled a book of forty
traditions, to each of which he devoted a chapter which contains a
tradition narrated by a shaykh from a companion of the Prophet through
his own chain, He also gives the biographical information about the
companion in every chapter. Copies are available in several libraries,
The author's own comments on the method he adopted are given in the
introduction to this booke.

35, Ar-rRuhdwi, Abi Muhammad ‘Abd al-Qadir b, ¢Abd Allé.h8
(536=612/1141-1215) collected forty traditions of different chains of

narration from various towns..9 This Arba‘in is known as al-Arba‘lin

1. Tabagdt, VII, 123

2. Tadhkira, IV, 1356; Shuhba, 100,

3 Tadhkira., IV, 1356,

4. Shadhardt, IV, 345; ¢Ibar, IV, 312, 313; Nujim, VI, 186; Subki,
VIII, 156.

5% @éhi;iyya, Hadith 593 (this copy bears the testimony of the author
£o the person who heard it from him); Majmi¢ 94 (173-187); 95
(161-188).

60 m}é_@, I, 200; A‘lé.m, V, 1750

7. Berlin 146; B.M., Or 3061; Zéhir%yya, Hadith 168 (1-95).

80 Dha!l ']_:‘_._Ei._, II, 83; A‘lém, IV, 1 Sn

9. Zahiriyya, Majmi¢ 72 (10-29); Majmi¢ 8 (36-43).



40

36, Ibn ‘Asdkir, Abd Manglir ¢Abd ar-Rahmin b, Muhammad b,
al-gasanl (500-620/1100-1223) compiled an Arba‘iIn on the virtues and
qualities of the wives of the Pr0phet,2 Following the tradition of
the early scholars he explains why he collected the forty traditions
in the introduction to his book. He begins with the 2h8dIth containing
the virtues and qualities of the Prophet and then gives the ahadith
about his wives, starting with Khad:'.ja..3

37, Abl ¢Abd Allzh, Muhammad b, Ahmad b. Muhammad b. Sulaymin
b, Ba}il ar-Rukbi, commonly known as Battil al-Yamanf® (do 630/1233)
has been mentioned as one of the compilers of Arba‘in,5

38, Adh-Dhahabi has mentioned an Arba‘in6 compiled by al-Kald‘i,
Abd r-Rabi¢, Sulaymin b. Misi Silim b, Hassin al-Himyari' (560-634/
1170-1237).

39. Diyd’ ad-Din al-Maqdisi, AbU ¢Abd Alldh, Muhammad b. ¢Abd
al-iahid b. Ahmad® (569-643/1173-1245), collected forty traditions, of
which a copy is in the %éhiriyya.g He also has a collection of fifty

G : S (30
traditions, but these ahddith contain no isnid,

1. A nephew of the great historian and muhaddith Ibn ‘Asdkir, he himself
was a reputed scholar of hadith; Bidaya, XIII, 101; Shadharit,
V, 92; Wafayit, I, 277; Fawat, I, 261; Nujim, VI, 256; Subki,
VIII, 177.
2, Z&hiriyya, Hadith 535 (1-53); Majmi¢ 72.
3. Arba‘in, 1,
4, Thaghr ¢‘Adan, 200; Bughya, 18,
50 Kashf, I, 529
6. Tadhkira, IV, 1418,
7. 0Quddt al-Andalus, 119; Takmila, 708; Mustatrafa, 70; Tamhidi, 325;
adh-Dhahabi calls him a muhaddith of al-Andalus, Tadhldra, IV, 1418.
8, Pawdt, II, 238; Daris, II, 94; Shadhardt, V, 224; Dhayl T.H,, II,
236-240, -
9. al-Muntagi min al-Arba‘in fI Shufab al-Imdn, Zdhiriyya, Majmi¢
75 (44-51).
10, Zdhiriyya, Majmi¢ 52 (129-141).
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40. Tbn ‘Arabi, Mubyl ad-Din Muhammad b. ¢A1TL (560-633/1165-1240)
gave a new direction to Arba‘in literature. He collected forty
traditions directly narrated from Alldh, popularly called al-Ahadith
al-‘udsiyya. The book starts with the khutba and provides the usual
reason for compilation,.

41, Al-Munziri, AbG Muhammad, Zaki ad-Din ‘Abd al-‘Azim b, ¢Abd
al-Gawi b. ‘Abd A113h° (581-665/1185-1256) compiled an Arba¢in and

gave the following lengthy title to his collection: Arba‘iin HadIthd

fI Fadl Istind¢ al-Ma‘rif li-l-Muslimin wa Qadi’ Hawd’ij al-Malhifin.

As stated by Yisuf an-Nabhani, the author collected these traditions
without giving their sources. But some later scholar (perhaps
2l-Hifiz al-Barzani al-Hamawi) has traced their sources,”

42, An Arba‘in on the merits of the hajj and other pilgrimag35
was compiled by Ibn MasdI, Abd Bakr Muhammad b. Yisuf b, Misd al-Azdi

al-Andalusi, Jamil ad-Din® (559-663/1202-1290),

l. A great Muslim sifi who had a great influence on the development
of intellectual and mystical thought. Fawdt, II, 241; Mizdn, III,
108; Lisdn, V, 311; Nafh, I, 404; Shadharat v, 190 Mir’at, IV,
10; Taimila, I, 356; letah, I, 187,

2, Slileymaniye, crch 2070/1, 3; Berlin, 1469,
3+ A famous muhaddith of hlS time, he was given the title of al-Hifigz

by his contemporarles- Biddya, XIII, 212; Fawadt, I, 297; Subkl,
v, 108,
4, Copies are available in various libraries: Aya Sofya, Stileymaniye,
0, 517; Bayazit, 892; Berlin, 1470; it has been published in
Egypt by an-Nabhini along with some other Arba‘ins. The present

writer has used the 1951 edition.

5. The title of the book is al-Arba‘in al-Mukhtira fi Fadl al-Hajj
wa-z-Zivira, Silileymaniye, Hefid Paga 29 Zauthor's handwritten
conyj al-laktabat al-Khidiwiyya 6489.

6. A hifiz of hadith and one of the leading scholars of the time.
Though “Ibn dagar is all praise for his vast knowledge, he is yet
eritical of his vanity and Shi‘ite inclination, Lisan, V, 151,
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43, Another important contributor to Arba¢In 1iterature is Sadr
ad-Din, Huhammad b, Ishiq b, Muhammad b, Yisuf b. Al al-Ounawit
(600-673/1130-1206).

44, An Arba‘in narrated from forty trustworthy shaykhs was
compiled by al-H&fiz Jam@l ad-Din Abd Hamid Muhammad b, Abi 1-Hasan
€411 b. AbI 1-Fath Muhammad b, Ahmad b, ‘AlT ag-SEbini> (604-680/
1207-1282). In the introduction of his Arba‘in he gives the title of
the book along with the reasons for the compilation of this anthologyo3
This collection deals with various aspects of a Muslim's life, such
as trade, prayer, the importance of the Cur’an, the signs of the day
of resurrection, etc,

45, Another contemporary of an-Nawawl was Ibn AbI r-Rabi¢, Abd
‘Abd Al13h Muhammad b, Sulaymin b, Muhammad al-Ma¢afirs? (585-672/
1189-1274), He compiled an Arba‘In which is apparently lost.

46, <€Al b, ‘Umar b, ‘Al al-Sazwini’ (600-670/1213-1277) also

compiled an Arba‘ 1“06

1. Subki, V, 19; Miftdh, I, 451; II, 211; Kardmdt, I, 133; Kashf,
11, 1957; GAL, I, 585 (449), 4 §_£$ scholar, holar, he was trained by
Ibn ‘Arabz. qe settled in Mecca where he spent all his life dedi-
cated to learning, EHe collected forty traditions relating to
various aspects of religious life. It was published in Egypt in
1321/1903. He wrote a short commentary on his Arba‘in which
exists in manuscript form, Berlin, 1471; Suleymaniye, 154.

2, Mustatrafa, 88; Shadhardt, V, 369.

3+ Z&hiriyya, MaJmu‘ 64,

4, A fagqih and muhaddith of al—Andalus, he settled in Alexandria and
died there, ﬂafh, I, 394; Nujim, VII, 243; 4afi, III, 128,

5. A philosopher and logician, he was a Oupll of Nasir ad-Dln at-Tasi.

Fawdt, II, 266; Hadiyya, I, 713; GAL, S, I, 845; Kutubkhdna, II,

66.

6. Siileymaniye, Sehid Ali Pasa, 1387/1.



43

47, Al-tlalik al-Muzaffar, AbG Manglir Ydsuf b. ‘Umar b, €Al b,
Rasil at-Turkumini al—Yamanil (619-694/1222-1290) was another
contemporary of our author, EHe completed a collection of forty
traditions in 660 A.Hoz

Although there are other scholars mentioned as contributors to
Arba‘in literature, owing to inadequate information, they have been

omitted from the above list.3

1. The second ruler of the Raslilid dynasty, he was a scholarly person.
He collected these traditions for his personal interest, Ibn
al-Wardi, II, 240; Bidaya, XIII, 341; Nujim, VIII, 71; ‘Udldd, I,
50, 85, 88.

2. Amcazade Hiiseyn Paga 95/I.

3. The following authors have been described as Arba‘in anthologists:
(1) Abd ‘Umar Ibn Buhayr (d. 390/998); (2) ¢Abd al-Mun¢im Abd
1-Ma<ali (d. 497/1103) (Bibl. Nat. 722/6); (3) Abd 1-38sim €Ali
b. Husayn as-Sami (d. 567/1172); (4) al-Hawrdni, Abd 1-Hasan
Muhammad (d. 571/1176); (5) Badr ad-Din at-Tabrizi (writing date,
605/1208); (6) Diya’ ad-Din al-Earawi (writing date, 637/1234);
(7) Diya’ ad-Din al-Miyanji (writing date 637/11345 (Bibl. Nat,
722; 614 [author's handwritten copy]); (85 Najm ad=Din Abd
Nu‘aym (d. 663/1265).



CHAPTER III

THE LIFE AND SCHOLARSHIP OF AN~NAZAWI

Muhyi ad-Din’ Abdi Zakariyya Tahyd b. 4bi Yahya Sharaf b. Muri-

3

b, Husayn b. Muhammad b. Jami‘a b, Hiz3m al-Hizdmi® an-Nawawl was

born in the month of Muharram 631/12334 in the village of Nawés in

the gawrén district, and spent his early childhood under the super-
vision and guidance of his father. Although his family was of humble
origin and unconnected with the fulam3’ class, his father was well
known in the area for his piety, asceticism, honesty and simple living,6
According to adh-Dhahabi he was a blessed ShaykhT, and as-Sakhawi
reports that on his death, prayers were offered even by those who were
not able to attend the funeral, clearly a mark of great respect.s
Perhaps it was the ascetic tendencies of his father and the mystic

atmosphere of the home which influenced and shaped the personality

of our author.

l, This title was given to him by the Muslim community of that time
in appreciation of his services for the cause of Islam, although
he always disapproved of it himself,

2, Az-Zabidi has voweled it with a kasra on mim and single rd?’

(T3i, X, 379). Ibrihim b, Mar¢i in his commentary on the Arba‘in
has wrltten it with damma on mim and kasra on R (Futuhat, 25 but
the majority of the scholars read it with damma on mim and kasra
on ra’ with tashdid.

3, He was called Hiziml after his great-grandfather and did not have
any relation with Hakim b, Hizém, a companion of the Prophet, as
he himself claimed.

4, His biographers are not sure about the exact date of his birth,
According to Ibn al-‘Attdr it was some date in the first or second
third of Muharram 631 A.H.

5. Iuhfa, 3a.

6. Ibid., 2b.

7. Tarjuma, 74.

8. Ibid.

14
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We are fortunate to have some account of an-Nawawi's early life
recorded by his pupils and contemporaries. In particular Ibn al-‘Attdr
lived with an-Nawawl for most of his life and returned to his village
where he was able to collect information from those who knew him as a
child, All the sources ascribe to him the sort of background one
might expect in a great scholar,

As a child, an-Nawawi was sent to the village mosque to learn the
fur’an, to which he applied himself diligently. Shaykh Sharaf, his
father, had a2 small business and the child used to spend his free hours
in the shop helping his fatherl, but he did not take a great interest
in the shop and his energy was devoted to his studies. His inclinations
and activities in childhood seemed to show that he was destined for
great achievement, His biographers recorded two incidents which
convinced his teachers and father that he was a Promising child, One
night when he was sleeping with his family, he saw an extraordinary
light. Awakening his father, an-Nawawl told him about the light which
he saw but others could not., His father was convinced that this was
the Blessed Night (Laylat al-Qadr) and his nine-year-old son had
#itnessed it, Ibn al-‘Attir records another incident which changed
the whole course of his life. At some period around the year 645 A.H.,
a Moroccan saint, Shaykh Yasin b. Yasuf, passing by the village of
Nawd, saw a ten-year-old boy crying, because the children of the
village were forcing him to play with them while he wished instead to
continue reciting the GQur’an, Ibn al-‘At{ir reports the incident thus:

Shaykh Yasin said, "I felt an affection for the boy,

took him to his Qur’in teacher and advised him to take
care of the boy, I told him that this boy was going

1. Tarjuma, 34; Subki, VIII, 396; an-lNawawl started working in the
shop when he was ten, Tuhfa, 3b; Suyiti, 4b.
2. ITubfa, 3b.



46

to be the most learned and pious man of his time and that

people would seek guidance from him," The teacher said

to the Shaykh, "Are you an astrologer?' "lio," replied the

Shaykh,"but Alldh has made me speak of the boy." The

teacher narrated the whole story to an-Nawawi's father who

was more concerned about the boy afterwards. 1
There is very little information about the years he spent in Nawid till
he came to Damasucs in 649 A.H., He may have spent his time helping
his father in the shop and studying with the ‘fulam3’ of the town,
because no town in the Muslim world at that time was without a maktab

or ‘3lim and most children received their early education in their

home towns.

All his biographers, except Téshkﬁbrizédaz, agree that it was
the year 649 A.H. when his father brought an-Nawawi to Damasﬁss to
study, at which time he must have been eighteen or nineteen years old°3
Damascus was then a centre of religious and academic activities, to
which students from all over the Islamic world came to study. It must,
therefore, have been an extraordinary experience for a young villager,
such as an-Nawawl was, to participate in that tradition of scholarship,

It was customary for the new students to go to the mosques, especially

al-Jimi¢ al-Umawi, to look for a place to live and a teacher to begin

one's studies with. Following this tradition, an-Nawawl went to the
mosque and explained his plans and ambitions to the khatib of the
mosque, Shaykh Jamil ad-Din ‘Abd al-K&fI b, ¢Abd al-Malik b. ‘Abd
al-KAfi ar-Rifi¢i ad-Dimashqi, The shaykh guided the young student to

the circle of the mufti of Syria, T&j ad-Din ‘Abd ar-Rahmén b, Ibrdhim

1. Tuhfa, 3b; Suydti, 4b; Sakhiwi, 4. : '

2, Miftsh, I, 398. He mentions that an-Nawawl came to Damascus in
650 A.H. and was nineteen years old. B .

3« Tuhfa, 3b; Tarjuma, 5; Daris, I, 268; Bidaya, XIII, 278; Suyuti,
4b,
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b, Diyd’ al-Fazarl, known as Ibn Firk3h, who became the first teacher
with whom an-Nawawl studied for any time,

During his stay with Shaykh T&j ad-Din at the RaWébiyyal he was
unable to find a room to live in as they had already been taken by
his fellow students and the Madrasa ag-Sarimiyya, the college administered
by his teacher had, unfortunately, no hostel attached., The problem
was solved by his teacher, who sent him to Kamidl Ishdql al-Maghribi
(do 650 A.H.), the administrator of the Madrasa ar-Rawdhiyya. After
seeing al-Maghribl he was allocated a room in this Madrasa°2 According
to as-Subld the house possessed an extraordinarily spiritual atmosphere,
having been occupied by a series of saintly mena, and it was perhaps
for this reason that he occupied the house, settled there and remained
there until his death, seeming to have preferred ar-Rawdhiyya to all
other placeso4

Having settled in ar-Rawdhiyya, he began his studies, and acquired
a reputation for an ever-increasing desire for knowledge and was fully
absorbed in academic pursuits. He is reported to have once said, "I
have spent two years without stretching out to sleep for even a momen .“5
Adh-Dhahabi says that he was cited as an example to his contemporaries
because of his concentration on his studies day and night, his neglect

of sleep except when he was overcome by it, for his punctuality in

attending classes, for his diligence in taking notes and for his

1. A Madrasa situated on the eastern side of the Ibn ¢Urwa Mosque,
adjacent to al-Jami¢ al-Umawl on the side of its north-eastern
door, Diris, I, 278, Badran says that he has seen the site of
the Madrasa, which is now occupied by residential buildings,
Mus8marit, 53.

2. Tarjuma, 5.

3« Subki, VIII, 397,

4, Tarjuma, 5.

5. Daris, I, 268; Suyutl, 5.
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perseverance in visiting his teachers.l utb al—Yﬁniniz also attests

to his habit of utilising every moment of the day and night in the
pursuit of knowledge. He always kept himself busy memorising, repeating
what he had memorised and thinking about academic problems even when

he was "walking in the way'. He continued thus for six years°3 Once
when questioned by Badr b. Jamé‘é4 about his disdain for sleep, he
replied, "When I am overcome by sleep I lay my head upon the books for

a moment and then wake up,"5 In Tashkiibrizidda's words, "He took very
little sleep, was whole-heartedly engaged in pursuing the cause of
knowledge, and adhered to the injunctions of Shari‘a."6 He was so
dedicated to his studies that he used to attend the extraordinary

number of twelve classes every day, which covers almost all the subjects
included in the syllabus at that time. An-Nawawi was to describe his
education, enumerating all the books he studied and commenting, "I

wrote everything relating to those subjects — clarification of the
ambiguous points, elucidation of the text and vocalisation of the words =—-
and All3h blessed me with grace regarding my time and activities and

helped to overcome these difficulties.“T

* % % % % ¥ ¥ ¥ ¥ ¥ %

One of the characteristics of classiczl Islamic education is that
it emphasised the role of the teacher more than formal sttendance at

an institution of learning. In the early Islamic period the educational

1. Tarjuma, 7.
2¢ Outb ad-Din Abl 1-Fath Miisd be Muhammad al-Yinini al-Ba‘labakki

died in Damascus in 726 AcHa., Durar, IV, 382; Biddya, XIV, 126;
Fihrist Tamhidi, 393,

3. Tarjuma, 11-12; Suyati, 7.

4, QG&dI al-Oudat Wuhammad b, Ibrdhim b. Sa‘d Alldh b, Jamdfa al-Kinini
al-Hamaw1 died in 733 A.H., Fawdt, II, 174; Biddya, XIV, 163;
Nujdm, IX, 298; GAL, S, II, 280; ] Durar, III, 28

5. Tarjuma, 36; Suyiti, 8.

6. Miftdh, I, 398,

Te Tuhfa, 4b; Suydti, 5b; Tarjuma, 6.
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system pivoted around the personages of the teachers. In many cases
there was no recognised school building, the classes assembling where-
soever the teacher chose to offer them, be it the mosque, the teacher's
home or in some cases a building set aside for instruction, This early
tradition was to leave its mark on Islamic education to the present
century, so that during the period in which the madrasas provided a
highly-structured system of education there remained a surprising
fluidity among the student body and teachers. The zealous student
usually sought out the best teacher in a given field and was prepared
to follow him in his search for knowledge. Direct contact between the
student and teacher was the most salient feature of Islamic education,
No scholar was acknowledged unless he could prove that he had studied
with reliable teachers of good reputation in a particular field of
study, The practice of isnid (chain of narration in hadith) was adopted
to authenticate the student's relationship with the earliest authorities
in the subject. The certificate (sanad) of a successful student traced
the chain of his teachers in that field and thereby bestowed on him the
authority to teach the subject or give his opinion thereon. It was an
accepted practice among the scholars and students to establish their
credentials as instructors through an unbroken line of authentic teachers
spanning the centuries to the very birth of Islam. It was not enough
that the scholars in this chain be of sound intelligence, it was also
reéuired that they be morally upstanding for it was held that knowledge
was a Divine Light, the effectiveness of which is lost unless it be
transmitted through the lips of pious teachers. In order to know the
credentials of a scholar it was essential to know his teachers,
An-Nawawil, following a common practice, gives us his academic
genealogy. He considered this practice highly desirable as can be

observed in the following statement:
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This, that is to say the mention of one's ghaykhs, is a

most desirable thing and a valuable principle. Its

knowledge is essential for every jurist and student of

figh, while ignorance of it is shameful, because one's

teachers are the fathers in religion and a link between

him and his Lord. It is as disgraceful to destroy one's

link with his merciful Lord as to ignore one's lineage.

A Muslim is commissioned to pray for his teachers,

treat them gently, discuss their glorious deeds with a

sense of appreciation and thanks, 1

An-Nawawl maintained a special attitude towards his teachers. He

always praised them and mentioned them with reverence. Whenever he
spoke about his academic achievements, he remembered with great respect
his first shaykh, Taj ad-Din al—Fazériz, with whom he studied for some
time, He was, later, introduced to the study circle of Kamal Ishiq
al--Maghribi3 by his first teacher, An-Nawawl stayed with him for a
longer period and benefitted from him the most. He describes his

stay with Shaykh al-Maghribi, his attitude towards himself and the

academic benefits thus:

I started commenting and textual criticism in the
presence of Shaykh al-Maghribl, I followed him

assiduously to his admiration. When he saw the
dedication to my studies and my abstinence from
social intercourse, he favoured me and made me
his teaching assistant. 4
As it was customary that a student had to cover various subjects
with the specialists in their fields, an-Nawawi studied hadith, figh,

language and theology with teachers of high repute. He provides the

whole chain of his shaykhs in figh relating them to the Prophet through

l. Tahdhib al-Asm3’, I, 18; Tarjuma, 63.
2. TAbd sr-Rahmen b, Ibrahim b. Diyd’; better known as Ibn al-Firkdh,

died in 690 A.d3, Subki, VIII, 162; Bidiva, XIII, 325; Diris, I,
108, 109; Shadhardt, V, 413; Fawdt, I, 522-24; Janan, IV, 218,
219; Tarjuma, 8,

3. Ibid., 6; Suyuti, 5; Tuhbfa, 6. 7w

4. Tuhfa, 6; Tarjuma, 6; Daris, I, 35; Suyatl, 5.
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al-Imam ash-Shéfi‘iol The following extract from the lengthy chain
will allow the reader to appreciate the importance an-ilawawi attached

to his relationship with the early authorities:

I learned figh through reading, correcting, listening,
explaining and writing notes from a group of scholars,
One of them is Abd Ibrdhim Ishiq b, Ahmad b. ‘Uthmin
al-Maghribi al-Maqdisi2, whose knowledge, piety,
asceticism and devotion to worship is commonly accepted.
May Al118h place him, myself and my friends together with
the chosen ones in the Honoured Place, Then our Shaykh
Abl Muhammad ‘Abd ar-Rahman b, NGh b, Huhammad b.
Ibrdhim b, Misid al—Maqdisi3, who was an Im3m, a devout
worshipper, perfectly pious, and a muftlI of Damascus in
his time. Then our shaykh al-Imdm Abd Hafs ¢Umar b,
As‘ad b, Abi Ghilib ar-Rabi¢i al-Irbilid,...

He then gives the complete chain of his shaykhs through ash-Shafi‘¢i

to ¢Abd Al112h b. ¢Abbas and the Prophet,

As one of an-Nawawl's greatest contributions to the Muslim
scholarly effort lies in the field of hadith it is perhaps appropriate
to examine his education in that field. His biographers record that
he studied under no less than fourteen scholars. Because the reputation
of an individual scholar is closely linked to the chain of authority
whence he acquired his own training, an-Nawawl's teachers in hadith
are given below, with whatever information is offered by his biographers:

1, Ibrahim b, ¢Isd al-Murddi al-Andalusi al-Misri ad-Dimashqi,

do 668/1296.5 An-Nawawi pays tribute to him in the following words,

"A pious ascetic, he was an authority on hadith., I have been with him

1. Tahdhib al-Asmi’, I, 18; Tuhfa, 6.

2. Subki, VIII, 122; Muhddara, I, 416; Shadhardt, V, 326,

3., The most learned man of his time in religious studies and a
prominent pupil of Ibn Saldh, died in 654 A.H. Subk:T.i ?EII, 188;
Bidiya, XIII, 195; Shadhardt, V, 365; fIbar, V, 218; Nujim, VII, 4,

4, Subki, VII, 308,

5. Ibid., VIII, 122; Shadharit, V, 316; Mubadara, I, 416.

————




for ten years and have not witnessed a single undesirable action on
his part,l 1y eyes have not seen so perfect a scholar in my lif‘e.,":2

2, Abu Ishdq Ibradhim b, Abi Hafg ‘Umar b, lMudar al-yasiti
(do unknown )» The author studied the complete text of Sahih Muslim
with him, The author describes him as a pleasant, honest and trust-
worthy shazkh,3

3. Shaykh Zayn ad-Din Abl 1-Baqi’ Khadlid b. Yusuf b. Sa‘id
an-N3bulusi, d. 663/1264. Adh-Dhahabi praises him as an Imim, Hifigz,
and a traditionist. According to him he was trustworthy, and gifted
with perfect perception, understanding and deep knowledge.4

4, Ar-Radi b. al-Burhdn, Radi ad-Din IbrZhim b. ‘Umar b. Mudar
d. 664/1265.°

5. Shaykh ¢Abd al-‘Aziz b, Muhammad b. ¢Abd al-Muhsin al-Angdri
al-Hamawi ash-Shafi¢i, d. 662/126306 According to as-Subki he was
one of the most intelligent men of his time. He excelled in figh,
poetry and narrated many traditions.T

6o Zayn ad-Din Abu 1-‘Abbas Ahmad b. ¢Abd ad-Da’im al—Maqdisioa

7. Abd 1-Faraj ¢Abd ar-Rahmidn b, Abi ‘Umar Muhammad b. Ahmad

2 He was one of the

b, Muhammad b. Gudime al-Maqdisi, d. 682/1283.
leading figures of his time in the field of hadith., Ibn al-‘Attar

10
says, "He was one of his important teachers."

1. Muhadara,I, 416; Tarjuma, 10.

2. Tarjuma, 10,

3 Sharl:z I*Iuslim, I, 8.

4, Tadhkira, IV, 1447; Daris, I, 106.

5 Tarjuma, 10; Shadharat, V, 315, . :

6. Subki, VIII, 258; Tadhkira, IV, 1443; Shadhardt, V, 309; Fawdt,
I, 598-607; ¢Ibar, V, 268; Nujim, VII, 214, 215, 218.

Tn '1: ba 5.1:, VIII, 2580

8. I—u.];las 8.

9. Tadhkira, IV, 1493.

10. Tuhfa, 86.
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8. 028d1 al-Oudat, ‘Ima3d ad-Din Abli 1-Fadd’il ¢Abd al-Karim b,
‘Abd ag-Jamad b. Fuhammad al-Harastani, Khatidb of Damascus, d. 682/
1283,1

9. Tagi ad-DiIn Abi Muhammad Ism3¢iIl b, AbI Ishiq Ibrdhim b. AbI-
1-Yusr at-Taniikhi, d. 672/1273., Adh-Dhahabi has described him as a
great traditionist and an authorityu2

10, Jamdl ad-Din Abl Zakariyyd Yahyi b. Abi 1-Fath ag-Sayrafi
al—I.{arranL3

11. Abl 1-Fadl Muhammad b. Muhammad b. Muhammad al-Bakri, known
as al-Eafiz.

12, Ad-Diyd’ b, Tamdm al-Hanafi, Abd Bakr Muhammad b. Nagr Alldh
b. ‘Abd al-¢‘Aziz., The author of the Jawhir praises him as a great
gggaddith°5

13, The mufti Jamdl ad-Din ‘Abd ar-Rahmin b. S&lim b. Yahyd
al-Anbiri al-Hanbali, d. 661/1262,°

As would be expected, we have somewhat less information on
an-Nawawi's education in ugfil, grammar and language. His pupil Ibn
al-‘Attdr records that he studied usiil with a group of scholars, of
whom the most famous is al-Q&dI Abd 1-Fath ‘Umar b. Bunddr b, ‘Umar b.
€411 b. Muhammad at-Taflisi ash-Shafi‘i, who died in 672/1273, iith
him he studied the Muntakhab of ar-Riazi and a portion of al-Ghazdli's

: 8
al-Mustagig.T He also read other works with other scholars,  He

l. Tadhkira, IV, 1443.

2, Ibid,, IV, 1490. _

3. Jawdhir, 120; he does not mention the date of his death,

4. Tarjuma, 11,

5o Jawdhir, 120,

6. Tadhkira, .12 =

7. Tuhfa, 76; Subki, VIII, 309; Tarjuma, 10; Suyiti, 4; Bidaya,
XIIiI, 267; Tadhkira, IV, 1391; Muhddara, I, 416; Shadhardt, V, 337;
‘Ibar, V, 298,

8. Tarjuma, 10,
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to Shams b. Khallikén' up to the end of 669 A.H.% He also taught in

the madrasas al-Falakiyya and ar-Rukniyya,

The D3r a2l1-Hadith Ashrafiyya was the most famous of all the

madrasas as far as the science of Hadith was concerned. The conditions
for the appointment of a shaykh, as laid down in the wagf document,

stated that preference should be given to an applicant who had riwiya
(traditional knowledge) over one who had diriva (speculative knowledge).

If anybody combined both he should be considered more suitable for the
post. The reputation and traditions of the Dar al-Hadith attracted
scholars of great repute, among whom are numbered Shaykh Taql ad-Din

Ton Saldh, Shaykh Jamdl ad-Din ‘Abd ag-Samad b, Muhammad al-Angdri
ad-Dimashqi, and Shaykh Shih3b ad-Din ¢Abd ar-Rahmidn b. Isma‘il al-Magdisi,
In their footsteps came Imi&m an-Nawawi who served there until he died

in 676 A.H. Not only did he refuse to accept any salary from the

3

madrasa but he used to help the students there financially.” He taught

all the subjects with special emphasis on hadith and figh., According

to Ibn al-¢Attir, the books entitled al-J8mi¢ as-Sahih by Bukhirl and
Muslim were the main texts studied there.4

His education, of course, was only a preparation for his later
role as a teacher. Ultimately, as would be proper within the context
of Islamic scholarship, an-Nawawl would take his vlace in the unbroken

chain of authority which stretches from the Prophet himself to the

present Muslim community. It would, therefore, be inappropriate to

1, AbG 1-¢Abbas Ahmad b, Huhammad be Ibrahin b, Khallikadn, a reliable
historian, greét literary figure, learned jurist, the‘futhor of
Wafavit al-A¢yan, died in 681/1262, Faudt, I, 55; Nujlm, VII, 353;
Bidaya, XIII, 301; Diris, I, 191~93; Muhidara, I, 555; Janan,

IV, 193-97; Subki, VIII, 33.

2, Bidaya, XIII, 297.

3¢ Tarjuma, 29
4o -E:-Ii}.lfé: Sb.
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studied grammar with Shaykh Almad b. S&lim al-iMigri (d. 663/1264), of
whom adh-Dhahabl was to write, "He was an expert on Arabic language
and its grammar and a scholar of deep understandinga"l Under Shaykh
Ahmad he also studied Ibn Sikkit's Igldh al-Mantig through the medium
of private discussion (bahth) and also the Tasrif. An-Nawawi took
lessons with him on the Kitdb of Sihawayh2, and also read some of

Ibn Mélik'33 work with him and wrote a partial gloss to it. He also

read Ibn Jinni's Luma¢ with al-Fakhr al-Hélikio4

# % ok % & & % % %k %

Although the teaching profession was considered honourable both
materially as well as spiritually, an-Nawawl however seems to have
been oblivious of its material benefits., To him it provided a
spiritual satisfaction and a service to the Muslim community. His
attitude towards knowledge can be judged by his comment:

You should be aware of the fact that the merits of seeking
knowledge which we have mentioned earlier, are only for
those who pursue it for the sake of Alldh, without having
any worldly motivation. A person doing it for a worldly
purvose — be it money, government office, honour,
reputation, fame or some other such motive — is
frustrated. 5

After finishing his studies he started teaching, residing his

whole academic life in ar-Rawdhiyya. We are not, however, certain

whether or not he taught in this college. He worked as an assistant

1, Tarjuma, 10; A sGfi scholar who taught at an-Nasiriyya, Shadhardt,
v! 314.

2. Tuhfa, 7b; Tarjuma, 10; Suyiti, 5. % i

3. Jamal ad-Din Aba ‘Abd All3h Muhammad b, ‘Abd All&h b, Malik, d.
672/1273, leader of the grammarians and a great expert_in Arabic
language. Subki, VIII, 67; Bidiya, XIII, 267; Shadhardt, V, 399;
Fawdt, II, 452, 453; ‘Ibar, V, 300; Mir’dt al-Janan, IV, 172

4. Tuhfa, 7b; Tarjuma, 10; Suyiii, 5.

5. Introduction to Sharh al-Muhadhdhab, 5.
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examine his education without, at the same time, noting his contribution
as a teacher. It was a popular practice among the ‘ulami’ to have open
study circles, into which any aspiring student was free to join. Often
these scholarly activities were conducted at two separate levels,
discussion groups at which the standard of scholarship was high, the
discussion being for the benefit of students aspiring to an academic
career. At a lower level discussion groups were open to the general
public, the aim of the class being to provide the layman with contact
with scholars so that he might be inspired to a deeper understanding

of his religion, and thus benefit spiritually.

An-Nawawi, like all great lMuslim scholars, had a very wide circle
of students., His most devoted pupil, Ibn al-‘Attdr, reports that a
great number of people attended his classes, among whom were numbered
‘ulamd’, huffdz, lay leaders and ministers. HMany of his graduates
became accepted fugahi’, his knowledge and formal legal opinions being
accepted throughout the entire Muslim world.l As it would be difficult
to give an exhaustive list of his pupils, only a few of them are given
below:

1. ¢“Alldma €Al3’ ad-Din Abd 1-Hasan ¢Ali b, Ibrdhim b, D&’dd
ad-Dimashgi, better known as Ibn al—‘A@?érz, d. 724/1323. He was
closely attached to him and showed great enthusiasm in his classes.

He acquired the title "an-Nawawi as-Saghir" for nis attachment fo and
emulation of his teacher. He was to comment thus on their relationship:
My shaykh was friendly with and sympathetic to me.
Knowing my keenness, he never allowed anybody, except

me, to wait on him. Being always kind, he looked aftgr
my interests, habits and behaviour, advising and guiding

L. Iuhfa, 9. .
2, Biddya, XIV, 117; Daris, I, 68-71; Durar, III, T73=T4; Shadharit,

VI, 63, 64; Jandn, IV, 272; Subki, X, 130.
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me to that best purpose...I have studied most of his books
with him and he has allowed me to check his works with him,
some of which I did in his presence. He has so much
confidence in me that he handed over to me the paper
containing the names of those sources which he used for
the compilation of Sharh al-Muhadhdhab and asked me to

complete it after him, Unfortunately I could not do itcl

Ibn al-‘A;@ér remained close to his teacher until the latter's death.2

Some of the other names of his pupils given by his biographers
are as follows:

1. As-Sadr ar-Ra’is al-Fadil Abd 1-‘Abbds Ahmad b. Ibrahim b,
Hug‘ab.3 He read a portion of al-Minhdj with him,

2, Ash-Shams Muhammad b. AbI Bakr b Ibrédhim b. ‘Abd ar-Rahmin
b, an—Naqib4, d, 745/1344, He was the last of the eminent pupils of
an=llawawi,

5

3. Al-Badr Muhammad b, Ibrdhim b, Sa‘d All3h b. Jamd‘a”, d,

733/1332,

4, Ash=-Shihdb Muhammad b. ¢Abd al-Khdliq b, ‘Uthma&n b, Maghar
al-Ansdri ad-Dimashql al—Maqdisi6, d. 748/1347.

5 Shihdb ad-Din Ahmad b. Mfuhammad b. ‘Abbdas b. JawénT, d.
699/1299,

" ! - 8
6. AblG 1-‘AbbAs Ahmad ad-Darir al-idsitl, called al-Khallal,

7. An-Najm Tsmd‘Il b. Tbréhim b, Silim al-Knabbdz® ad-Dimashqi,

d. 703/1307.

Lo Egﬁiés 5b.

2. Ibid.

3. Tarjuma, 20. )

4, Subki, ix, 306, 307; Daris, I, 37:; Durar, IX, 19; Shadhardt, VI,
144; Isnawi, II, 512; Miftdh, II, 113, 114, )

Se Subii, IX, i}g;,Bidé a, XIV, 163; Durar, IIIi 367; Shadha?a?:
VI, 105; Isnawi, I, 386; Fawdt, II, 353; Jandn, IV, 287; Hujim,

: IX, 298,

o Durar, IV, 36.

Ts Subki: VIfI, 35; Shadharit, V, 444; ‘Ibar, V, 39%.

8. Tarjuma, 20,

9. Durar, I, 362,
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8. Shaykh Jibril al-Kurdil, who was famous for his asceticism,
d. 703/1307.

9. Anin ad-Din S&lim b. Abi d-Durr2, d. 726/1325.

10, Al-0241 Jamil ad-Din Sulaymin b, ‘Umar b, S&1im ad-Dar¢i
(az-zur<i)’, d. 734/1333.

11. Al-Ga2di Sadr ad-Din Sulaymdn b. Hilal al-Ja‘fari, Khatib
Darayyat, d. 725/1324.

12, Abid 1-Faraj ‘Abd ar-Rahmin b. Muhammad b. ‘Abd al-Hamid b.
‘Abd al-Hadi al—Maqdisi.5

13, Al-¢Al&’ €Al b, Ayylb b. Mangir al—ﬁaqdisis, d. 748/1347,
He made a fine copy of al-Minhdj with the necessary corrections. His
handwritten copy was available in the Madrasa Mahmiidiyya during the
time of as—Sakhéwi.7

14, Muhyl ad-Din Abd Zakariyya Yahyd b. Fadil Jamdl ad-Din Ishaq

b. Khalilqs
15, ¢Abd ar-Rahmin b. Muhammad b. Yisuf as—Samhﬁdig, d. 750/1349,

A man of letters who, having studied figh on his own, came to Damascus

and studied with an—Nawawi.lO

16. A1-0adf Diyd’ ad-Din ‘AlI b. Salim al-Adhrui'l, d. 731/1330.

1° M’ I’ 533.

2, Subki, X, 39; Bidiya, XIV, 124; Daris, I, 306; Durar, II, 127.

3. Subki, X, 39; Shadhardt, VI, 107; Biddya, XIV, 168; Durar, II, 255;
Nujim, IX, 304; Muhddara, II, 17l.

4. Subki, X, 40; Bidaya, XIV, 120-21; Diris, I, 465, 466; Durar, II,
260, 261; Shadharat, VI, 67; Janin, IV, 274. T

5. Durar, II, 342, e

6. Ibid., III, 26.

7. Tar'uma, 21.

8. Ibid. ;

9. Subki, X, 81; Muhidara, I, 428; Durar, II, 459; Shadhardt, VI, 167;
Isnawi, I, 177-79; Janan, IV, 334; Nujim, X, 248,

10. Tarjuma, 21,

11, Durar, III, 46.
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17, Shanms ad-Din al-Baytir al-ﬁu‘abbirol

18, Shihab ad-Din al—Irhidi,2

19. ¢Abd Alldh b, Muhammad b, ‘Alis, do 722/1322, An-Nawawi
comrented on him to the effect that he was one of his later students°4

20, Abl 1-Hajj&dj Yisuf b. az-Zaki ¢Abd ar-Rahmin b, Yisuf
al-Mizzi,” d. 742/1341.

* Kk % % %k ok k % %k %

It is generally held that the spirit of piety and asceticism in
Islam consists of refraining from things forbidden (harZm), avoiding
the luxuries of the world and contentment with the bare necessities of
life, Although we have no consensus as to what these luxuries consist
of, opinion varying from person to person, tiere is, however, unanimity
on the basic principles of avoidance and contentedness., Muhammad b,
al-Hasan ash-Shaybdni, a famous pupil of Abi Hanifa, having been requested
to compile a2 work on asceticism answered that he had a book on the law
of saleé, indicating that real asceticism lay in avoidance of the forbidden
and from the unlawful acquisition of the property of others, In the
biographies of the great MMuslim scholars we can observe that in many cases
scholarship and asceticism are considered complementary virtues, The
common conscience of the Muslim community has throughout its history of
invasions and foreign domination, tyranny and crises, tended to accept the
authority of those scholars who have manifested piety and selflessness,
While knowledge in itself is of great merit, when combined with piety and
sincerity of purpose it is held to be far more valuable and fruitful. Any

evaluation of a2 scholar's worth will, therefore, inevitably be influenced

by the degree of piety attached to his own personage.

-]

Tarjuma, 21,

Ibid,

Durar, II, 300,

Tarijuma, 21. - - o
Subkt, i, 395; Bidiya, XIV, 191-92; Tadhidra, 1498, 1500; Daris, I,
35; Durar, V, 235-37; Shadhardt, VI, 136; Isnawi, II, 464, 465;

I\Iu "G-m’ X, 76_77.

6. Nawawl, 121,

W
L
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An-Nawawl has been noted by his biographers for both his great scholar-
ship and his piety, and his contemporaries and pupils, without exception,
attested to t ese twin virtues. Zutb al-YGnini records that the factor
which made him more prominent and endowed him with a superiority over his
contemporaries, even those who possessed more juristic knowledge than him,
was his asceticism, high degree of honesty and piety,l At-Ta] as-Subki
reports his father as having said that nobody had entered the Ashrafiyya more
knowledgeable and having a greater memory than al-lfizzi, and more pious than
Ibn $aldh and an—Nawawi.3 His associates observed him as organised and
regular in his habits and behaviour, spending most of his time offering
prayers, reading the Qur’an, studying, teaching and writing, to the extent
that he often abandoned sleep to fill his time more usefully and fasted all
year 1ong.3 Muhammad b, AbI 1-Fath al-Hanball saw him one night in the

corner of the Umawi Mosque deep in prayer and devotion, repeating the

E ,ow -
following %ur’fnic verse: ’ iB S sty
And stop them they shall be guestioned [37.24] L,;:Ewaxﬁﬂ(fD .

as if he were lost to the worlde4

His asceticism and piety are attested not only by his passion for
worship and prayer, and his strict observances of Islamic injunctions but
also by his simple living and abstention from the luxuries of life and self-
imposed restrictions regarding eating, drinking and clothing. It is
revorted that his garment was fashioned from rough cloth, his clothes were
worn and his turban of the simplest style.5 His mother provided him with his
shirts and other cloth956 and it seems that he preferrred those to others
obtainable in the marketplace, the lawfulness of which he would not have been

7

able to vouch for with a sincerity of faith, ' In his eating habits, too, he

was profoundly abstemious, contenting himself with the very minimum necessary,

1. Tarjuma, 29; Dhayl Mir’dt, 111, 283,

2, Déris, Iv, 364

3. Tunfa, 2; Mir’at, IV, 183; Bidaye, XIII, 27%
4. Tuhfa, 9b; Suyliti, Tb.

5. Tadhkira, IV, 1471.

6. Ibid.; Tarjuma, 39; Suyi{l, 8.

7. Hiftay, I, 398.
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which he ate but once a day. Likewise he drank once daily, shortly before
dawn.l As with his clothing, he obtained food from his village, his
father sending him a monthly consignment of provisions. This is supported
by ash-Shams b. Fakhr, who noted that he used to abstain from delicious
foods, contenting himself with dry cake and figs from Hawrin, sent by
his father., He refused the local fruit and would not accept water
which had been rurposely cooled.2

While drawing his reader's attention to an-Nawawi's piety,
as-Sakhawl places the emphasis not on the rigid legalistic attitude of
our author, but chooses to interpret his behaviour as that of a man
totally divorced from the cares of a transient world. He reports a
conversation which took place between an-Nawawl and al-Mu‘allim
al—@anafij, in which the latter reproached an-Nawawi for his poor
standard of living and his restrictive attitude towards the God-given
benefits of this world, telling him that he would fall ill and people
would thus be deprived of his knowledge and guidance which was indeed
more beneficial than inward contemplation, An-Nawawi replied that
some had observed fasting and worship to such a degree that their
bones were dried up., Hearing this the ‘Alldma was convinced that the
pious scholar wished to have nothing to do with this world and cared
not for its attractions.4

While such abstemiousness may be regarded by some as the unwarranted
suspicion of a man over-zealous in drawing too rigid a line between what
was hardm and haldl, it must be accepted that an-Nawawl represents an

attitude prevalent among many ascetics. For him the true path lay in

1. Subki, VIII, 397; Tubfa, 10; Suyiti,

2, Tuhfa, 10; Tarjuma, 38-39; Suyltl, 7be

3, “Allama Rashid ad-Din Ismd‘il, Shaykh of the Hanafites in his time,
dled in 714 AeHo

4 Tuhfa, 10; Tarjuma, 39; Suyiti,
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the acceptance of only that which is permitted, the lawfulness of
which, furthermore, must be certain beyond any shadow of doubt., His
reliance on food and clothing from the village of his birth was motivated
by his desire to establish in his own mind that they were completely
lawful (leél). While merchants may have obtained stocks of doubtful
provenance he could rely on clothing provided by his mother. The
rulers had recently redistributed some of the orchards and thus cast
doubts on the legality of the ownership and lawfulness of their fruit,
Hence our author preferred to consume only that for which he could
account to God,1

Another aspvect of his ascetic life is the fact that not only did
he refuse any material gift, even hospitality to share in a meal, but

would not even accept a salary for teaching.2 Adh-Dhahabl tells us

that he spent the money allocated for his teaching salary on books

3 4

which he then presented to the Madrasa al-Ashrafiyya. Ibn Dugmiq
adds that he used to leave his entire salary with the controller of
the Dar al-Eadith and at the end of the year bought some property or
books which he donated to that institution of learning.5 It would
seem that at first he accepted money but later refused all financial
recompense for teaching, and managed to live on what his father sent
to him from the village.6

The accounts of his asceticism meet with apparent contradiction

in his own writings. It seems that he believed in the permissibility

1. This attitude is reflected in the choise of hadith 6, 30, and 31
in his Arba¢in (165, 358, 362).

2, Tarjuma, 39,

3. Shadharit, VIII, 397; Suyiti, 8.

4¢ Ibrdhim b, Muhammad b, Aydamir, an Egyptian historian, died in
809/1406, ; :

5. Tar -'I.J.ma,, 37.

6. Suyiiti, 46,
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of allowing himself delicious foods and did not consider it inappropriate
to the ascetic. Commenting on a hadith in Sahih Muslim: "The Prophet
liked sweetmeats and honey", he noted that this hadith permitted the
enjoyment of delicious foods and of the best that life could offer,
denying that it violated the spirit of asceticism and submission,l

This apparent contradiction of belief and practice can be resolved in

a statement of the author reported by Ibn al-‘Attér, who wondered why
he would not taste the fruits from the orchards of Dam.ascus,2 Asking
our author about this matter, he received the following reply: "Most
of the lands are either religious endowments or the properties of those
who are under guardianship, It needs a careful administration to meet
the requirements of the shari‘a and implement them satisfactorily, but
the people show little regard for this, I myself do not feel satisfied

3 This would indicate that the

with the situation, thus I avoid it,"
Shaykh's asceticism was not a kind of perverse self-denial but rather
was based on a strict interpretation of the rules of permissibility,
whereby he chose to eschew all except what was haldl beyond a shadow
of doubt, A teacher by vocation, a lawyer by profession and an ascetic

in temperament, an-Nawawi held as axiomatic that there was no distinction

to be drawn between the theory and the practice of the Holy Law.

ok % & K %k % K k%

lo Sharl} I‘iuslim, X., 770 o 5 .

2, Bidiya, XIII, 279; Tadhkira, IV, 250; Shadhardt, V, 255; Iarjuma,
38,

5o Tuhfa, 4; Suyitl, 8; Tarjuma, 36.
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Our author's high regard for the shari¢a inevitably
brought him into conflict with both the religious and
secular authorities, Although in his personal life some-
thing of an ascetic, he renounced the luxuries of the
world without abdicating from his duty as a2 !fuslim to
advise a proper course of action in accordance with
the Holy Law. His readiness to challenge others,
enjoining them to good actions and forbidding evils
should not be viewed as the action of a person self-
assured in his own righteousness and thus concerned
with the conduct of others, but rather as a further
manifestation of a lawyer's zealous concern for the
rigid and strict observance of the Law,

It is accepted that one of the most salient
precepts of the shari¢a is that Muslims are required
to enjoin others to good, and to forbid evil. It is not enough

to avoid sin, the Muslim mst also advise others to do so,

This is based on numerous “ur’anic verses and a



65

Qégggg,l The Islamic political experience has tended to prefer the
strong ruler and the stable state even if the individual is required
to renounce some privileges. However, the power of the ruler is

held in check by the shari‘a, which he ought to observe, and, indeed,
protect. Any transgression in this respect should be criticised by
the community, of whom the ‘fulamd’, by virtue of their training, are
best placed to voice the indignation of the people at the violation
of the Holy Law. As conscientious as an-Nawawl was in the avoidance
of that which he held to be hardm, so tco was he strict in the observance
of this precept. Perhaps no scholar of the seventh century was to be
so outspok:n in criticising the laxity of contemporary morality.

Two incidents in particular will suffice to illustrate his deep
commitment to the cause of justice. In his time the Muslim community
in Syria had undergone a series of long and destructive wars. It was
al-Malik aq—@éhir2 who drove away the llongols and brought peace and
stability to the area. The populace was grateful and had begun to
enjoy the fruits of peace after the bitter harvests of war, An-Nawawl

observed that under the reign of peace and stability provided by the

l. There are Qur’dnic verses and chadith which declare that enjoining
of good and forbidding of evil is one of the fundamental principles
of Islam, One of these verses states: "You are the best nation
raised up for men; You enjoin good and forbid evil and You believe
in A118h" (3,109), and this theme is repeated in other places in
the Jur’3n., [t has been discussed as one of the qualities of a
good Muslim and one of the foremost duties of an Islamic state to
perform this function (3.113; 9.112; 22,14). According to Qur’anic
injunctions, society will be held responsible to Alldh if it
neglects this duty. It is the verse 3.103 which provides a basis
for jurists to hold this function as a common duty —— fard al-kifdya.
The theme has been explained and elaborated by the Prophet. He
urged his followers to make sincere efforts in this respect, and to
be knowledgeable of the consequences of failure therein.

2o Rukn ad-Din, Abd 1-Futiih Baybars al-Bundugddri, ruler of Egypt
and Syria, died in 676/1277.
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great hero certain gross irregularities were being committed, He
identified these malpractices and raised his voice against official
policy,

On one particular legal issue he entered into an open debate with
one of the greater scholars of the seventh century, the mufti of Syria,
T4] al-Fazdri, better known as Ibn al-Firkdh, Ibn al-Firkdh had been
his first teacher, for whom he held great respect, but desvite this
he criticised him vehemently for the issue was a matter of religion,
The argument centered around the sultdn's distribution of the booty
without takhmis.l According to Muslim legal theory everything taken
in war is the property of the state and nobody may appropriate it
without permission. The state must set aside one-fifth of whatever
is acquired in war to be spent as prescribed by the Qur’an and sunna.
The ruler of that time had disregarded this principle and distributed
some of the booty without separating the fifth as required by the
sharifa, Ibn al-Firkah wrote a treatise on the gquestion of slave
girls, permitting their distribution without the formality of takhmis,
As this occurred during the time of the conguests of al-llalik ag-Zahir,
a period marked by general prosperity in the area, the action was
popular, and an-Nawawi was dismayed that it whould be given canonical
Jjustification., He saw it as being against Islamic principles and
reacted to it sharply., He wrote a review on the fatwd, refuting each
and every point with cogent arguments. In doing so, he did not refrain
from criticising his respected teacher, the general public, and even
al-Malik az-Zahir. Although people did not accept his opinion, for i%

was against their interests, yet, for all this, his own minority opinion

1. A legal term signifying the separation of one-fifth of booty to be
retained by the state.
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was to withstand the test of time and was to prevail. Later scholars
who examined this controversy accepted an-lawawi's point of view,
being of the opinion that he possessed a more profound knowledge of
the Shafi‘ite rite and had a firmer grasp of the Islamic sciences
than his teacherol

It was his outspokenness which ultimately took him to the court
of al-Malik az-Zahir, According to adh-Dhahabi his confrontation with
ag-Zahir on the guestion of the Ghiita was very famouso2 Qutb al-Yinini
relates that an-Nawawl was brought before az-ZZhir because of this
issuee3 The point of conflict centred around the issue of its owner-
ship which had been claimed by the sultan who had driven out the
llongols from that oasis and thereupon acguired the lands, claiming
sole authority for their distribution, on the grounds that it was he
who had conquered them., He wanted to redistribute these lands,
abrogating the earlier titles to them, but hesitated to take the
decision on his own. He tried to persuade the religious leaders to
support him, seeking a fatwid from the ‘ulamd’ of whom many were to
agree either due to fear or greed, while only a few stood firm in
opposition, and according to as-Sakhawi, our author was among their
leaders. The sultan summoned them to his court and asked their
opinion, and those who opposed him were either killed or imprisoned,
or at least deprived of financial or social benefits. An-Hawawl led
this opposition party, and thus engendered the sultan's displeasure,
He did, however, avoid punishment for the sultan was at a loss to find

some material benefit which he could deprive him of. The shaykh did

l. Tarjuma, 8; Shuhba, 100.
2. Hame of the fertile oasis on the south side of Damascus.
3. Tarjuma, 35; Dhayl lir’at, 111, 283,
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not receive any financial help from the govermment or from any amirs,
nor did he possess any property. It is said by his biographers that
the sultan could not order his killing or imprisonment, because he was
frightened by the latter's miraculous personality, the sultan later
admitting that he was afraid of him.1 He asked our author to leave
the city, which he did accordingly. This was not the end of the
matter, for the shaykh continued writing to the sultan advising him to

follow the right course while he was ruling the country.
* ¥ ¥ ¥ % ¥ % ¥ ¥ »x

An-lawawi, like other Muslim learned men, was well-versed in all
aspects of scholarship, but it was in hadith, fiah, philology,
linguistics and theology that he made a special contribution., A
cursory glance over the list of his work suffices to show his vast
knowledge of the various branches of Islamic learning, An attempt has
been made, in the following pages, to present, in summary form, his
contribution in the field of Islamic studies and to evaluate his skill

in handling issues pertaining to hadith and figh.

It is the accevpted view of the Muslim community that hadith is one
of the two basic sources of Islamic belief and practice. It is hadith
which along with the Sur’in provide the complete guidance for Muslims,
This process was started by the Companions of the Prophet and reached
its peak during the time of ‘Umar b. ‘Abd al-‘Aziz., The work started
as simple compilation, and finally emerged as a voluminous collection
of widely-accepted books., These were written on the basis of selection
made from a huge number of traditions and critical examination. The

basic work on @adith was completed in the first three centuries, Abl

l. Darjuma, 44.
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Hanifa's Kitdb al-Athar, Malik's Muwatta’ and later Bukhiri's al—Jamie
ag=Sahih mark the beginning of a new trend in hadith literature, the
classification and categorisation of ahddith. Following this pattern

the traditionists compiled their own books and enriched hadith literature,
Fourth-century scholars perfected the method of selection and completed
the process of compilation and classification and even laid down the
fundamental principles of the science of criticism., The activity led

to the development of a body of sciences of hadith which included the
discussion about various aspects of the texts of a hadith, its grammatical
and linguistic problems, the chains of transmission and other matters
relating to it,

Although it was difficult for later scholars to make a truly
original contribution to the sciences of hadith, yet they found means
of making their mark, in the field of correction, emendation and
explanation, and this was no less important than the basic work of
compilation and classification. If the scholars like an-Nawawl had
not explained and discussed the various aspects of hadith, it would
have been very difficult for the Muslim community to interpret correctly
the Qur’an and hadith. Although he prepared his own selections of
hadith, his main contribution lies in the field of explanation and the
utilization of hadith for legal and ethical purposes.

Studying all the basic sources in hadith he acquired the position
of a mujtahid in the field. His deep understanding of hadith can be
judged by his statement regarding the sciences of hadith. He said,

The most important of all the categories of sciences is
the understanding of the traditions of the Prophet. I
mean the knowledge of the text, its soundness, fairness
and weakness, its unbroken chain, its broken one, what

is suspended, changed, famous, isolated, accepted, commonly
transmitted, single, acknowledged, shidhdh [anomalous],
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doubtful, inserted, abrogating and abrogated, specific
and general, ambiguous, clear, inconsistent, and other
well known categories, 1

It is essential, in his opinion, for a mujtahid to have the knowledge

of chains of transmission, that is to say

the knowledge of the narrators, their qualities of
reliability, rendering their names, genealogy and their
dates of birth and death, accurately. The knowledge

of how defects may be concealed and those persons who
conceal them, reliable and corroborating chains.

[turug al-i‘tibdr wa l-mutdbi¢dt], the nature of
inconsistencies of the narrators in the chains and
texts, continuity of the chain and its break at the
level of the companions, successors or those at a level
following the successors, and additions made by the
authorities. The knowledge of the Companions of the
Prophet, their successors, successors of the successors
and the generations coming after them., 2

These are the categories of the science of hadith which should be
completely understood and mastered by a perfect muhaddith., No great
scholar of hadith could establish himself without proving his competence
in this field, An-Nawawl had a perfect knowledge of all branches of
sciences of hadith., This can be judged by his accepted position among
the scholars of his time and through his works on the subject. The

works al-Trsh&d, at-Taqrib and the introduction to Sharh Muslim, are

an evident proof of his scholarship in the field.

The process of collection, compilation, classification and critical
examination of the chains and texts had a great impact on the intellectual
approach of the students of hadith. Most of the traditionists endeavoured
to master the above mentioned aspects of hadith. Their whole efforts

were concentrated on achieving the closest link with the Prophet through

1. Sharh ¥uslim, introduction, 3.
2, Ibid., 4.
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a "high chain" (al-isnid al-¢31i), Thus, they had, unconsciously,

departed from the juristic aspect of the hadith. Ibn Hanbal, an accepted
authority of hadith, once said, "If it were not for ash-Shifi¢i we would
not know the jurisprudence of hadith." It had been rare among the
scholars to combine hadith and jurisprudence, an-Nawawl being a notable
exception. He took special training from the accepted authorities on

the subject, one of those being his teacher, Shaykh Abd Ishdq Ibrihim

b, ¢Isd al-Murddil al-indalusi, with whom he studied the Sahih of Muslim,

most of Bukhdri's al-Jami¢ as-Sahih and a portion of al-Humaydi's al-Jam¢

—

bayna g-Sahihayn.

Scholars of great repute praised him as a muhaddith and paid tribute
to his scholarship in the field. Discussing the traditionists of his
period adh-Dhahabl stated that an-Nawawi was the leader of this group.

He combined the qualities of an ascetic with the qualities of a hifigz

of hadith and its sciences. He knew the qualities of their narrators

and was fully aware of their soundness and defectivenessal His pupil

and biographer Ibn al-‘Attdr claims that he was the hifiz of the traditions,
who was most conversant with all their categories, their soundness and
defectiveness, the uncommon words, correct meaning, legal deductions

and implications.2

His contribution to hadith literature can be judged through his
works which are as follows:

l. al-Irshidd fi Usll al-Hadith

2. at-Tagrib wa t-Taysir fI Ma‘rifat as-Sunan al-Bashir wa n-Nadhir

3« Riy#d as-Sdlihin min Hadith Sayyid al-lMursalin

4. al-Adhk3r al-Muntakhaba min Kaldm Sayyid al-Abrdr

1. Tadhkira, IV, 1472,
2. Tuhfa, 9b.
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5. al-Arba‘in

6. al-Xhuldsa fi Ah3dith al-Ahkim

7o al=Minhaj fi Sharh Muslim b, al-Hajjij

8. Sharh Sahih al-Bukhari

9. Sharh Sunan Abi Da’dud

10, al-Iml3’ ‘ald Hadith al-A‘mAl bi-n-Niyyit

1
Ibn Saldh's book €Uliim al—fjiadith2 is accepted by students of

hadith as the third of three basic works on the subject, Ré.mhurmuz:‘.'s3

al-iuhaddith al—Fés;;% and }Eékim's5 Ma¢rifat ‘Ulim alﬂ@adiths being the

first and second, An-Nawawl can be considered the successor to Ibn
Saldh and followed him in his teaching methodology. During his
teaching period he developed his own technigue of dealing with all

subjects. ‘Ulim al-Hadith was one of his favourite classes, and he

prepared an abridgement of Ibn Saldh's ‘Ullm al-Eadlth entitled

al-Irshdd, and further summarised it and wrote at-Taarib., These two
books were later incorporated into the syllabus of the madrasa and
at-Taqrib is still read today. Al-Irsh3d has attracted at least three
commentaries.7 Since the Taarib was more concise and better arranged

it became more popular among academic circles, scholars of hadith

l. ¢Uthmdn b, ¢Abd ar-Rahmin b, Misd b. Abi Nagr al-Kurdl ash-Shahraziri
(577-643), Bidaya, XIII, 168; Tadhkira, IV, 1430; Subki, VIII, 326;
Shadhardt, V, 221; ¢Ibar, V, 177; iafaydt, II, 408.

2. Published in various eds. Edition used is that of Aleppo, 1386/1966.

3. Hasan b, ‘iAbd ar-Rahmin b. Khalldd ar-Rimhurmuzi (d. 360/970), a
muhaddith, and great scholar of his time. Yatima, II, 233; Tadhkira,
III, 113; Lubib, I, 354; Shadhardt, III, 30; ‘Ibar, III, 321,

4. Published in Beirut, 1971.

5« Abl ¢Abd All3h Muhammad b. ¢Abd Alldh b. Huhammad b. Hamdawayh b,
Nu‘aym an-iisabiri, Bidaya, XI, 355; Tarikh Baghdad, V, 473;
Tadhldra, III, 227; Mizdn, III, 608; Wafaydt, III, 408; Lisdn, V,
232; Nujtm, IV, 238,

6. Published in various eds., Edition used is that of Beirut, n.d.

7. Kashf, I, 70,
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accepting it as one of the basic books on the science of hadith,
Hafiz ‘Iréqil, ¢4113ma Suyﬁ§i2 and Shaykh as-Sakhéwi3 have all written
commentaries on it.4

As the basic works on hadith had already been completed much
earlier, it only remained for later scholars either to make further
selections, or to promote the work of commentary and explanation,
An-Nawawl contributed to the hadith literature in both ways. 1In
conformity with his temperament and inclination to asceticism, he
showed himself to be interested in the ethical and moral aspects of the
individual and society, and compiled two books which deal with the
spiritual purification and day-to-day practices of religious life,

These two works, the Riyad as-S3lihin and al—Adhkérs, achieved the

recognition of the lMuslim community, and no other book on these subjects
can claim such a great popularity among both scholars and students.

An-Nawawil explains the nature and purpose of these books in their

introductions, In the mugaddima of Riyad ag-$alihin, he wrote:

I thought that I should compile a small book consisting
of sound traditions which lead the reader, by the best
way, to the hereafter, and help him to attain external
and internal refinement. It should also awaken in him
desire and evoke fear, and it should comprehend all
categories of hadith concerning the manners of the
followers, such as the traditions relating to asceticism,

1. ¢Abd ar-Rahim b. Jusayn b. ‘Abd ar-Rahmdn Abd 1-Fadl, known as
al-Hafiz al-¢Irdqi (725-806/1325-1404), a leading scholar of
hadith in his time. Daw’, IV, 171; Ghdya, I, 382; Muhadara, I, 204.

2. ‘Abd ar-Rahmin b. Abi Bakr b. Muhammad b. SEbiq ad-Din as-Suyitl
(849-911/1445-1505), imdm, hifiz, and prolific writer. Shadhardt,
VIII, 51; Daw’, IV, 65; Muhidara, I, 188.

3. Muhammad b. €Abd ar-Rahmdn b. Muhammad Shams ad-Din as=Sakhiwi
(831-902/1427-1497) , muhaddith, historian and a great literary
figure of his time. Daw’, VIII, 2; Kawdkib, II, 53; Shadharat,
VIII, 15; Khitat, XII, 15; GAL, II, 43 (34), S, II, 31.

4. All of them have been published.,

5. Both published in various editions.
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spiritual exercises, moral refinement and purification
of the hearts. It should also contain remedy for their
defects, the protection of the inner self from it, the
maintenance of cure, and the prevention of deviation from
them, besides other matters which are also part of the
aims of the spiritual person. I made it a rule not to
include any tradition in the book except when its sound-
ness was conspicuously evident, having its origin in the
sound and popular hadith books. I begin every chapter
with a verse from the Qur’dn, I provide vocalisation,
where it is required, and explain the hidden meaning,
adding valuable remarks about the tradition, 1

Writing about the need and importance of his book, al-Adhkir,

he wrote:

The ‘ulami’ have written many books about daily religious
practices, prayers and remembrance, all are well known

to the spiritual. The students have lost their zeal for
them, because they were lengthy due to chains of narrations
and repetition, I intended to make things easy for the
desirous students, so I began to compile this short book
to fulfil these aims for the people concerned, Instead
of mentioning isndd, I shall explain the soundness of the
traditions, their fairnmess, weakness and the nature of
those that are ignored, which is more important, because
everyone, except for a very few traditionists, needs more
information about that, It was most important to take
great care in this matter...l shall, by the Grace of God,
add valuable information about the science of hadith,

the niceties of figh, important principles, spiritual
exercises and good manners which are essential for the
followers to know about. I shall mention all these
matters explaining it by a tradition easily understood
both by the common people and the students of fich, 2

These books always remained popular among the Muslims, An

eleventh century A.H, Shififite scholar, Shaykh Muhammad b, ‘Ali b,

luhammad b, Allan ag-$iddiqi (d. 1050/1640) wrote detailed commentaries

on these books, Hajji Khalifa has mentioned names of other scholars,

including as-Suyliti, who prepared a summary of and commentaries on

the Adhkdr, both of which have been translated into Persian4 and Urdu,

Ol o
. e

2iyad as-$31ihin, 2.

dhkar, 4,

Kutubkhé.na, IL, 140, 241; Athar, Iv, 184; Dhayl, I, 578; GAL, S,
IT, 553, T -
Kashf, I, 689,



5

al-Arba‘in

This small book, the subject of this study, is a collection of
forty-two traditions,l Following in the steps of earlier scholars, he
collected traditions relating to almost all spheres of Islamic life.
The comprehensive nature of his selection gave this work a popularity
and currency among the Iuslim community which has been achieved by no
other book of this kind, It always remained part of the syllabus in
the Muslim educational system, and has attracted numerous commentaries,
many by the great scholars, among whom can be numbered al-Hifiz Ibn
Rajab, Ibn Hajar al-Haythami, ‘Alldma Taftazdni, Mauldni Muglih ad-Din
al-L&ri, the text of whose commentary is edited as part of this study,
Ibn Dagiq al-¢Id and Mulld €Al al-Qéri.z The famous sifi poet Jami
translated it into Persian verse, and it was also translated into

Turkish and was commented on in that language also3, which attests to

its popularity in the Ottoman Empire.

His Commentaries

Although the above mentioned works show his command of the subject
and skill in arranging the material, his real scholarship, vast know-
ledge and deep insight is manifested in his commentaries on the books
of hadith. As we have seen the Riy&d as-$8lihin and al-Adhkdr are not
mere collections or selections of hadith, but also contain useful
marginal notes., He did not confine himself to writing marginal notes

however, but wrote detailed commentaries on the books of @adith.

l. For a more detailed description of this work, see below, p. 96

2. Kashf, I, 59. Sakhiwi has given some of the names of those who
wrote commentaries on it, p. 28.

3. Kark Hadis, 12-17.
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Although he started writing commentaries on al-Bukhiri's al-Jami ¢

oy e
as-Sahih™ and the Sunan of Abd D&’4d ", he could not complete them,

Writing about the Sharh Bukhari, in the introduction of the Sharh

Muslim, he says, "As far as the Sahih of al-Bukh3ri is concerned I have
written quite a bit of its commentary consisting of the niceties of

the different categories of sciences in a compact style,"

al-Minhdj fI Sharh Muslim b. al-Hajjij (Sharh uslim)

This is his only complete commentary on hadith. Despite its
brevity, students of hadith have no better commentary on Muslim than
an-Nawawl's Sharh, It does not leave any apparent question or ambiguity
unsolved., It has appeal for all readers, whether learned fulami’ or
aspiring students. In it one may find concise and succinet discussion
of isndd, linguistic matters, obscure names, difficult meanings and
legal deductions from hadith, in which he summarises the arguments
both of those who depend upon the most apparent sense of the fext and
of those who reject this method. In short it contains a wealth of
information, The author gives the assessment of his work and explains

it in the following words:

As far as the Sahih of Ifuslim is concerned I pray to God
for proper guidance regarding compilation of a commentary
on the Sahih of Muslim., This is to be a book of medium
size as compared to the short and the elaborate commentaries,
It is neither frustratingly short nor excessive in its
length, Had it not been for the lack of determination
and zeal of the students and their fewness, and the fear
of the book's unpopularity on account of the fact that

a very few students like lengthy books, I would have
elaborated it in such a way that it would reach more than
a hundred volumes without any repetition and useless
additions., The reason for this could be the abundance

of useful points and apparent and hidden meanings. The
book deserves this treatment because it contains the

l.  Sakhawi,
2. gehid Ali Paga 200, Siileymaniye.
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words of a person who was the most eloguent of the whole
of mankind, I restricted myself to a medium size and
endeavoured to leave aside the details and preferred
brevity in most of the cases, I shall, by the grace of
God, mention the luminous sciences of hadith like the
rules regarding the fundamentals, branches and manners,
symbolic expressions and asceticism. I shall explain the
valuable principles of shari‘a, give the linguistic points,
the names of the narrators, the vocalisation of different
words and the descriptions of names which have kunyas. I
shall point out the brilliant state of some narrators who
were mentioned sometimes, derivation of the priceless
secrets of the science of hadith, the texts, the asanid,
and the vocalisation of synonyms and antonyms and
reconciliation of the apparently contradictory traditions
— those who do not understand the principle and the
system of hadith and fich assume that they are contra-
diectory., I will indicate, while describing a hadith,

the practical problems., I shall give hints about the
arguments, except when more details are required. While
committing all these matters to paper I shall try to be
concise with an explicit style...I shall give in the
beginning of the book, some introductory remarks which
will be very useful for scholars and organise this well
in the following chapters so that it will help them in
their study and avoid any inconvenience, 1

This book is considered to be one of the classic works of Islamic
scholarship, Had our author left us no books save the Sharh Muslim he

would by virtue of this work alone, take his rightful place among the

leading scholars of the Muslim community.
k % % % % % ¥k ¥ x %

Fioh, the Islamic science of law, encompasses the study of all
aspects of religious, political and civil life., The science had, in
the course of its evolvement, developed into various distinct rites,
amongst which a certain amount of rivalry grew up so that the efforts
of their exponents were not only directed towards the development of
the subject itself but also to establishing arguments to justify a

Particular point of view peculiar to their own rite. This atmosphere

1. Sharh Muslim, I, 5-6.



78

was conducive to a rigorous and disciplined approach to the subject
which has given it a position of importance within the Islamic sciences.
As figh is not a theoretical science, but rather a body of legal
decisions affecting the daily life of the Muslim community, it is
essential that its practitioner, the fagih, should be aware of the
social conditions prevalent in his own period. As society is in a
continuous state of change, figh must meet the requirement and demand

of a new situation and provide means for their assessment,

Syria, an-Nawawi's own country, had experienced political and
social crises, and within his life time was to witness the transfer of
power from the Ayylbids to the Mamliks, The Ayylibids patronised the
Shifi¢ite rite and provided all facilities for the promotion of the
Shafi¢ite cause. The efforts of scholars such as an-Nawawl helped to
promote the adherence to Shafifite figh, and made this rite more popular,

As a scholar of figh, an-Nawawi is held in great esteem by all
his biographers, without exception. He is, therefore, as one would
expect of such a highly-esteemed exponent of this science, credited
with great erudition. In particular it was noted that he had studied
figh with the great Shifi‘ite fugahd’ of his timel and had memorised
the principal works and attained complete mastery of the subject by
familiarising himself with its principles and bases, acquiring a deep
understanding of their intricacies and subtleties°2 In particular,
he distinguished himself by a grasp of the basic arguments of the
various schools and their application,3 His dedicated efforts in the

field of Islamic law and jurisprudence elevated him, in the eyes of

1. Tuhfa, 4b; Tarjuma, 10,

2 Ibid,
3. Ibid., 9b,
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the people, to the level of his great teachers and he was to be accepted
as the most knowledgeable of all contemporary scholars, He acquired a
prominent position in this field of study and was considered by many to
be the greatest protector of the rite and the most conversant with the
opinions of the most knowledgeable in questions of difference and
divergence, and he acquired the credit for having liberated the rite
from mediocre scholarship., His books seemed to have enjoyed a wide
readership among the ‘ulami’ who commented favourably on their
1.1seiE'1.12I.nes£!.'-L

Although he was committed to the Shififite school, he seems
however to have been free from prejudice. In spite of his vast
knowledge and his ability to provide strong arguments for his own
position he assiduously avoided argumentative discussions., ‘Whenever
compelled to debate, he used moderate language and refrained from the
personal invective common to this type of discussion. He held that
the purpose of debate was to present one's point of view in moderate
language and in a dignified manner.2 For him figh was not the narrow
approach to a particular interpretation, but rather a liberal attitude
towards all interpretations and legal opinions. Ee was reluctant,
however, to accept the interpretation of a jurist unless he could find
support for it in the traditions of the Prophet.

His views sometimes contrasted with those of ar-Rafi¢i, the great
Shdfi‘ite scholar whose works had dominated the study of this rite

before an-Nawawi's time. The effect of these two scholars was so

l. Isnawi, II, 476; Bidiya, XIII, 278; Tuhfa, 9b; Tarjuma, 61-62.
2, As-Sakh3wi has stated this on the authority of adh-Dhahabi,

Tarjuma, 36,
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great that Muhammad b. €A1l b, ¢Abd al—wahidl, a famous scholar of the
eighth century A.H., was to complain that the people commonly termed
i b 2 -

themselves Rafi‘iyya  instead of Shafi‘iyya and an-Nawawiyya rather
than an-labawiyya. Points of divergence between these two fugahi’
provided fertile ground for discussions among the Shafi‘ite scholars,
some preferring the opinion of ar-R&fi¢I, because he was closer to
the rite, many other Shafi‘ite fuqahid’ giving greater weight to
an-lawawl's views, as he had based his opnion on sound tradition and
was more learned in hadith. A famous Shdfi‘ite historian, al-Yafi‘i,
while discussing this controversy writes:

In my opinion, an-Nawawi's view will be preferred whenever

ne draws support from a reliable hadith for argument,

because ash-Shafi¢i said, "If a sound hadith is found,

take it as my opinion," If, on the other hand, he does

not base his view on hadith and the arguments are equal

on both sides, an-Nawawi's opinion will be preferred,

because he is blessed and supported by AllZh's will, so

he will be right; but when the arguments differ, the

preference will be given to the one whose arguments

are stronger., 3

As most of the basic works had been completed before the time of

an-Nawawi, it was left to later scholars to write abridgements,
commentaries and establish preference by providing sound arguments.
An-Nawawi made a fundamental and substantial contribution to the
studies of figh. His works are considered authentic sources of Shafi‘ite

legal thought and are always cited as references for decisions., His

contribution to this field can be judged from his works given below,

1. Known as Kamil ad-Din Ibn az-Zamlakdni (667-727/1297-1326); Bidiya,
XIV, 131; Daris, I, 31-33; Durar, IV, 192; Nujim, IX, 270; J{&fi,
IV, 214, 221; Subki, IX, 19

2, Attributed to the famous scholar Imdm ar-Rafi‘I.

3. Janin, IV, 185,
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B
(1) Ar-Rawda
Ar-Rawda is one of the accepted sources of Shafi‘ite rite, being

an abridgement of ar-Rafi‘i's popular book ash-Sharh al-Kabir, which
had a wide acceptance among the ‘ulam3’ and the students of fiah due
to its practical utility. Al-Adhra‘i'sl remarks about the book
reflect the views of the academic and religious circles of the time,
He writes,

Ar-Rawda is the main source of guidance for the followers

of ash-Shafi¢I in this region., Its reputation has reached

to the farthest corners of the Muslim world, being an

object of reliance and refuge. From it the clear-minded

scholar will take information and on it the ruler will

rely for his orders and the muftI for his decisions,

And this, all due to the author's sincerity of purpose

and good intentions, 2
The book remained the focus of attention of the scholars and students
for many centuries, Realising its usefulness, the ‘ulam3’ of repute
showed their enthusiasm by writing commentaries on and preparing
abridgements of it., Some wrote critical evaluations of the work while
others defended the author against these criticisms. As—Sakhé.wi3
has given the list of all those who wrote about the book, of whom a
few are given below, attesting the popularity of the work., The

following are the names of those who prepared abridgements:

1. Al-Gutb Muhempad b, ‘Abd as-Samad as-Sunbdti‘, d. 772/1322,

1. Ahmad b, Hamdin b, Ahmad, Abdl 1-¢Abbds Shihdb ad-Din al-Adhra‘i,
d. 783/1381, the most erudite scholar of the Shdfi‘ite figh of
his time; Durar, I, 125; Hadiyya, I, 115; Badr, I, 35; A‘lém
an—Nubala’ v, 86.

20 Tarj uma , 230

3. Ibid., 22-23; see also Kashf, I, 930.

4. As-Sunbiti was a Shafi‘ite gurlst, in whose works Zgyptian ‘ulami’
and students took great interest; Durar, IV, 134; Shadharit, VI, 57;
Isnawi, II, 72; Bidaya, XIV, 104; Subki, IX, 164.
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2, An-lNajm ¢Abd ar-Rahmén b, Yisuf al-Asffini '1, d. 750/1349,

ul

3, Al-Jamdl Muhammad b, Ahmad ash-Sharishi®, d. 779/1377.

4, Fath ad-Din Muhammad b. €AlI b. Ismd¢il al-Busténis.

5 Sharaf Ibn al-Muqri'4 and ash-Shihab b. Arsalin al—Maqdisi5
also prepared summaries,

As one would expect, an important work of this nature attracted
many commentaries, of which the following are the most famous.

Shaykh Siraj ad-Din al-Bulqini7

and his father al-0adi Jalal

ad-Din wrote short commentaries on it, There are some scholars who

wrote complete commentaries or partial commentaries such as Ibn Hajar
al-‘Asqalani; some ‘ulami’, such as al-Isnawi, al-Adhra‘i and az—ZarkashiB,
composed commentaries on it inlcuding its basic text, ash-Sharh al-Kabir.

From the later commentators we have the jurist of Tripoli, ash-Shams

Muhammad b, Yahya b, Ahmad b, Zahrao9

l. Ibn Hajar while writing a biographical note remarked that Agfini
had prepared an abridgement and it was a valuable and excellent
summary., He was an established scholar of figh and also knew the
science of readings. Durar, II, 459; Shadhardt, VI, 167; Isnawi,
I, 177; Jandn, IV, 334; Subki, X, 81,

2, A renowned Shafi‘ite jurist, he was the governor of Damascus for
one day, Durar, III, 351; Daris, I, 117; Shadhardt, VI, 263,

3. As-Sakhdwi says he is one of the most prominent Shafif¢ 1te fuaaha?
of his time. He wrote a commentary on al-Eawl and prepared a
compendium of ar-Rawda; Badr, II, 225

4. Sharaf ad-Din Isma‘il b. Abi Bakr b. al-Mugri’, d. 836/1432; Kashf,
I, 9300

5o Shihdb ad-Din b, Arsalin Ahmad b, al-Fusayn ar=-Ramli, d. 844/1440;
Kashf, I, 930,

6. A longer list of summaries can be found in as-Sakhiwi, Tarjuma,
22-23; see also Kashf, I, 930.

7. ‘Umar b, Raslin b, Nasir b. $&lih ash-Shafi‘i, an Egyptian scholar,
jurist and traditionist, died in 805/1402; Daw’, VI, 85; Shadharit,
VII, 51; GAL, II, 114 (93); Kashf, I, 930

8, Wuhammad b. Bahadur b. ‘Abd Allah, a famous scholar of Shafi‘ite
law and jurisprudence, died in 794/1391. Durar, III, 397;
Shadhardt, VI, 335; GAL, S, II, 108.

9 ﬁccordlng to as—Sakhaw1, he is Huhammad b. Yahyd b. Daghra b,
Zahra, He was a leader of the Shafi¢ite scholars in his city, and
died in 848/1444, Badr, II, 276; Daw’, X, 70; Tibr, 113.
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This work has been evaluated critically both by scholars who found
weaknesses, and by others who have defended the author on various
points. Among the critics of ar-Rawda, Abl Hafg ¢Umar b, Abi l—Eazml
bo al—Katnéni2 was highly critical of the book in his short commentary
on it, Tagl as-Subkl examined these criticisms and answered some of
the points. His son at-Tdj as-Subki also took up the issue and dealt
with the criticisms, Ibn Hajar considers Abi Hafg' criticism as
superficial and his attitude to have stemmed from stubbormness and
obduracy.3 Another critic was al-Adhra‘i, who implies his criticisms
in the guise of an appreciation, After paying a tribute to our author,

he comments,

He prepared the summary of ar-Rifi‘i's book from a defective
copy, relying on al-Badhrd’i's copy which had faults, and
the copies he used for comparison and correction were of
similar type, so the flaws of the defective copy crept into
the abridgement. Those flaws were imperceptible for the
beginners and intricate for the advanced student. 4

Al-Adhra®i attempts to justify himself by explaining his intentions in

paying a tribute to the author.

By what I have pointed out, I intend no criticism of our
shaykh, nor a fanciful and contemptuous investigation of
the text, I seek refuge in Alldh from such an act. I
have done it only out of sincerity and as a service to
the Muslim community in general, and for the benefit of
the students. I believe the author was the most eager of
all to express his honest opinion., The reason for the
omission was what I have stated earlier, moreover he used
to spend most of his time in doing pious deeds, voluntary
observances and special recitations, Taking this into
consideration it becomes evident that our author was like
a speedy race horse in an open field. 5

1o Durar, III, 142; Subki, X, 377, Abi 1l-Haram.

2, Ash-Shaykh ¢Umar b. Abi 1-Hazm al-Katnini, d. 738/1337; Subki, X,
377; Durar, III, 142, In some of the biographical books he is
mentioned as al-Kattani, Shadhardt, VI, 117; Bidiya, XIV, 183;
Isnawi, II, 358; Muhddara, I, 425. H&jji Khalifa mentions him as
al-Kinnani, Kashf, I, 930.

5. Durar, III, 152,

4. Tarjuma, 24,

Je Ibid,
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while no one can argue with al-Adhra‘i in his tribute, his explanation
concerning the defective copy, however, is not convinecing. Such an
excuse can only have an adverse effect on an-Nawawi's reputation, It
ig most probable, from the biographical information of an-lawawi's
method of study that he had memorised his texts and had little reason
to have recourse to written texts. Furthermore, the text was a fairly
common work, and it is unlikely that a scholar of an-Nawawi's standing
would have unwittingly relied on a faulty copy. The other explanation
that our author worked rapidly seems more convinecing; he might well have
prepared a preliminary draft of the book and was unable to find an
opportunity to revise it. It was accepted that he was wvery quick and
efficient in preparing his notes but he would never hesitate to destroy
them if he was dissatisfied with them. This in fact he did on several
occasionsl, and there is every indication that he would have been

reluctant to release a work with which he was unsatisfied,

(2) al-Minhii®

This is also an abridgement of ar-Rafi¢i's book, al-Muharrar.
He completed this book on Thursday the 19th of Ramaddn 669/1270, This
of all his works, had the greatest currency among scholars and students.
Ibn al-‘Attdr claims that many people, after the author's death,

3

memorised it,” At the beginning of his incomplete commentary, Taql
as-Subki remarks, "In our time, this book is a reliable source for the

: oo 4
understanding of the rite, both for the students and most of the jurists."

1- Tar .uma, 24; I}l};l&, 1160

2, GAL, IT, 680; Kashf, II, 1874.
3¢ Tubfa, 11b,

4- TaI‘ l‘um.a., 16—170
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Ibn al-¢Attdr has reported Abi ‘Abd Al113h al—Jﬁggﬁﬁ% as saying, "By
God, had I known al-Minhaj, I would have memorised it."2 A large
number of the scholars have expressed their appreciation of the book3,
and its popularity and importance was to attract the ‘ulami’ and
students., Many scholars have commented upon the book°4 A few of them
are listed below:

-- AblG 1-‘Abbds Ahmad b, Abi Bakr b. ‘Arim as-Sikanderi’

—- AbQ 1-Ma¢3li Muhammad b. ¢Ali b, ‘Abd al-Wahid ad-Dimashqi,
died in 763/1361°

== Al-Burhdn Ibrzhim b. at-T&j ‘Abd ar-Rahmadn b. Ibrdhim b,
al-Firkdh ', died 729/1328

-= Shaykh Nar ad-Din al-Faraj b, Muhammad b, Ahmad al—Ardabilis,
died in 749/1348

=9

Shaykh Tagi ad-Din ¢Ali b, ‘Abd al-Kifl as-Subki” started

writing a commentary on it, but had only reached the chapter on divorce.

1. Huhammad b, ‘Abd Alldh b, Malik, a leading figure among the Arab
grammarians and the author of the Alfiyya; Bughya, 53; Fawidt, II,
227; Subki, V, 28; Wafi, III, 35a; Nafh, I, 434-40,

2, Tubfa, 11,

3. Tor details see as-Sakhdwi, 16-17,

4. Hajji Khalifa has given the list of the commentators, Kasaf, II,
1874, 1875.

5« One of the celebrated Shifi‘ite scholars of his time, died in
720/1320. Durar, I, 1ll.

6. A scholar of the science of readings and fich, he was an excellent
preacher, jurist, grammarian and a poet, Durar, IV, 71; Shadhardt,
VI, 198; Bughva, 78.

T. He was the grandson of an-Nawawi's teacher, Shaykh Ibn al-Firkah
al-Fazidri, He, like his father and grandfather, was a great
Shafi‘ite scholar, Subki, IX, 312; Bidaya, XII, 146 Durar, I, 353
Shadhardt, VI, 88,

8., He was a famous faqih. According to Ibn Hajar, he wrote a detailed
and comprehensive commentary on al-lMinhdj in six volumes, which the
latter held to be an unparalleled piece of research, Durar, III,
312; Subki, X, 380; ¢Ibar, 276; Isnawl, I, 175-T76.

9. Tabaodt, X, 139; GAL, II, 680; Biddya, XIV , 252; Badr, I, 468; Bughye,

IIJ 1760
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His son al-Bah&d’ Ahmad b. ‘Alil (do 763/1361) began a commentary on
the work but he too died before he could complete it, Later it was
continued by Shaykh Jam3l ad-Din Abd Muhammad ‘Abd ar-Rahman b,
al-Hasan al—Isnawig, and he reached the chapter on mus3oeit.

It would be appropriate to mention Jaldl ad-Din al—Ha@alli3,
whose commentary had been accepted in academic circles.,4 There are
many other commentaries whose names have been given by as-Sakhéwio5

Shams ad-DIn AbG ‘Abd All3h Muhammad b. Muharmad b. ‘Abd al-Karim,

knowr. as Ibn al—Mawgilias

(3) al-Id3h i 1-Mandsik

Ibn al-‘Attdr while enumerating his books7 has given some other

names relating to the same subject, such as al-Ijidz fi 1-Mandsik,

al-Manasik ath-Thdlith, al-Man3sik ar-R3bi¢, wa 1-Khdmis, wa s-Sadis.

This book deals with the rituals and ceremonies of the pilgrimage (Hajj),
covering almost every aspect of the subject, on which he provides much

valuable informetion. In the introduction of the book an-Nawawl says,

The most important matter is to explain various kinds of
pilgrimage, their regulations and rituals. It is appropriate
to mention the things which make it sound or corrupt it, to
discuss its obligations, decencies, prophetic recommendations,
its obvious aspects and its delicacies. It is essential

to describe the haram [sacred place] of liecca, the Mosque,

the Ka‘ba and the rules related to them and the qualities

1. GAL, II, 680; Kashf, II, 1874.

2, GAL, II, 680,

3. Muhammad b. Ahmad b, Muhammad, died in 864/1265, was a great
scholar, theoiogian, commentator and outspoken person in religious
matters, Muhddara, I, 252; Shadhardt, VII, 303; Raw’, VII, 39;
GAL, II, 138 (114).

4. GAL, II, 680,

5. Tarjuma, 17-20; see also GAL, II, 680; Kashf,

6. Man of letters, a scholar of Islamic law and jurisprudence, was
educated in Damascus and died in Tripoli, 774/1372. Bughya, 98;
WEf, I, 262; Kashf, II, 1875; GAL, II, 31 (25), S, II, 20

7o ZIuhfa, 11,
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which distinguish it from other Muslim places. I have
compiled this book covering all the objectives, fulfilling
all the needs related to its principal branches and
important injunctions. I included some valuable points
wnich cannot be ignored by a pilgrim.

‘A1 b. ‘Abd Alldh b, Ahmad al-Hasanil (844-911/1440-1516) wrote
a commentary on it and ash-3hih&b Ahmad b. Hajar al-Makki al-Haythami

(d. 974/1566) wrote valuable marginal notes on it,2

(4) al-Majmi¢ Sharh al-Muhadhdhab’

Although incomplete it is, nevertheless, considered to be the
greatest work on Shiafifite figh, Had it been completed and the quality
sustained, it would have been the most important work on the subject,
with the exception of the work of ash~-Shafi¢i himself., This, in fact,
is a commentary on Abl Ishdg ash-Shirdzi's famous book al-Muhadhdhab.,
Ash-Shir3zi, keeping in view the overall attitude of the rite, provided
arguments for every problem. A reader, while looking for a solution to
a problem, will find therein profoundly researched arguments with an
appreciation of their wvalidity and weakness. He will also find the
opinions of the other rites, their arguments and their criticism, so as
to allow him to reach an unbiased conclusion which should satisfy him
both rationally and ideologically. Moreover there is rare and valuable
material relating to Arabic language, hadith and theology, etc. A
cursory glance at the introduction to the commentary reveals the
comprehensiveness of the work and profoundness of the author's know-

ledge, Adh-Dhahabi remarks that this is the most excellent of books.4

1. GAL, II, 233 (173); Daw’, V, 245; an-Nir as-Safir, 58.
2, GAL, II, 684; Kashf, II, 1878,
5. Published in Cairo.

4. Tarjuma, 21,



Al-¢Imdd b. Kathir, while offering some remarks on al-Majmi¢, comments:

In his book an~Nawawi has adopted a moderate tone which

is excellent, refined and easy. It is a method which

combines various qualities such as basic issues, agreed

points of the earlier scholars, opinion of the fugah3?’,

voweling of the words, policy of the leading huffiz,

statements about the soundness of hadith and its weaknmess,

widely kmown hadith and unknown; on the whole it is a book

in its own class, and I have not seen the like of it from

among the earlier scholars and none of the later scholars

followed the example, 1

It is unfortunate that the author could not complete the book, He

wrote up to the chapter on ar-ribd. A renowned Shafi¢ite scholar,
at-Taj as-Subki, took up the task of completing it, but died before he
could add more than three volumes, There is a marked difference between
the contributions of the two authors. As-Subki has explained his
inadequacies and an-Nawawil's superiority in the introduction of his
commentary°2 Although the statement shows as-Subki's modesty and his

respect for his predecessor, it nevertheless indicates to some extent

the uniqueness of an-Nawawi's work.

(5) Dagd’iq al-Minhdj wa r—RangS

This is a work consisting of selections from the [finhdj and the
Rawda, with comments and notes on the more problematic words and
phrases therein. As-Sakhawi saw the four autograph volumes in al-Madrasa
al-Mahmidiyya, the last of which indicates that it was completed on

15th of Rabi¢ I 669/1270.%

1. Tar.uﬂla, 21

2. Ibid., 23,

5 Ibid.; GAL, II, 682; Kashf, II, 1874.
4. Tarjuma, 13,
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(6) Sharh al-iasit

This is a partial commentary on al-Ghazdli's al-iWasit, one of the

sources of Shaficfite fich.l

(7) al-Masd’il al-Mant‘nﬁra2

This is a collection of some of his formal legal opinions (fatdwi)
compiled by his most devoted pupil Ibn al-‘Attdr and was highly esteemed.,3
Although Ibn al-‘Attar reports that there were some other collections of

his legal opinions, which an-llawawi had compiled himself, no mention is

made of them by his biOgraphers.,4

(8) Adab al-lMufti wa l1-Mustafti

This work, unfortunately, is not extant. It is reported by
as—Sakhéwi5 to have been available, and was intended as a style book
for legal enquiries (istiftd’) and opinions (fatiwi), the format being

based on Ibn ag-Saladh and before him Abu G8sim ag-Jaymari.

(9) Masd’il Takhnis al-Ghand’im’

The author compiled this treatise on the controversial issue of the
distribution of girls taken prisoner during the war, as part of the famous

i O
debate on this issue between the author and his teacher Ibn al-Firkah,

(10) Tunfat at-T31ib an-Nabih®

One of his earliest works, it represents an attempt to provide a

l. Tuhfa, 11; Tarjuma, 13.

2. GAL, II, 682, 686,

3. Tuhfa, 11,

4 Iarjuma, 15,

S Ibid,

6. “ibd al-43hid b, al-fusayn, one of the leading figures of the
Shifi¢ite school, died in 386/996 Subki, III, 339; Tahdhib al-Asmi’,
II, 265; Tabagit ash-Shirdzi, 104; Ibn Hidayat, 23.

7. Tuhfa, 11 Tar Uma, 15°

8. Tarjuma, 9.
9. MO, 1%
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commentary on ash-Shirdzi's at-Tanbih. This project was, however,

uncompleted, and was only to reach the chapter on Qézq,l

(11) Muhimit al-Ahlin?

This is not, unfortunately, extant. In this work he provided
simple descriptions of legal propositions. He apparently reached the

chapter dealing with cleanliness of the body and clothes.

(12) 2l-Usgil wa d-Dawdbi .3

This consists of a few pages, in which he summarises the principles
and rules of obligatory contracts, explaining what is aporoximate and

what is definiteo4

(13) at-Tahaiq fi 1_Figh®

This work was written as a supplement to ar=Rawda, in which he
includes some legal propositions, rules and regulations, which are not
dealt with in the latter. He reached the chapter entitled Saldt al-Musafir.
As-Sakhawl has quoted Ibn al-Mulaggin's approval of the work where he

-

commented favourably on its value, "

(14) Tabacit al-Fucaha’’

In this work an-Nawawi compiled biographical notes on the Shafi‘ite
fugahd’, estimating their merit and subsequently classifying them
according to this criteria., It is, in fact, an abridgement of Ibn

Saldh's Tabagit to which he incorporated the names found in the margin

Tarjuma, 13,

Ibid., 15,

E—A-L., II, 6810

T&I‘ 'umai 150

GAL, I, 395; Kashf, I, 379%
Iarjuma, 15,

GAL, II, 686; Tunfa, 11; Tarjuma, 12,

o
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thereof. The author left it as a rough draft and his pupil al-Mizzi

¢ 1 =
was to prepare the fair copy.™ Ibn al-‘Attd3r has mentioned it among

2
his incomplete books,

Qther ‘Jorks
There are some risdlas which he wrote on some specific problems
only a few of which survived. In these works, entitled Mukhtasar

idEb al-Istisqd) Ru’@is al-llasd’il and Tuhfat Tullib al-Fadi’il’, he

took propositions from Sharh al-luhadhdhab, elaborating them by
explaining the points of exegesis, hadith, figh and linguistiecs, In
addition to that he discussed the rules and problems of Arabic languagee4

* % % X ¥ ¥ ¥ ¥ ¥ X

As the Arab scholars created no great divide between the theological
and linguistic sciences, seeing them as part of an organic unity, it
was common for the students to master grammar as well as Law and Traditions.
Although the linguistic sciences never attained the high status accorded
to the study of Jur’Zn and hadith, their usefulness as ancillary
disciplines was universally accepted. Accordingly an-Nawawl acquired a
high reputation as a morphologist and philologist, and was considered
a linguist of high merit. All his biographers recognised his competence
in this field, a fact which is also attested by the introduction to his
book entitled at-Tahrir. In particular the 53di Ibn Shuhba was to comment
that an-Nawawi was "a jurist, a hafiz, a grammarian and & lexicographer; an

Imdm in the field of grammar and 1exicography."5 It is sufficient to

1. ZTarjuma, 12; Subki, I, 217.
2. Tuhfa, 11.

3¢ Tarjuma, 15.

4. Ibid,

5o Tabagit an-Nuhat, 529,
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note that although an-Hawawl is remembered primarily as a jurist and
traditionist, an account of his life can also be found among the

biographies of the famous grammarians,

1

(1) at-Tahrir fi A1fdz at-Tanbih
This book was accepted as a standard work on linguistics, in

which he explains the juristic terminologies and words used in

at-Tanbih of Abl Ishdq ash-Shirdzi. Although the book is similar to

al-Misbdh al-lfunir fi Gharib ash-Sharh al-Kabir, in that both works

explain the rare words used in the texts and commentaries of Shafi¢ite
figh, at-Tahrir excels al-ilisbdh in being more comprehensive in its
approach to the problems therein, According to Ibn al-Mulaqqinz, it
was considered a work of immense utilityE, and al-7adi Safad was to
comment that no student could do without ito4 An-Newawi himself
explains the purpose of his book by noting thatlhe had originally
intended to explain only the words occurring in at-Tanbih, but later
incorporated most of the words used in all the major works on Shafi‘ite

fiah,

(2) Tahdnhib al-Asmd’ wa 1-Lughit’

This book was also compiled to explain matters pertaining to the

linguistic sciences and to identify proper names appearing in the major

X A .6
works on Shafi¢ite figh, among which are included (l) ukhtasar al-Muzani ,

l. Tuhfa, 11; Tarjuma, 12; GAL, II, 682.

2. “Umar b, <411 b. Ahmad al-Angari, one of the great Shafi‘ite
‘ulami’, well versed in hadith, figh and history, died in 804/1401.
Dhayl Tabagit Huffaz, 197; Daw’, VI, 100; Khitat, IV, 105; GalL,
I! 164 159 L]

3 .___Tar.-luma, 12,

4, Ibid,

5+ Tuhfa,11; Tarjuma, 12; GAL, II, 684; published in Cairo.

6o Ismi¢il b, Yahya b, Isma‘il, Abii Ibrdhim al-Muzani, pupil of
ash-Shafi¢i; a muitahid, gifted with the force of argumentaflon,
died in 264/877., dafayat, I, 196; Shadhardt, II, 148; Subki, II,
93; Lubdb, III, 133; ‘Ibar, II, 28; Nujim, III, 3%
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(2) al-ifuhadhdhab, (3) at-Tanbih, (4) al-Wasit, and (5) 2l-Wajiz, the

latter two works having been written by al-Ghaz3li, and (6) an-Nawawi's
own work, ar-Rawda., An-Nawawl chose these six books believing that
they contained most of the technical terms and idioms peculiar to the
science of figh, supplementing them with some other phrases which he
held to be in need of comment., Among those are Arabic, non-Arabic and
Arabicized vocabulary, religious terminology and words and phrases
peculiar to the language of the juristic sciences., He also dealt with
the proper names of men, women, angels, jinn, etc.l

The author, unfortunately, was not able to complete it, leaving
the book in a rough draft form, the fair copy being prepared by his
pupil Hafig al-Hizzioz An-Nawawi saw this contribution as forming
part of the central apparatus of a scholar and in later works such as

al-ifajmi¢, he refers his reader to the Tahdhib al—Asm&'l’.3

* &k % % k¥ ¥ % % ¥ ¥ ¥ ¥

Although his main contribution was in the fields of hadith, figh
and lugha, he also wrote works in other fields. Below are given some

of his works which do not fall under the categories mentioned above.

(1) at-Tibysn fI Ad&b Hamalat al—@ur’én4
An-llawawl identified the need for a brief work on the basic
requisites of religion which would be directed to the lay person, that

is the common people of Damascus. Accordingly he wrote this work in

the introduction of which he explains:

l. Tahdhib, I, 2.
2+ Tarjuma, 12,

3¢ al-Majmi¢, I, 112,
4. GAL, II, 685,
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I saw the people of my city, Damascus, taking great
interest in the Holy 7%ur’an by reading and teaching it
individually and collectively by studying and trans-
mitting it. They exerted all their efforts both day

and night to this purpose. May All3h help them in their
zeal for the Holy Book and other kinds of worship., It

was their keen interest and efforts which made me inclined
to compile this book, a work which would describe the
appropriate manner and demeanour of those who memorised
the book.

I have preferred brevity, avoided elaborateness and
have confined myself to one aspect of the subject in each
chapter. I have explained the difficult names and words
occuring in the chapters with brief notes. 1

As—Sakhéwiz was to recommend this book of popular appeal to the

student, It was later translated into Persian by Shaykh luhammad b,

Muhammad b. AbI Sa‘id al-¢Iji under the title Hadioat 2l-Bayan,’

4

(2) 21-¢Unda fI Taghih at-Tanbih
One of the earliest books written by an-Nawawl, it deals with his
observations on Abll Ishiq ash-Shi;@gi's at-Tanbih, Although a useful
work, it is however well below the standard scholars were to expect
from an-Nawawi's books., It has therefore been postulated that this may
well have been the first work of a promising scholar embarking on a
career, but not having yet reached maturity. Apart from occasional
errors, the work manifests certain inconsistencies in the light of his

later scholarship.5

(3) Bustan al-‘irifin6

As-Sakhiwi categorised it as a marvellous work on asceticism and

7

mysticism, It has been published.

1, Dibyan, 2,

2+ Tarjuma, 12,

3° K—_a_él_lf_, I, 341.

4. GAL, II, 682; Tarjuma, 12.
5 Tarjuma, 12,

6. Ibid,; GAL, II, 685,

To Tarjuma, 12,
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(4) Maniqib ash-Shafi«il

Not extant, this is an abridgement of al-Bayhaqi's ManScib in one

volume.

(5) Mukhtasar Usd al-Ghéba

ot extant, mention of it is made by its author in at--’I‘agr:'.b,3

(6) Mukhtasar at—Tadhnib4

Not extant, this is a partial summary of ar-Rafi¢i's Tadhnib.,

(7) at-Tarkhis fI 1-Tkrdm wa L—ﬁiyém5

It has been described as a treatise on manners, the principle
issue discussed being the question of whether it was proper and fitting

to rise to one's feet as a mark of respect when a person entered a room,

These are some of the works which survived in their entirety or
partially, although others were destroyed by the author. His closest
pupil, Ibn al-‘Attdr, reports that his teacher ordered him to destroy
about one thousand fascicules enjoining him to ovedience in this
matter., Ibn al-‘At@ér remarked that he was extremely distressed over

this duty.6

1. Tuhfa, 11.

2, Ibid,

3. Tarjuma, 14,

4. —I-bi—d'.'! 150

5« GAL, II, 685; Tarjuma, 12; Kashf, I, 398.
6. Tuhfa, 116,



CHAPTER IV

THE IMPORTANCE OF THE ARBA¢IN AN-NAWAWT

AID A REVIEY OF ITS COMMENTARIES

It has been shown in an earlier chapter that many scholars and
ascetics of repute compiled Arba‘ins according to their taste and
choice. Although some of these achieved great popularity in academic
circles, the recognition given by the Muslim community to the Arba‘in
an-llavawli is unparalleled in the history of literature. This book even
took its place in the syllabus of Islamic education and is to this day
offered for examination in some of the Muslim countriesol This fact
attests to its usefulness and importance, for this work alone of all
the numerous Arba‘iIns has been given official recognition as worthy
of inclusion in the Islamic curriculum. Scholars have since written
many commentaries on it, traced the sources of its ahadith and trans-
lated it into severzal languages.2 It is therefore appropriate to devote
some attention to a work such as this, which although small in size,
is great in its impact on the Muslim community. The following two
points must clearly be considered: firstly, the reason for the
compilation of the book, and secondly, his methodology in selecting
2hddith for this book.

The reasons for the compilation of this book are adequately
explained by the author himself in the introduction to the book. He
begins by discussing the common hadith regarding memorising and the

forty traditions in the hope of reward from Alldh and he gives a

l. Saudi Arabia, Egypt, Pakistan, etce )
2. TFor details, see Tarjuma, 28; Kashf, I, 53; Karahan, 12-17.

96
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unanimous opinion of the scholars of hadith about its weakness, and

the reliance on a weak hadith in religious matters.l He himself took
the view that instead of considerirg this @ggigg as a basis, one should
also rely upon other sound traditions, which encourage the preservation
and transmission of ahddith, In this view he seems to follow the
practice of earlier scholars who have contributed to this field,

The composition of an Arba‘iIn may be seen as the devotional work
of a mystic seeldng divine grace, or as a work of religious propagation
in which the better guidance of the Muslim community is seen as the
goal, However, it would not be proper, within an ‘Islamic context, to
attempt to distinguish between two motives, for they are merely two
aspects of the same phenomenon, As we can observe from an-Nawawl's
life, both these characteristics were prominent features of his person-
ality: an ascetic who achieved great fame for his spirituality, but at
the same time an outspoken moral leader of the community who did not
hesitate to condemn the views of his political superiors.

The question of choice could be examined and analysed in several
ways: either on the basis of the sources of the tradition, or by
taling into account the personality of the first reciter in its isnad,
or by analysis of its subject matter.

An examination of the traditions included in Arba‘in reveals that
the author maintained a preference for the traditions found in the
canonical books, in particular the Sahihayn, Bukharl and Muslim,”

Twelve of his selections are common to both of them3, four are taken

from Bukhéri4, and twelve from MuslimS, their traditions accounting

1l This issue has been discussed in detail in the first chapters
2, Arba‘in, 3.

Js: Ly Fs 4, 65 85 95 13;14; 15, 26 and 7.

4s 163 20: 38, 40, %

5. 2, 7, 10, 17, 21, 22, 23, 24, 25, 34, 35, 36.
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for two-thirds of his selection; the remaining third being divided

among the other books, Tirmidhi has fivel, one is from Tirmidhi in
conjunction with Hasé’iz, one from both Tirmidhi and Abd Dé’ﬁd3 and
one jointly from Ibn Maja and Bayhaqi.4 An=-Nawawil selected one each

from Malik, Bayhaql, Daraqutni, Ibn Hanbal, Darimi and Kit3b al-HujjaaS

As he did not regard the collection of ad-Darimi as canonical, he
therefore admitted to his selection at least four traditions from
sources he held as uncanonical. Since he had undertaken to select only
sound traditions he justifies the choice when taking ah8dith from
uncanonical sources. According to him, Hos, 27, 30, and 33 are good
(Qgggg) and No, 41 is indubitably sound.

‘Yhen we come to a discussion of the original transmitter of these
forty-two traditions, we find that twenty-five different individuals
have reported these traditions, two of the ahddith, the eighteenth and
twenty-first, being vouched for by two people together, The first two
go back to ‘Umar b, al-KhattZb, endowing the beginning of the anthology
with an air of respectability., ¢Abd Alldh, son of ¢Umar b, al-Khattédb,
narrates a further three; while from the immediate circle of the Prophet
he has one each from ‘ﬂ’isha, and al-Hasan and five from the Prophet's
cousin ‘Abd Al13h b, ‘Abbas., Nine are attributed to Abd Hurayra, two
each to Anas b, Malik, Mu¢ddh b, Jabal and ‘Abd Allih b, Mas‘id, while
Jundub b, Jundda al-Ghifdri is co-narrator of one with Mu‘ddh who has
a further two in his own right. Two traditions narrated by Abd Sa‘id

al-Khudri have also been included, and of the remainder each has a

1. 12, 18, 19, 29, 42,
L 1 8

9o 128,

Ao 20,

5

. 27, 30, 31, 32, 33, 41.
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single originator, as a rule one of the companions, sometimes an
Angdri, Among these are Jabir b, ‘Abd Allzh al-Angdri and ‘Abd AllZh
b ‘Amr b, al—‘i§o

As the science of hadith was fully developed by the time of
an-Nawawi, the importance of canonical books and the validity of isnid
were established facts. It was therefore unlikely that a traditionist
of his calibre would ignore it, but the fact that he chose ahddith from
the books of lesser importance and the traditions transmitted by the
younger companions -—— whose authenticity as narrators has been the
subject of discussion among the traditionists —— indicates that these
cannot be the basic reasons for an-Nawawi's choice of ghddith., His
insistence on the soundness of the select group of traditioms, in
particular on the Sahihayn as the major source, proves undoubtedly the
importance of these factors, but falls short of establishing them as
the primary reasons,

It seems obvious that the basic principle underlying the selection
was the subject matter. There are internal and external evidences
which indicate this, It is difficult to resist the conclusion that most
of the major issues as far as Islam as a political and religious entity
was concerned, were already settled before the age of selection and
compilation, According to the agreed opinion of the Muslim scholars
the main purpose of traditions is to supplement Jur’&nic legislation
from the Prophet's practice2 and provide a basis where none can be
found in the Holy Book., The Muslim community had already passed through
its formative period, so an-Nawawl was not faced with the problem of

any fundamental change in the Islamic system of beliefs and practice,

1. Arba‘in, 2.
2. Early Development of Muhammadanism, Tl.
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what he experienced was chaos and confusion in the religious and
socio-political 1life of the Muslim community of his time., He witnessed
moral and social disintegration which brought him face to face with the
problems of the contemporary Muslim community. In particular he had to
face the problems of faith, the narrow loyalties within the juristic
schools, the worldliness and greed in the society, the disintegration
of the social order, and the tyranny and corruption in the administration.
It is clear from an-Nawawi's conduct that he was not taken to

avoiding confrontation with the corrupt and evil, and indeed all who
condoned them, His selection of ahddith relate, as one would expect,
to the problems of his contemporary society and in particular those
mentioned above. That he saw his Arba‘in as a comment on the low moral
standards prevalent in his time need not be the subject of speculation,
In his introduction to his work, he explains his motives thus:

Some of the ‘ulami’ compiled Arba‘ins covering the

fundamental principles of Islam, others have concentrated

on branches [furi¢]. There were a few who had their

interest in jih3d while the other collected traditions

about asceticism, Some of them selected ah&dith

concerning manners and others had chosen those relating

to preaching and oratory. Each one of these are all

right and desirable objectives — may Alldh bless them all?

I, however, thought of compiling an Arba‘in more

important than all of these, an Arba‘in consisting of all

these aspects, Every tradition in it consists of one of

the fundamental principles of Islam. As described by the

¢ylami’ a hadith either explains the cardinal principle

of Islam or contains half of the whole of Islam or one-third
of it. 1

Going through this collection it is as if an-Nawawl was genuinely
concerned to select a group of ahadith which would not only take the

readers back to the Jur’in as the source of faith and morals, but quite

1. Arba¢in, 2.

—_—
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deliberately help in the community life of the faithful everywhereol

It is clear that an-llawawl was loyal first to the Qur’an and only
secondly to the needs of the Muslim community; analysis of the selection
reveals that it is fairly evenly divided between traditions that are
brought into play for supporting the basis of the Islamic system as
contained in the Cﬁur’én2 and those that might be generally described

as "community rules". Another division of these traditions shows an
equally evenly balanced division of traditions that refer to faith and
practice, although naturally these are areas where these two concepts
overlap. 411l the main features of Islamic systems of thought and practice
are here. There are at least nine allusions to galdt and hardly less to
2zakdt, There is due reference to fasting, usually Ramadan; less
prominence veing given to Jjih&d, and still less to the pilgrimage, The
ideas underlying ggggg? and the things that are forbidden4 come fairly

5

often; references to gadar” are found as well as injunctions against the
sin of perversion6 or innovation.T There is little mention however of
khiléfaa, and few of the last dayag

A very definite service was rendered to the community by an-Nawawi.
His choice of traditions seems to have been made on the basis of
utility; and he seems to have succeeded in achieving his objective. A
person who accepted them as genuine and ordered his life in accordance

with them could hardly be led astray in his relationship within the

communi ty of the faithful,

10 E.g., 16, 22, 28. -
2, There are two specific quotations from the Qur’an, 10,

3‘ 3’ 83 420
4. 9, 220

5' 4.

6. 14,

?o 5’ 28.

8. 28,

9 15, 36.
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It was the careful selection of ahddith and the genuineness of the
compiler which gave the book overall superiority to all other collections,
Scholars and students of hadith and Islam have not dared to ignore this
Arba‘in,

% % % % % % % % %

Although many Arba‘ins were written by the great scholars of hadith
none was to arouse the enthusiasm of the ‘ulami’ as much as that of
an-Nawawl. An-Nawawl initiated a new phase in Arba‘in literature, in
which we find a movement towards commentary, particularly on the Arba‘in
of an-Nawawl., The compilation of new Arba‘ins did, however, continue,
but much schelarly activity in this field was devoted to a process
which the author began himself by appending to his collection a chapter
in which he explained some of the major difficulties in the text.

This movement extended to the non-Arabic speaking liuslim communities,
and this work attracted the translations, commentaries, supercommentaries,
glosses and versifications which one associates with a major text-book
of Islamic educaticn.l No brief survey can encompass all the major
contributions to the work of exegesis on this text. However it is
pertinent to survey those Arabic commentaries on an-Nawawil's Arba‘in
written up to the time of al-Lari. Although there existed some Turkish
and Persian translations, no original work was written in these languages
up to the time of al-L&ri. These commentaries can be divided into two
categories, the short and the elaborate.

The authors of the short commentaries give brief explanatory notes

without elaborating the details, while the longer commentaries attempt

1. The famous siifi poet Jami's translation has always ?een popular, and
Ottoman poets have also made their contributions. Xarahan, 93ff.
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to provide all relevant information, usually with special reference to
the commentator's field of specialisation, The following are a few of
the important commentaries:

1, Al-Ishbili, Shihb ad-Din Abi 1-‘Abbis Ahmad b, Farh b. Ahmad®
(625-699/1227-1300) wrote a commentary on Arba‘in® which is available
in manuscript.

2. IbnDaqiq al-¢Id, Muhammad b, ‘Ali b, Wahb, Abl 1-Fath, Taqf
ad-D:T.n4 (625=702/1228-1302), a qddI and renowned scholar of jurisprudence,
wrote a short commentary on the Arba‘in5 in which he provides brief
explanatory notes on juristic and theological points. Because of its
brevity it has been favoured by the students.

3. A Hanbalite scholar, Najm ad-Din Sulaymin b. ‘Abd al-Oawi b,
‘Abd al-larin a?-?ﬁfi6 (659-716/1259-1316) also wrote a commentary on
Arba'inT, copies of which are available in manuscript.8

4, Taj ad-Din al-Fakihdni, ‘Umar b, ¢AlI b. S&lim b. $adidqa
al-Laxhmi® (4. 731/1331) has commented upon the Arba‘in under the title

of al-Manhaj al-Mubin fI Sharh al-Arba‘in.lO Manuscript copies are

available in several librariesoll

l. A muhaddith and one of the leading Shafi¢ite fugahd?’; Mustatrafa,
162; Shadharit, V, 443; Tadhicira, IV, 1486; Nujim, VIII, 191-93;
Subki, VIII, 26.

2. Tarjuma, 28; Kashf, I, 59; GAL, I, 683 (395).

3. Paris 6498/2; Berlin, 1488.

4. Durar, IV, 91; Miftdh, II, 219; Fawdt, II, 244; Shadhardt, VI, 5;
Bidiya, XIV, 27; Badr, II, 229; Subki, IX, 207,

5. Taymiriyya 565; Azhar 2347; 27760; it has been published in Damascus,
L9775,

6. Shadharit, VI, 39; Durar, II, 154; Kutubkhina, I, 41; Kashf, I, 59,
according to him he died in 710 A.H.

Te Tarjuma, 28; Kashf, I, 5%  , :

8. Taymiriyya, 328; Halet Ef., 88/3, Sileymaniye. )

9. Bidiya, XIV, 168; Durar, III, 178; Bughya, 362; GAL, II, 26 (22),

S, II, 15; basically a grammarian, he had a deep understanding of
< hadith and figh. 683 (395)
+ Tarjuma, 28; Kashf, I, 59; GAL, I, . )
15 [ Taymﬁri§ya, 444 ; B;‘ili, 308, 461/2; Tunis, Zat, II, 205; Bayazid, 906.
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5. Al-Lakhmi, ‘Abd All3h b. Ibrdhim b, Ismd‘il b. Ibrahinm b.
Dar<! (4. 733/1332) completed a commentary in 725/1324; a defective
manuscript copy survives,

6. A voluminous commentary was written by Ahmad b, Hisd b.
Khafija® (d. 750/1350).

7. Ibn Hajar attributes a commentary to AbG Bakr al-Miligi,
Muhammad b. ‘Ubayd Alldh b, Muhammad b. Yisuf b. ¢Isd (d. 750/1349)
as one of the commentatorso4

8, H&Jjji Khalifa attributes to Shaykh Zayn ad-Din Sarija b,
Huhammad b. Sarija b. Ahmad (d. 788/1386) a commentary entitled the

Nathr Fard’id al-Murbi‘in al-Manwiyya fI Nashr Fawd’id al-Arba‘in

an-llawawivva. >

9, As—Su‘ﬁdi6 al-Hanafi, Abd ‘Abd All3h Muhammad b, Muhammad b.
Shihdb ad-Din Ab@l 1-¢Abbds Ahmad (d. 788/1385) wrote a commentary

entitled ad-Durr ar-Rasin al-Mustakhraj min Bahr al-Arba‘in, Two

copies have survived,

10, The famous scholar, Sa‘d ad-Din at-Taftazdni, Mas¢ld b. ‘Umar8

(712-793/1312-1320) has also written a commentary.9

1. TIbn Hajar says that al-Lakhmi was a pious man and had a keen
interest in hadith; Durar, II, 343,

2. Azhar, 20465,

3. A great Shifi¢‘ite jurist who was remembered for earning his livelihood
as a labourer, Durar, I, 322, As-Sakhdwi has mentioned him among
the commentators, Tarjuma, 28; GAL, I, 683 (395).

4. Durar, IV, 156,

5 Kashf, I, 60; Durar, II, 225,

6. In some sources he has been mentioned as al-Has‘¢Gdi; Taymiriyya,

] 11, 223E

o Azhar, (229) 1600; Taymiriyya, 22833B.

8. Bugh é, 3913 Miftdh, I, 165; Durar, IV, 350; GAL, II, 278 (215),
S’ II, 301. . >

9 GAL, I, 683 (395); a handwritten copy of Huhammad b. Rajab as-Safdi
dated 850/1446 is in Ma¢had al-Hakhtutat (21594b); 22993b.
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11, Badr ad-Din az-Zarkashi, Abli ‘Abd Al13h liuhammad b, Bahadur
(745-794/1344-1392) is listed by as-Sakhawi as a commentator on this
worke

12, 4 valuable addition was made by a Hanbalite scholar, al-Hafiz
Ibn Rajab, Zayn ad=Din ¢Abd ar-Rahmin b, Ahmad al—Baghdé.di2 (736=795/
1335-1393). The commentary had been popular among the academic and
religious circles.3 The author added eight zhiadith to an-Nawawi's
forty-two traditions and wrote a commentary on it under the title of .

-~

Jami ¢ al-fUlim wa 1-Hikam fI Sharh Khamnsin Haditha min Jawimi¢ al-Kslinm,

This is a unicue book among the commentaries of Arba‘in. The
author explains various aspects of ahddith in a lucid style., Being
himself a muhaddith, he pays more attention to the traditionist matters.
He discusses the narrators, critically examines their positions and gives
the views of various scholars of the science of criticism in hadith. He
also evaluates the hadith by judging it through its soundness and weak-
ness, Guoting the opinions and explanations of various traditionists
he succeeded in making his commentary more authentic and acceptable.
The book is illustrated with the sayings of the saints, mystical stories
and sifi poetry. He exploits the juristic implications of the hadith
and gives the opinions of all the rites without showing any apparent bias,
The book is a fine combination of traditionist and mystical methodologies.
It is available in manuscript form in various libraries4 and has also

been published in India, Egypt, and Saudi Arabia.5

1, Tarjuma, 28,

2, Shadharat, VI, 339; Dhayl Huff3z, 367; Durar, II, 322; Taymiriyya,
II, 2233 GAL, II, 129 (10).

Se EL-EU_E.?;: 28,

4, GAL, II, 683 (395).

5 Amritsar, 1%0: Cairo, 1962.
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13, Ash-Shihdb Ahmad b. Huhammad b, Abi Bakr ash—Shirézil wrote

a commentary under the title al-H3di li-l-Mustarshidin. A copy has

survived.

14. Ibn Shaykh al-Yusr, Shams ad-Din Muhammad b, ihmad al-Hanafi
(d. 802/1302) wrote a comprehensive commentary bringing together three
commentaries written by at{-Tifi, Ibn al-Fakihdni and Ibn Far@,3

15, At-Tibrizi, Jamdl ad-Din Yisuf b. al-Hasan b, Mahmid
al-ﬁalwé’i4 (730-804/1330-1402) is also reckoned among the commentators
of ﬁ.rba‘i‘.n.5

16. Ibn al-lulaqqin, Sirdj ad-Din ‘Umar b. €Ali, Abd Hafsg

ash-Shafi <1® (723-804/1323-1404) wrote al-=Mu‘in ¢ald Tafhim al-irba‘In, '

17, Al-Hafiz al-‘Irdql, Zayn ad-Din Abd 1-Fadl, €Abd ar-Rahim b.
al-Husayn b, ‘Abd ar-Rahmin (725-806/1325-1404) traced the sources of
the forty traditionss, but his work has not come down to us.

18. As‘ad b. Mas¢did (d. 812/1409), commonly known as Zahir
al-¢‘Umari, wrote a short commentary on Arba‘in.9 This commentary has
been published, but unfortunately was attributed to another author.lo

19, An important contributor to the commentaries is ¢Izz ad-Din
Ibn Jamd¢d, Muhammad b, Abi Bakr, b. ‘Abd al-¢Aziz b, Muhammad b.

Ibrahim b. Sa‘d A115hTT1 (749-819/1348-1416). The title of his

1. Ibn Hajar makes mention of Ahmad b, Huhammad b, €Al b, Muhammad
b. Mahmid al-Kazarini (673-751/1274-1350), but without any reference
to Arba¢in, Durar, I, 303.

2. Kashf, I, 70; Berlin, 800,

3 Taymiriyya, 458.

4. Bughya, 421; Hadivya, II, 559; Raw’, X, 30%

D¢ Tarjuma, 28; Kashf, I, 5%

6. Dhayl Hjuffdz, 197; Daw’, VI, 100; Khita}, IV, 105; GAL, I, 164 (159).

T+ Tarjuma, 28; Kashf, I, 6.

8. Tarjuma, 28,

9 GAL, I, 683 (395); Taymiriyya, 83 =

1C. Published in Tunis, 1295 A.H., and wrongly attributed to Sa‘d
ad-Din at-Taftazani. -

11, Muhddara, I, 236; Bughya, 25; Daw?, VII, 171; Shadharat, VII, 139;
GAL, II, 116 (94).
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: o s 1
commentary is at-Tabyin fI Sharh al-Arba‘in~, and copies are available
2

in several libraries,

20. Al-xKhujandi, Abl Muhammad Burh&n ad-Din Ahmad b, I«Iulgammad3
(779q351/1377-1447) wrote a commentary on the Arba‘in, copies of which
survive,

21, Ibn Hajar, al-fafiz Shihdb ad-Din Ahmad b, ¢All al-¢Asqalini
(d. 852/1448) traced the sources of the Arba‘in,5

22, Abu Hafg al-Bilbaysi ash-Shafi¢i, has a commentary entitled
the Fayd al—Hu‘in°6

23, lu¢‘in ad-Din b, Safi ad-Din ¢Abd ar-Rahmin (d. 905/1490) is
also credited with writing a short commentary,T

24, Al-Angadri, Shaykh al-Isldm, Abl Yahyi Zakariyyd b. Muhammad
b, Ahmad ash—Shéfi‘ia (823-926/1420-1520) wrote a concise commentary
on the Arba‘in. Copies surviveo9

25. A comprehensive sommentary was written by Ibn Kamdl Pasha,

- 10

Shams ad-Din Ahmad b. Sulaymin~ (d. 940/1534)., Having special

1. Tar.uma’ 28.

2. Taymiriyya, Majmi¢ 97; Azhar (2035)22410; Berlin 1508; this copy
carries the following lines on the title page: Kitdb al-Arba‘in
al-ifustd al-Mukhtasar min al-Arba‘in al-Kubrd, min Masmi¢at
Sayyidnd wa Mauldni ¢Izz ad-Din Ibn Jami‘a,

3¢ flayén, 15; Badr, I, 24.

4. Taymiriyya, 322; GAL, I, 683 (395).

5. Tarjuma, 28; GAL, I, 683 (395); the Berlin copy (1489) carries the
following title: Xitdb Sharh al-Arba‘in Hadithd an-Nawawiyva.

6' __KaSth Is 59.

T. Ibid,

8+ Traditionist, exegesist, a8di and a respected scholar of his time;
Kawdlkdp, I, 196; Khitat !ME, XI1, 62; Safir, 120,

9« Aghar (2579)22991; GAL, I, 683 (395). ] _

10, An Ottoman scholar, having great insight into all Islamic sciences
of that time, He made his contribution to almost all the fields of
Islamic studies; Fawd’id, 21; Shaod’ia, I, 420; Hadiyya, I, 411;
Kawdkib, III, 327; Taymiriyya, III, 258,
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interest in hadith and figh, he took note of this popular book and
commented upon it. The work was greeted with appreciation and remained
popular throughout the Ottoman Empire.l This commentary was published
in Istanbul, 1316 A.H.

26, Al-Lari's contemporary and a Shifi‘ite scholar of repute,
Ibn Hajar al-Haythaml, Ahmad b. uhammad b, ¢AlI b, Hajar as-Sa¢di
al-Angdri, ShihZb ad-Din2 (909-974/1504-1567) wrote a commentary on
the Arba‘in, !Manuscript copies are available in various libraries°3
It has been published in Egypt.4 It is probably Ibn Hajar's lucid
style, informative text and use of shorter explanations that has made
this work so popular., Brief biographical notes are also given, Being
a faglh he occasionally hints at the faults of the mystics, and is

violently opposed to the believers of Jahdat al—Wujﬁd.s

27. Another contemporary scholar of our author is al-Fashni,
6
Ahmad b, HijdzI, who compiled his book in the year 978/1570. The
author used to have special meetings to discuss traditions, and this

book contains his explanatory lectures on the forty traditions. It was

published in Egypt under the title of al-Majdlis as-Saniyya fI al-Kaldm

fald al-Arba‘in an-Nawawiyy ,T The explanation is simple and easy to
understand, the author having been more concerned with appealing to the

common man than to the scholar.

1, Taymiriyya, Majmi¢ 7; Berlin 1519; GAL, I, 683 (595).
2, A prolific writer, traditionist and faalh of great merit: Sifir,
287; Athir, II, 166; Addb, III, 334.
3. Taymiriyya, Khat 1148 (176) 965 (208); (584); GaL, I, 683 (395).
g. Cairo, 1307 A.H.
o Fath al-ilubin, 77.
6. GAL, I, 683 (395).
T+ Cairo, 1316 A.H.



CHAPTER V

THE LIFE AND SCHOLARSHIP OF AL-LART

Muhammad b, Saldh b, Jalal al-Maltawl as-Sa¢df al-<Ub3dIl, born
about 919/1511, is commonly known as al-Liri after his native city of
Lar,

As the city of La&r and its province, Larist3n, is not among the
better known Islamic centres, it is appropriate to identify the city
before proceeding to the life of our author., Lar is the capital city
of the district of Laristdn which lies in the south-east of Férg% Some
people have confused it with an island in the Persian Gulfj, which was
visited by Greeks and mentioned by Arab geographers, The Greeks praised
the pearl fisheries of Lér°4 Ibn Khurdadbeh calls the island Alér..5
Other variants in Arab geographers, according to Le Strange, are Allan
and Léno6 Yaqlit places it between the island of Cays and the port of
SiréfT; designating both the island and the city, Persian sources have
referred especially to the city of Lér,8 Very little is known about

Laristdn and its early history. The country appears to correspond to

the land of the dragon, Haftan Bakht, killed by Ardashir P&pakan,

1. Contesting the common spellings of ¢Ibddi, Storey states,
"al-¢Ubadi, not al-¢Ib3di is the correct transliteration, since by
calling himself as-Sa‘di al-‘Ubadi, he presumably claims descent
from the well known Sahibi Sa‘d b, ‘Ubdda." Persian Literature, II, 16.

. Farhang—i Jughrafiyi—vi iran, VII, 208,

Sahd’if, II, 666,

E.l., IXII; 15,

Masilik, 512,

Fars-Nama, 241,

Buldan, IV, 341, -

Munshi, II, 216; Hazin, 206; Rawda, IX, 48, 466, X, 263, 533, 564.

o
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According to Persian legend, Ardashir's adversary lived in the village

of Alar in the Rustaq of Khujran, which was one of the maritime Rustigs
(Rasdtiq as-Sif) of the province of Kurrao1 According to a verse
attributed to Firdawsiz, but not found in known versions of the Shih-Nima,
the town was originally called L&d and fell to Gurgin MIl3d, one of the
heroes of the cycle of the Xay3nid Kay Khusraw., Prov, Minorsky says,
"This would be a very curious case of the changing of D to R found

3

especially in Armenian and in the Caspian TatiI dialects."” The Fars-Nima-yi

Nigiri mentions another legend, according to which the people of Lir in

Fars came from Lar in the Daméwand4 region, where they were unable to

5

endure the low temperatures, Because the older routes connecting the
chief towns of FPirs with Sir3f and Qays or Hurmuz (by Fasi and Furg),
apparently avoided the town of Lar, Arab geographers do not mention the
latter.6 In his description of Lar, Hamd Alldh Mustawfl says, "Lar is
a wilayat near the seao"? Ibn Battlita alone talks of Lar as "a large
town with springs, considerable rivers and gardens,"

Lir also had its own local dynasty. Basing their claims on the
previously mentioned verse, relating to Kay Khusraw's presentation of
the town of L&d to Gurgin son of MIldd, the princes of Lar traced their
descent from the latter. Furthermore, they inherited the crown of their

9

ancestors which was taken away by the Safawids in 1010/1601.7 The first

1. Tabari, I, 820,
24 Tallb 283 the text of the verse is as follows:

)b)%fuﬂmargf—)U);#E;%Lﬁhw

3 By, iTE, 15,

4‘ ;[_ﬂ-_d-_o, III, 17'

5. Talib, 28,

6. lNughat, 185,

7. Ibid., 38.

8. Travels in Asia and Africa, 120.
9 Munshi, XI, 616,
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prince of Lir to be converted to Islam (about 100/718) was Jal3l ad-Din,t
The chronology becomes more reliable from the time of Amir utb ad-Din
lu’ayyad PAqdl (594-648/1197-1250). Although the order of their reigns

is not certain, fourteen of his successors are kn0wn.2 dhile Ibn Battlita
mentions® the name of Jalsl ad-Din (of Turkoman origins), as the ruler

when he passed through Lir in 784/1385, the actual ruler according to
Niladian genealogy was Bakalinjiar the second.4 Our author was contemporary
with three rulers of Lir, namely, lMuhammad (about 939/1532), o
(940/1533) and Ibrahim Khan (949/1542), who was dethroned by the Safawid

Shih Tahmisp in 973/1565.°

Although material about the early life and education of al-Lari is
scarce, one point, however, is very clear, that he belonged to a
respectable, educated and religious family. His father worked in the
town's bazaar and it is recorded that he held such a position in the
community that he could even approach with impunity the 3izilbash in the
street and trim their moustaches which he, together with many Sunnis,

believed to be in violation of the Prophet's'proscriptionsa7

1. Saha’if, II, 616.

2, Ibid,

3« Travels in Asia and Africa, 20-21.

4, Some scholars hold the view that Ibn Battlt{a may have misunderstood
the situation., He may have met an officer of Turkoman origin,
concluding that the ruler was a Turkoman. There is no historical
evidence to prove the existence of this ruler. Iqtidari, 41,

5« Known to have been just, a patron of music and poetry, he was
treacherously killed by his servant., The following verse 1is attrivuted
to him: g

i 3T g0t s L3 e 522 o Gy ) S F ,Jﬂwc/’/

Tuhfa, 21.
6. Munshi, II, 616.
7. Had3d?ig, I, 170.



112

A scholar, sifi and pupil of Jalil ad-Din ad-Dawani, his grand-
father was well known in the circle of ‘ulami’ and was greatly respected
. . 1 == e
in his area. Isma‘il Pasha Baghdddi attributes a book, an-Nasikh

wa-1l-llansikh to al-Lari's grandfather, Having received his early

education at his home and attained a certain proficiency, our author
went to Shirdz, a centre of learning at that time. We know two great
scholars of the time who are mentioned in the sources as his teachers:
Hir Ghiydth ad-Din Manglr Shirdzi b. Mulld Sadr ad-Din and Mir Kamil
ad-Din Husayn b. Fath ad-Din al-Liri, a fellow townsman of ‘nis,3
Son of a celebrated philosopher, lMir Sadr ad-Din Muhammad of
Shirdz, Mir Ghiydth ad-Din held the office of sadr under Shah Tahmisp.
As a consequence of having been impugned by the mujtahid Shaykh ¢Al1I b,
‘Al1, he resigned from the office and returned to Shiriz where he died
in 948/1541, He left numerous philosophical works4, of which Shustari
has enumerated about thirtyo5
Mir Kamdl ad-Din Husayn b, Muhammad al-L&ri was also a famous
scholar of the time, He was the favourite student of the great theologian
Jaldl ad-Din ad-Dawadni and the best commentator on his teacher's works,

Unfortunately, most of his writings seem to have been lost. However we

s - iyl . : ]
know one, the Sharh ar-Risila al-Fawrd’® wa z-Zawr8’', which is mentioned

by Hajji Khalifa.8 It is a commentary on ad-Dawdni's Ris3la, completed

in 918/1512.

l. Shadhardt, VIII, 350; ‘fIad, II, 248,

2. Dhayl, II, 615.

3. Ibid.

4, Munshi, I, 34; Rieu, II, 826; GAL, II, 218, 414, S, I, 534, 783,
515, 818, S, II, 306, 593.

SI Malélis’ 350

6. fIod, II, 248; Haydt—i Dawdni, 42.

7. Kashf, I, 862,

8. Ibid,
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No detailed information is available concerring his stay in Shiriz
and little is known about the time he spent or the books he studied.
He may have studied philosophy, science and medicine because the above
mentioned scholars taught those subjects, and his own continuing interest
in, and contribution tol, philosophy, science and medicine, also indicates
that he studied these subjects in Shirdz. Having completed his education,
he may have returned to his town and dedicated himself to learning and
teaching, which he continued to do throughout his life,
Although al=Lari studied with Shi‘ite teachers, he received his

formative religious education in the Shafi¢ite city of Lér.2 Lar was
an important centre of academic and mystic traditions. Ibn Battita
notes a curious custom of the local darwishes in these words:

We reached the town of Lar, a large town with perennial

streams and orchards and bazaars. We lodged in a convent

inhabited by a group of darwishes who have the following

custom., They assemble in the convent every afternoon and

then go around the houses in the town, at each house they

are given one or two loaves and from these, they supply the

needs of travellers. The householders are used to this

practice and make provision for the extra loaves in order

to assist the darwishes in the distribution of food., 3
This quote serves to illustrate the mystical ambience of the area, the
religious attitudes of the population and the atmosphere in which he was
brought up and educated. Historical records describe Nadir Shéh's

massacre of the Shafi‘ite population of Lir, by which these traditions

were brought to an end.4 Lar: lived during the reign of the Safawid

l. GaL, II, 533 (420), S, I, 517, 840, S, II, 330, 620; ‘lad, II, 239.

2, Shadhardt, VIII, 350; Shadhardt and ‘Iad have mentioned him as a
3hafi‘fge, while the authors of Had8’ig and Jughat regard him as a
Hanafite; HadZ’ig, I, 169; Nughat, IV, 354.

3. Travels in Asia and Africa, 120.

4, Hazin, 210,
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Shah Tahméspl, who followed the policy of his father Shdh Ismd¢il, in
forecing conversion to the official faith of Shi¢ism and the killing of
those who refused to accept it, Al-Lari found it difficult to live
under these conditions, having, as he did, particular ideological and
spiritual commitments, While concluding the eleventh chapter of his

historical work, the Mir’at al-Adwir, he made a brief mention of Shih

Ismd‘il and Shah Tahmadsp, lamenting that all scholars of eminence, in
which category he placed himself, had been driven out of the country
because of the latters' fana.ticismo2 Shustari describes with amusement
how the Sunni ‘ulamid’, frightened and bewildered by the Shdh's anger,
had to flee from one place to another in search of shelter.,3 According
to Shustari, Shah Ismid‘¢il appointed in every city and towmn, teachers
and government officials who educated people in the Shi¢a faith, forced
them to abuse the first three caliphs and punished those who refused to
do 90.4 It appears that the period of forced conversion and persecution
made life intolerable for al-Lari, and he consequently left his country
for India.,5

It is not clear why he was attracted by India rather than the
Ottoman capital, to which he later had to go. hatever his own reason
may have been, the historical sources seem to suggest two points which
have special significance, It may be that his attitude was due to the
common tradition of Muslim India to bestow honour and respect on scholars

and devout men of the Muslim world. When the sixth century Mongol attack

1, History of Persia, II, 511-30; ?ahmésp's attitude towards his -
guest, the Emperor Humiyln, shows his keen interest in converting
people to Shi‘ism, Jawhar, 28.

Mir'dt, 31,

Majalis, 352.

Tbid. Gt

“Iad, II, 248; Hadd’ia, I, 169; Nughat, IV, 354; Ademiyyat, IV, 452.
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on the Muslim world caused the destruction of most centres of learning,

the ‘ulamd’, mashdyikh, philosophers and physicians took refuge in
India, In his book, Barni gives a detailed account of the situation
and provides a list of the ‘ulami’ who came to Indianl Sources on
Muslim India clearly indicate the establishment of this tradition. It
has also been stated that Muslim rulers in India started patronizing
and encouraging them to settle in the country. Shams ad-Din Altutmish
was always humble and respectful to these peOple°2 It has been noted
in the biography of Sultin Mahmid Shdh b. Hasan Bahmani (d. 779/1377)
that he provided the scholars of hadith with good salaries and the
necessary condition for promoting the study of Qggggg.j Laknawi has
stated in the biography of Mawl&nid ‘Abd al-¢Aziz Ardabill that he
studied with such ¢ulamia’ as Ibn Taymiyya, Burh8n ad-Din Barkaj, Jamil
ad-Din al-lizzi and Shams ad-Din adh-Dhahabi. He came to India where
his company was sought and he enjoyed high esteem and honour at the

court of Muhammad Shého4

Ibn Battlita reports the following incident

in which the Sul{dn, having heard an excellent tradition of the Prophet
related to him by Ardabili, ordered the servants to bring two thousand
tinkas (gold coins) on a golden plate, and the Sultin personally "poured
that money on him", asking him to keep it with the plate on which the

5

money had been presented to him. Talking about the reign of Firiz
Shdh Tuglug, sl-Laknawi seys that three and a half million tinkas were

N 6 . .
svent on salaries for the ‘ulamd’ and darwishes., Shaykh ‘Abd al-Haqgq

l. Barni, 111.
2. Ibid., 137.
3. Nughat, I, 47.

4. Ibid,
50 Ibi'i ]

6« Ibid,
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Muhaddith Dehlavi describes the time of Sultén Sikandar Lodhi (d. 894/
1488) as a period of reforms, piety, integrity and scholarly pursuitsol
Furthermore, he states specifically that the Shah had the closest
relationship with the ‘ulami’, pious men, great scholars and sifis,
This attitude attracted scholars and men of letters, some of whom were
invited by the Sultan while others came of their own accord from all
over tie Muslim world, often to settle permanently in India,4 It seems
that, although scholars came to India before his time, they did not
settle there, but returned to their homelands with their rewards.
Sikandar Lodhi was the first Sultan to invite scholars to remain and
sometimes he even insisted upon their settling in India3, and continued
to act as their patron throughout his twenty-three year reign.4 In the
beginning, the Iughal rule resulted only in a change of political
sovereignty, while all the social and religious traditions continued to
flourish., The first two Mughal emperors, Babur and Humidylin, were
learned men, the former being the originator of a script kmown as
Egg_t—e-Béburi.B His autobiography, the Bédbur-lldma, is considered to
be a classic of world literature and excels all other oriental works of
its class.6 He advised his son, Humdyln, to improve his careless hand-
writing?, advice which the latter accepted,8 Both these emperors were
great admirers of the ‘ulami’ and had great admiration and respect for
them, This active cultural environment must have acted as a powerful

attraction to =21-Lari.

1, Akhbar, 23,
2, Ibid., 247,

3. Ibid.
4. Ibid,

5. Badayini, III, 273.

6. Prasad, 397.

T« Memoirs, 197. , - "

8. Sam Mirza has mentioned his special style in handwriting; Tupfa, 17
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There may have also been personal reasons for al-Lari's coming to
India., He was a keen student of vphilosophy and science, and two persons
with whom he was to become associated, Emperor Humayiin and Sultédn Hasan
of Sind, were greatly interested in these disciplines: Humiyin was a
learned man and always enjoyed the company of scholars and pious people,
Describing his character, Shaykh luhaddith states, "He had great interest
in different branches of mathematical sciences and philosophy like

2 - - :
geometry and astronomy," Hizam ad-Din has depicted his other qualities
in his statement: "He had an unequalled talent for astronomy, mathematics,
_ 2
composed good poetry and was always in the company of scholars, learned
men and great personalities.“3 Even more of Humdylin's qualities are
erumerated and his superiority is compared to that of other rulers in
Mushtdqi's staterment,
There have been very few rulers whose attitude towards
life resembled that of Humiyin, in that he was scholarly,
pious, intelligent, generous and attained perfection in
qualities like gentleness, generosity, kindness and bravery
.esHe was a friend of the saints, scholars and men of letters.
Furnishing them with facilities of various types, he always
received them with honour and respect. 4
His scholarly predictions are even illustrated by the circumstances of
his death; one evening he called his astronomer to observe the appearance
of Venus from the roof of his library and fell down the stairs as he

5

descended,

l. Haqai, f. 36, ™ ) B
2. JUriting about the Persian poets, S&m Mirzd expressed his opinion
about the poetic talents of Humdyin and records the following verses:

-~ T T ,.;,,./r_“.,._,.. st s
;Ul,:-j//:l,;u&:w R GLrb b g s s1hr Ul

) & i : e e
uﬂ“ﬂ'mtjf.y(}/r,{:”d{__/-:,wg’_L:,uwiﬂzy'f//é@/),ln_ﬁ.wfyﬂ(.)!
Iuhfa, 17, '
3. Tabagat, 84.
4o Wigi¢it, 46.
50 Erskine, II, 527.
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The other ruler with whom al-Lari was associated, was Shih Hasan
of Sind (d. 962/1554). ‘riting about the personal qualities of Shah
Hasan, Mir Ma‘slmi states, "Since his early days he laboured to increase
his knowledge and his greater aim was the acquisition of knowledge. nl
He was very accomplished in all the customary sciences and was an
acknowledged poet, writing under the takhallus of Sipéhi.z He always
treated the scholars courteously, respected the descendants of the
Prophet and the pious, facilitating their scholarship by every means
available, taldng care of them and honouring each one according to his
status,3 Despite the rivalry between Shdh Hasan's father and BZbur,
the former established good relations with the lughal family., Hum3yin's
younger brother married Shdh Hasan's daughter, who remained with him
even during adverse circumstances.4

Both Humaylin and Shdh Hasan were patrons of scholars; we find,
therefore, al-Lari with a position of honour in both countries, being
Qggg? in Fum3yin's court and acting as tutor to both rulers.6

Details concerning al-Lari's residence in India are not available.

Arabic sources state that he left India for the pilgrimage to Mececa in

962/1554 when Humiyin died7, but Ma‘simi records that he was with Sh&h

1, Ma‘simi, 204; the editor points out that the name of the ruler has
been recorded as Shdh Hasan in Bibur-lldma, in a few places in
Tarikh-e—-Rashidi as Shah Husayn and both versions have been mentioned
in Ma¢stmi. The editor prefers the Babur-iiama version,

2, Sam Mirza has reckoned him among the poets of his age and attributed
to him the following verses:

L bz poT e -)ylrir'-“s AL Ve

Tunfa, 29,
3. Ma‘glmi, 195.
4, Ibid,
5¢ fId, 248; Nughat, IV, 54.
6. Iuzhat, IV, 54; Ma‘simi, 204,
To *Igd, 248; Hadi’ig, I, 169
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Hasan for some time and left of the hajj in 951/1544.1 It may be assumed
that al-Lari went to Shdh Hasan following Humidylin's expulsion from India,
and returned to Humdyiln's court when the latter reconquered his dominion,
and finally went to Mecca after the latter's death in 962/1554,

According to al-ﬁanbaliz, he was in Aleppo in 964/1556, Thence he
went to Mecca and stayed fro some time., Passing a letter of recommendation

from the gidi of Mecca to the Grand Vizier (al-Wazir al-&‘%ég) of the

—

Ottoman empire, he stopped again at Aleppo on his way back to Istanbul.3

Having had a discussion with the fulami’ there he even entered into a
debate with the famous mufti Abl Su‘ﬁd,4 Discussing their debate, ¢4ll
Manik states that al-Lari failed to create a good impression during the

discussion.” We cannot, however, accept this statement at face wvalue,

for as AbQ Su‘dd was Shaykh al-Isl3m, it would not have been possible to

other than acknowledge the Shaykh's success in public debate, In any
case one would hardly expect a member of the Ottoman fulami?’ to concede
vietory to an outsider over the chief member of his own classo6 Even as
early as 0Nanini Sulaymin's reign the organisation of the Ottoman ‘ulami?
had become rigid to such an extent that it became extremely difficult
for an outsider to enter the system, unless he entered at the lower
rungs of the promotional ladder, or in exceptional cases, if he belonged
to the Arabic-speaking provincial ‘ulamd’, Unlike other Islamic courts,

in the Ottoman empire not even a letter of introduction to the Grand

l. Ma‘slmi, 192,

2, Shadharit, VIII, 350.

30 Ibidq 3 '

4, <Iod, 248; Hanbali does not mention this debate; according to him he
was honoured by the state, Shadhardt, VIII, 350,

5. ‘Iﬂd, 248.

6. The ¢ulami’ were organised as a class—=-= though a loose type v
during the ‘Abbisid period and remained influential throughout
the Muslim rule. Fo} the early development see Watt, Islamic

Political Thought, 66.
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Vizier could assure the aspiring scholar an income with a position of
some status. Al-Lari's elevated position in India would not have
impressed the Ottoman fulami’ who maintained the integrity of their own
class by making entry into it as difficult as possible for those outside.
Al-Lari was offered a position, but of such insignificant status that
he could hardly have been expected to accept it, in view of the high
nature of the position he had previously held. He therefore left the
capital for the provincial area of Diydr Bakr, where he found a patron
in the person of Sikandar Pasha, the governor of the province, who had
very good relations with the capital., First he employed him as a tutor
to his children, then gave him the responsibility of organising the
madrasa opuilt by Khusraw Pashe, where he taught. His later life was
spent in imid, serving as a teacher and writer until he died in Dhi

1-Hijja, 979/1571.%

The biographers attribute to al-Lari all the qualities of a pious
scholar; he was humble, gentle and helpful., In spite of having a high
position in India and powerful patrons in the Ottoman empire, he always
behaved modestly. An indication of this is that he entered Aleppo with
his servants and slaves as a common business-man, without wearing the
formal dress of the ‘ulami’; neither was he conceited, nor did he
exaggerate his own abilitiesa2

It was after some discussions with the ‘ulami’ that the people came
to know about him.3 After discovering his great personality, they came

to him to seek his opinion on different religious problems. The question

1. *Iad, 248; Nuzhat, IV, 54; Hadd’ig, I, 169.
2, Shadhardt, VIII, 350.
3. Ibid.
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of permissibility of sami¢ (attendance at the recital of sifi hymns) was
perhaps that question most fervently discussed in the city, ihen asked
whether the combined use of instruments like the flute and the tambourine
in the assembly of audition (mahfil as-sami¢) was permissible, al-Liri
replied that as each one of these was individually permissible, so too
was their combination., He based his opinion on al-Ghazdli's view that
single permissible things and their combination are equal except when
there is some inconvenience in joining them.l Al-L&ri observed that
some of the early scholars had given their verdict in favour of its
prohibition but that his grandfather had declared it permissible and
contemporary scholars of repute in Persia backed his position. He then
read his grandfather's fatwd to the people. Explaining Bulgini's ’u
quotation of an-llawawl's opinion regarding the prohibition of audition
he expressed nis disagreement with an-Nawawl because the latter had not
provided any valid argument. Having narrated ad-Dawdni's decision in

favour of his grandfather's opinion, he quoted the following from his

book, Sharh Havikil an-liir, "ilan is constituted in such & manner as to

be subjected to bodily movements which are legally permitted by religion
due to divinely inspired illuminations. The men of reality of the
detached sGfi group (al-muhagaiolin min Ahl at-Tajrid)2 sometimes witness
a spirit of noly tenderness within themselves, which makes them restless.,
Hence they begin to move by dancing, clapping their hands and moving in
circles, By those movements, they are capable of receiving another kind
of divine illumination; and they continue these movements until it comes

to an end in some way as can be seen in the experience of ascetiecs., This

1. Ihya’, II, 241. Al-Ghazdli has devoted a long chapter of Inya’
to the problem of audition. Cf. Invd’, IT, 236-§1,
2. TFor the term tajrid, cf. Hujwiri, 45, 60, 121, 135, 165, 176, 222,
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is believed to be the mystery of sami¢, and the approved basis which
legalized it. OSome of the prominent sfifis considered it to be sometimes

useful in their forty days' isolation (al-Arba‘igiyvét)ol Cuoting his

earlier decision (fatwd) al-Hanbali states that al-Lari favoured the
permissibility of samd¢, provided it was not accompanied by twisting
of the body.2

¥ % ¥ % % % % % ¥ %

Al-L&ri like most Islamic scholars was well acquainted with all the
branches of Islamic knowledge, He had a deep understanding of all the
subjects popular in his time, and possessed a facility for intuitive
judgement in then.3 He remained a teacher throughout his life and
produced original research in several fields, This was a time when the
knowledge of philosophy, theology, jurisprudence and grammar was the
basic recuirement for a good scrolar and teacher, FPhilosophy in
particular was dominant throughout Iran and luslim India. Al-=LarI took
a special interest in philosophy along with the study of other sciences.
Having the opportunity to study the method and thoughts of two great
philosopners and theologians (Mulli Sadrd and ad-Dawdni) from their
direct pupils, he enjoyed a unigue position in academic circles. This
characteristic is clear from his logical method and philosophical
discussions. A cursory glance at his works would prove his deep under-

standing and vast knowledge. Amongst his original works and commentaries

l. Shadharit, VIII, 350.

2. Ibid. "

3. In spite of the laudatory style of the Muslim biographe?s, fAll
Manik's following statement about al-Laril is worth cons1de?1ng:
"He was a scholar and great researcher. Having acquired wide
information and vast knowledge, he demonstrated his deep understanding
of the traditionzl knowledge and a firm grasp of the rational
sciences," ¢Iod, 249,
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we have contributions in almost every branch of these sciences. The
emperor Humdylin and Sh@h Hasan requested him to teach them astronomy

and philOSOphyol dis reputation in these sciences is attested by his
early biographers., His commentary on al-irba‘in is not only a proof of
his scholarship in hadith but also serves as an illustration of his vast
knowledge of Arabic literature, grammar, rhetoric and juristic details
of different sects in Islam,

In addition, he had a scholarly taste for history and comparative
Islamic law. His great contribution to Muslim scholarship is not yet
fully appreciated as his works have been inadequately studied.

Some biographers mention him as a poet, attributing to him poetry
in Persian and .'-’a.rabic.2 As material is insufficient, it is difficult
to arrive with certainty at any conclusion. There is no trace of his
Persian poetry.3 The only available material is a portion of his
Arabic poem (al-Dasida al-Mimixxa), which he composed following his
debate with the mufti Abu Su‘ﬁd.4 It is quoted by ¢Ali Manik, accompanied

by a note of depreciationo5

As we have seen, al-Lari was a complete scholar, having contributed
to almost every branch of Islamic learning., Some of his works are not
traceable because, compelled by circumstances, he had to move to different
places. This made the preservation of all his works difficult. However,

some of his books are to be found in Turkish libraries. The following

works may be ascribed to him:

1. *Iqd, 248,

2, Iqtidari, 196.
3. $Iad, 248,

4. Ibid,

5. Ibid.
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(1) Hashiya ¢ald Tafsir al-Baydiwi

This is a short commentary on selected portions of al-Baydawi.
The author himself refers to it in his commentary on the Arba¢In, His

biographers mention it, but it finds no mention in the bibliographies.

(2) Sharh Arba‘in an-Nawawi

This is a detailed commentary on the Arba‘in. It is considered by
the ‘ulamd’ to be the most important and useful of all the commentaries

on this textl and copies are extant in Turkey, lledina and Pakistan.2

(3) Sharh ash=Shamd’il

A comprehensive commentary on at-Tirmidhi's ShamB’il in vhich al-Lari
discusses important issues regarding the moral and ethical viewpoint of Islam,
as practised by the Prophet and manifested in his personality.Several copies of
the mamuscript exist in Istanbul.3 d4jji Khalifa mentions a commentary
on the same book in Persian, but this work does not seem to have survived
in Istanbul., An edition has, however, been published in India.4

These two books, the Arba‘in and the Shams’il, show al-Lari's
special ability in hadith literature, He did not write a commentary on
any of the main sources of hadith; rather he chose these two books

because they were commonly read and had a particular validity not only

for students of hadith but also the general [fuslim public,

L. Xashf, I, 60,

2. TFour copies of the book are in the Siileymaniye, one in Iur_ Osmaniye
and one in Bursa, all in Turkey. One copy is in Maktaba fArif Hikmat,
Medina., Another copy is in Punjab University Library, Lahore,

Pald stan, _ i

3. Haci Begir Aga 121; Sehid Ali Paga 477, 476; lur Osmaniye 1033,
The present writer intends to edit this work.

4. Lucknow, 1910.
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(4) Ta‘vin ar-Rashidd wa Tabyin al-Irshad

It is a commentary upon the work on the fich of ash-Shifi‘i by
Sharaf ad-DiIn Ismd‘Il b. AbI Bakr al-lugri’. Our only reference to this

work is the attribution by E&jjI Knalifa,l

(5) Sharh as-Sirdjivya is a work on the law of inheritance, Several

covies are available in Istanbule2

(6) Hashiya ¢ald l-l!utawwal3

It is a commentary on a book on rhetoric by Taftazidni, The
Yutawwal became the standard textbook on rhetoric in the madrasa system,
and attracted innumerable commentaries. It seems that al-Lari's
commentary was poprular among students and scholars., A note written on
the front page of one of the copies in Slileymaniye indicates its
significance: "This is a popular Hashiya, liked by the intelligent and
committed students. Its qualities are apparent to those who loock into

the book.,"

(7) Hashiya ¢ali Sharh al-Jami

This is a short commentary on Ji2mi's commentary on Kifiya by Ibn
al-Hajib., This commentary has been confused by some authors with that
of ¢Abd al-Ghaffir al-Liri, a great scholar of our author's city. The
fact is that the author wrote this commentary to defend his countryman
against Mulla ¢Igim Bukhdri's objections. He always referred to ‘Abd
al-Ghafiir with respect and refuted every objection levelled against

his explanations., This commentary has been very popular among students

1, Kashf, I, 69.
2. gehid Ali Paga 792, author's handwritten copy.
3. Kilag Ali Paga 867/886; $ehid Ali Paga 2188,
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and teachers of Arabic grammar.l A few copies of the book are available

in Slileymaniye Library.2

(8) Murshid 2l-Ghini® fI Sharh Amthilat al-Bind’

This is a treatise on grammar written in a simple style. The
author has tried to explain the etymology of words and the changes
which occur, The book was probably written for beginners, and indicates

3

the author's keen interest in language and grammar.

(9) Mir’3t al-Adwir wa Mirgdt al-ikhbar

This is a chronology beginning, as was customary, with the beginning
of the world and reaching the reign of Suleymén the Magnificent. The
work, written in Persian, is divided into a short introduction on the
creation of the world and ten chapters. Hufti Sa¢d ad-Din b. Hasan,
hailed by many as the greatest of Ottoman historians, translated it
into Turkish and exvanded the tenth chapter, which studies the Ottoman
dynasty, into a separate work entitled T&j at-Tawérikh.4 Copies of

o — - s . 5
this book are available in several libraries,

(10) Hashiya €ald Sharh Tawdli¢

Hajji Khalifa includes it in his bibliOgraphy¢6 It is not extant,

1, Iqtidari, 195, =

2, Haci Mehmed Ef, 6031/I; Calal Okten 439; $ehid Ali Paga 2374.

3. Yazma Bagaglar 1229,

4, Rieu, I, 116; Hajji Khalifa states, "Since the translator nimself
wrote a book, ééj at-Tawdrikh, on the Ottoman dynasty, he did not
translate the tenth chapter of the book relating to the period";
Kashf, I, 1646, %

5. Aya Sofya 0.3-085; Haci Begir Aga 470; Bsir Ef. 245; Esad 2Zf. 2409,
2410; Hiisrev Paga 345, 346, 347; BoM.,Add. 765.

6. Kashf, II, 1116.
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(11) Hishiya ¢ald Sharh Mawdeif®

In the introduction to this work, al-Liri explains the importance
of faith in this world and in the life hereefter. According to him

Sharl'}_I'Ia'.-:é.oif is the best book for explaining the deeper as'pects of

faith and theology. He therefore decided to write a commentary on it
so that it mizht be more easily understood and in order to express his
own ideas on various problems. The book is written in a lucid style
and the author uses simple language while explaining the deep and

difficult problems of theology.

(12) Risdla f£i Tahoiq al-Ma‘3d wa 1l-iabda’

§

A small treatise, in which the author explains the important

. ; : 2
theological problem. A copy survives,

(13) Ris3la £ Ithbat al-Ma‘id al-Jismdni

This treatise also deals with a theological problem. A copy survives,

(14) Sharh Tahdhib al-llantig

It is a commentary in Persian on Taftazdni's book on logic. No
copy survives, There is another extant work on logic, in Persian, by
: . o e ey
our author, It is, however, a commentary on MIr Sayyid Sharif's book

entitled Tahdhib.4

(15) Sharh Eidiyat al-Filma

As is evident from the introduction, the author first wrote some

short notes (Hishiva ¢al3d Hiddyat al-fikma) on laybudhi, which immediately

became very popular in academic circles, After that he wrote what is

L. Haci Begir AZa 396.

2o R. Sd. 1041/5.

3o Damad Ibrahim Paga 79112, i W

4. $ehid Ali vaga 1787, 1788/I; Haci Begir Aga 105
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considered to be the vest commentary on the Hidivat al-Hikma. It was

published twice in Istanbul., Scholars wrote notes and commentaries on
it. There are at least forty-two manuscript copiesl of this book in
Istanbul — adequate proof of its popularity within the Madrasa. Many

copies can also be found throughout Europe and the Islamic world.

The following seven short works have also survived:

Tahqig S3lihat g;:Mahmﬁlz

=1

=3

(16) Risdla f

(17) Bahth Tanim a1-Mushitazak”

(18) ®1 Bahth al-Irdda

(19) Risdla Taarir Burhin Tamdnuf

(20) Risdla f1 Mas’alat al-Ab¢id

(21) P1I Banth al-Haraka

= & - | S s 8
(22) Risdla f1 Hall Mughdlatat Ijtimi¢ an-Nagidayn

9

(23) Risdla fi Tangia Hissatay al-Fajr wa sh-Shafag

It deals with the issue of times for the morning and evening prayers.

(24) Majmi¢ ar-Rasa?il®®

This volume contains a few treatises dealing with different
philosophical and logic problems. Al-Lari gives a short account of his

teachers and shavykhs in the introduction.

(25) sSharh Hav’atll

It is a commentary in Persian on a book on astronomy by ulld €Al

1. Some of the Ms. numbers are Celal Okten 308; Damad Ibrahim Paga 811/1.
2, Damad Ibrahim Paga 791/ 4.

3. Gotha 87(2), 88(2); Esad 2f. 385/4.

4 Zsad Bf. 385/6,

5. Zsad 3f, 3790/11; Hiisrev Pasa 244/2,

6. Damad Ibraninm Paga 791/3. '

T. Laleli 2575/2; Nafiz Paga 1220/2; Kalig Ali Paga 1040/17.
80 Damad. Ibrahim 791/59

9. Léaleli 2722,

10. Damad Ibrahim Paga 791

11, Esad Bf, 2057; Yusuf Aga 308/I.
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The most cursory perusal of this list will suffice to convince the
reader of al-Lari's deep commitment to scholarship and his comprehension
of almost all the sources of his time, in particular the philosophical
sciences. He is Jjustifiably accleimed an authority on philosophy,

astronomy and logic,



CHAPTER VI

A CRITICAL APPRAISAL OF AL-LARI'S COMMENTARY

ON THE ARBACTN AlU-HA7AWI

Al-Lari's commentary on the Arba‘in an-Nawawl manifests the
author's personality to a great extent. The non-Arab Muslim scholarship
of the liiddle Ages was predominantly of a theophilosophical nature;
even juristic and traditionist issues being discussed and explained by
the use of logical and philosophical methodology. 4lthough al-Lari
was a representative of the type of scholarship he did, however, show
a more comprehensive approach to the text. It is in part due to the
comprehensiveness of this book which elevated it above all the previous
commentaries., Al-Liri seems to be justified in claiming:

By God, this commentary has taken a form which will delight

the hearts of the people, It includes all that was omitted

by other commentaries, so that, in truth, all other

commentaries, as compared to this are like a body without

a soul., And this is true despite the greatness of their

authors and large numbers of their coryists, 1
An analysis of the work reveals the profoundness of the author's
knowledge and unigue nature of the book. In order to assess the value
of the work and its place among the standard works of the Muslim scholars,
it would be appropriate to study it in its various aspects. The problem
could be approached by evaluating the material he employed for explana-
tion, It may also be analysed by studying the methods he adopted while

commenting upon the theological and traditionist issues. A4 further

aspect which must be studied is the style employed by the author,

1. Sharhal-irba¢in, 1.
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Since the evaluation of the material of the book and methods of
explanation are interlinked, it seems appropriate to discuss them
together. A cursory glance through the book reveals that our author
has used his vast knowledge of the various branches of Islamic learning
to elaborate different points. Almost two-thirds of the book is
devoted to linguistic and grammatical discussions. While elaborating
these points he utilised almost all the basic sources on the subjects
including the 2Samis, the Lisdn al-‘Arab, al-Kashshif, al-Baydawi,
an-Nihdya, Tbn Hajib, ar-Radi, etc. Sxplaining the word Sayylm', for
example, he refers to the Kashshidf, al-Bayddwi and 2amis. He not only
gives the opinions of the leading grammearians and linguists but also
evaluates them critically. He occasionally takes issue with them and
gives his own assessment of the matter. His profound knowledge of
Arabic language and grammar is manifested clearly in many instances
such as when, for example, he critically examined the stand taken by
al—Akhfash2 while discussing the accusative, iriting about the word
"Rahmin" he discusses the opinion attributed to Ibn ‘Abb&s and pointed
out the mistake of those who classified it as a dual.3 One finds

detailed and stimulating discussions on proper names such as ”Ramaqan“4

and "Jibr::‘.l",5

He usually offers the opinions of the leading grammarians
and linguists and then expresses his own views. Ve have an excellent
specimen of morphological discussion in hadith 296, when he elucidates

4 5 : . a5
Ton Jinni's staad on the use of the particle "bi ".  He stamps his own

1. Sharh, 7.
2. Ibid. Fy 2640
3. Ibid., 10.
4. Ibid., 94.
5. Ibid., 124.
6. Ibid., 354.
7. Ibid,
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mark on morphological discussions when he employs logic in the elabora-
tion of linguistic points. His deliberations on the word anyﬂésl may
be cited as one of the many examples, He provides information about
the vowelling, explains the linguistic subtleties and grammatical
obscurities, resolves the complicated points and attests his viewpoints
with examples drawn from suitable proverbs.

These detailed discussions serve to demonstrate the wide and
profound grasp of the linguistic sciences on the part of our author,
but they do, however, intrude into the main arguments of the book, By
devoting so much space to grammatical and linguistic discussions he has
changed the nature of the work from a book of hadith into a detailed
treatise on otherwise irrelevant philological and linguistic points.
Even the useful nature of this information does not mitigate the effect
of burdening the reader with unjustifiably complex discussions, These
detailed philological excursions take the reader away from the spiritual
realm of hadith to the mundane and tedious domain of grammar. However,
the author has arranged the material so skilfully that he has rendered
it difficult to delete or edit out any one portion.

The second important aspect of the book is its theological discussions,
Being an eloguent theologian he loses no opportunity to express his
opinion, There are certain theological issues which have always been
the centre of debate and discussion among theologians, and our author
has devoted some of his energy to explaining them. One such issue is
the definition of Imin (faith). The word Imdn" occurs in hadith 2, and
he offers the different opinions of various leading theologians and
sects, He not only gives the details of a large variety of the views

e ; . 2o
but also expresses nis own judgement. His Ashfarite views are gquite

1. Sharh, 1
2, Ivid., 97,
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clear from the way he concludes the discussions and refers to famous
Ashfarite scholars like Imanm al—@aramaynl, al—Béqilléni2, Ibn ¢4ibd
as-SalémJ, al-Ghazall and others, while discussing Zur’sn and Salat
‘ald n-Nabi. He presents to the readers a systematic set of arguments
and conclusions on revelation4, angels5 and human responsibility for
sin and disobedience to God.6
The author is well aware of his own eloguence and skill in explanation.

fhile explaining the nature of a believer's faith in the personality of
the Prophet he postulates,

It is essential for a believer to attain the perception

of the Prophet's personality embracing all the excellent

qualities, the totality of which is nothing other than

his personality., 3By this perception a believer establishes

a spiritual relationship with the centre of spiritual

light, the Prophet, through which he can attain the true
perception of the personalities of other provhets.

He then adds to this insight a claim to originality: "This is a subtle
point which, I believe, you will not find anywhere except in this book."7
On the whole, all his theological discussions are within the limits
of the traditional Ashfarite view; but he takes liberal attitude towards
other schools and while expressing his personal opinion he will
occasionally differ with his own school.
Another salient feature of the book is its juristic discussions.

The author, himself a distinguished Shadfi‘ite jurist, devoted a good

vortion of the book to juristic issues. Although he is liberal in his

l. Sharh, 28.
<. Jbid,, 23.
3. Ibid., 28,
4. Ibid., 104,
5+ Ibid., 103.
6. Ibid., 154,
7. Ibid., 186,



approach, yet he is loyal to his own rite. Discussing an issue, he
usually gives the opinions of the leading scholars of the other rite,
examines them critically and explains the preferential position of his
own rite. It appears from his method and aporoach thzat he is a
mujtahid of the rite.

Looking into his commentary on the first tradition, one finds an
elzborate discussion on the place and importance of intention (anyNigzg)
in Islam.l Zis liberalism is evident from the fact that he openly
appreciates the Hanafite position on the importance of intention in
observances, disregarding the arguments of the Sh&fifites, On other
occasions he accepts views of the great scholars of his rite and presents
the Shafi‘ite case in a more logical way. He made valuable comments

- : " - o ek 2 . - s
while discussing saldt, zakdt, Hajj, Sawvm and Haldl wa—daram.3 There

; 5 ’ w ; g -l
is an interesting discussion on the issue of the Bayt al-lidl.  For legal
points he mostly refers to an-lawawi and ar-Rafi¢i and for juristic
problems refers to Taftazénis, but there are occasional references also
o - e B
to al-Ghazali,

It appears that he follows an-Nawawl and ar-Rafi‘l as far as the
legal issues are concerned, but on the juristic points he is more
influenced by at-Taftazéni.7 There are thought-provoking legal and

. . 8 »
juristic discussions in hadiths 30, 32, 33 and 37. The question of

disobedience9 (ma‘sizg) has always been a focus of attention for the

l. Sharh, 59.

2, Ibid., 89-96.

3. Ibid., 166-68.

4. Ibid., 169.

5. Ibid., 357, 417.

6, Ibid., 404,

?. Ibida, 357, 416-19.

8. Ibid., 366-70, 371-76, 416-19.
9. Ibid,, 404,
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theologians; but it has legal implications also. His deliberation on
the issue shows his skill in combining them both and his profound know-
ledge of theology and jurisprudence. He has also discussed the question
of khiléfal but does not offer anything new to the discussion. The
book dwells on the importance of the heart2 in religious matters,

Yet another absorbing aspect of the book is its mystic dimension.
Although the legal framework is useful for protecting the social order
and for the security of the individuals yet it is the mystic phenomenon
of self-discipline and spiritual refinement in the individual and the
excellent environment of the society which provides the healthy bases for
the development of a sound personality, In fact mysticism is the beauty
of the religion., Having grasped reality, Muslim siifis have made substantial
contributions to the spiritual life of the uslim community in spite of
the fierce attack and ardent opposition of the orthodox theologians and
fugaha’.

Although al-Lari is equipped with traditional scholarship, he is,
nevertheless, a sifi through and through. 3y including the finest
mystical points and $Gfi interpretations of ahidith, he enhances the

3

value of the book., He refers to Ibn ‘Arabi's Futihdt as a source.” He

is one of the few scholars of the later period of scholarship to dare to
take issue with al-H3fiz Ibn Hajar's criticisms of gGfi interpretations
of hadith, and in doing so he draws support for his point of view from

Taftazdni and Ibn ‘Arabi.4 Commenting on the concept of intention

(Hixxa) he gave a mystical aspect to the discussion by referring to

1. Sharh, 340,
2, Ibid.; 178s
3. Ibid., 44.
4, Ibid., 111-12,
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al-Ghazdli's view on remembranceol To love God and attain His nearness
are fundamental issues in Sifism. His short but logical explanation of
the problem indicates his vision and spiritual e:cperience.2 Spiritual
experience is a delicate matter, and words themselves rarely have the
capacity to convey the delight of the agony of the inner self; but our
author seems to have the necessary skill to convert some of the most
subtle feelings into logical expressions.3
Discussing the nature of asceticism in hadith 31, he drew support

4

from the “ur’sn and offers quotations from hadith.  While Jihid is
usually exrvlained as a physical phenomenon of fighting, he discusses it
within the context of a purely personal and spiritual struggle, According
to his mystical interpretation it is a contest with the evil elements
within the person of human beings.5 He has given some points about the
psychological asvect of human behaviour within the framework of religious
morality.6 Eis treatment of the question of infallibility and purity
of intention is also mystical rather than 1:11e010g2'.“.‘:al.Fiir

It seems that his mystical vision never allows him to ignore a
point where he could furnish useful spiritual information. He is as
liberal in his giifi views as he is in legal and theological opinions,

Being faithful to the sGfi way he continually refers to the great sifis,

He quotes al-;ushayria for the definition of a saint (wall), Fudayl b.

1. Sharh, 71.

2. Ibid., 314-22,
30 Ibid-’

4. Ibid., 363.

5e IBEG, 5 5554

6. Ibid., 394.

T« 1bid,, 410,

8, Ibid., 408,
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-1 17 --2 -
‘Iyadd~, al-Khawdfi , as—Suhraward:L3 for faith and purity of inclination,

¢A11 b. I—_Iusayn4 and Salman al—Férisi5 for sincerity of purvose.
Since the text on which al-Lari wrote a2 commentary is a collection
of ahddith it seems appropriate to investigate the elements of hadith
in the book. The fact that the scholars of hadith have a special
approach to the commentary of hadith make this investigation essential,
His method is simple and clear. It appears that he kept all the
earlier authentic and scholarly commentaries before him while writing
his own commentary, Looking at the work from a traditionist point of view
the reader will find it rich in information, He gives the biographies of
the first narrators as well as other personalities mentioned in the text,
examining also the authority and acceptability of the narratoro6 There
are many instances where he explains a hadith he looks to other ah&dith

for support,T His comments on the question of permissibility and

forbiddance (haldl wa -harém)a provide a good example of his traditionist

approach, His individuality is manifested on the occasions where he gives
his assessment of the views taken by the other commentators., ‘hile
commenting on hadith 3 he critically examines the explanation given by
at-Tibi, putting forward his own view on a rhetorical problem and quotes
as=-Sakkdki in his favcur.9

He does however depend heavily on at-Tibi al-Kirmdni, an-Nawawi, and

Ibn Hajar. Although he disagrees with them occasionally and critically

1

1, Sharh, 279,

2. Ibid., 413,

3. Ibid., 414,

4, Ibid., 349.

5. Ibid., 280.

6. Ibid., 40.

7. Ibid., 120, 148,
8. Ibid., 167-72.
9-: Ibld.., 13-1350
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evaluates their opinions, yet he relies on them for the basic material
from them. Undoubtedly he was a great scholar of hadith, but it seems
that theology and mysticism have dominated his thinking., The major part
of the book is devoted to linguistie, juristie, theological and mystical
discussions. On the one hand it shows the comprehensiveness of the
book, while on the other hand it indicates the weakness of its traditionist
aspect, For many, particularly those interested primarily in hadith
literature, these discussions will be deemed a fault,

After studying the various aspects of the work it will be useful
to offer an overall appraisal. Although the book is full of valuable
information, its utility is somewhat marred by the complicated style
of the author. Had the style been lucid and clear it would have been an
unparalleled work, He seems to have attempted to attract the reader's
attention by introducing many separate points on various subjects, but
unfortunately fails in his aim., He occasionally loses control of the
structure of his sentences. He varies the style of his phrases,
probably intentionally to show a mastery of the various forms of Arabic
sentence, but unfortunately the result is a certain turgidity of style,
Although he was well-versed in the theory of irabic language, he was,
nevertheless, a non-Arabic speaker., This may account for the failure
of his style. EHowever complexity of prose style was, in this period,
considered the hallmark of a scholar., We must also bear in mind that
he lived in the age of the commentary and supercommentary. Scholars
capable of writing concise, compact and difficult texts were honoured
the most., It seems that al-Liri's theophilosophical background and

mystical mind encouraged him to develop a complicated style.
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Another noticeable fault is his occasional mistake in his quotation
from the sources.l Sometimes the words or the sequence of a quoted
hadith is changed, an error which is somewhat surprising in a scholar
of his calibre. Iioreover to alter a hadith is considered nothing less
than a sin by muhaddithin, One may attribute these faults to copyists,
but it is difficult to determine where the error originated.

Another point worth mentioning is the great similarity between
some of al-Lari's materials and that of Ibn Rajab. They have either
drawn their materials from the same sources or al-Lari has depended
heavily on this work.

In spite of these drawbacks the book as a whole is unigue for its
vast materials, comprehensiveness, liberal view, moderate approach and

general usefulness.

1. Sharh, 373,
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