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ABSTRACT

The thesis examines the origins, growth and
indigenisation of parachurch movements, in their primary
and secondary forms, 1in the context of established
Christianity in Ghana in the post-war era.

The historical accounts explore the operations of
primary groups, particularly, Scripture Union and kindred
Christian Fellowships, stimulating the development of
secondary independent evangelistic and charismatic
organisations. It includes early and Tlater movements
towards independency, culminating in “"church formation" -
a metamorphosis in the whole parachurch movement.

The 1indigenous and exogenous components of the
parachurch phenomena - evangelical and pentecostal, are
discussed to indicate the complex multi-lateral determinant
factors involved. The very significant background factors
include the traditional religion and national political and
socio—-economic situations to which the parachurch groups
respond in diverse ways.

Church relations emerges as the immediate problem in
parachurch operations. Parachurch operations are intended
to complement that of the Church, but they generate issues
of conflict and mistrust which are discussed as they emerge
in the historical accounts. Particular international and
local efforts towards resolving conflict and promoting co-
operation are considered.

A detailed examination is made of the evangelicalism
of the parachurch movements, expressed 1in terms of
doctrinal affirmations, commitment to the Bible and
evangelism, and particular modest acts of social concern.

A radical brand of evangelicalism emerges with
Pentecostal influence, involving the adoption of the music
and spirituality of local Pentecostal Churches. Hence the
engagement in fasting and extended prayer with glossolalia,
particularly 1in all-night prayer meetings; focus on
prophecies and visions; with the ministry of healing and
deliverance emerging and enduring as evangelical
pentecostal response to the supernatural realities of the
African worild.

The evangelical pentecostal impact of the parachurch
movements on church Tife is evident in the rise of growth
of charismatic renewal movements within the Protestant
Churches, as indicated by the case of the Methodist Church
which has been selected for special treatment.
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INTRODUCTION

A. PARACHURCH MOVEMENTS:

A.1 The "Third Force" in Ghanaian Christianity

Parachurch movements constitute a "third force"” in Ghanaian
Christianity, with the first being churches established by Western
Christian missions, and the second, the Independent African Church
movement. Parachurch operations are intended to supplement that of the
churches, but in their own right the parachurch movements constitute

a significant missionary force in the task of nationwide evangelism.

The writer observes that despite their considerable impact on
Ghanaian Christian life, very little effort has been made at the local
level to subject parachurch activity to serious academic study. One
reason for this is local Ghanaian perceptions and attitudes which
restrict Christian activity to direct church activity, discounting
parachurch work as perfunctory and incidental, and at best, the work
of amateur evangelical enthusiasts lacking theological training. This
study is an attempt to stimulate local interest in parachurch work as a

subject worthy of serious academic research and documentation.
A.2 Concepts And Categories

Parachurch organisations are "Christian service agencies —= usually
inter-denominational or non-denominational in character, seeking to
advance some aspect of the Gospel witness or Christian nurture".! A
broader but less popular concept of parachurch movements embraces
auxiliary ecclesiastical structures — seminaries, mission boards, Sunday

2

schools and voluntary church societies.” By their very nature the non-

! see Howard Snyder, Para-Church Agencies: An Examination of
Validity, in Co—-operation in Evangelization: A Handbook on Church/Para-
church Relationships (Wheaton: Lausanne Committee For World
Evangelization, 1983), 83-99.

2 Douglas, J.D., ed. Let The Earth Hear His Voice - |International
Congress on World Evangelization, Lausanne Switzerland, Official
Reference Volume: Papers and Responses (Minneapolis: Worldwide
Publications, 1975), 145, note 3.



denominational and inter—-denominational types tend to be specialised in
evangelistic functions intended to supplement that of the Church.

This study concentrates on non-denominational Bible study and
prayer fellowships, and independent evangelistic associations operating
in Ghana; and their links with those in the West. Western organisations
that feature more or less prominently in this study include UK student
movements such as the Scripture Union, the Inter-Varsity Fellowship
(IVF) now Universities and Colleges Christian Fellowship (UCCF), and
Student Christian Movement. The North American types include the
Youth For Christ and the Campus Crusade For Christ movements. The
North American organisations such as the Billy Graham Evangelistic
Association and the Morris Cerullo group feature prominently in
connection with large evangelistic crusades. The American influence is
further projected in the pentecostal/charismatic ministry of the Full
Gospel Business Men’s Fellowship International, and the sister group,

Women’s Aglow Fellowship.

An umbrella organisation such as the International Fellowship of
Evangelical Students (IFES) is significant in fostering international
contacts between the IVF related groups. In a much wider context
international evangelical associations such as the World Evangelical
Fellowship and the Lausanne Movement facilitate international co-
operation between evangelicals operating in churches and parachurch
organisations. Many evangelical individuals and bodies identify with
both. With a predominantly North American background, support-base,
and constituency, the two organisations co-operate to develop a

"worldwide following and a global prograrnme".3

3 Bevans, S.B. & Scherer, J.A., Mission Statements: How They Are
Developed and What They Tell Us, International Bulletin of Missionary
Research, 16(3), July 1992, 102. In collaboration with various units of
the Lausanne Committee for World Evangelization, consultations organised
by the WEF created international fora for articulating evangelical
thought on "The Theology of Development” and "Evangelical Commitment
to Simple Lifestyle" (both 1980), "The Relationship Between Evangelism
and Social Responsibility" (1982), "The Church in Response to Human
Need" (1983), "The Work of the Holy Spirit and Evangelization" (1985),
"Conversion" (1988), and "The Christian Gospel and the Jewish People"
(1989) [ibid.].



The WEF was formed in 1951 as an Anglo-American evangelical
model of the World Council of Churches, to reproduce the functions of
the IFES (formed in 1947) in linking parachurch and church
organisations in national fellowships of evangelicals.‘ Membership of
the WEF which is "an alliance of some sixty national and regional
evangelical bodies" is open to national fellowships of evang_:;elicals.5 The

6 and other national

National Association of Evangelicals in Ghana
evangelical associations in Africa are affiliated to the WEF through its
regional branch - the Association of Evangelicals in Africa and

Madagascar (AEAM).

For international and local co-operation in evangelism, the
Lausanne Movement is particularly important. It emerged with the
adoption of the Lausanne Covenant and the formation of the Lausanne
Committee for World Evangelization at the 1974 International Congress
on World Evangelization (Lausanne - Switzerland), and consolidated
through a series of international conferences, all sponsored by the Billy
Graham Evangelistic Association. With substantial assistance from the
evangelical journal, Christianity Today, and support from various
evangelistic agencies and missionary organisations, the Lausanne
Congress "carried forward the momentum of the Wheaton Congress on
the Church’s World-wide Mission and the Berlin World Congress on

' The WEF is a product. of negotiations between American and
European evangelicals. It was started in Woudschoten, Holland, with
initial membership constituted by the Evangelical Alliance in UK and the
National Association of Evangelicals in the USA. Continental European
members of the former British-based World’s Evangelical Alliance
(founded in 1846) did not join the WEF until 1967, because of
disagreements about its basis and nature. For a comprehensive
treatment see Kennedy, Robert L., Best Intentions: Contacts Between
German Pietists and Anglo-American Evangelicals, 1945-54 (PhD Thesis,
University of Aberdeen, 1989), 316-44,

The WEF has three associated programmes: theological assistance
programme, a responsibility of the WEF Theological Commission;
international Christian assistance, administered through the Evangelical
Alliance Relief Fund (UK); and evangelistic and Bible ministries (see
Douglas, J.D., ed. New International Dictionary of the Christian Church,
Grand Rapids: Zondervan, 1978, 1061).

5 Bevans & Scherer, op. cit.

5 The NAEG which is still in a stage of gestation is treated in the
Epilogue of the Thesis.



Evangelism (both 1966)."7 In the Lausanne Movement evangelicals
concerned with world mission and those active in local evangelism are
linked.

A.3 The Ghana Movements

The earliest parachurch operation in Ghana was initiated by the
Children’s Special Service Mission (now Scripture Union) in the late
nineteenth century. It was an effort which did not endure the two
World Wars. Student groups started in the 1930s as local branches cfthe SCHA
became established as the first inter-denominational parachurch
movement in Ghana. In the late 1950s evangelical unions and SU groups
were formed alongside the SCM groups through the agencyo IVF
graduates. The evangelical groups designated "Christian Fellowships”,
inherited the conservative evangelicalism of the IVF along with
suspicions, common in the IVF about SCM. Social action which had been
a pre-occupation of SCM was not the priority of the evangelical
fellowships.

Through Ghanaian initiative the category of Christian Fellowships
designated "Town Fellowships" emerged in urban and rural communities.
Some of the urban CFs were located in work places, and had a mixed
membership of professionals and workers with varying degrees of
literacy. With Pentecostal influence from local and foreign sources in the
1970s and 80s, the evangelical movement developed indigenous features.
The membership base of the urban TFs broadened to include the
educationally under-privileged, as the use of the vernacular became
predominant. In applying pentecostal theology to needs associated with
the world view of the TF members, the "Prayer Warriors" movement
emerged within SU, focusing on prayer, fasting, healing and deliverance.

Pentecostalism engendered a radical brand of evangelicalism that
was anti—-clerical, anti-Church, and anti-intellectual. The Tfs became the
breeding ground of free-lance evangelists who established independent
evangelistic associations, prayer fellowships and gospel music groups.

I Povans ( Scherer, op. citn
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The phenomenon of free-lance evangelism in Ghana was influenced by
international contacts. The World Congress on Evangelism (Berlin, 1966)
and conferences associated with the Lausanne Movement were
particularly significant in facilitating contacts between local evangelists
and the big American organisations.

In the late 1970s the proliferation of independent charismatic
groups commenced with the influence of charismatic evangelists from
North America and Nigeria. The charismatic movement was reinforced in
the 1980s by the formation of local chapters of the US based Full Gospel
Fellowship Business Men's Fellowship International and the Women’s
Aglow Fellowship. The gospel of prosperity preached by the new wave
of charismatic groups gained a wide acceptance in the context of the
current Ghanaian struggle for economic recovery.

The evangelical impact of the parachurch movements on church
life and ministry was limited by lack of confidence in the Church. The
growing number of evangelical ministers and church leaders since the
1980s reflects a change of mainstream evangelical attitude to the Church
and theological education. In addition to the example of an early group
of evangelical ministers, the church-based evangelism of the Ghana
Evangelism Committee was a significant factor. With the present
charismatic trend of evangelicalism in Ghana, evangelicals exercise
influence in mainline churches as agents of charismatic renewal.

B. THE CHURCH SITUATION

The evangelical parachurch movements in Ghana operate in the
context of established Christianity. Most people in souftn . of the
country would claim to be Christians. The principal Protestant Churches
in Ghana are Methodist, coming from British Wesleyans, and
Presbyterian, coming from the Basel Mission and Scottish Mission. Both
are well established denominations with a long history and a dominant
social influence in many parts of the country.

The tradition of these Churches is essentially evangelical, but in
Ghana members do not usually identify as "evangelicals" but as



Presbyterians or Methodists. “"Conversion" is historically associated with
breaking with traditional cults and morality, and some association with
a church and/or school. However in practice there is a high degree of
accommodation with the pre-Christian traditional religious practice,
especially in areas of life where Christianity seems not to deal
effectively with hostile spiritual forces. There is very little evidence, if

any, of "liberalism" as experienced in Western Christianity.

The predicament of the established churches in Ghana as in most
African countries has been the relationship of the Christian faith to the
traditional religion and related worldview.! The inability to respond
effectively to spiritual needs of the African world has been the main
factorf*rnernbership drift from Protestant Churches to prophet healing
churches.

Against this background the evangelicalism of the parachurch
movements constitutes a protest against what is perceived as
"nominalism" - superficial profession of Christianity, with apparent
contradictions in faith and practice of people in churches that have
become "complacent, compromised, and powerless".

Nevertheless, the Protestant Churches are highly recognised for
their social services in term;s of health and education. For a large
number of urban church members, the church-based associations/
societies function as social security agencies,g besides their religious
functions.

8 See Christianity and African Culture, Proceedings of Conference
organised by Christian Council of Ghana, Accra, 1955.

S Busia, K.A., Report on a Social Survey of Sekondi-Takoradi
(London: Crown Agents for Colonies, 1950), 77-9. As with urban mutual
benefit societies, the membership of Church societies such as the
Singing Band, Choir, Youth Fellowship, Women’s Fellowship, Bible Study
and Prayer Fellowship, Guild, Christ Little Band, etc. assure one of help
in times of trouble, particularly in times of bereavement. Individual
members get support for their funeral responsibilities, as well as
weddings and child-naming ceremonies.
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C. THE EVANGELICAL HERITAGE OF THE MOVEMENTS IN GHANA

An important consideration for our study of Ghanaian parachurch
movements is their evangelical ethos. This derives from the fact that the
primary movements, Scripture Union (SU) and the Evangelical
Fellowships in Universities and Colleges, were pioneered in Ghana by
British expatriates who stood for the conservative evangelical position
of the then Inter-Varsity Fellowship of Evangelical Unions (IVFEU or
IVF), now Universities and Colleges Christian Fellowship (UCCF). The
historical links with IVF have given the Ghana movements an evangelical
heritage characterised by what Bebbington describes as "a quadrilateral

of priorities":

conversionism, the belief that lives need to be changed; activism,
the expression of the gospel in effort; biblicism, a particular
regard for the I?ible; crucicentrism, a stress on the sacrifice of
Christ on cross.”

The following historical review of the origins of SU and the IVF
examines the British source of the evangelicalism associated with the
parachurch groups in Ghana, and relations with the SCM which already
had an established presence in Ghanaian educational institutions.

C.1 The Children’s Special Service Mission And The Origins Of
Scripture Union

The evangelical movement in Britain in the latter part of the 18th
and of the 19th centuries spawned a number of parachurch
organisations including the cssm.!! its origin was inspired by Payson
Hammond, a Scottish trained American evangelist who conducted
evangelistic services for children in London churches. Hammond’s

preaching, which commenced in May 1867 was regarded®unconventional:

10 Bebbington, D.W., Evangelicalism in Modern Britain: A History
From the 1730s to the 1980s (London: Unwin Hyman, 1989), 3.

" For a detailed account of the emergence and growth of the
CSSM-SU organisation into a worldwide movement, see Pollock, J., The
Good Seed: The History of the Children’s Special Service Mission and
Scripture Union (London: Hodder & Stoughton, 1959); Sylvester, N.,
God’s Word In a Young World (London: SU, 1984).
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"He told stories, and announced hymns the congregation had not heard

"1 This informal

before, set to music in a lively and attractive way.
method aimed at helping children establish a personal faith in Christ,
was at variance with the view that children could not understand the
truths of the Christian faith sufficiently to make an intelligible response

to the gospel.

Hammond’s revolutionary method was imitated by enthused Sunday
School teachers - Josiah Spiers and Thomas Hughes in Islington (North
London); and Tom Bishop with two brothers, Samuel and James Tyler in

13 Spiers who attended the children’s

Surrey (south of the Thames).
services regularly initiated a special service for children in Islington,
with the largest at Surrey Chapel led by Tom Bishop. With the two men
as pioneer-leaders, the "Children’s Special Service Mission" was formed
4 By 3 July that

vear, the CSSM meetings were attracting an average of "300 children

on 30 May 1868 as a non-denominational ministry.

connected with about 20 different Churches, Chapels and Sunday
Schools"."” Contact with the children was maintained through

correspondence.

In its first year the popularity of the CSSM remained localised.
The Mission gained a wider recognition by conducting seaside services
for upper-class children during the summer holidays. This work
commenced on 26 August 1868 when the CSSM leader, Josiah Spiers
traced out on sand the Bible text: "God is love" for a group of children
on holiday at the beach resort of Llundudno, North Wales. The interest
in religious stories stimulated in the children by their encounter with
Spiers was sustained by a daily informal service at Llundudno beach,
culminating in a formal Sunday afternoon beach service for children.
The focus on the socially privileged children in the seaside service did

12 A newspaper report quoted in Sylvester (1984), 13.

% The late Josiah Spiers (London: CSSM, 1910), 14.

" The services were qllowed bymﬁSpeciaI Services Act passed by
Parliament during that time to enable Anglican Churches use services
not in the Prayer Book for certain purposes (Sylvester, op.cit., 14).

% Annual Report of the CSSM, 1868, 1.
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not make CSSM an exclusively upper-class organisation. Spiers

concentrated on children of "the very poor class" during the winter.'s

For CSSM the beach service was a development with significant
advantages. Apart from being a means of evangelising upper—class
children, the service gave the Children’s Mission publicity which
resulted in substantial financial support and expansion of operations.”
on"significance of beach services, John Pollock remarks: "The CSSM was
becoming a national institution... slowly changing an aspect of British
religion".w CSSM functioned essentially as a parachurch organisation.
I1ts operations were intended to supplement and not to supersede that
of established agencies: "the Christian home, the Christian ministry and
the Sunday School”. On the continuity of CSSM with the prevailing

Sunday School system, Tom Bishop, a CSSM leader, stated:

They are the missing link in our Sunday School system. ...the
Sunday School class-teacher leads the child to a certain point,
and no further. They come regularly to Sunday School, but they
do not come to Christ. ... The work in these Children’s Services
is a reaping w%rk. The Sunday School has sown the seed, and
sown it well..."!

The CSSM leadership maintained that the children’s services which were
conducted in undenominational halls were evangelistic, nonsectarian, and

not to clash with regular ecclesiastical institutions.

A key factor for further expansion of CSSM work in the 1880s is
the strong links it forged with emergent Christian Unions in the
universities especially in the Cambridge. The alliance between the CSSM
and the Christian Unions was fostered by mutual interest in

' See Annual Report of the CSSM, 1871, 2.

A legacy bequeathed to Spiers supported his full-time
engagement in CSSM work (see Annual Report of CSSM, 1869, 2; Also The
Late Josiah Spiers, op. cit., 19).

¥ pollock (1959), 35.

' Annual Report of CSSM, 1868, 2.

0 Annual Report of CSSM, 1869, 7.
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evangelising pupils in "public schoois"“, and consequently

strengthening the evangelical base of CUs in the universities.
Undergraduates who had been through the seaside services and were
continuing in Cus, became a prime source of man-power for the CSSM
seaside services. For the Unions, CSSM established grounds for
organising boys camps and beach missions which provided practical
training in some fundamentals of Christian Ieadership.22

By the end of the nineteenth century, the CSSM work had
advanced in diverse ways, incorporating Scripture Union which
origir"';:;ated from the CSSM Bible reading programme. The earliest CSSM
Bible reading literature appeared on 1 April 1879 as a "Card" wit.. Bible
portions for daily reading by older children in sc:hools.23 The SU
"Card" laid the foundation for instituting the "Children’s Scripture
Union" as a Bible reading branch of CSSM, with the school system as
locus of SU operations. The circulation of the "Card" (developed into
“Notes" in 1886), launched SU as an international Bible reading
movement associated with the CSSM. By the end of the first decade of
the SU operation, worldwide circulation of the "Card", printed in 28
languages had reached 4?’0,000.N The Card circulated in many African
countries in pre-war and post war years. By 1939 the SU Cards were

printed in 44 African Ianguages.25

Another development in CSSM work in the pre-war years is the
production of hymns and choruses. In the 1890s in a pioneering
venture, CSSM produced Christian music for children by introducing

"choruses" - "short verses with easy tunes, each containing some

2 That time most Oxford and Cambridge students were educated in
"Public Schools" - boarding schools for boys from middle and
upper-class families.

2 Tatlow (1933), 4.; Barclay, Oliver, R., What Ever Happened To the
Jesus Lane Lot? (Leicester: |IVP, 1973), 52.

% The cSSM, 5, 1 April 1925, 58.
24 Sylvester, op. cit., 34.
% |pid., 84.
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scripture or simple piece of ‘ceaching".25 Though some were refrains

of hymns already known, most were specially written.” In 1921 the
first CSSM Chorus Book was published, containing over 300 items. Thus
through CSSM chorus singing became a popular musical tradition in

Christian work among young people.

Accompanying the Chorus Book, was the Golden Bells — a collection
of hymns which became established as "the Mission’s full length
children’s hymn-book". Although John Pollock (1959) discounts the initial
compilation of Josiah Spiers as typical of "the low state of hymnody in
England”, a revised and a much improved edition became popular,
selling four million copies by 1925. The singing of the Golden Bells
hymns and CSSM choruses thus became a significant feature of the
meetings of the UK and overseas SU groups.

In the pre-war years the operation of the CSSM was extended
overseas through the agency of missionary personnel, and in the inter-
war and post-war years, |IVF graduates. The early CSSM operation in
West Africa was closely associated with Christian missions from UK. In
the case of Nigeria collaboration with Church Missionary Society was
paramoun‘c.2a The IVF graduate involvement in the African operations
of CSSM commenced in 1936 when Freddie Crittenden (later appointed
Secretary of Graduates Fellowship of IVF) assumed work in Kenya as the
first SU Travelling Secretary in Africa, with particular responsibility for
East Africa.” After the World War |l SU work in the continent was
resumed by IVF graduates who combined secular work (particularly,

teaching in schools and University Colleges) ‘with evangelical witness.

% |pid., 50.

a George Goodman, a CSSM worker, is referred to as the one who
first printed a booklet of 68 choruses for use at the Herne Bay beach
mission in 1897 (ibid.).

B gee Ojo, Matthews A., The Growth of Campus Christianity and
Charismatic Movements in Western Nigeria, Unpublished PhD Thesis,
King’s College = University of London, 1986.

2 Freddie Crittenden subsequently became a member of staff of the
Alliance High School in Kenya.
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In its international expansion, the SU movement could have
degenerated into an imperialistic mission, with its operations controlled
by CSSM from a remote headquarters in London. But this was averted
by the crucial step taken at a historic conference in London in May
1960 to internationalize and decentralize the c>rgani&‘.:—:l’ciran.30 At the
conference attended by twenty-three delegates from twelve countries,
CSSM was restructured and renamed, creating a family of autonomous

national movements and regional councils of Scripture Union.

SU’s sensitive adaptation to changing culture prevented the
movement from becoming a monument. As a worldwide movement, it has
developed a diverse programme that responds to contemporary needs in

each culture, whilst using modern educational methods.’!

C.2 BACKGROUND TO THE EMERGENCE OF THE INTER-VARSITY
FELLOWSHIP OF EVANGELICAL UNIONS

C.2.1 The Rise of The Student Christian Movement

One significant impact of the evangelical movement on life in
British Universities is the formation of a number of student societies.
As a result of a conference held in 1877 between Christian groups in
Oxford and Cambridge, the Cambridge Inter-Collegiate Christian Union
(ciccU) was formed in 1878, and the Oxford Inter—Collegiate Christian
Union (OICCU) in 1879.% The Conference became established as an
annual event of Cls in the two universities, attracting delegates from
universities in Edinburgh, Glasgow, Durham, Dublin, and even America
and Australia.®

30 Ibid., 155. The conference centre was Old Jordans, a 400-year old
Quaker Hostel located a few miles north-west London.

% Foreword by John Stott in Sylvester (1984), 6.

% gsee Oldham, H.W., The Student Christian Movement of Great
Britain and Ireland: Its Origin, Development, and Present Position
(London: BCCU, 1899), 7; Tatlow, T., The Story of the Student Christian
Movement of Great Britain and Ireland (London: SCM, 1933), 6; Coggan,
F.D., ed. Christ and The Colleges: A History of the Inter— Varsity
Fellowship of Evangelical Unions (London: IVFEU, 1934).

% oldham, ibid.
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The Student Christian Movement (SCM) emerged in the early 1900s
as an umbrella organisation of Christian Unions in the British

3 It was preceded by the Inter-University Christian

Universities.
Union formed in 1893, and later renamed the British College Christian
Union. The formation of the Inter-University Christian Union was
stimulated by the emergence of the Student Volunteer Missionary Union
in 1892% with its watchword: "The evangelisation of the world in this

generation”.

At an Inter-University Conference held in Glasgow, January 1893,
the SVMU Executive proposed the formation of an inter-collegiate
Christian organisation with the object of "deepening the spiritual life"
of Christian students and "extending the Kingdom of Christ to
others".%% Later in the year the proposal was considered at the annual
CICCU-OICCU Conference, and accepted at the summer conference at
Keswick that year, resulting in the birth of the Inter— University

Christian Union.

The IUCU Travelling Secretary, Donald Fraser, was to "visit the
Colleges for the purpose of establishing Christian Unions where none
existed, and of strengthening existing Unions."Y By the end of 1893
seventeen of the twenty Unions in the Universities and Medical Schools
had become affiliated to IUCU, increasing to forty-five by April 18958
The phenomenal growth process was aided by the fact that the IUCU
operated in close association with the Student Volunteer Missionary
Union. For mutual benefit the two organisations shared the same office
(93 Aldersgate Street, London) and General Secretary (Crayden

¥ For a comprehensive account see Tatlow (1933).

% Oldham (1899), 16-17.

% |bid., 21. Oldham notes: "It had become evident that the
Travelling Secretary of the SVMU was working at serious disadvantage
through lack of preparation in the Colleges for his work."

T \bid., 26.

3 Ibid., 26-27. The SVMU registered a corresponding growth. When
the IUCU was formed in 1893 the SVMU had 500 volunteers on its roll.
The number had risen to 955, almost doubling, in 1895 (ibid. 43-4).
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Edmunds), and organised a conference during the Keswick Convention

together.39

The expansion of the IUCU into theological and teacher training
colleges necessitated a change of identity. The name "Inter-University
Christian Union" was rendered misleading for affiliated Unions in
colleges which had no university connection. Therefore, in 1895 the
Inter-University Christian Union was reconstituted as the "British

College Christian Union -‘40:

a. To unite those Christian Unions in British Universities,
Colleges, Medical Schools, &c., the aims of which are in full
harmony with a belief in Jesus Christ, as God the Son, and
only Saviour of the world.

b. To establish ChristmUnions and with similar purposes in
Colleges where non exist.

c. To promote Christian life and activity among the students of
Great Britain.

The BCCU continued to maintain close relations with SVMU. The proposal
to merge the two movements was initiated in 1897, amidst fears of the
latter loosing its identity and independence in organic union with the
former. After a lengthy discussion of the draft Constitution of the union
in the summer of 1898, the merger was accepted by constituent Unions
of the two movements. One "Student Christian Movement" emerged

comprising three departments”:

a. The Student Volunteer Missionary Union;

b. The Theological College Department - the affiliated societies
in Theological Colleges.

¥ oldham (1899), 27; Tatlow (1933), 50.
¥ oldham, op. cit., 28.

" Ibid., 97. A literature department emerged which engaged in the
development of student oriented publications, commencing with booklets
for Bible study and missionary study groups, and other subjects of
practical interest. The department was re-organised after World War |
into the SCM Press.
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c. The General College Department - affiliated Unions in
Universities and Colleges other than Theological Colleges.

Following the amalgamation, BCCU began to call itself the "Student
Christian Movement" - the name of their new magazine, but it was not
until 1905 that the movement officially changed its name to Student

Christian Movement.

Under its first General Secretary, Tissington Tatlow, SCM
developed in diverse ways, winning the favour of senior Churchmen and
members of staffs of the universities and colleges. It developed a broad
theological outlook which generated protest and consequent schism in
the evangelical student movement, with CICCU breaking away to

preserve its conservative evangelicalism.

In broadening its basis the SCM developed an inter-denominational
principle which became its operational policy for twenty-two years.”
With that policy Churchmen engaged as SCM conference speakers "were
not expected to take into consideration the fact that members of other
denominations might differ from them, but were to speak fully and

freely all that they believed God would have them say on the subject

2 Tatlow (1933), 400. The document, "The Interdenominational
Position of the Student Christian Movement" states:

The Student Christian Movement is interdenominational, in that
while it unites persons of different religious denominations in a
single organisation for certain definite aims and activities, it
recognizes their allegiance to any of the various Christian Bodies
into which the Body of Christ is divided. It believes that loyalty
to their own denomination is the first duty of Christian Students
and welcomes them into the fellowship of the Movement as those
whose privilege it is to bring into it, as their contribution, all
that they as members of their own religious body have discovered
or will discover of Christian truth. The Student Christian
Movement, therefore, while extra—ecclesiastical in the sense that
it does not concern itself with questions of ecclesiastical
organisation or Church function, is in a position to have its life
enriched by its members each bringing into it as their
contribution all truth for which they hold that their own
denomination stands (ibid.).
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allotted to ‘chem."43

In deciding on Christian activities that could unite the variant
groups within SCM without compromising its inter-denominational
principle, there was an immediate agreement on corporate prayer,
missionary and social study. But a critical and cautious approach was
adopted for evangelistic work, Bible study, and the preparation of
apologetic literature, due to initial disagreements between the High

Church and Nonconformist elements within the movement.“

In accordance with its ecumenical and missionary objectives, SCM
became instrumental in the International Missionary Conference held in
Edinburgh, 1910. Tissington Tatlow who functioned as Secretary of the
Conference commission on "The Training of Missionaries” notes that SCM
"gave to the conference its chairman, Mr John R. Mott, its secretary,
Mr. J.H. Oldham, and its historian, the Rev. W.H. Temple.""'j Years later,
Dr William Temple (then Bishop of Manchester) affirmed: "Members of the
Movement ought to know that without their Movement there never could
have been held the Edinburgh Conference, which was the greatest event

% |bid. For the benefit of conference speakers, "The
Interdenominational Position of SCM" further stated:

We consider that it is important that the Movement should seek
to derive its spiritual life through the religious bodies with which
its members are connected; and, when at summer conferences or
on other occasions, a member of any religious body addresses the
Student Movement he should be expected to give his full message,
and not seek to modify it in view of the fact that there may be
some in his audience, who, because they are members of other
Christian bodies than that to which he himself belongs, may not
agree with him. It is assumed that the aim of all speakers will be
to deliver a positive message, and they will not consciously
attempt to proselytize (ibid.).

“ Ibid., 401.

45 Ibid., 410. J.H. Oldham, Missionary Study Secretary of SCM,
proved so valuable to the planning committee of the Edinburgh
Conference that, he was re-engaged to become the first Secretary of the
Continuation Committee of the Conference from which the British
Conference of Missionary Societies, the [International Review of
Mission(s), and the International Missionary Council emerged (ibid., 411).
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in the life of the Church for a generation."“E

In striving for ecumenism SCM lost its evangelistic edge. This is
indicated by the increasing social appeal of its post-War campus
missions organised on a far greater scale than those of pre-War years.
The first post-War Cambridge mission (February 1920) was an ecumenical
event inspired and led by SCM. It was organised by "a special
committee representative of most of the religious societies in the
university", with senior Churchmen as missioners.'’ In Oxford, what
was designated "Religion and Life Week" had the same significance to
Student Movement as the Cambridge mission. The speakers, "as a rule
assumed the hearers’ conviction of the truth of Christianity and aimed
solely at a change of heart", as reported:

Taking the Kingdom of God as their starting-point, it was natural
that the missioners should lay stress rather upon social duty and
corporate righteousness than upon personal conversion and
individual salvation. The personal side was ﬁever absent; but it
was never made the ground of their appeal.

A similar approach was adopted in SCM missions and "Religion and Life
Weeks" in universities and university colleges in Scotland, Wales and
Ireland. The non-evangelistic focus of SCM missions derived from the
broad theological outlook and the surging social interests of the
Movement and some of its speakers. It distinguished SCM missions from
evangelical missions of CICCU which were basically evangelistic.

C.2.2 The Rise Of Social Consciousness in SCM

One of the strengths of SCM was its social consciousness. In
reviewing the rise of social consciousness in the Movement, Tatlow notes

4 The Student Movement, vol. xvii, 96. Dr. William Temple became
the Archbishop of Canterbury (1942-4). Years later John Mott lamented
that opportunities offered for world evangelization at the Conference
were neglected.

" The missioners were the Bishop of Peterborough (Dr. T.F. Woods),
Bishop Gore, Revs. Dr. Herbert Gray and Barclay F. Buxton (Tatlow,
1933, 644). See The Student Movement, XXl (1920), 92.

% The Mission to Cambridge University, A Report edited by C.E.
Raven, p.47., quoted in Tatlow, op. cit, 645.
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that "the evils and disorders of society were never mentioned during

ndd

the first seven or eight years of its history. SCM developed social

concern as it grew and broadened its outlook.

Social consciousness in SCM was inspired by a number of factors:
the application of Higher Criticism in the study of Old Testament
prophets by theological students of SCM; the writings of Profs. A.B.
Davidson and George Adam Smith, especially the latter’s works on /saiah
in the Expositor’s Bible which "stirred men to think about God and His
relation to the world"; and the inspiration from conference addresses by
George Hare Leonard, a social worker, and A.W. Richardson, a female
lecturer of Westfield College, Oxford.ﬁﬂ Of the July 1900 Matlock
summer conference of the Student Movement it was reported:

The subject of work for the poor at home has perhaps been
rather neglected hitherto by the Union (B.C.C.U.), but at Matlock
this was rectified. The keen interest in social work felt by many
of the delegates was shown as much by the constant discussion
of its problems with Mr Leonard and Miss Richardson in
conversation, as by close attention to their addresses on the
subject.5

The conference inspired the publication of a series of seven articles on
"Social Questions" in the Student Movement magazine in the winter of
1900/91. A booklet, Outline Studies in Social Problems® - "bearing on
the relation of Christianity to society"” was produced for social study
circles.

The social issues were pursued further at conferences and local
meetings in 1903. In 1908 there were two regional meetings: a three-day
conference on social problems, jointly organised by Christian Unions in

Manchester; and a course of four lectures on "Poverty" arranged by the

4 Tatlow, op. cit., 339.

0 |bid., 339.

' The Student Movement, 111, 5.

2 The pamphlet, produced by Tatlow contained "nine studies
suggesting outlines of papers with appropriate readings on poverty,

employment, sweating and housing" (Tatlow, op. cit.).
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CU of the University College of London, and attended by a large
number of students from other London collegt—:-s.53 The two events
culminated in a four—-day gathering at Matlock, 16-20 April 1909, for a
"united intercession in relation to the Student Christian Movement and
social prc:l:;lerns".“’4 Prayers interspersed with addresses on
“Discipleship and the Social Problem" generated a corporate awareness
of social responsibility, leading the participants conclude: "We are the

35 The social convictions engendered by Matlock 1909

social problem.
inspired the formulation of the aim and policy of the SCM in relation to

soc:iety.f'ﬁ

By the time the World War | broke out SCM had become
established as%Christian movement of social concern. A major post-war
activity of the Movement was the Conference on Politics, Economics and
Citizenship (codenamed "COPEC"), April 1924 With Dr William Temple
as Chairman, COPEC attracted the participation of social service bodies
of the Churches. COPEC was intended to "arrive at a statement of the
social message of Christianity". Material from 150,000 questionnaires

collected from British universities and colleges formed the basis of

% Tatlow, op. cit., 346.
* Ibid.

9 Ibid., 348. See the article: Impression of the Gathering for United
Intercession in Connection with Social Problems, The Student Movement,
Xl, 188; and addresses of the gathering published as Discipleship and
the Social Problem, SCM Pamphlet, 1909.

% |bid., 353-4. The social aim, as finally stated in the SCM Annual
Report (1910) was: "To call the colleges to study of the will of God for
modern life, to the hope of redemption of society, and to the
discipleship of Jesus Christ in every department of conduct.” The social
policy stated in the SCM Annual Report (1909), 21, was:

a. To draw attention to the grave conditions of modern life, and to
the duty of the disciples of Jesus Christ in the face of these
conditions.

b. To emphasize the Christian function of home, business and
professional life, and to claim men and women for the service of
Christ therein.

c. To direct thought to the discovery of those forms of social life
which are the fit expression of the Spirit of Christ.

d. To recover the hope of the redemption of society.

 Tatlow, op. cit., 669.
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reports of COPEC commissions on:

The nature of God and His purpose for the World, Education, The
social function of the Church, Politics and Citizenship, Christianity
and War, The Relation of the Sexes, The Treatment of Crime,

Historical illustrations of the Social effects of Christianity,
lnternatiﬂonal Relations, |Industry and Property, The Home,
Leisure.’

Other SCM lectures after the War focused on post-war

reconstruction.sg

The studies and conferences on social issues engendered social
action, with pre-war examples being settlement work, and practical and

religious services in Hospital wards and Poorhouses.

During the
World War | the welfare needs of foreign students in Britain engaged
the attention of the Movement. After the War SCM became prominently

involved in the relief of starving students in Eurc:)pe.51

C.2.3 Focus on Foreign Students

As a demonstration of social action, SCM took particular interest
in the welfare of foreign students, especially Asians, with few from
Africa then. The concern for Oriental students had a missionary purpose
too — the extension of Christianity in the East.s?

% Tatlow (1933), 669. On the significance of COPEC, see H.A. Mess,
COPEC - A Personal Impression, The Student Movement, XXVI, 173).

% see Johnson, D., Contending For The Faith: A History of the
Evangelical Movement in the Universities and Colleges (Leicester: IVP,
1979), 216.

0 ScM Annual Report, 1909, 21.

o See Tatlow (1933), Chapter XXXVII for a detailed account. The
attention of the SCM was directed to the famine in Europe by an article:
"The Hungry", which appeared in The Student Movement, November 1919,
as "save the children" appeal.

62 Early initiatives for the welfare of Oriental students include the
assistance of Douglas Thornton (a Cambridge undergraduate) towards
Indian students in the University; continued under the general
supervision and personal influence of Rev. G.T. Manley, who also
projected it his article: "Oriental Students in England" in The Student
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Early in the winter of 1908 John Mott visited SCM groups in UK
and stimulated interest in the Oriental student. In a lecture at the Royal
Albert Hall (London) on 21st November, he campaigned on behalf of
students from India, China, Japan, Korea and Turkey:

Let them be introduced to Christian homes, to our schools, our
philanthropic institutions, our churches, in other words, to the
best side of our civilization. Let us make real friends of them, so
that when they return to their own countries they will be able to
say that when they were in a strange land the people who most
interested themselves in their comfort and welfare were the
Christians.... In my judgement, such a policy carried on with
wisdom and conscientious thoroughness during the next few years
will mean rPore than sending hundreds of missionaries, important
as that is.”

The burden of responsibility fell on the SVMU whose special
welfare sub-committee undertook a survey of the number of foreign
students in UK, and their welfare needs. In a circular to foreign
missionary stations, SCM pledged its responsibility "for the welfare of
any students who might be reported to them as coming to Great

Britain."b

In 1915 foyers were opened in London at Kingsway Hall and 8
Torrington Place, as centres for foreign men and women students
respectively. The war-time engagement of Henri Louis Henroid (of the
Swiss Movement) in UK as foreign students worker (1915-20), extended
the SCM welfare programme to cover West Africans and West Indians.®
For permanency, Christian Unions were established in 1915 among the
Indo-Ceylonese, Egyptian and West African students. The latter which
collapsed some months later after the departure of its leading members,

was reactivated as a Joint Union of West African and West Indian

Movement, December 1904. The interest in Asians was further sustained
by the re-engagement of Robert P. Wilder as a secretary of SCM - who
cultivated friendships with foreign students and opened his house to
them. See Tatlow (1933), 550.
63 Ibid., 151, quoted from J R Mott, Modern World Movements, p.15.
% Tatlow, op. cit., 552.

% 1n 1915 Henroid undertook the first tour ever made of British
Universities in the interest of foreign students as a whole (ibid).
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students.

SCM work among foreign students contributed to the international
expansion of the movement. The foreign student members of the
Movement became agents for the extension of the frontiers of SCM into
countries with no branches of the Movement, as was the case of West
Africa.’® The process was fostered by links with the World’s Student
Christian Federation which functioned as an agency for "international

exchange of experiences".”

The SCM operation in Africa was further aided by the vision of
Nora Inskip, a member of the movement. In the winter of 1924/25

68 The idea was to

Inskip started a group for work in East Africa.
draw into the group men and women who would plan to take up work
as teachers, doctors, agriculturists, clergy, some as missionaries and
some in government service. They were always to keep in touch by
letters, visits and even conferences, in Africa. The group continued to
maintain an active existence in Africa into the 1930s, still attracting new

recruits.

66 See the section on SCM-Ghana below, f.54—.

5 The WSCF was formed in 1895 with John R. Mott as General
Secretary. The Federation was initiated when Mott (then College
Secretary of the Young Men’s Christian Association of USA) undertook
an extensive travel to attend the National Student Conferences of Great
Britain, Germany, Scandinavia, and Switzerland the summer of 1895, with
further visits to India and Japan. After the Scandinavian Conference,
delegates of five Inter-Collegiate Christian Movements of USA, Britain,
Germany, Scandinavia and "Mission Lands" met together in the Castle of
Wadstena in Sweden to consider forming a world-wide movement of
Christian students. The WSCF emerged when "after three days of
prayerful discussion they resolved that the organisations which they
represented should henceforth be united" (Oldham: 1899, 83). A three-
fold aim was adopted: "to win the students of the world for Christ, to
build them up in Him, and to send them into the world to work for Him"
(ibid.; see full statement in Appendix I).

68 Ibid. 674-5. Around the same period SCM leaders observed a
decline in social interest, and a movement towards personal religion. As
Tatlow observes: "The tide of interest in the social implications of
Christianity which had run strongly in the colleges since the war
turned this winter, 1924-25, and moved in the direction of personal
religion." (Tatlow, 674). The focus on "personal religion" involved the
observance of "quigt days". In Oct. 1924 200 SCM members attended the
first of a series of "quiet days" arranged by the Student Movement in
London (ibid., 672).

22



C.2.4 Post-War Re-organisation of SCM

The post-World War | period plunged SCM into doctrinal
difficulties that led to series of constitutional changes. It commenced in
1919 with the dissolution of the autonomous SVMU Committee, an action
which weakened the missionary effectiveness of the Movement. In the
same year the membership pre-conditions of SCM were abandoned to
welcome into the Movement people with intellectual difficulties about the
Christian doctrine. The old SCM "Declaration of Membership" was
replaced in "untechnical terms" by a "fuller" (or broader) reference
to Jesus Christ in its "Aim and Basis". But this was re-examined three

years later.

With its inclusive policy, the SCM General Committee was faced
with the question: "Could an amorphous body, with an indefinite
membership, be expected to have a sense of mission?" At Easter 1922
the General Committee realised a need to re-state and clarify what the
Movement stood for, in harmony with the object of the World’s Student
Christian Federation to which SCM was affiliated. "It was agreed that

"9 n

the Aim and Basis chosen in 1919 had proved unsatisfactory.
March 1926 a sub-committee was appointed which produced a new one
that was adopted in July 192970, together with a new "Condition of

Membership" that stated broadly:

The Student Christian Movement is a fellowship of students who
desiﬁe to understand the Christian faith and to live the Christian
life.

Besides the doctrinal issues, some pressing administrative
problems led to a re-organisation and consequent decentralization of the
Movement in the 1920s.”? In 1931 a further step was taken towards the
complete transfer of the leadership of the Students Movement to a

% Ibid., 814.

1 See Appendix |I.

n Tatlow, op. cit., 814,
7 Tatlow (1933), 820-33.
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younger group of men and women. The last act in the re-organisation
of the Movement was the appointment of Eric Fenn as new Editor of
The Student Movement (The SCM Magazine) in May 1933. The changes
reflect internal difficulties which weakened SCM and caused it to
plummet in the 1960s, inspite of the membership growth from the
religious boom after the Second World War.

C.3 THE EMERGENCE OF THE IVF
C.3.1 The SCM-CICCU Controversies

The background to the rise of the IVF is the "inclusive principle”
espoused by the SCM and the theological liberalism of some of its
members, and the resultant controversy with CICCU before and after the
First World War. As Tatlow has stated:

When the Student Movement began to broaden its platform at the
beginning of the century by the inclusion of both Churchmen and
Nonconformists, whose theology differed from that of the CIC%U.
its uneasiness and suspicion of the Movement’s policy grew.

By 1905 the number of groups federated under SCM had increased
considerably; and as later evangelical critics observed, its original
evangelical doctrines had been superseded by "a multi-lateral theology,
the aggregate of the many varied views within its ranks."* By 1901
many of the SCM leaders accepted the "higher critical" view of the
Bible, to the dismay of many of the CICCU leaders.” The movement
was criticised by CICCU for embracing the new liberalism of continental
theology. Tissington Tatlow, the SCM General Secretary, received letters
from Cambridge protesting against SCM conference speakers "“in whom
higher critical opinions blended with broader doctrinal views than were

B Tatlow (1933), 381.

L Coggan, F.D., ed. Christ and The Colleges: A History of the
Inter— Varsity Fellowship of Evangelical Unions (London: IVFEU, 1934),
15.

18 Tissington Tatlow (SCM General Secretary) called it "the modern
view of the Bible", describing it later as "The great movement of the
Spirit manifested in ... Higher Criticism" (Tatlow, op. cit., 220 & 270).
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desired".!’ cicCU which stood for the promotion of evangelism, prayer,
and commitment to overseas missions, maintained the basis: "I declare
my faith in Jesus Christ as my Saviour, my Lord, and my God", which
SCM had adopted initially. A series of attempts to persuade Cambridge
evangelicals to extend the basis and outlook of CICCU to admit those
with intellectual difficulties about Christ as "God" ended in schism,
when in March 1910 CICCU severed its links with SCM.”!

Concerning the SCM-CICCU doctrinal divergencies, Douglas
Johnson comments:

A vital principle lay at the root of the differences. ... Two
essentially different Christianities were confronting each other.
One was endeavouring to preserve the historic Christian faith
under the control of the plain statements of Holy Scripture. The
other aimed to embrace all possible views and to adapt the faith
into terms which ’the modern mind could accept’. Therefore the
request to the CICCU to disa{filiate was in keeping with the
theoretical and practical facts.?

At the root of the debate was the status of the Bible. When CICCU
disaffiliated from the SCM, it declared: "its first and final reference to
the authority of Holy Scripture as its inerrant guide in all matters
concerned with faith and mc:‘rals".:fg The evangelical reaction, as Oliver
Barclay remarks, was "more by instinct than by theological acumen”,
resulting in a movement towards "a slightly anti- intellectual stance" -
"1f scholarship led to such an abandonment of biblical truths, then they

80

were against all scholarship. With the termination of the joint

6 Bebbington (1988), 188; cf. Johnson (1979), 70.

n Johnson, ibid.

18 Johnson, D., Contending for the Faith: A History of the
Evangelical Movement in the Universities and Colleges, (Leicester: |VP,
1979), 77-8.

1 Pollock, J.C., The Cambridge Movement (London: 1953), 178.

8 Barclay (1977), 53.

25



CICCU-0OICCU conferences in 1905,8‘I CICCU maintained an isolated

existence.

The major CICCU event before the War was a full scale mission to
the University in 1911, led by the American preacher, and Biblical
scholar, R.A. Tor:‘ey.82 It was successful in attracting a large
attendance. Student interest in Torrey grew to such an extent that he
was persuaded to extend his stay for further two weeks. He later wrote:
"I believe under God that my three weeks in Cambridge have been
amongst the most fruitful of my life."® The independent pre-war
activities of CICCU continued into the summer vacation with its annual
"camp" (under canvas) at the Keswick Convention.

During World War | the existence of CICCU was maintained by the
valiant effort of small groupsof undergraduates designated "remnants”,
and consolidated after the War by regular attendants at the traditional
Daily Prayer Meetings (fifteen in early 1919).!M The post-war
generation of Cambridge evangelicals were led by a zealous band of war
veterans, including, Norman Grubb and Godfrey Buxton (who became
CICCU President). Their zeal led SCM to make incessant (yet

81 The OICCU-CICCU Conference was discontinued when at the 1905
Conference, by an inclusivist principle, the Oxford evangelicals
suggested the basis of the Unions be broadened to admit Unitarians
(see Coggan, op. cit., 15).

8 Johnson, op. cit., 78-9. Torrey had done postgraduate work in
universities at Yale and Leipzig.

8 |bid., 79.

8 Coggan, ibid., 16. On the precarious war-time existence of CICCU,
Johnson (1979, 82) states: "the attempt to sustain the DPM survived all
but a few months in the middle of the 1916 academic year. In 1917, with
ten definite members still in the Union, the DPM was resumed, attended
regularly by some five/six university men. In the 1917-18 session the
Sunday sermons were restarted in the form of short addresses or Bible
readings for the few undergraduates and graduates who were able to
meet in the vestry of Holy Trinity Church or in the Henry Martyn Hall.

. at the beginning of 1918, the attendance continued to be low, and
those who signed up membership of the CICCU did not exceed fifteen.
They were from time to time joined by a few Cambridge and Oxford men
from among the wounded who were ambulant. This ’Remnant’ held on
just long enough ... welcome the stream of ex-servicemen back to
Cambridge in the early months of 1919."
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unsuccessful) appeals to CICCU to reaffiliate on grounds of "charity”
and become "a kind of a devotional branch of SCM" like OICCU. A final
settlement was reached at a meeting of the leaders of the two
organisations in the SCM Secretary’s room in Trinity College. On the
proceedings, Grubb wrote: '

After an hour’s conversation which got us nowhere, one direct
and vital question was put: 'Does the SCM consider the atoning
blood of Jesus Christ as the central point of their message?’ And
the answer given was, 'No, not as central, although given a place
in our teaching.” That answer settled the matter, for we explained
to them at once that the atoning blood was so much the heart of
our message that Wﬁ could never join with a movement which
gave it lesser place.

The position of CICCU in the controversies with SCM highlights
some basic essentials of this tradition of evangelicalism: the primacy of
Scripture, and the centrality of the atonement to the gospel. Although
the evangelical position of CICCU isolated the group, it laid the

foundation for the emergence of the IVF.
C.3.2 The Formation Of The IVF

The conception of the IVF was inspired by a 1919 summer
house-party at Keswick attended by 29 evangelicals, mostly from
Cambridge withafew from oxford.% The house-party also inspired the
Oxford participants, under the leadership of Noel Palmer, to re-form
OICCU. The re-birth of OICCU and the vision for IVF is recalled by

Norman Grubb:

...it was sometime about the middle of that Michael-mas term, 1919,
that one day in my room, God gave me the clear vision of the IVF
that was to be. | saw that only God was going to do it. Probably
the fact of Noel Palmer’s catching the vision of starting an OICCU
at Oxford and his going to do it, enabled God to open our eyes
to the much bigger thing. Anyhow, the immediate outcome was
that we saw that the first step towards the realization of the
vision would be to have an Annual Inter-Varsity Conference, at
which we would get as many as we could from other Universities,

% Memorandum by Norman P. Grubb quoted in Coggan (1934), 16.
8 Coggan, op. cit., 18-19.
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and enthuse theng with the vision of starting a branch in their
own Universities.?

The first Inter-Varsity Conference was arranged in 1919 at the Egypt
General Mission Headquarters at Drayton Park, North London, attended
by 60 men from Cambridge, Oxford and London, and one from Durham.
By April 1923 when a constitution was officially adopted and a General
Secretary appointed, the Conference had become larger and more

8 An affirmation of faith in Christ as God and Saviour

representative.
was required as condition of membership. With these formal
arrangements, the Inter-Vvarsity Fellowship of Evangelical Unions
(IVFEU/IVF) was born in April 1928, with Douglas Johnson as General
.‘.‘aecret.:-xrx,r.89 The process was accelerated by the view that "affiliation
with a Fellowship composed of Christian Unions from a large number of
Universities would carry weight with those responsible for granting

official recognition" to small provincial Unions.%

The IVF was essentially the creation of CICCU. From its inception,
the IVF became the major "missionary interest" of CICCU which provided
ten of its fifteen chairmen between 1919 and 1933.%' The growth of the
IVF in terms of the membership of its constituent Unions and the
number of affiliate Unions was co-extensive with the emergence of new
universities and the expansion of existing ones in the inter-War years
and the 1960s.

8 Memorandum quoted by Coggan, ibid.

8 see Appendix 1l for the IVF statement of faith.

8 Douglas Johnson, a student at King’s College and later King’s
College Hospital, London, was Secretary of the IVF movement for 40
years (1924-64). He was then General Secretary of the Christian Medical
Fellowship for ten years until his retirement.

%0 Coggan, op. cit., 22. Evangelical unions had been created in
thirteen of the universities (Barclay, op cit., 87).

9 bid.
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C.3.3 Growth And Development

The IVF was born with the intellectual' weakness of CICCU.
CICCU was regarded as ‘'"anti-intellectual, anti-theological and
obscurantist, clinging tenaciously to outmoded beli(efs".92 The influence
of senior theological graduates, and the intellectual inclination and
"organising genius" of the |VF General Secretary, Douglas Johnson,

helped to break—-up the evangelical anti-intellectual trelcii‘cicm.93

Before the World-War 11, Basil Atkinson, a Greek scholar and
under-Librarian at the Cambridge University Library, stimulated interest
in theological studies through informal theological discussions he
conducted at his home, and the three/four of the CICCU weekly Bible

94

studies he led each term. Apologetics lectures given by him and

Donald Coggan further weakened the anti-intellectual stance of CICCU.

The early publications of IVF, particularly, Search the Scriptures, a
Bible study course written (1934-7) by Archdeacon Guillebaud (a
scholarly Bible translator) and G.T. Manley, and /n Understanding be
Men (1936) - "a digest of systematic theology" by T.C. Hammond, were
important doctrinal helps in the field of evangelical literature at a
student level.

The formation of the Theological Colleges’ Prayer Union in 1933
through the instrumentality of Christie Innes (an Aberdeen graduate at
Westminster College - the Presbyterian Theological College in
Cambridge), and the assistance of John Wenham, helped generate "a
positive desire to get the best out of theological study" and steady
many waverers.” As a dramatic change of attitude, "a very capable

group of CICCU men took up theological studies ... The old defensive

% bid., 102.

% See Bebbington (1989), 259-61.
% op. cit., 104.

% \bid., 104.

29



attitudes gave way to even aggressive theological outlook."¥  The
process was sustained by the establishment of the Tyndale House,
Cambridge, in 1942 by the IVF as a residential centre for Biblical
research - "a place where there were nearly always some capable post-

graduates of theological acumen available for consultation."’

Another important factor of growth in the post-War years Wwasthe
triennial evangelistic missions. The first post-War CICCU mission was in
November 1946, led by Donald G. Barnhouse from the UsA.® 1t was
followed in 1947 by the OICCU mission to Oxford University, led by
Archdeacon T.C. Hammond.® It was John Stott who set a high standard
in IVF missions with his first engagement as missioner of the 1952
clcCU mission.'" As an ex-CICCU member, he is described as
"representing the best of the CICCU" tradition ="biblical, scholarly

though not academic, firm though not caustic".!!! His mission

% |bid. Many CICCU men were awarded first class degrees in
theology. One of such, Derek Kidner (1942 CICCU President), later
became Warden of Tyndale House.

§ Ibid., 109. See account on the Biblical Research Committee.

% Dr. Barnhouse (Minister of Tenth Presbyterian Church,
Philadelphia) had previously been engaged as a speaker at Keswick. AS
a matter of principle CICCU had refused to co-operate with other
Christian groups in Cambridge under the Koinonia to organise a joint
mission in 1946 (Barclay, 1977, 115).

% The triennial missions of the IVF in Cambridge and Oxford were
arranged in the following succession:

CAMBRIDGE OXFORD
1946 - Donald G. Barnhouse 1947 - T.C. Hammond
1948 - D.G. Barnhouse 1951 - Hugh Gough and
1952 - John W.R. Stott Martyn Lloyd-Jones
1955 - Billy Graham 1954 - J.W.R. Stott
1958 - Stott 1957 - Stott
1961 - Kenneth Prior 1960 - Richard Lucas

The missioners were supported by some 25-30 assistant missioners, each
billeted in the guest-room of a College (Johnson, 1979, 222).

0 The Rev John Stott had been a leading member of OICCU during
World War Il, and until 1950 had been a curate in a London parish, and
later Rector of All Souls’ Church, London.

0 Barclay, op. cit., 115.
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addresses lifted the image of CICCU: "the liberals began to comment on
John Stott as a new phenomenon in evangelicalism, and to be aware that
the CICCU was not to be ignored in theology, apologetics or thoughtful

evangelism." 102

A new type of evangelical missions thus emerged with
John Stott in the four mission engagements in Cambridge and Oxford

between 1952 and 1958.

C.4 THE SPECIALISED SECTIONS OF IVF
C.4.1 The Theological Students Fellowship

The Theological Students Fellowship (TSF) of IVF emerged from
informal theological "reading parties" initiated in the late 1920s with the
support of scholarly senior graduates who conducted seminars. As the
Theological Colleges’ Representative on the IVF Executive, the Rev.
Christie Innes conducted an investigation revealing "no effective
evangelical organisation"” existed for the estimated 3000 theological
students of around seventy denominational theological colleges in Britain

in the early 19305.103

The special needs of theological students were considered in April
1933 at the fourteenth Annual Conference of the IVF, and led to the
formation of the "Theological Colleges’ Prayer Union" that year, with the
singular aim to "unite Theological Students in intelligent and earnest
prayer, for their teachers, their work and each other, all over the

world"; and motto: "Love ... power ... a sound mind" (I Tim. 1:7).10‘

In 1937 the name "Theological Students Prayer Union" was
adopted to indicate its student membership. In 1946 this was changed
to Theological Students Fellowship to bring it in line with other
specialized sections of the IVF. The growth of the TSF was greatly
assisted by the invaluable service IVF theological graduates, particularly
Andrew Walls (as mentioned by Douglas Johnson), rendered to individual

102 Ibid. The mission addresses formed the basis of the |IVF book:
Basic Christianity.

103 Coggan, op. cit., 203.
1 1bid.
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members and TSF conferences.
C.4.2 The Biblical Research Committee

An important development in the intellectual growth of the IVF is
the formation of the Biblical Research Committee between the autumn
of 1938 and spring 1939. It was designed to "remove the reproach,
obscurantism and anti-intellectual prejudice from Evangelical

n 105 Initially the BRC was to assist Theological Students

Christianity.
Fellowship with guidance and up-to-date help on Christian doctrine and

apologetics.

The first task of the BRC was the "production of conservative
commentaries on the books of the Bible and a scholarly re-examination
of the linguistic and historical problems connected with the text of the

w106

Old and New Testaments. It was to encourage post-graduates with

the necessary linguistic equipment to "undertake research at the

growing points from the point of view of conservative scholarship."107

At the BRC conference on "The Revival of Biblical Theology", at
Oxford (7-10 July 1941), a number of proposals were made to stimulate
and support evangelical interest in Biblical scholarship.m It resulted
in the commencement of a new series of Tyndale Lectures in 1942 (one
on™0ld Testament and another on the New Testament), and a project to
producefone volume Bible commentary.

A major wartime project of the BRC is the establishment of
Tyndale House - a Selwyn Gardens (Cambridge) property purchased in
1942 and developed by IVF intofresidential Library, with J.N.D. Anderson
(later, Professor of Oriental Laws, University of London) as first
Warden. Among others, Andrew F. Walls, Librarian (1952-57), is

1% Bebbington, op. cit., 260.
106 Johnson, op. cit., 208.

0 ibid.

1% see Johnson, ibid., 210-11.
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particularly credited with the development of Tyndale House into "an
efficient centre for work on primary sources and for reference by
biblical scholars".!® Closely associated with Tyndale House is the

Tyndale Fellowship for Biblical Research formed in 1943.

Another IVF enterprise for theological studies is the London Bible
College, an interdenominational institution commenced in 1943 to provide
basic theological training for Christian work. As with Tyndale House,
derives its origins from the vision of Douglas Johnson and the generous
financial support of John Laing, a successful Brethren building

M The theological standards and products of LBC, and the

contractor.
works of notable evangelical scholars associated with the Tyndale House
and the Tyndale Fellowship, confirm the considerable intellectual

development of the IVF since its birth.
C.4.3 Publications — The Inter—Varsity Press

A major factor for the growth of IVF ministry is literature
production. The first |IVP booklet, A Brief History of the Inter-Varsity
Fellowship of Evangelical Unions, appeared in 1928.11 1t was followed
in Lent term of 1929 by the first issue of the Terminal Magazine of the
IVFEU, later renamed The Inter-Varsity Magazine. From the CSSM
Bookroom in Wigmore Street, London, IVF several IVF booklets were
published.112 By 1932 seven titles in a series of |IVF Papers had been

109 Ibid., 298ff. Other notable evangelical theologians linked with
Tyndale House as Librarians or Wardens include Leon Morris, Derek
Kidner, J.D. Douglas, A.R. Millard, and R.T. France. The foundation
members of the Tyndale House project are Dr W.J. Martin (Liverpool
University), who proposed the idea; Prof. F.F. Bruce (Manchester
University); Rev. Alan M. Stibbs (Oak Hill Theological College, London);
supported together by Prof. D.J. Wiseman (London University).

110 Bebbington, op. cit, 260.

UL comprehensive volume written by Donald Coggan (who became
Archbishop of Canterbury) was published in 1934,

" johnson (1979), 146. There was an initial co-operation between
CSSM and IVF in the literature business. During the World War || CSSM
and SU acted as trade agents for the IVF Publications Department. A
literature committee was set up by the IVF, CSSM and the "Crusaders
Unions" to plan a series of books specially aimed at sixth form students.
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published, focusing mainly on "Science and Faith" issues. In 1933 the
publication of a series of IVF Booklets entitled The Quiet Time was
commenced, and in 1934, the first volume of a six-part Bible study

113 With these publications the

course: Search the Scriptures.
development of the Inter-Varsity Press may be said to have started.
But it was not until 1936 that the Publications Department was formally
established with the appointment of Ronald Inchley (IVF graduate from

Birmingham University) as Literature Secretary.”4

The publishing effort of IVF was aided by the formation of the
Graduates Fellowship, with one of its aims being: "to lead the way in
the production of more adequate and scholarly literature."' The first
major publication of the IVF was the New Bible Commentary (1953),
product of the research effort of the Biblical Research Committee. In the
words of Inchley, "The New Bible Commentary was the book which more
than anything else helped IVF publishing come of age in the post-war
era." The success of the publication in terms of sales opened the
way for more scholarly works to be undertaken by the specialised
research sections of the IVF. Thus in September 1954, three years after
the launching of the New Bible Commentary the production of Tyndale
New Testament Commentaries, “scholarly commentaries half-way between
a highly technical and a purely devotional approach", was initiated.!"
The project was completed eighteen years later, when the final volume,

that on Luke was published.

W Barclay (1977), 110; Inchley, R., "The Inter-Varsity Press", in
Johnson (1979), 314.

" Johnson op. cit. Ronald Inchley served in Tie . IVP for 41
years (1936-77).

113 Inchley, op. cit., 318.

118 Ibid., 319. In 1962 a companion volume, New Bible Dictionary, was
published as a joint British—-American venture.

" |bid., 323.
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C.4.4 The Graduates Fellowship

The Graduates Fellowship, constituted by IVF graduates, was
initiated on the eve of the Second World War, primarily to:

1. unite former [IVF] members in prayer and financial support for
their Christian Unions and the central IVF;

2. stimulate them to active Christian witness among their
professional a:oileagues at their places of work and their
neighbours.11

The underlying concept, as Johnson states: "was of a series of active
CUs formed within the various professions, which would bear a similar
witness in their more senior setting to that borne by a student CU in

the universities and colleges."”g

The growth of the GF was aided by the production of a journal,
commencing with the outbreak of war in 1939 as The GF Newsletter. |t
carried a message from Dr. Martyn Lloyd-Jones (the GF President, 1939-
40), and an up-date on the Unions. With the termination of paper
rationing after the War, the GF Newsletter was enlarged and developed

into a Christian c;rurart“en"v.120

The Post-War development of the GF involved the commencement
of conferences (now in series and varieties), and the emergence of
specialised sections — now gixtzen under the UCCF As:-;ociates,121 the

" Johnson (1979), 213. The 1941 Constitution of the GF indicates
its function as: "a fellowship of graduate ex-members of the university
CUs, who would be kept in touch with the activities of their Unions and
the IVF, with a view to support by prayer and finance; a co-ordination
and development of the existing circles of ex-members in the various
professions or for particular purposes"” (ibid., 295).

M \bid., 214.
120 1bid., 214.

11 Theyinclude the Agricultural Christian Fellowship, Association of
Christian Teachers, Business Studies Group, Christian Dental Fellowship,
Christian Medical Fellowship, College Lecturers Christian Fellowship,
Historians’ Study Group, Research Scientists Christian Fellowship, Social
Workers Christian Fellowship, Tyndale Fellowship, University Staffs
Christian and Fellowship Veterinary Christian Fellowship (ibid., 295).
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new name of the GF. The GF became the primary agency of IVF work

among overseas students in UK.
C.4.5 Overseas Student Ministry

The work of IVF among overseas students in UK commenced before

World War |IlI. Initially it involved "a few well spaced informal

receptions" for overseas students mostly from countries which now

h.m Efforts were also made to

constitute the British Commonwealt
provide a limited form of hospitality in a home environment, especially

over bank holidays and during long vacations as needed.

In response to the hospitality needs of the increasing number of
overseas students in the early post—-war years, the Hospitality Committee
of IVF was formed to organise receptions and develop projects for
offering hospitality at weekends in homes of |IVF graduates. The
reception activities included informal discussions led by graduates who
had worked in the countries of the foreign students. It was Freddie
Crittenden who developed the overseas student work into a specialist

123 From

department of the IVF for social and evangelistic purposes.
SU work experience in East Africa and military service in India, he had

a "vision of opportunity that overseas students in UK presented".

After the War, Crittenden joined the African Department of the
School of Oriental and African Studies in London. In 1951 he was
engaged by IVF as Secretary of the Graduates Fellowship, a position
which he used to serve the interest of foreign students. His ability to
communicate with many East Africans in their own language was
specially valuable in his dealing with them. By 1959 the overseas
students work had grown to such an extent that Crittenden transferred
from the general GF work to become the full-time Overseas Students

22 johnson (1979), 303.

18 gee Johnson (1979), 304-12; cf. Lowman, P., The Day of His
Power: A History of the International Fellowship of Evangelical Students
(Leicester: IVP, 1988), 241-2. During World War || Crittenden served with
the one of the East African regiments on the north-egst frontier of
India.
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Secretary.

The IVF ministry among overseas students developed in diverse
ways under Freddie Crittenden. A hospitality scheme was initiated to
provide vacation residence for overseas students in homes of IVF
graduates, especially at Christmas. With his experience as adjutant at
the IVF Student Camp at Keswick Convention, he contrived ways and
means of introducing overseas students with Christian backgrounds to

124 The number of foreign participants increased with

the Convention.
the provision of financial_ assistance. International houseparties were
successfully experimente&v%t Keswick, and extended to various locations
in the UK - the Lake District, Peak District, New Forest, Bude, Oxford,

125 Christmas and Easter

Sussex, and places in Scotland and Wales.
became established as the most popular houseparty periods, as many of
the overseas students tended to return home, get jobs, or travel to the

Continent during the summer vacation.

A further development of the overseas students work of IVF was
the establishment of international clubs, a residential scheme designed
by Crittenden to foster international co-operation. In partnership with
the British Evangelical Alliance which provided initial funding, the "The
Alliance Club" was opened in October 1952 at Bedford Place, London.'%

A second London club was opened in 1965 at 5 Doughty Street.m

Besides their residential functions, the clubs functioned as venues
foravariety of international meetings, including Bible study meetings
conducted in a language other than English.m From these meetings
emerged the Africa and Ghanaian Fellowships. Other foreign student

2

fellowships emerged in other parts of Lv::.ndon.I Together with some

124 Johnson, op. cit., 307.

1% |bid.
1% )pid., 310.
12 |bid., 312.
1% |pid.
8 pid.
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Central London Churches (including the Westminster Chapel and All
Souls’ Church = Langham Place), the international Christian groups
provided fellowship and teaching for Christian overseas students, who
became involved in the development of evangelical fellowships in their

own countries.
C.5 THE IVF ENTERPRISE IN AFRICA

The IVF interest in overseas students in UK became linked with
its missionary interest in students overseas, particularly in Africa. In
the late 1950s, as the Honorary Secretary of the Inter-Varsity Overseas
Fellowship, A.T. de B. Wilmot,m an Oxford graduate engaged in
secular work in Nigeria, wrote to Freddie Crittenden (then Secretary of
the Graduates Fellowship) about opportunities for evangelical work in
new universities and colleges in Africa. Shortly before, the GF Secretary
had discussed the new situation in Africa with some West African

3 The overseas interests of Crittenden and

students in London.'
Wilmot synchronized and led to the procurement of appropriate

immediate action.

130 Anthony Talbot de Burgh Wilmot (alias Tony Wilmot), MA
(Oxford), was converted in 1932 at an SU camp in Scotland. He was an
OICCU member of the student team known as the 'English Seven’ who
undertook an evangelistic mission in Sweden in 1935 (Johnson, ibid. 183~
4). He was a founding member of the British Inter-Varsity Overseas
Fellowship (IVOF) in 1938, and its honorary Travelling Secretary from
1955. He became one of the most widely—used mission speakers in African
Universities, during his extensive official travels across the continent
as colonial civil servant. He joined the Colonial Service in 1938 and
served in the former Northern Rhodesia (Zambia) as an Administrative
Officer. During the World War Il he saw military service in the civil
affairs branch, East Africa command. He was married after the war in
1946 to Eve Stanley Smith, a grand daughter of Stanley P Smith, one of
the ’Cambridge Seven’. From 1948-55 he occupied senior administrative
positions in the Civil Service of Gold Coast (Ghana). He joined the
Commonwealth Development Corporation in 1956 in London, was appointed
Regional Controller of British West Africa (1958-62), based in Lagos,
Nigeria (cf. Papers of Wilmot, MSS Brit. Emp. s. 386, Oxford University
Colonial Records Project, Rhodes House Library).

B n elaborating the current work opportunities in Africa, Douglas
Johnson (Ibid., 274) notes that one of the missionary societies had
enquired about the possibility of recruiting graduates to staff one of
their high schools. The Department of Overseas Technical Aid had
started advertising many posts in the new institutions in Africa.
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The |IVF graduates who took appointments in the education,
military and civil service of Anglophone African countries were the
prime agents for exporting IVF  evangelicalism to African

132 Africans who returned from UK as evangelical

Universities.
graduates collaborated with the expatriates in consolidating the
emergent evangelical unions in universities and colleges of their
respective countries. The process was catalysed by the International

78 and its regional

Fellowship of Evangelical Students formed in 194
branch - the Pan African Fellowship of Evangelical Students, which

provided international links for the national Evangelical Fellowships.

In the development of evangelical work among African students,
IVF and SU literature materials were introduced. As a movement towards
indigenisation, between 1963-65, |IVF took the initiative to help establish
the Africa Christian Press as an independent publishing house to
produce relevant Christian literature basically for African consumption.
In collaboration with Scripture Union the ACP project began with the
IVF providing the initial capitalization for the first four years, after
which "ACP was able to repay the money invested, and a little later

u 14

become financially independent. But for a long time the IVF

publishing department maintained its initial function as a clearing
agency for ACP, handling all "production, warehousing and marketing

in return for a nominal charge."135

% The evangelical expatriates were linked up in the Inter-Varsity
Overseas Fellowship.

¥ The formation of the IFES (the evangelical counterpart of the
World’s Students Christian Federation) was the culmination of a series
of international conferences of evangelical student movements in Europe
and North America and other English speaking countries, commencing
with Oslo (1934), Stockholm (1935), Beatenberg - Switzerland (1936),
Helsinki (1936), Budapest (1937), Copenhagen (1938), Cambridge (1939),
Oxford (1946), and Boston (1947). The pioneering movements were those
from Norway, Britain Canada and other anglophone countries which were
prepared to enter into international co-operation at the first conference.
(see Johnson (1964, 52; cf. Lowman, 1988).

13 Inchley, Ronald, "The Inter-Varsity Press", in Johnson (1979),
327.

% bid.
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D. THE DEVELOPMENT OF THE EDUCATIONAL INFRASTRUCTURE OF GHANA
D.1 The Missionary Heritage: Christianity and Education

A fundamental preparation for the campus evangelical work is the
development of the Gold (oast educational infrastructure. The UK
evangelicals operated in the context of the educational system
established by European Christian Missions and Colonial and the National

Governments.

In making the school system the locus of their operations, the
evangelicals adopted an operational strategy similar to that of the
Christian Missions - the integration of Christianity and education. It
indicates that when evangelical work commenced among students in the
early 1950s, the primary staged conversion in Ghana had already taken
place, and Christianity was the established religion in both church and
state schools. Thus "evangelical conversions”, aimed at by the
parachurch movements were largely secondary conversions — conversions
within established forms of Christianity.

Western education in Ghana (originally Gold Coast) was pioneered
and dominated for a long time by Christian Missions from Europe to

136 School work was generally church work.

promote Christianisation.
Education was (and still is) a major constituent of the social service
offered by the churches to the local communities.”! For the Church

education was the handmaid of evangelism.

The pioneers were the Basel, Bremen and Wesleyan Missions,
followed by the Roman Catholics and ;ft‘nglicams.138 By 1880 the

% see williamson, S.G., Missions and Education in the Gold Coast,
International Review of Missions 41 (1952), 364-73; and articles by
Dougall, J.W.C.: Religious Education, [/RM 15 (1926), 493-505; The
Relationship of Church and School in Africa, /RM 26 (1937), 204-214;
Education and Evangelism, /RM 36 (1947), 313-23.

BT williamson (1952), 369.

% Education in the modern sense of schooling commenced in Gold
Coast in 1752 when the Rev. Thomas Thompson, Fellow of Christ’s
College, was sent to Cape Coast Castle by the Society for the
Propagation of the Gospel (SPG) as chaplain, missionary and school

40



Wesleyan Mission which commenced work in Gold Coast in 1835 had
become an educational giant, with 83 schools attended by 3000 pupils.
The next was the Basel Mission, a German society based in Basel
(Switzerland), which commenced work earlier in 1828, and had
established 45 schools with 1200 pupils by 1880.1%

The schools pursued an integrated programme of Christian
Education intended to produce resource personnel for the Missions and
their respective churches. As a recruitment ground for church
membership, everywhere the schools and churches nestled side by

W 1t accounts for the disparity in the distribution of schools,

side.
most of which were concentrated in areas where the Missions
established operational dominance - the Colony area of Gold Coast.
Ashanti and the Northern Territories were left educationally
deprived.m In the Akwapim area and Christianborg (Accra) the Basel
Mission established single-sex boarding schools. At Akwapim-Akropong
the Basel Mission school developed into a college for training teachers
and catechists, and remained the only teacher training college in the

country until 1909 when the Government opened Accra Training

master. A prominent product of the castle school system is Philip
Quaque, the first West African since the Reformation to be admitted to
holy orders in the Church of England in 1764, and who for 50 years
ministered in Cape Coast Castle as "missionary, schoolmaster and
catechist" to the local people [See Williams, C.K., Achimota: The Early
Years (1924-48) (London: Longmans, 1962), 1].

138 McWilliam, H.O.A., The Development of Education in Ghana
(Longmans: London, 1959), 18-19. C.P. Groves, Planting of Christianity
in Africa = Vol. |1l (London: Lutterworth, 1954), 226, states the missions
had the resources to support their education projects. He notes that in
1844 Thomas Birch Freeman on a single visit to Britain was able to
collect £5,500 for the operations of the Wesleyan Mission in Gold Coast.
It was more than the total revenue of the Gold Coast government that
year,

140 Williamson, op. cit.

W n 1919, of the 213 Government "assisted" schools in the
country, 186 were located in the Colony; 23 in Ashanti, and 4 in the
Northern Territories. Schools in the "unassisted" category (as
sub-standard) numbered 250.
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2 For the training of Methodist teachers and preachers, in

CoHegeﬂ
1922 the Wesleyans opened Wesley College at Aburi. The re-location of
the College at its present site in Kumasi in 1924 was animportant
development in educational expansion beyond the Colony area of Gold

Coast to Ashanti.

The concentration of educational facilities in the Colony, is
typified by Cape Coast which emerged as a major educational centre
where the Wesleyan Mission and the Society for the Propagation of the
gospel operated some of the best of the secondary schools in existence
by 1925. For boys’ education the Richmond School (renamed Mfantsipim
School), was opened by the Wesleyans in 1876, and in 1910 Adisadel

L' The complementary girls’

College commenced as SPG Grammar Schoo
schools of the two Missions are the Wesley Girls’ High School and the

English Church Mission Girls’ School.
D.2 Government Involvement

Relative to the missions, the Government maintained a limited
involvement in education. |t commenced in 1886, with the establishment
of a girls’ school at Cape Coast and boys’ school at Accra, and a third
school in 1896 at Oda. Between 1900 and 1919 new Government schools

were opened, including a second girls’ school in Accra in 1907."“’ In

" The world wars disrupted mission activity in Ghana. The German
Basel missionaries were expelled from the country in 1917, after the
deportation of Bremen missionaries in 1916 from the Trans—Volta area.
For a short while their institutions were left without management, until
1919 when the Scottish Mission arrived to take over the institutions.
Although the deportation of the Germans was regarded necessary for
the conduct of the war, Governor Guggisberg of Gold Coast, later
described it as "the greatest blow which education in this country has
ever suffered" (Guggisberg, The Gold Coast: A Review of the events of
1920- 26, para. 198, quoted in McWilliam, op. cit., 46). However, the
disruptive effect of the World War | on education was limited. Inspite
of the war setbacks, between 1913-19 fifty—nine new schools were
opened, with enrolment increasing by 8,500, representing a one-third
increase in number of schools, and number of pupils by half (McWilliam,
ibid.).

L Graham, C.K., The History of Education in Ghana, London: Frank
Cass, 1971), 153,

1H Williams, op. cit., 2.
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1909 a revision of the educational system under Governor Rodger led to
the establishment of Accra Technical School, and Accra Training College
- the first, and till 1920 the only Government Teacher Training College

in British West Mrica.”5

In addition the Government provided financial and technical
assistance to schools that met some basic requirements for state
approval - designated "Assisted Schools"."® It commenced in 1901
with 135 schools, reaching 213 in 1919, and leaving 250 un-assisted.!!
Thus even with the increasing government participation, the influence
of the Missions in education continued until 1951 when Government
assisted schools were placed under the management of Local
Authorities”s, legislated organs for the implementation of the

Accelerated Development Plan of Education.

% Ibid., 2 & 15.

" on the principle of division of labour and specialization, the
Government regarded Missions as specialist educational agencies whose
efforts were to be favoured and assisted for the mutual benefit of
Church and State. As Williamson (op. cit., 364) observes: "Opportunities
for clerks and other grades of literate workers existed in government
service and it was more economical to have them trained by mission
schools than to go to the expense of putting up government schools for
the purpose.”

L Williams, op. cit., 2-3.

148 In the transition towards Independence, the Local Government
Bill passed by the Legislative Assembly in 1951 created Local
Authorities which were made responsible, inter alia, for education in
their respective areas. The Local Authorities were to take over the
management of many of the existing mission schools. The issue and
Christian instruction in Local Authority (non-denominational) schools,
was debated between the Christian Council of Ghana and the
Government. Williamson (op. cit., 368) observes that the removal of the
burden of expanding education and administering schools had an
advantage of re- directing the attention of church personnel to
evangelism and pastoral work, which had been overshadowed by
educational work.
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D.2.1 The Accelerated Development Plan for Education (1951) and
Educational Expansion in the Transition Towards |Independence

The evangelical work among students in Ghana commenced in a day of
opportunity, in the context of great developments in the educational
infrastructure of the nation - the development of higher education and
the expansion in number of primary and secondary educational
institutions. Of particular importance is the 1951 Accelerated

Development Plan of Education.

The Plan was laid before Parliament when a new Constitution for
Internal Self-Government came into being in 1951. Its main objective was
“to help develop a balanced system working towards universal primary
education as rapidly as consideration of finances and teacher-training
allowed, but maintaining at the same time proportionate facilities for

further education for those most fitted to receive it 148

The implementation of the Plan involved a massive educational

expansion:

a. Facilities for the training of teachers were to be increased by
the addition of ten new colleges and the doubling in size of six
existing ones.

b. Additional secondary schools were to be provided.

c. Four secondary-technical schools were to be provided.
Technical institutes were to be established at Tarkwa, Accra,
Kumasi, and Sekondi-Takoradi.

d. The middle schools in the Northern Territories were to be
increased in number as quickly as possible, and more potential
teachers were to be provided.

In pursuing the objective of "universal primary education”, the

government introduced compulsory primary education and abolished the

149 Graham (1971), 177.

30 bid.



B |n the six years preceding

payment of fees for primary education.
the declaration of Independence in 1957, educational facilities rapidly
expanded to almost all parts of the country. The number of elementary
schools increased from 1592 to 4,312, whilst the government assisted
secondary schools rose from 12 to 38." ‘The basic problem associated
with the educational expansion was inadequate supply of trained
teachers. By 1957 the number of training colleges had increased from
19 in 1951 to 30."™ The plan aimed at a total enrolment of 3,500
teachers by Independence. By February 1958 the enrolment had reached

4,055, 1%

For higher education, a new College of Technology (now
University of Science and Technology) was established in 1952, The
Legon campus of the University College was opened in 1953. The staff
requirements of the increasing number of secondary schools and
training colleges led to the establishment of the University College of
Cape Coast in 1962 to produce graduate teachers.

D.3 RELIGION AND HIGHER EDUCATION: THE ACHIMOTA MODEL

Colonialist interest and prejudice prevented the Government from giving
full commitment to higher education of its African subjects. At the
vanguard of a small band of people who contributed to the development
of higher education in the country were the triumvirate of Achimota
College: Sir Gordon Guggisberg - Gold Coast Governor (1919-27) and
founder of the College; Rev. Alexander Garden Fraser - the first
Principal, and Dr. J E K Aggrey - the celebrated educationdlist of Gold

151 See the foreword to the Accelerated Development Plan for
Education 1951 (Gov’t Printer: Accra, 1951). The policy reflects
Guggisberg’s vision, re-affirmed by Burns. On 7 January 1943 when
Governor Burns was addressing the Gold Coast Teachers’ Union, he
re—affirmed: "the desired end is compulsory education for all children
in the country” (McWilliam, ibid., 84).

52 Mmcwilliam (1959), 88, 106; cf. Graham, ibid., 1979.
8 Mcwilliam, op. cit., 106.
% Graham, ibid., 1979.
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Coast and first African staff member.”f'

The 1925 Guggisberg educational reforms constituted a dramatic
change in government attitude to education in the Gold Coast.™ The

establishment of the Prince of Wales College in 1927 as an autonomous

151

school-college at Achimota (near Accra) was a concrete

% sir Gordon Guggisberg, born on 20 July 1869 in Toronto,
Canada, pursued a military career. He was trained at the Royal Military
Academy in Woolwich, England, in 1887. In World War | he had
distinguished record. From 1905 he held the posts of Director of
Surveys in Gold Coast and Nigeria, and later of Public Works in the
Gold Coast. The major development projects completed or initiated in his
period are Takoradi Harbour, Korle-Bu Hospital and Achimota College.
"Gorgie" (as Gold Coaster affectionately called him), left the country 3
months after declaring Achimota College open on 28 January 1927. [See
Wraith, Ronald E., Guggisberg (London: QUP, 1967].

A. G. Fraser (1873-1962), was educated at Merchiston Castle
School, Edinburgh, and Trinity College, Oxford. He pursued a
missionary career as educationist with Church Missionary Society, first,
in Uganda (1900- 1903), and second, in Ceylon (1904-24), interrupted by
serious illness in 1907, war service as Chaplain in France (1916-18), and
assignment on the Indian Village Education Commission of the Indian
National Christian Council (1920-21) (see Ward, W.E.F., Fraser of Trinity
and Achimota (Accra: Ghana Universities Press, 1965).

Their African collaborator Kwegyir Aggrey, born on 18th October
1875 at Anomabu (Gold Coast), was educated at the Cape Coast Methodist
School, where he was engaged as a teacher before becoming Secretary
of the Aborigines Rights Protection Society. He obtained BA degree from
Livingstone College, North Carolina, USA (1898-1902), and appointed a
Registrar and Lecturer of the College. He undertook studies for MA at
Columbia University (1922), and was later awarded honorary doctorate.
In 1920 he was appointed a member of a commission of experts on
colonial questions (administrators, doctors, missionaries and scientists)
set up by the Phelps-Stokes Fund for the advancement of Negro
education. It engaged him on educational research tours to West and
South Africa [See Smith E.W., Aggrey of Africa (London: SCM, 1929),
Part 111]. Concerning his death whilst on a visit to America in 1927,
after a brief spell at Achimota, Guggisberg remarked Africa had lost
"one of her greatest sons” (Smith, ibid., 274, 286).

136 Guggisberg presented his educational plans to the Gold Coast
Legislative Council in 1925 as "Sixteen Principles of Education". See
McWilliam, H.O.A., The Development of Education in Ghana (Longmans:
London, 1959), 53-4,

11 Academically, the "College" by 1935 comprised Forms and Classes
above Standard |IIl, including classes of students working for
Intermediate Degrees in Arts, Science and Engineering, and "(the one
Degree Course) B.Sc. Engineering; which (because 'College’ was used to
mean School) came to be called University’ classes (Williams, op. cit.,
XVi).
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demonstration of change and a major landmark in the country’s

educational development.

The reputation of Achimota College asacentre for intellectual
excellence and character training projected the importance of religion
in education as advocated by Guggisberg in the seventh and eighth of
his "Sixteen Principles of Education" which stated:

Character training must take an important place in education.

Religious teaching should form part of school life,!%8

The founders of Achimota, in agreement with the Phelps-Stoke
Commission, were convinced the best method of character training

% The guiding

anywhere in the world was Christian teaching.I
principles of Achimota were revolutionary: "“the first co- educational
secondary boarding school, the first to have Christian aims and yet be
undenominational, the first which tried to preserve African traditions as
well as to attain the highest academic standards of the Western

world". 160

D.3.1 Religious Life at Achimota

Christian life at Achimota was regulated by an inter-
denominational principle described by a shrewd observer as "Pre-Barth

5 |bid. Affirmed in the Minutes of the Legislative Council and
Sessional Paper 1925-26, quoted in Agbodeka, Francis, Achimota In The
National Setting - A Unique Educational Experiment in West Africa
(Afram Pub.: Accra, 1977), 34.

159 See Bovet, P., Education as Viewed by the Phelps-Stokes
Commission, /nternational Review of Missions, 15 (1926), 483-492. The
findings of Commission’s 17 months research tour was published a
volume edited by Thomas Jesse Jones: Education in Africa (New
York/London: Phelp-Stokes Fund, 1922). Cf. Fraser, A.G., Aims of African
Education, /RM 24 (1925), 514-22.

180 Mcwilliam (1959), 58-9.
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Student Christian Movement".!?! However, as a matter of principle

chapel attendance was not compulsory, and varied between 85—535%.162

No specific religious test was applied to staff, but only those who were
in sympathy with a Christian foundation were appointed. The Principal,
the Vice=Principal, and the Chaplain were all in Anglican orders. Also in
the Anglican team was a West Indian priest, "in full sympathy with the
monochrome diocese of Accra".'™ There was a Methodist minister who
was later granted "semi-official permission” to conduct confirmation
classes for Presbyterian and Methodist candidates for full church

membership.m

The school day began with quiet periods: the private student
quiet time, the staff informal prayer meeting and general College
assembly. Many students observed the private quiet time, 6.50-7.00am,
using notes of "Bible Reading Fellowsl*ﬁp".155 The staff had informal
prayers with the Principal at 7.50am before the general assembly
commenced at 8.00. It was conducted with prayers, a hymn, and a short
address by the Principal if he was on campus. Roman Catholics met
separately, as well as students in lower forms. The day ended with
House Prayers at 9.00 led by a Housemaster.

The Eucharist was celebrated at 8.00 on Sundays, using the

161 Williams, op. cit., 49. The Achimota interdenominationalism reflects
Fraser’s own association with SCM. He joined OICCU after his evangelical
conversion at Oxford. Through the influence of OICCU friend’s in the
Student Volunteer Missionary Union, Fraser became a Student Volunteer
and was engaged as Travelling Secretary of the SVMU after obtaining
his degree, before commencing missionary work with the CMS (see Ward,
1965, 1-11). He renewed association with SCM during furlough in Britain
(see Tatlow, 1933, 408 & 406).

82 students could be withdrawn from instruction and worship for
reasons of conscience. Any student could read in the Library, under
supervision, instead of attending chapel. The same principle applied to
Roman Catholics also, though they received separate treatment in other
respects. They had their own chaplain (at first a layman), chapel,
ministrations and instructions (lbid.).

8 bid.

8 Ibid.

18 bid.
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liturgical form familiar to Anglicans in the Accra diocese (in "High
Church") tradition for two Sundays; a simpler rite according to the
Book of Common Prayer on another Sunday; and on one Sunday a
service acceptable to Methodists and Presbyterians. During the day
confirmation classes were conducted for candidates of the various
protestant denominations for full church membership. At night, the
College met in the dining-hall of the Girls’ School (which had no chapel)
for a forty-five- minute service of hymns, prayers, readings and
address, attended by all but a handful of students and a majority of

the staff, and visitors from Accra.

In a commentary on the religious tone of Achimota at the end of
a brief term of office in the mid-1930s, the second Principal, Rev. H.M.
Grace, wrote:

No College can ever be satisfied with the outward forms of its
corporate worship of God, but it is certainly true to say that God
is truly present in the glorious Sunday evening services at
Achimota which most of the staff students seek God’s grace and
power for themselves and their fellows before the day begins in
the silence of their own rooms or dormitories; because many of
the staff and students meet for family prayers each morning
before the day begins; because many of the staff each Thursday
meet in the Friends’ Meeting House for prayers and meditation,
and once a month on a Sunday in the Chapel for common worship
and prayer; because on Saints’ Days and Sundays many meet
round our Lord’s Table to receive His blessings: because the
Housemasters and mistresses pray tog ether with their houses
before bedtime: because the religious dogmas and doctrines
expounded in the Scripture lesson and house prayers[ often come
to life in the corporate worship of a large assembly. b6

The first two inspection reports of the College affirm:

The religious influences seem most wholesome and the
opportunities for ethical and religious teaching more numerous
than those provided at most English public schools; and the
resulting life seemed neither grim nor flabby.

The students are brought up in a society in which Christian
standards of living are always kept before them and the

18 williams, ibid., 50-51. The "Friends’ Meeting House" also called
"Hill House" was presented to the College in 1934 by the members of the
Society of Friends for use of staff and students as a quiet place,
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differences which seP?rate Christians elsewhere appear to be felt
as little as possible.6

In the Achimota experiment Christian teaching and practice were
buttressed by other principles. In his. first report (1924), Fraser
referred to:

the spirit of the daily round, the thoroughness in work, the team
play, the training in love of country and in practical service of

the people of the country. ... the unity of staff, and the common
life of staff and boys living in close relationship in field,
dormitorar and classroom ...self-government given to the
boys....w

Achimota College was a successful experiment in the integration of
religion and education in a non-denominational context. It became a
model for the development of Ghana’s premier university - the
University of Ghana. The University’s motto: /ntegri Procedamus -
"Proceed With Integrity", reflects the Achimota principle.

D.4 THE UNIVERSITY OF GHANA - LEGON

The University of Ghana was opened on 11 October 1948 as
University College of Gold Coast, with 90 students and initial location at
Achimota, in the old buildings of the Prince of Wales College at
Achimota. The re-location of the University College at the present site
at Legon (about 4 miles from the old site) commenced in 1953 and was

0,188

completed in 196 The development of Legon continued in the early

7 |pid. 51.
188 pid., 11.

169 Osborne, D.G., The Colleges of Africa: University of Ghana,
Legon, Span (Magazine of The Pan-African Fellowship of Evangelical
Students), 2, 1963, 2. Denis Osborne, BSc (1953), PhD (1957), a product
of Durham University, an Anglican, was President of Durham Inter-
Collegiate Christian Union (DICCU). He has had distinguished career as
lecturer in physics in universities in = Durham (1956/57), Sierra Leone
(1957/58), Ghana (1958-64), Tanzania (1964-71), London - Univ. College
(1971-72). He joined the Overseas Development Administration after
leaving university work, and since 1984-87 has been responsible for
British Aid to British West Africa. His career at Legon involved him in
the development of the University Christian Fellowship.
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sixties with the construction of a fifth hall of residence, named Mensah
Sarbah Hall. It was to provide campus accommodation for the massive
increase in student population, from 700 in 1961 to 1,200 in October
1962."" In its formative years, through a "special relationship” to the
University of London, the University College awarded London

deg rees.m

On the first anniversary of the inauguration of Ghana’s republic,
1st July 1961, academic independence from London was achieved, and
the University of Ghana was inaugurated with President Nkrumah as
first Chancellor. The transition from University College to full-fledged
University status attracted local and international attention. The national
press took opportunity to launch a socialist anti— colonialist critique
of the university system. Denis Osborne (then at Legon) recalls:

In June 1961 the Ghanaian Times editorial described the
University College as ’a den of academic reaction’, with its
teaching 'moulded to suit the needs of London University, which
is a stronghold of bourgeois education’. There were cartoons that
caricatured academic arrogance and articles to remind students
that they were ’not better than the sweating_ workers and
farmers’ whose industry paid for their education.

The criticisms exposed some basic defects in the old University College
and highlighted problems of the new University. University students in
Ghana were once a privileged class. University graduates were greatly
respected for their scarcity value as educated men. But the University

M 1+ was caused by several factors: "a double entry caused by
changing the dates of the school year, the start of a medical faculty
and the inclusion of the College of Administration in the University"
(Osborne, ibid., 2). With the attainment of republican status in 1960,
the Africanization of country’s development and administration was
accelerated by socialist Nkrumah government which granted full
scholarship for university education of all Ghanaians.

M The purpose of the "special relationship” which existed in other
new Commonwealth Colleges was to adapt syllabuses to local needs
without lowering the value of the degrees awarded. Local and London
staff collaborated in setting and marking of examinations. Also the
Kumasi College of Technology opened in 1952 as an autonomous
institution for vocational and technological training, initially prepared
students for Engineering degrees of London University.

" osborne, ibid., 3. /\\,'\@vff.‘;}\,
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system was frequently criticised because of the superiority complex of
some students. The students were accused of unduly expecting the
respect of adults in their local communities, and regarding themselves
vastly superior to illiterates in the society. There were allegations that
some expected to be served at home, and in the halls of residence some
bullied the stewards who served. The student and graduate attitude of
isolationism and superiority was condemned as "colonial mentality", and
partly attributed to "the academic detachment of expatriate staff from

local struggles and ;:>rot:rlt=1'ms".”3

The air of luxury on the Legon campus increased the criticisms

™ The University facilities gave an impression

against the University.
of peace and ease, which though necessary for academic work, was at
variance with the socio—economic situation of the country. Socialist
critics argued the university conditions insulated and alienated students
from realities of life outside. It was in this academic setting of problems
and criticisms, change and progress, challenge and opportunity that the

evangelical fellowships emerged.

D.4.1 The Religious Tone Of The University

The religious life of the University College derives from its Achimota
root. The halls of residence incorporated chapels, with part-time
denominational chaplains in charge of morning and evening prayers and

M bid.

1 Apart from the Independence Tower of the Great Hall (for
convocation), all the University buildings, painted dazzling white with
characteristic red tiled roofs designed to be earthquake- resistant, are
low. The architecture and horticultural design with grass courts,
ornamental pools and fountains, described variously as "Oriental”,
"Mediterranean" or "Garden City", was viewed by some critics as an
embarrassing extravagance. The amenities on the campus: banks, a post
office and telephone exchange, a bookshop, university bus service,
libraries, open air theatre and a sports field, made campus life fast full.
It gave students and staff the modest satisfaction of considering the
University the best on the continent (lbid., 4).
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1% The denominational

Sunday evening service in each of them.'
activities of the Divinity Department were supplemented by
non-denominational programmes of SCM. A Christian fellowship of senior
members of the University College met fortnightly to discuss diverse
Christian topics. It was the general concern of the Christian community
in the University College that the spiritual life of the College should

keep pace with its material and academic development.

The first major evangelistic activity in the University College was
a mission held in 1953, led by Canon Bryan Green from Birmingham,mi
supported by a team of Assistant Missioners. It was an inter-
denominational activity sponsored by the church chaplains, with the
collaboration of staff and student Christian groups - the Senior
Fellowship of evangelical lecturers and the SCM. From the mission
theme: "Jonah - The Problem", emerged the question: "Have you thrown

your Jonah overboard?" m

The raison d’étre of the mission reveals a perceived inadequacy
in the campus Christianity. At a time when being "educated" was
equated to being a Christian, many who professed Christianity were by
evangelical standards nominal, needing re-conversion. Also the Mission
is a significant evidence of the influence of evangelical lecturers who
became prime agents for the promotion of evangelical Christianity among

the students.”s

M The chapels were allocated to Roman Catholics and the three
main protestant denominations - Methodist, Presbyterian and Anglican.

176 Legon Mission Committee Letter to Christian Friends of the
University College, June 1959, 2.

M |nterview on 8 June 1991 with Mrs Shelagh Hulme, wife of Ralph
Hulme (former Physics Lecturer, University College of Gold Coast).

178 Shelagh Hulme (op. cit.) recalls the assistance of an emerging
group of evangelical students: Felix Konotey-Ahulu, Sam Bortei-Doku,
John Agama, Florence Yeboah, Margaret Djoleto and the couple, Yaw and
Sarah Opong.
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E. THE STUDENT CHRISTIAN MOVEMENT (SCM) IN GHANA: THE
PARACHURCH ANTECEDENT TO THE EMERGENCE OF EVANGELICAL
FELLOWSHIPS IN GHANAIAN EDUCATIONAL INSTITUTIONS.

SCM was the first inter-denominational Christian student
organisation in modern Ghana. Its beginnings in Gold Coast educational
institutions is associated with the general expansion of the movement
into British West Africa through African agents - students returning
home after completing studies in colleges and universities in Britain.!"
The local initiatives attracted international interest through a report
given at the General Committee meeting of the World Student Christian

Federation at Bievres, France, in August 1938:

The Committee received with great interest and appreciation the
report of the work of students groups in Prince of Wales College,
Achimota, and the Fourrah [Sic] Bay College and other centres. It
expressed its hope that this work would continue to develop more
fully. 1t referred to the Executive the suggestion that a number
of the Federation Staff should visit West Africa to investigate,
pioneer and co-ordinate the work of the student Christian groups.
The Executive was also asked to ... request the Student Christian
Movement of Great Britain and Ireland to regard as its special
concern these student Christian groups, and the development of
a Student Christian Movement, and to act along with the
Federation as a means of pioneering, strengthening and planning
studeqt Christian work in West Africa during the next three
years. 80

The resolution resulted in the formation of an SCM Senior Friends group
in London to co-ordinate the affairs of the emerging West African SCM
branches at Achimota College (Gold Coast), Fourah Bay College (Sierra
Leone) and the Higher College at Yaba, Nigeria. In a circular to
Principals of the Colleges and SCM graduates working in West Africa,
the British SCM solicited their assistance and co-operation in nurturing
the fledgling SCM groups. In Gold Coast, Miguel Ribeiro, a West African
member of staff of Achimota College, assumed responsibility for the
inauguration of the branch of SCM in the College in 1939.""  Thus
through foreign and local agents, branches of SCM emerged in other

'8 cf. 0jo (1986), 140.
0 7he Student Movement (SCM Magazine), XL (8), May 1939, 212.
81 rhe Student Movement XL1I (9), June 1940, 202.
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secondary and tertiary educational institutions.

The SCM operated in Ghanaian educational institutions as an
inter-denominational "fellowship of students and staff who desire both
to understand the Christian faith and live the Christian life. ... to
witness to Christ as Lord and Saviour in the academic Community."m
The activities of the SCM groups were based on a "four-—point
programme" of "worship/common prayer, study, evangelism and social

action", with the aim to:

a. Acknowledge and lead others to acknowledge God through Jesus
Christ in the power of the Holy Spirit.

b. Work for the understanding and acceptance in the thought and
life of the school and college, of the Lordship of Christ,
over the whole life of mankind.

c. Work for the extension, unity and renewal of the life of the
Church through out the world.

d. Call students to bear witness as responsible members of a
particular church, in pegsonal commitment to Jesus Christ as
their Saviour and Lord.'®

By 1962 (when Scripture Union groups and evangelical fellowships had
just emerged), with T.V. Philip as Travelling Secretary, 40 branches of
SCM already existed in Ghanaian universities, colleges, secondary and

technical schools.m

Their campus activities pivoted on Bible study,
with focus on Bible books, characters, themes and aspects of Christian
doctrine and history, and their relevance to human life. In prayer cells
the members engaged corporate prayer, in addition to their private
devotions. Prayer retreat (at the beginning of each academic term) was

prescribed as "a good opportunity for members to prepare themselves

182 Philip, T.V., Student Christian Movement of Ghana, Information
Booklet (Achimota, 1962), 1.

18 | pid.

8 |pid. At the international level, the Ghana movement was
affiliated to the World Student Christian Federation (WSCF).
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"% For worship they

spiritually to carry out their responsibilities.
were instructed to attend services of the college chapel. Where no such
arrangement existed, SCM members were either to arrange services at

suitable places on campus or attend the service of the local church.

Evangelism was considered the primary duty of SCM members
towards fellow students. Personal conversation about the gospel was
recommended as the fundamental form of Christian witness to be
pursued in addition to campus missions, open- air campaigns,
distribution of Christian literature, religious drama and musicals. The
formation and operation ofainter—collegiate Gospel Team was prescribed
as an effective means of extending the SCM influence to other campuses.

"To arouse interest and stimulate Christian thinking"”, the SCM
groups arranged public meetings, fora, symposia, debates and "brains
trusts".!® The discussions were further intended to promote "a new
intellectual enquiry into the nature of truth and knowledge, a new
search for wholeness in the various disciplines of thought and study,

both in the Arts and the Sciences."'?

SCM students were made aware of opportunities for combining
evangelism with social services in the neighbourhood: visiting hospitals,
care homes, prisons, running literacy and health classes, raising funds
for charity conducting surveys of specific social problems and helping
in actual social work.'® In emphasising its commitment to social

action, SCM was presented as "a community for service among students

8 |bid., 3. The WSCF Africa Study Project produced the following
titles: Seven Whole Days - worship and daily living; One To Another ...
In The Christian Life - the Christian and family life; Muslims and
Christians - Christianity and Islam (Part |); The Gospel and Islam -
Christianity and Islam (Part I1); Science and Christian Faith; Good Health
- the Church’s ministry of healing; After Independence - the Christians
political responsibility.

188 Philip, ibid. From Prof. A.F. Walls the writer learns that "Brains
Trusts" were a form of panel discussion derived from a popular BBC
radio programme.

B ibid., 2.

8 pid., 6.
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and the outside world." Social events became a regular feature of the

campus activities of the mcwemen'c.”’g

As a parachurch organisation SCM was recognised by both church
and educational authorities as the main voluntary Christian student
society, supposed to function as an "arm of the Church in the academic
community"”, the "manifestation of the unity of the church".™  Thus
the emergence of SU and evangelical fellowships in the institutions was
initially perceived as a divisive development and duplication, which had
to be controlled. Hence, the low profile operation of the evangelical
groups in their formative period, which in some cases were regulated
under the umbrella of SCM. In most institutions the evangelical group
was permitted to operate as a society that specialised in Bible study.

Particular care was taken by the expatriate pioneers to insulate
the Bible study groups from SCM influence which was perceived as
liberalising. The later formalisation and designation of the Bible study
groups as Christian Fellowships was intended to establish and promote
a distinctive evangelical identity and interest.

The evangelical concept of Christianity required radical
conversion, which in most cases involved second conversions, including
SCM members. This®illustrated by the experience of E. H. Brew Riverson.
Despite his active Christian life and leadership engagements in SCM
which culminated in his elevation as Vice-President of SCM-Ghana

1 1n the UK context, Tatlow (op. cit., 863) notes that the use of
social events to make SCM attractive to students was a demonstration
of timidity on the part of College SCM leadership about "the drawing
power of the Christian message". Cf. Bruce, S., A House Divided:
Protestantism, Schism and Secularization (London: Routledge, 1990), 105,
states the early leaders of SCM believed a liberal social attitude could
be used to arouse the interest of those who could not be attracted by
the "old time gospel”. "Once their interest was aroused, they could
gradually be socialised into the real Christian gospel."

190 Op. cit.
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(1956-57), he had to undergo evangelical conversion.”!  As Legon SCM
leader, Brew Riverson supported the chaplaincy work and promoted
other Christian activities in the University College. He claims associating
with the emergent group of evangelicals with Scripture Union
background. In the first Mission to the University College (1953), he
had an evangelical encounter which led to his re-conversion. In a
personal conversation with Tony Wilmot (an evangelical expatriate in the
Gold Coast Civil Service), who functioned as Assistant Missioner, Brew
Riverson was introduced to what "decision for Christ" meant in the
conservative evangelical sense. He recalls being led to make a new and
"a conscious decision to receive Christ into his life at that movement in
October 1953."'%

The Riverson story confirms the secondary nature of most
evangelical conversions in Ghana. The integration of Christianity and
education in mission schools facilitated primary conversions to the faith.
However, by the time evangelical fellowships emerged, Christianity for
most people, had become something more of a formality than real, a
respectable lifestyle than a act of conviction. Thus in their campus
evangelistic activities, the evangelical fellowships most often
re-evangelised people who were already associated (more or less) with
the established form Christianity in schools and churches.

F. THE IMMEDIATE POLITICAL CLIMATE
The parachurch movements operatedina climate of political

instability and attendant socio—economic cr