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GENERAL INTRODUCTION 
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Islamic Philosophy seems essentially to be· a response 

to the challenge that reached the Muslim world from Greek 

thought. Various conflicts arose in early Islam from time to 

time with respect to certain principles in different sects and 

everyone adapted whatever new form seemed to be conducive to 

his thought. The conflict between the Muctazilite tradition 

influenced by rationalism and Ashcarite tradition dominated by 

'faith' was virtually set at naught by the chief of the Ashcarites, 

Abu-?amid Mu~ammad al-Ghazali (1058-1111 A.D.), who found the 

culmination of tradition in mystical awareness. From the time 

of al-Ashcari down to that of al-Ghazali the P~abs assimilated 

the fundamentals of Hellenism, and Greek culture caused a 

vigorous philosophical renaissance represented by Abu Nasr . . 
al-Farabi (died A.D. 950) and Abu-cAli al-Husayn ibn-cAbd-All~ 

ibn-Sina (A.D. 980-1037). Under the influence of their 

philosophical thought theology was shaken once more when 

confronted by the ideas of the Muctazila. Facts and phenomena 

had no ultimate significance beyond what they presented in 

experience. Men who were concerned with the refinements of 

philosophical speculations and the intricacies of metaphysical 

abstractions were greatly needed to work to the support of the 

dogmas of Islam and to nullify the conclusions of a philosophy 

inconsistent with it. 
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When this colossal task appeared to be imperative, the 

Muslim world found their leader in al-Ghazali who was capable of 

withstanding Hellenism and attacking its representatives. 

In addition to his being a philosopher who wished to counteract 

the unorthodox tendencies of his hellenising predecessors, 

al-Ghazali was an eminent mystic, sufi and original thinker. 

In the Muslim world he was the great bridge between traditionalism 

and mysticism, activism and intuitionism. From the days of his 

youth he possessed an intense thirst for knowledge which persuaded 

him to study eve~ form of philosophy and religion and to question 

all whom he met with regard to the nature and significance of their 

belief. He discussed problems of understanding, value of 

knowledge, learning, instruction, efficiency and duty. The 

ruthless iconoclasm practised by al-Ghazali in destroying the 

revered images of Greek Philosophy which then held sway over the 

mind of many Muslims and his efforts to bring about a reconciliation 

between mysticism and orthodoxy crowned him with the title of 

l}ujjat al-Islam. 

As for the problem of the origin of the world both 

al-Farabi and Ibn-S1na had maintained the Aristotelian position 

that the world was eternal. They conceived of matter as existing 
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th:o.ugh continually taking different forms. According to them 

God was the eternal creator, and He produced matter with forms. 

Similarly, time proceeded from Him. Their chief arguments were 

incorporated in a.l-Ghazali's Maqa~id in which he took much care 

first to understand their position and to represent them in a 

plausible manner. 

The present work is a study of materials collected from 

the writings of al-Farabi and Ibn-Sina with which the metaphysical 

section of al-Ghazali's Maqa~id may be compared. Maaasid al-Falasifa ... . 
or Muqaddamat Tahafut al-Falasifa as it is called, is a work in 

which al-Ghazali briefly noted the principal views of the 

"philosophers" by whow he presumably means al-Farabi and Ibn-

Sina. In this connection Professor w. Montgomery Watt states that 

"he first wrote an exposition of their philosophy without any 

criticism, M~a~id al-Falasifa, which was much appreciated in Spain 

and the rest of Europe in the twelfth and thirteenth centuries". 

(1) Prior to providing a refutation of the philosophers by 

making explicit the inconsistency and ambiguity of their doctrines 

al-Ghazali deemed it necessary to present their system of ideas and 

beliefs, so that, tbese might be adequately known by other 

theologians. Thus he noted their essential views in Maqasid 

without distinguishing between what was right and wrong in them. 

••• Art. "al-Ghazali" 
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On the contrary he aimed at making the essentials of their 

philosophy understood without introducing what seemed irrelevant 

to this purpose. 

Therefore, the main objective of his writing this book 

was to expound the primary views of al-Farabi and Ibn-Sina in a 

clear and concise way. Doctrines and principles of philosophy 

propounded by al-Farabi were not found at all well-arranged with 

definite itemization under proper headings. For this reason it is 

very difficult to derive comprehensive understanding of a particular 

subject from varied and uncertain source materials. Ibn-Sina, 

however, made an attempt to arrange his views methodically under a 

definite title, though indeed, more specific itemization was 

necessary. At times Ibn-Sina based his argument upon what al-Farabi 

had previously propounded. At other times he set out the latter's 

views in greater detail, and sometimes he argued with a new object 

in view. Al-Ghazali, therefore, stated in this book their views by 

compressing their lengthy discussion without making any comment 

whatsoever. The chief merits of this in my opinion may be 

described in the following ways: 

1. The Maga~id incorporates certain hellenistic ideas 

that had been previously noticed in the philosophy of al-Farabi 

and Ibn-Sina. 

2. It gives a clear and concise exposition by representing 

their views under adequate headings. 
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3. It helps to achieve maximum benefit from minimum labour 

through the reduction of time and difficulties in the apprehension 

of their elementa~ principles. 

4. It serves as an introduction to the methodology such that 

we may discern how al-Ghazali brought together the essentials of 

their philosophy from various writings without distorting their 

significance. 

5o It assists in overcoming the difficulties of learning 

the trend of thought in early Eastern Philosophy and in determining 

the position of its masters not only in their period but also in 

the subsequent period of histo~o 

I believe that the aim of the Maqa~id is not only to 

interest scholars or an elite, but apparently also a wider circle 

of readers, and al-Ghazali writes in such a way that the views 

should be perfectly intelligible to the general public. However, 

before we can accept this suggested view it is essential to venture 

upon a comprehensive study to discover how far this Maqasid is to 

be regarded as an abridged account of the views pertaining to al-Farabi 

and Ibn-Sina or whether it is something more. This investigation is 

particularly important because in many cases it is found that new 

things may come out of so-called pre-established dogmas and that 
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this "new lmowledge" fits appropriately in the new setting. 

With this object in view I have endeavoured to discover in 

general terms the way in which al-Ghazali's aims are worked 

out in his Maq~sid • • 

Of the three sections, Logic, Metaphysics and 

Physics, Metaphysics is vitally important, since certain 

aspects of Logic and Physics are treated by al-Ghazali in 

this part. My investigation concentrates on the important 

parts of this metaphysical section. Thus what I have taken 

for investigation out of its five chapters are chapters I 

(four doctrines), II, III and V; and each of them is discussed 

in a separate chapter. This arrangement has been clearly 

indicated in the table of contents at the beginning of this 

work. 

Similarly, intreating the contents of each chapter, 

I have concentrated on the main points in each. Furthermore, 

I have ignored his introductions to chapters (where applicable), 

his theological parts and epilogues. 

Maqa~id al-Falasifa edited by Dr. Sulayman Dunya, 

Cairo 1961 has been taken as a basis for my research. In 

different places in each chapter and section various captions 

frequently preceded by 'wa fi nuskha " " ' have been noted. 
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When quoting al-Ghazali's passages in this work these are 

found to be unnecessa~ and are not inserted. 

As regards the collection of materials in the 

works of al-Farabi and Ibn-Sina I am dependent upon the 

materials available to me at the moment. Arabic passages 

from them which after careful study have been found to 

correspond either directly or indirectly to al-Ghazali's 

accounts are regarded as main sources. It would be 

extremely difficult to claim an exhaustive investigation 

into all relevant materials owing to the complexities 

inherent in the development of Islamic Philosophy over 

centuries and, consequently, the multifarious factors 

necessarily involved in research into sources. In reference 

to the problem of the general background of Islamic Philosophy 

Dr. R. Walzer has remarked: "Too many facts are still unlmown, 

too many works have been neglected for centuries and remained 

unread and are only gradually being rediscovered in Eastern 

and Western libraries and edited and studied." (2) 

There is still a possibility of new works of the 

Muslim philosophers being available from this or that source. 

2. Walzer, Greek into Arabic ••• 1 
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Their manuscripts are in such disorder that nobody can be sure 

of having a proper text unless he can spend much time in going 

through them ve~ carefully for proper identification. In 

this connection Professor W. Montgome~ Watt has rightly 

remarked: 

"The consequence of these features of the material is that 

anyone who writes about Islamic philosophy and philosophers 

in a general way is taking a large risk. All kinds of 

things may happen which make his wider statements false. 

The text of a crucial passage may be proved to be 

erroneous; a new work by the author in question may be 

discovered; or a work supposed to be his may be shown 

to be by someone else. Thus most of the general 

statements about Islamic philosophy made at the present 

time must be regarded as in part provisional. The 

scholar, then, who would write about Islamic philosophy 

is in a dilemma. If he is ve~ careful, he will hesitate 

to say anything at all. If he is concerned to try to 

meet the world's desire to know a little about Islamic 

philosophy, he will give some account, while knowing 

that what he says is based on inferior editions and does 

not refer to all the relevant passages." (3) 

3. Watt, Philosophy ••• xi 
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Keeping all these difficulties in mind I have made a 

serious attempt to engage in an intensive and extensive 

search for the component materials from the works of 

al-Farabi and Ibn-Sina and to compare them with al-Ghazali's 

accounts. Later on I have ventured upon an impartial judge-

ment about the correspondence of al-Ghazali's accounts 

with those of his two predecessors. 

Strenuous efforts have been made to ensure that 

all the works by al-Farabi and Ibn-Sina, which are readily 

available for research, have been studied and quoted where 

necessary. Materials other than Arabic and Persian are noted 

in connection with the discussion. 

After writing this Maoasid al-Ghazali wrote 
~ . 

Tahafut al-Falasifa where he selected twenty problems for 

investigation and exposed contradictions in varied 

philosophical theories. In this way he notides that there 

is not any purely intellectual basis for life. We have been 

driven back to the realm of faith and revelation, and all of 

our rational knowledge may accordingly be derived from these 

sources. He has smitten the philosophers hip and thigh, he 
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has turned as previously al-P~hcari did, their weapon 

against themselves and has pointed out that, with the 

premises which they postulated and the methods they 

adapted, no certain lmowledge could ever be attained. His 

philosophic aim is to prove the insufficiency of reason as 

the real guide to truth. With this chief object in view he 

made an effort to achieve an universal criterion by 

invalidating the so-called conclusions of reason in the 

prevalent philosophical works. Most scholars agree that 

al-Ghazali's Tahafut al-Falasifa rendered a death-blow to 

philosophy in the Muslim world. 



CHAPTER ONE 

METHODS .AND TECHNIQUES. 
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Before I proceed to investicato the metaphysical 

CJ.e::~cribe the methods and tecl',niques adapted throughout 

this researcho It has seemed 2ppropri~te to devise a 

method involving four c;lemonts in ortler to Cissess findings 

and to arrive at definite characterization& This 

method consists in an initial indication of the precise 

limits of the subject-m.?..tter under consideration, the 

settint out in full of relevant primary sources, ~ 

comparative study of these sources, and, finally an 

assessment of the re~ults obtainedo 

The application of these elements is uniformly 

maintained in all chaptersft This uniformity of 

assessment throughout the research is regarded as a 

fundamental criterion. The Tiays in which it is 

effectively carried out are shO\'tn. by g-rouping these 

elements under the following headint;s:-

1o Brief introduction 

2o .Analogous Views 

3~ Comparative study 

ho Result 
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Ench of these headings must now be discussed 

for purposes of clarificationo In each discussion I 

shall be concerned with the implications of each 

element in relation to the investigationo 

1 o BRIEF Il\1TRODUCTION .. 

Prior to taking up a particular chapter, the 

nature and disposition of the subject under consideration 

are stated,. This statement deals with the topic merely 

in an elementary way .. 

1\n attempt is made to present the topic being 

discussed in the simplest possible manner and thereby 

prepare for the more detailed discussion that follons .. 

This attempt is of necessity theoretical throughout~ 

It implies a recourse to experience gained through 

observation and an endeavour to discover thereby the 

meaning and significance of the subject in hand. 

This introduction is stated in close 

conformity vli th the text and dispenses with needless 

details. Considerable stress is laid upon important 

aspects of the discussion and care is taken to be as 

concise as possible when one is concerned with the 

divergent factors in each sectiono 
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With regard to the similar arguments which 

reappear frequently in the subsequent sections of the 

same chapter it is sufficient to indicate them only 

initially. 

Areas of investigation concerning the 

collection of materials for al-Ghazali's each chapter 

have been briefly indicated. 

2. ANALOGOUS VIEV/S. 

Major themes in the metaphysical section of 

al-Ghazali's Maqa~id are stated in this work point by 

point and headed by a particular title under his name. 

Eve~ context in which each theme is treated in Arabic 

is noted exhaustively here. 

The works of al-Farabi and Ibn-Sina have been 

carefully studied for metaphysical elements which may have 

provided the materials for al-Ghazali's Metaphysical 

section. Yfuenever any part of their work has been found 

to be similar, much attention has been given to the 

selection of these portion>which exhibit conformity 



- 16 -

botweon the viovrs of al-Ghazali and those of al-F::;trr:bi 

and Ibn-S!niT. Subsequently, those Arabic or Persian 

pc;.ssaces (c-1.s the occasion arises) have been taken out 

e.nd noted under the names of their authors. 

The viev.rs of al-Par?Ibi are listed first and 

those of Ibn-Sina are listed next under eG.ch theme 

of Magasid. vn1ere relevant viev,;s are not available 
• 

either in the ·works of al-Farabi or of Thn-Sina with 

respect to a particular theme in Maq~sid, no material 

c<~·.n be lis tede 

In certain cases themes in ~aa~sid are 

found to be out of correspondence with the meta-

physical views propounded by al-F~rabi anc1 Ibn-Sinao 

In these cases a vigorous search has been mc:.de 

beyond their metaphysical findings into their fields 

of Logic, Physics and Mathematics. 1:/henever any 

part of them appears to form 2. background for al-Ghazali' s 

collection of materials, it h<:s been listed accordinglyo 

In e.ddi tion to the ).rabic and Persian materials 
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in the works of al-Farabi and Ibn-Sina, references are 

also available in other languages, such as, French, German, 

English etc. These are considered as secondary sources and 

later on included in the comparative study. Furthermore, 

these passages have been quoted with double inverted 

commas (" ••• ") in the original form. 

At the conclusion of each theme a number is 

placed within brackets and is used for the identification 

of the relative sources. Then at the bottom of the page 

the names of texts and articles have been listed in 

abbreviated form together with the page numbers. Details 

of these abbreviations have been mentioned at the beginning 

of this work in the 'Table of Abbreviations'. But it 

may be noted that only the works which are frequently 

used and quoted have been included in this table. 

However, prior to the study of the texts indicated in 

this manner, care and precision have been given to 

a survey of numerous texts, and also articles in 

various journals dealing with the subjects in question, 

and these have been listed in the bibliography 



- 18-

o.ccording to the alr)h<:J,bet:ical order. 

In some of the sections the views of 

al-Farabi and Ibn-Sin~ are founc1 to be more numerous. 

Under such circumstances, these are noted in numerical 

order., 

Although themes in Maaasid are stated in 

different ways, in certain cases it is observed that 

they appear to originate from a common source. ~::ben 

this is the case, references are quoted on the first 

occasion and then referred to in those that follow 

by the words: "compare the context of .... on the 

point no .. .,.,.". 

At times dots (e.g • ., ... ) are placed at the 

beginning or in the middle or at the conclusion of 

different quotations. When used either at the 

beginning or at the conclusion, they indicate that 

some other aspects of the quotation included may be 

considered as the occasion arises. However, the dots 



- 19 -

used in the body of u pc~ssage indico.te that certain 

aspects considered to be of' minor importance are 

omittedo 

3 o COMPARATIVE STUDY. 

Each of the titles of' al-Ghaz~li' s a.ccounts 

in the ANALOGOUS VIEI!IS is firstly stated with its 

accompanying number. Before the process of comparison 

accounts of al-Farabi, Ibn-Sina and al-Ghazali are 

discussed in sequence and their chief objects in view 

are clearly indicatedo 1.'lhenever English materials 

are available as translations of the passages of 

al-Farabi and Ibn-Sina, these have been noted with 

sinele inverted commas (e.g. ' ••• ') and their sources 

have been indicated in abbreviated form at the bottom 

of the page as I have shown in the study of the 

ANALOGOUS VIEWS. 

with discussion<> 

Moreover, these are stated along 

Vr'henever more than one account is 

available from either al-Farabi or Ibn-Sina, the entire 

subject in question has been considered at some length 

but in a concise mannero 
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References from sources other than Arabic 

and Persian have been quoted at the end of the 

discussion of its author and put in the similar way 

of usual discussion but within double inverted commas 

(e.go 11 
•• o") and vrith a little space at the left sideo 

In this study v1hile discussing each point 

I h0-ve maintained uniform forms of ex:pression 

throughout a Thus I have eenerally begun with 

" 11 , 1..•- -b~ d 11 "Ib S~ - t " .~u-.l' ara l propoun s • • • , n- lna ass er s ••• 

and np~-Ghazali states a •• 
11

• This uniformity of 

expression though of rninor importance, avoids confusion 

at the beginning of each point. Similarly, vrhen 

more than one reference is available from al-Farabi or 

Ibn-Sina, I have uniformly stated as: "such and such 

references are quoted from so and so". At the end 

of discussing each point I have shovm in the same wr;~y: 

".Al-Ghazali's accounts corresponds closely to ••• " 

in the case of his direct agreement at some length 

with a philosopher; and "his account corresponds to 
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or is closer to ••• " in the case of his partial or 

indirect agreement with a particular philosopher. 

At the conclusion of the discussion the 

views which seem to correspond to those of al-Ghazali 

have been clearly pointed out in a concise manner and 

the extent of correspondence has been indicated. 

Moreover, the areas in which direct and indirect 

correspondenc~are observed have also been shown. 

This process clearly establishes the criteria which 

al-Ghazali is believed to follow. 

During the course of discussion of these 

views, comments have also been made about the harmony 

or discord between the opinions of al-Farabi and Ibn-Sina 

with respect to a particular theme of al-Ghazali. 

Cases of repetition of views which have 

been initially noted and subsequently re~erred to are 

considered necessary to make the comparison as complete 

as possible. Although al-Ghazali appears to summarise 
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certain views of a1-Farabi and Ibn-Sina in his Ma.qasid, . 
some of his assertions ::l.re made repeatedly by him and 

their material is later found to have originated from 

the same source. 

In the course of comparison, when disagreement 

between al-J.i,ar2:bi and Ibn-Sina h2.s been observed, this 

has been assessed on the basis of the particular view 

Furthermore, certain minor, accessory themes 

have also been discovered in addition to the major 

themes in hlaq;sid. 
• 

However, considerable research 

has failed to locate their component sources. Those 

are primarily auxiliary aspects used in association rdth 

· his important views and illustrated by concrete instances. 

The possibility that they may have originated from 

al-Ghazali himself remains, although it may be still 

possible that they are derived from either al-Farabi or 

Ibn-Sina. Vlhile referring to these auxiliary vie1vs or 

instances, they are termed "additions" and thus presented 

in the transliterated form. Important ..A..rabic technical 
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terms are shovm in transliteration and noted v1i th 

English equivalents. For this transliteration the 

tt:.ble of the ~.r:uir Institute, University of Edinburgh, 

has been follo~edo 

Throughout this study C<:!.re has been taken 

to select passages from al-Farabi a.nd Ibn-Sina from 

fields which appear to be analogous to those of 

al-Ghaz~lio 

Yn1ile evaluating the standard of resemblances, 

both intrinsic and extrinsic, implications of vie-..,~rs have 

been brought into consideration. l1Ioreover, a cons to.nt 

uniformity is maintained tr~oughout this process of 

comparison. 

4. B.ESULT. 

Al-Ghazali's aggreement with a particular 

philosopher has been clearly identified by means of 

nwnernl::;. In how m.:Lny l'oints his accounts appear to 



correspond to or be closer to those of a particulur 

philosopher have been indicated. Sometimes remarks 

have also been made about the form of his agreement 

with the v:i.ews maintained by al-Firabi or Ibn-Sina. 

Vlhenever al-Ghazali's findings extend beyond 

metaphysical aspects, their references have been 

accordingly shor~n., Similarly, the "additions" vrhich 

are marked out in the comparative study have been 

exhibited ·with their relative points. 



CHAPTER TWO 

PROBLEM OF EXISTENCE. 



- 26 -

1. BRIEF INTRODUCTION. 

This chapter deals with the problem of existence 

as taken from the first chapter of the Metaphysical section 

in Al-Ghazali's Maqa~id. 

He divides existence into substance and accident, 

and states that this division is based on the fact that man 

can realize the existence of a thing by means of his 

intelligence alone without requiring any definition or 

description. 

He lists existences of things under two categories, 

one of which depends upon a place for its subsistence, and 

the other is not so dependent. Moreover, he divides the first 

catego~ into two groups. The first occurs in a place which 

subsists in itself. The second oc'curs in a place in such a 

way that the-essence of the place is constituted by it and 

that essence is subject ~'o change owing to this occurrence. 

He illustrates the concepts of definition, 

description, eternity, creation, accident, subject, matter 

and form. Moreover, he describes hmY fom is treated as 

substance and substance is divided into four groups. 
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Lastly, he mentions by way of elaboration the 

controversy of theological sects and shows how opinion 

differs from one group of thinkers to the.t of another. 

l,:y investigation in this chapter is concerned with 

(a) the division of existence, (b) the significance of those 

concepts, (c) form as substance, and (d) classification of 

substances. 
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3. COMPARATIVE STUDY. 

1. DIVISION OF EXISTENCE • 

.Al-Farabi propounds the view that 'What cannot not 

exist is so in its essence and nature, and what can exist and 

not exist is also so in its essence and nature. For it is 

impossible that what cannot not exist should come into 

existence and only becomes so because its essence and nature 

are otherwise and it is an accident that it becomes so, and 

similarly what can exist and not exist. The kinds of 

existents are three: (a) the creation from matter; (b) the 

heavenly bodies; (c) the spiritual bodies.' (1) 

Ibn-Sina asserts that existence cannot be explained 

without a name; because it is a fundamental principle (mabda') 

for eve~ explanation. Thus it has no explanation, rather its 

form (~ura) subsists in mind without the mediation of anything 

else. And 'All existing beings can be seen 'in a manner of 

division into substance and accident'.' (2) 

1. Dunlop, Fu~ul 

2. Afnan ... 
58 

109 



In this connection Dro D. Saliba says: 

"D' aucuns ont di t c~ue la reali te de 1' etre et son 

fondement, c'est d'etre agent ou agi, et ils ont cru 

par 11 donner une definition de l'etre. Mais nous savons 

que l'id6e d'etre est anterieure ~ celles d'agent ou d'agi 

qui ne peuvent etre acquises que par 12. deduction. 

la representation de l'etre est premi~re. 

Dane 

L'etre se subdivise en substance et en accidents." (3) 

Al-Ghazali states that existence may be divided into substance 

( ,jawhar) and accident ( 0ara~). 

In this respect al-Ghaz~li's account corresponds closely 

to that of Ibn-Sina. The vie'.'lS of al-Farabi and Ibn-Sina in 

relation to the account of al-Ghazali have been found to be on 

dissimilar lines; because al-F;r~bi ci.oals with the problem of 

existence and asserts that vrhatever exists or does not exist is 

so because of its essence and nature; whereas Ibn-Sina discusses 

the criterion of existence and its division into substance and 

c.:.ccident., J._l-Ghe:.zali' s account corresponds fully ~7i th this. 

3o Saliba, ~tude ooo 65 
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2. DEFINITION. 

Al-Farabi propounds the view that 'The definition is 

a compound universal made up of genus and differentia as when 

we say of man that he is a rational animal. When it happens 

in a particular definition that there are in it a genus and more 

than one differ.ntiae, as in the definition of animal as 'a body 

taking nourishment, sentient', you must know that the differentia 

which constitutes that species is the last, and the preceding 

differentiae joined to the genus are a definition of the genus 

of that species, whose definition was taken in place of its 

name. That genus either has not a name, and its definition also is 

put in place of its name, or it has a name, and its definition is 

taken and its name left'. (4) 

Ibn-Sina does not fundamentally differ from al-Farabi. 

He asserts that definition (hadd) is an [explicit] statement ....____ 

which indicates the connotation of a thing. Indeed, it 

includes all essential qualities of the thing and is composed 

of genus (jins) and differentia (fa~l); for its common qualities 

by which it is constituted are its genus, while the particular 

4. Dunlop, "Eisagoge" ••• 136 
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quality is its differentia • 

.AJ.-Ghazali states that definition consists in the 

compresence of genus and differentia. 

Here al-Ghazall' s account correspono.s to that of 

Ibn-Sina. Ibn-Sina agrees with al-Farabi in that definition 

is composed of genus and differentia. 

clarifies the nature of definition and relation of genus and 

defferentia to it. 

to this o 

3o DESCRIPTION. 

Al-Ghazali' s account a1'pe2.rs to be closer 

Jl~-Farabi propounds the view that 'The description is 

made up of genus and property, as when we say that man is a 

laughing animal, and of genus and accident, or accident~as 

·when 'Ne say that he is an animal which vrri tes and an animal 

which buys and sells.' (5) 

5. Dunlop, "Eisagoge" o•• 137 
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Ibn-Sina does not fundamentally differ from al-Farabi. 

He asserts that whenever a thing is characterized by a statement 

consisting of genus, property (kha~~a) and accident the 

totality of which ascertains the reality of a thing, it is known 

as description (rasm). The best description is the one in which 

genus is placed at the beginning to indicate the essence of a 

thing. For example, a man may be described as an animal that 

walks on two feet and has broad fingernails and a laughing nature; 

and a triangle may be described as a figure which has three 

angles. Ibn-Sina further adds that the description should be 

characterized by properties and accidents distinct from the 

thing. In this respect whoever characterizes a triangle as a 

figure whose three angles are equal to two right angles, cannot 

describe it to anyone except a geometrician. 

Al-Ghazali states that description consists in 

characterizing the latent qualities in terms of what is evident. 

Nothing can be more evident, comprehensible and manifest for 

its proper characterization than the existence of a thing, so 

that, its existence characterizes it. Here he apparently uses 



0 0. 

c - - -ta rif al-khafi bi 1-vradih ••• " in place of genus, property " 
and accident which have previously been used by both a1-P.:J.rabi 

and Ibn-Sina. 

Here al-Ghazali's account corresponds to that of 

Ibn-sina. Ibn-Sina a.grees v.ri.th al-Fa.rabi in that description 

consists in characterizing a thing by genus, differentia and 

accident. Moreover, Ibn-Sina illustrates the nature and 

functions of these terms with examples. .Al-G:b..azali'a account 

appears to correspond indirectly to this. On the other hctnc1, 

c - - -
his use of " ••• ta rif al-khafi bi 1-',·mdih " seems to be o.n 

"addition". 

4. ETERNITY AND CREATION. 

1\vo references are quoted fr.om Ibn-Sina. He asserts 

that 'A thing may be eternal according to essence, or it may 

be eternal v1i th respect to time. According to the former it is 

'that whose essence has no origin from Yrhich it exists' ; and 

·::i th respect to the latter 'it is that for whose age there vtas 

no beginning' o PJld tJ.1e word 'creo.ted' also has two distinct 



- 50 -

meanings that should. not be confounded. In one sense 'it is that 

for whose essence there was an origin by which it exists' ; and 

in the other 'it is the.t for the age of ·which there \':as a 

beeinning, and there vms a time when it did not exist. A 

prior-period (qabli:yya) during which it was non-existent, and 

that prior period v,ras terminated' • 

time involved in the whole matter. 

Hence there is a notion of 

Let us follow this argument. 

Everything that held for its existence a ternporel beginning aside 

from a creative beginning, must have been preceded by time and 

matter; and previous to that was altogether non-existent. Its 

non-existence could not have been together with its existence. 

It must have been earlier, which means thatthere was a period 

prior to its existence which has expired and is no more. And 

v.rhat constitutes that period is 'either a quiddity to itself' 

which in this case is time, 'or a quiddity to something other than 

itsel~ which is its time'. In both cases it is a proof of the 

existence of time' • (5) 

Creation after no previous existence is not analogous to 

5. .Afnan • • • 1 27 
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the priority of a thing where two meanings are involved, one 

concerning what is prior and the other what is posterior. 

For a thing which is prior cannot be established with what is 

posterior. "To be created everything must needs have been a 

possible being in itself; and it has been stated that the 

possibility of being is the potentiality of being. It does 

not depend on the ability or inability of the agent to create. 

The two things are entirely distinct, and the agent cannot 

create unless the thing is in itself possible. Now the notion 

of the possibility of being can exist only in relation to what 

is possible to it. It is not a substance in itself, it is a 

notion present in a subject and an accident to it. 

• • • 

'Creation means nothing except existence after non-

existence'. The non-existence of the thing is not a condition, 

it is just an attribute and an accident. And after coming into 

existence, it becomes either a necessary or a not-necessary being. 

So a thing in so far as its existence is said to have been from 

non-existence, need not have a cause in itself". (6) 

6. Af'nan 127 
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Al-Ghazali states that the created (~dith) thing 

consists of existence after non-existence and the eternal 

(qadim) thing consists of existence not preceded by non­

existence. 

Here al-Ghazali's account corresponds closely to 

that of Ibn-Sina. Ibn-Sina asserts that 'creation means 

nothing except existence after non-existence', and eternity 

consists of 'that whose essence has no origin from which it 

exists' and 'it is that for whose age there was no beginning'. 

He illustrates this view in greater detail with examples. iu­

Ghazali's short account corresponds fully with this. 

5o ACCIDENT. 

Al-Farabi propounds the view that 'The universals are 

of two kinds. One kind affords knovrledge of the essences of all 

its subjects, and affords no knowledge outside its essence of any 

subject. It is the universal of the substance. The other kind 

affords knowledge of the essences of some of its subjects and of 

other subjects things outside their essences. It is the universal 

of the accident. 
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The accident in general is that which affords knowledge of 

something outside the essence of a particular subject'. (7) 

Two references are quoted from Ibn-Sina. He 

asserts that every essence whose subsistence is in a subject 

(maw~nc) is called accident. 'An accident is a being in a 

locus. The locus is precedent to it and its being is not 

possible without the locus'. (8) In the connection Dr. S. 

Saliba says: 

"L'accident est, au contraire, ce qui est 

dans un sujet". (9) 

Al-Ghazali states that accident is that which 

occurs in a subject. It is incapable of subsisting in itself 

and as such it depend·s upon a subject ·for its subsistence. 

Here al-Ghazali's account corresponds closely to 

that of Ibn-Sina. The views of al-Farabi and Ibn-Sina seem 

7. Dunlop, "Categories" ••• 183 

B. Arberry ••• 

Saliba, Etude ... 
28 

65 
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to have concerned two different approaches. For al-Farabi 

divides universals into (a) that which afford$knowledge of 

the essences of all its subjects, and (b) that which affordb 

knowledge of the essences of some of its subjects and of 

other subjects outside their essences. In respect of 

this second kind al-Farabi brings in that the accident 

affords knowledge of something outside the essence of a 

subject. On the other hand, Ibn-Sina asserts that accident 

consists of eve~ essence whose subsistence lies in a 

subject, that is to say, the subject precedes it. Al-Ghazali's 

short account corresponds fully with this. 

6. SUBJECT .. 

Al-Farabf refers to the view that 'Aristotle calls 

the universal predicate which affords ·knowledge of the 

essence of the subject what is said of its subject, and that 

which affords knowledge of anything outside the essence of a 

subject what is said to be in a subject. Some things are of 

a subject, not in any subject, viz. the universal of the 

substance. Some are both of and in a subject, viz. the 



- 55 -

universal of the accident . Others are in a subject , 

not of any subject , viz . the individual of the accident . 

Others again are neither in nor of any subject , viz . the 

individual of the substance' . (10) 

~vo references are quot ed from Ibn- Sina. He 

asserts tha~.. subject in reality subsists by itself. It 

may refer to a place which is independent of its subsistence . 

Furthermore , it may be a cause by v hich something in it 

which is not a part of it becomes subsistent with it . 

Therefore , subject is what contains the thing and not as 

a part of it . It has an independent subsistence of its ovm 

on the one hand and by its species on the other. 

Al- Gh zali states that subject subsi st s by itself 

ape$rt from the abotract form inhering in it. 

Here al - Ghazali's account corresponds closely to 

that of Ibn- Sina. The views of al- Farabi and Ibn- Sina 

appear to be based upon dissimilar stand- points ; because 

10. Durlop "Categories" .. 184 
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al-Farabi uses the term 'subject' in connection with 

predicate which is mostly concerned with relational 

proposition, where subject loses its independent being 

apart from the predicate, for the total relation requires 

both these concepts. On the other hand, Ibn-Sina's 

subject manifests itself without any support whatsoever. 

It is concerned with a position which is capable of 

independently subsisting on the one hand and of becoming 

a cause for something else on the other. Al-Ghazali's 

short account appears to correspond fully with this. 

7. MATTER Al\TD FORM . 

Three references are quoted from al-Farabi. He 

propounds the view that 'Physical objects are either 

artificial or natural. Ex:amples of the artificial are a 

couch, a sword, glass and the like. Ex:amples of the natural 

are man and the other animals. Each is made up of two 

things,matter and form. The matter is, for example, the wood 

of a chair, and the form is, for example, the shape of the 

chair, i.e. its squareness, roundness, etc. The matter is 
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potentially a chair, and by the form it becomes a chair 

actually'. (11) Al-Farabi further asserts that the 

subsistence of each of them requires two things: c.ne ._ 

~ pa•••••• corresponding to ~ ~ the wood in the chair; 

and the other ti1s a. J · I ·a tt corresponding to L1 b P the 
W~t C::...O-t"--("<2-SPO-....,J..,s to 

making of the chair. Here .._A p: · b i: J1 alJ the wood is the 
wh-~ .. :l c.o_,-rQ...S po~s to 

matter (madda), and ~ 11 1 "iz I • a 816 the making is the form. 

Ibn-Sina does not basically differ from al-Farabi. 

He asserts that whenever a place cannot be independent of 

subsistence, we do not call it a subject, rather we term 

it 'matter (hayUla)' instead. On the otherharid, a thing 

may exist in a place and be a substance along with it : if 

the proximate place where it exists becomes subsistent with 

the substance, it does not subsist with its essence; 
co,.\A.Se. 0.} 

thereupon it has aAsubsistence which we call form. In this 

connectionS. H. Nasr says: 

"Form according to Ibn-Sina, is "the quality or 

quiddity (mihiyah) by which a body (jism) is what 

11. Dunlop, Fu§ul 28 
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it is," whereas matter "is that which supports (hamil) 
• 

the quality or fonn". Matter can only exist by the 

form imparted to it by the Intellect; without form it 

would be pure receptivity deprived of being. That is 

why prime matter cannot be found by itself. Moreover, 

"matter is [created] for form and its purpose is to have 

form imposed upon it, but form is not [created] for 

matter". (12) 

Al-Ghazali states as regards man that what pursues 

the course of humanity is called form and its place is 

termed matter. Wood, for example, is a subject for the form 

of chair and matter for the form of ashes. For it remains as 

wood when it assumes the form of chair, but loses iw being 

with the form of ashes. 

Here al~Ghazali's account involves two aspects, one 

dealing with the nature of form and matter, and the other 

comprising examples. Now with respect to the first aspect 

al-Ghazali's account corresponds to that of Ibn-Sina, and 

with respect to his second aspect, his account corresponds 

closely to that of al-Farabi. Ibn-Sina agrees with al-Farabi 

12. Nasr, Gosmological Doctrines ••• 218 
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in that a thing manifests itself in a place and with a 

form. Moreover, Ibn-Sina asserts that if a place is not 

independent of its subsistence, we sometimes call it matter; 

and form is a quality by which a body is what it is. If the 

place subsists with the reality of a thing, it manifests 

itself through form. The first aspect of al-Ghazali's 

account appears to be closer to this. In this respect Ibn­

Sina's use of maballmay be compared to al-Farabi's manzila. 

On the other hand, al-Farabi uses the examples of khashab 

and sarir in order to demonstrate his views on matter and 

form• The second aspect of al-Ghazali's account corresponds 

fully with these. 

B. FORM IS SUBSTANCE. 

Ibn-Sina asserts that something can exist in a place 

apart from its being in a subject. He describes it as form 

and demonstrates it to be substance as well. For an existent 

which is not in a subject is called substance. Here his 

argument is based on giving prominence to form. "Yet in the 

scale of existence form is superior to matter. It is more 
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real. Bodily matter cannot divest itself of material form 

and so remain separate. Its ve~ existence is that of one 

disposed to receive, just as that of an accident is an 

existence disposed to be received. Form is what gives unity 

to a portion of matter, and form is dependent upon disposition. 

Under Platonic rather than Aristotelian influence Avicenna may 

be thought to give to form a superior reality which is some­

what degraded when united with matter. Thus in his view 

intelligible reality is superior to sensible reality." (13) 

Al-Ghazali states that form is called substance, 

because substance consists of eve~ existent which is not 

in a subject, while form is not in a subject. 

Here al-Ghazali's account corresponds closely to 

that of Ibn-Sina. Ibn-Sina asserts that there is something 

which exists in .a place without being in a subject, and he 

calls it form and considers it to be substance; for an 

existent which is not in a subject is termed substance. 

Al-Ghazali's account corresponds fully vdth this. Moreover, 

13. Afnan ••• 111 
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he arranges Ibn-Sina's view in the order of syllogism; and 

we may demonstrate its various forms in the following ways 

in order to test the validity of the reasoning:-

1 • .All substance is that which consists of 
every existent not in a subject. 

All form is that which consists of every 
existent not in a subject • 

• .All form is substance • • • 

2. All substance consisting of eve~r existent 
is not in a subject. 

• 
• • 

• . . 

4. 

. . 

All form is sub&tance • 

All form is not in a subject • 

.All substance consisting of ever,y 
existent is not in a subject. 

All form is not in a subject. 

[No conclusion] • 

All existent which is not in a subject is 
substance. 

All form is the existent which is not in a 
subject. 

All form is substance • 
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In the first form of syllogism 'which consists 

of every existent not in a subject' is the Middle term; and 

as predicate in both the premises it remains undistributed. 

Hence the conclusion involves a fallacy which is technically 

lmown as the Fallacy of Undistributed Middle. 

On the other hand, if 'that which consists of eve~ 

existent' is omitted from the 1finor premise, then it would 

be a negative proposition. Consequently, the conclusion 

would be negative and therewith negate the affirmative con­

clusion. Thus this method also is defective. 

In the second form the syllogism appears to be 

valid in the form of 'CELARENT'. But the main fallacy lies 

with the transfer of the given conclusion to the Minor 

premise, since 'All form is substance' is al-Ghazali's 

conclusion. However, it has been taken here in the Minor 

premise for which it is basically wrong. 

In the third form both the Major and Minor 

premises are in negative forms. Thus according to the 

syllogistic rules no conclusion can be inferred from two 

negative premises. Therefore, the affirmative conclusion 
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'All form is substance' cannot be proved. 

In the fourth form the Middle term 'existent 

which is not in a subject' in both of the premises suffers 

from ambiguity and involves the Fallacy of Ambiguous Middle. 

It follows, therefore, that all these forms of 

syllogistic reasoning lack material validity. However, 

al-Ghazali simply states Ibn-Sina's view in a methodical 

way without pointing out any inconsistency whatsoever. 

9. CLASSIFICATION OF SUBSTANCES. 

Ibn-Sina asserts that the primary things in 

existence are substances. The next grade of being is 

concerned with accidental things. The substances which 

do not have bodies in existence, pertain to the primary 

substances with the exception of the grade of matter. These 

substances are of three kinds, viz. matter, form and 

separate substance which is neither a body nor a part of it. 

For body and its parts are caused, and ultimately imply 
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substance which is cause. Thus he arranges the order 

of existents in the following way: 

1. Separate incorporeal substance 

2. Fonn 

3. Body 

4. Matter 

Although they may be a cause of body, they are 

incapable of providing the existence of things; rather each 

of them is a place for the attainment of existence. In this 

connection Dr. D. Saliba says: 

"La premiere substance qui ait droit a 1' existence, 

c'est la substance .separee; la seconde, c'est la forme; 

la troisieme, c'est le corps; et enfin, la quatrieme, 

c'est la matiere. Il est vrai que le corps est compose 

de matiere et de forme qui sont ses causes; or, comme 

la cause est anterieure a l'effet, la matiere qui est 

une cause par rapport au corps doit preceder en quelque 

sorte le corps. Mais on peut repondre a ceci que la 

matiere n'est pas la cause de l'existence du corps. 
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Non seulement la matiere n'est pas cause de l'existence 

et a ce titre est denuee de tout effet actuel, mais son 

role est reduit a celui d'un simple receptacle. La 

matiere n'est pas la cause de l'existence du corps, elle 

est simplement le lieu qui regoit l'existence. La 

preuve en est, qu'elle n'existe que par la forme qui 

compose avec elle l'individualite du corps. La matiere 

est done quelque chose d'inferieur en degre, dans l'echelle 

ontologique, non pas seulement a la forme, mais au 

compose de matiere et de forme; a savoir, le corps." (14) 

Furthermore, in connection with the order of 

substances S.H. Nasr remarks: 

"The separate substances themselves form the first 

class in the list of beings which "have a right to exist," 

that is, which possess a rank in the hierarchy of Being. 

The order of this scale may be given as follows: 

1. Separate substances 

2. Form 

3. Body 

4. Matter • 

• 14. Saliba, Etude 68 
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As the separate substances, or angels, stand 

highest in this scale, matter stands lowest in the 

hierarchy and possesses an inferior degree of reality 

with respect to form, contrary to the view of Aristotle." (15) 

Al-Ghazali divides the substance into four groups, 

viz. matter, form, body and separate intelligence. Each body 

consists of the first three of the above substances. Water, he 

states, is a body composed of the form of a liquid thing, and 

matter is a support of it. 

Here al-Ghazali's account corresponds closely to that 

of Ibn-Sina. Ibn-Sina classifies substances into four kinds 

and al-Ghazali's account of division corresponds fully with this. 

But it has been observed that al-Ghazali changes Ibn-Sina's 

order of substances and places matter first, form second, body 

third and separate intelligence fourth. Moreover, he gives the 

definite name of 'separate intelligence' to that which Ibn-Sina 

called 'separate incorporeal substance (al- jawhar al-mufaraq 

al- ghayr al-mujassam)'. This Ibn-Sina defined as a separate 

substance which is neither a body nor a part of it, and to this 

15. Nasr, Cosmological Doctrines ... 200 
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indefinite character al-Ghazali clearly ascribes a definite 

name. Furthermore, al-Ghazali introduces the example of 

water in connection with this classification of substances 

and describes it as a kind of body. Thus his instance of 

"Fa 1- ma', mathalan, jism murakkab min: ;>urat al-ma'iya, 

wa min al-hayilla al-Qamila li ~-~uran appears to be an 

n addition". 

4. RESULT. 

Al-Ghazali's accounts correspond to those of 

Ibn-Sina in all points considered in this chapter. But with 

respect to examples his account corresponds to that of 

al-Farabi in point no.7. 

In addition to his materials available in Metaphysics, 

al-Ghazali depends upon both of al-Farabi and Ibn-Sina in their 

Logic in points 2 and 3. Moreover, some "additions" have been 

observed in points 3 and 9. 



CHAPTER THREE 

DOCTRINE OF THE REALITY OF BODY. 
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1 o BRIJ11F INTRODUCTION. 

In this chapter al-Ghaz~li deals with the doctrine of 

the reality of body, and ascertains its nature by Geometrical 

methods. Body, he states, is subs ta..nce in respect to v1hich 

three dimensions can be postulated to have intersected at right 

angles, and more than three cannot be so ascribed. 

He discusses the nature and prerequisite of right 

angles and their relation to acute and obtuse angles. 

He demonstrates the absurdity of defining body as 

a long, wide and deep thing for the reason that a thing may be 

characterized as a body not because of its length, width and 

depth; but it would be so described in respect of the content 

indicated by these three-fold dimensions~ 

He illustrates how dimensions can simply be rega.rdea as 

transitory phenomena, whereas the corporeal form remains 

unalterable. In this connection he sho~s that dimensions 
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existing in the body are accidental·phenomena which may, 

of course, be necessary and inseparable., 

Therefore, the primary essential of body is corporeal 

form, and it may accept a postulate of dimensions vthich is not 

the actual existence of them, but concerns the dimensions which 

are actually present as accident., 

My investigation is concerned 1vi th the collection of 

materials relevant to al-Ghaz~li's four fundarnentaJ. points in 

this chapter; ~ ~: (a) body has three dimensions, (b) nature 

of angles, (c) nature of body and (d) corporeal form is the 

essential of body., 
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2. A1,!ALOGOUS VIEI·lS. 

AL - GHAZA:LI •. 

I. BODY HAS .THREE DII.:IENSIONS. 
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3. COI'fiPARJ~.TIVE STUDY. 

1 o BODY lli1.S rn-IREE DD~m:NSIONS. 

Al-Farabi begins by referring to the opinion that we 

cannot have any knowledge of the reality of a thing except through 

properties, accessories and accidentso In this connection he 

mentions as an example that vre do not know the reality of substance. 

On the contrary, v1e are only cape.ble of knowing a thing through 

its property (khassa)which does not exist independently in a 

substratum, that is to say, it is not its realityo Accordingly, 

v1e do not know the reality of body, but we simply knovr a thing 

which has the properties of length, width and depth. In this 

connection Dro Muhsin Mahdi says: 

"Then, after that, he proceeded to inquire into them. 

He found that each of the things he 'called substance 

extends in all directions, having length, width and depth. 

He called them, insofar as they are endowed with the property 

o~ extending in all the directions, at times bodies and at 

times bodily substances. Hence natural beings become bodies 
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and attributes, and bodily substances (or substances that 

admit of assuming a bodily form) and attributes in them". (1) 

Two references are quoted from Ibn-Sina. He asserts 

that body (jism) is substance in respect to which three dimensions 

(abcad) can be postulated in such a way that each of them is 

perpendicular (qa'im) on the other; but more than three cannot 

be ascertained in this manner. In this respect Ibn-Sina 

demonstrates that the first dimension may be postulated in any 

way one likes and be described as length. Then the second 

dimension can intersect the initial dimension at right angles 

and is called width. Lastly, the third dimension can intersect 

both of the above dimensions at right angles and is termed depth. 

"A body is supposed to have three dimensions and no more. It 

is first supposed to have length, and if so then breadth, and 

if so then depth "• (2) 

Al-Ghazali states that body is substance in respect 

to which three dimensions (imtidadat) can be postulated 

intersecting at right angles (zawaya qa'ima). Al-Ghazali 

further adds that body is the only thing which can be divided 

from three directions. On the other hand a right angle is 

1. Mahdi, Alfarabi's Philosophy of Plato and Aristotle ••• 98. 

2. Afnan ••• 110. 
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specified for the reason that if any eo ndi tion is not imposed, 

then in each body manifold dimensions can be postulated vihich 

do not intersect at right angles. But whenever right angles 

are postulated, they do not exceed three dimensions: length, 

width and deptho 

Here al-Ghaz~li's account corresponds closely to that 

of Ibn-sina. The views of a~-Farabi and Ibn-Sina are not of 

very similar natureo According to al-Farabi vre are incapable 

of knowing the reality of body, rather instead of it we can 

simply knov1 its properties. Moreover, "each of the things 

he called substance extends in all directions, having length, 

width and depth •••"o On the other hand, Ibn-Sina asserts that 

body is substance where three dimensions can intersect at right 

angles. Furthermore, any number exceeding three cannot be 

capable of doing so. Al-Ghazali's account fully corresponds 

with this. But it has been observed that al-Ghazali uses 

- - - - c-imtidadat in place of Ibn-Sina's ab ad; both terms, however, 

have been translated in this investigation by "dimensions". 
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2 o NA'I1URE OF .. 1\N GLES • 

Two references are quoted from Ibn-Sina. He asserts 

that vvhenever one line stands [ perpendicule>.rly] upon another, it 

produces t,:ro equal angles on its sides. Then the perpendicular 

is vertical upon the other, and each of the t':.ro a_ngle s is a 

right angle. Ibn-Sina describes the nature of the obtuse 

(munfarija) and acute (b~dda) angles in this connection; and 

states that the obtuse angle is greater than the right angle, 

whereas the acute angle is smaller than it. Furthermore, he 

asserts that the right angle is produced by d.ravri.ng a perpendicular 

upon a dimension, so that,.it does not incline to either of the 

two directions. This is the meaning of body's being endowed with 

three dimensions. 

Al-Ghazali states that a right- angle is that which is 

produced by drawing a straight line as perpendicular in the 

middle of a.nother in such a VJay that it does not incline to 

anyone of the two sides, so th&. t, t,.vo angles thus produced on 

both sides are equal. \?he never the line is made to incline to 

the right-side, then the angle of the side to which the 

in cl ina tion is, becomes narrower than its opposite ancl is called 

a,cute; whereas the opposite vlider angle is tenned obtuse. 
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Here al-Ghazali' s account corresponds closely to thct 

of Ibn-Sincl. Ibn-Sina illustrates tho.t right angle can be 

proo.uced by erectinr: a perr-endicular on a dimension in such a 

manner that tv10 equal angles are produced. But whenever the 

line inclines to one side, tvm unequal angles are produced, one 

being greater than the right angle ar.d the other being smaller 

th:.:n it. Al-Ghazali 1 s account fully corresponds VTi th this. 

3. NATURE OF BODY. 

Two references are auoted from Ibn-Sina. He asserts 

the view that body is long, \'fide and deep. It is divisible 

in all dimensions. But Ibn-Sina clarifies that by this 

division it is not meant thc:.t body is actually divided "exhaustively", 

rather this division may simply be postulatedo 

Thus it is necessary to perceive a body by the fact 

that it is a substance that has a form which subsists v.d. th it. 

Then all postulated dimensions v1ithin its extremities, furms 

and positions c.s.n simi-•ly be things vrhich are not its constituents, 

rathe~ they are only subordinate to its substance. .Lt times 

some or all of them may attach to some of the bodies, whereas at 
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other timc~s nothing or any of them ma.y attach to some of the 

bodies. 

In order to explain this assertion Ibn-Sina introduces 

the exam1)le of wax and areues thc.t if you take a piece of vrax and 

mould it into a shape, dimensions would actually be postul~ted 

for themo You mc.:.y in f&ct t:ive cert~~.in definite and calculated 

dimensions within certain limits. On the other hc>.nd, if you 

change thc;.t form, no dimension rrould actually be characterized in 

that particul~r limit and measure. Rather ne'.'! dimensions ·:;ould 

arise which are distinct from the others .. 

belong to the category of quc..ntity. 

These dimensions 

'.'li th reference to the dimension Ibn-Sina further 

asserts that at times it mo..y so happen that in some of the bodies 

these new dimensions appear to be as necessary and inse1~arable 

as the adherence of their forms. On the otherha.nd the form is 

subsidiary; as such the adherence of form does not indicate that 

it is included in the definition of its corporee.lity. Same is 

the: c~~se '-'ti th these p2,rticule.r dimensions. 

Al-Ghaz'8.1i begins v.ri th the statement the:.t body is long, 

~ide and deep, but shows that this definition appears to be 
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inaccurate; becQuse body is not a body on account of Tihat it 

contains actually by ~·t13.y of length, v!:i.<l th and depth but on 

account of its capacity for the acceptance of length, width a,nd 

depth. The three dimensions can be demonstrr:·~ted by the fact 

that if you take a piece of vmx and form it into the length of 

the span of the hand, the breadth of the trio fingers a,cd thickness 

of one finger, then it is a body not because of c;ih<..~ t it eo ntains 

in length and width, since if you make it round or another form, 

that definite dimension and length cease to exist and two other 

dimensions are produced instead of them and the corporeal form 

(as-sura al-jismiy;va) is not changed at all. 
0 c 

Therefore, the dimensions existing in the body are 

accident outside the essence of corporeality. They may be 

necessary and inseparable (like the form of the sky) but some-

thing which is accidental may be necessary_,· ·~.s may be ·the 

accident (like the blackness of the Abyssinian). 

Here a.l-Ghaz;.ii' s account corresponds closely to that 

of Ibn-Sinao Ibn-Sina asserts that body is long, :-,d.de e,rrl deep. 
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All postulated dimensions, forms and positions are not constituent 

parts of it, rather they are subordinate to its reality. He 

introduces the example of wax and explains how changes occur in 

bodies under the varied conditions of them. Al-Ghazali's account 

fully corresponds with this. Furthermore, he notes that the 

definition of body as being long, wide and deep is inaccurate; 

and this may be treated as an "addition". 

4. CORPOREAL FORM IS THE ESSENTIAL OF BODY. 

Al-Farabi refers to the opinion that while the 

corporeal form is the dimension which gives subsistence to the 

natural body, its subsistence cannot be perceptible through the 

senses. It may be perceptible, [or] be a principle of the things 

perceptible through the senses. But it is accidental to the 

existent in that it exists and [it is accidental] to all that 

is included in numerous aspects of knowledge; such as, unity, 

multiplicity and the like. Moreover, these are included in 

Natural Sciences, Theoretical Sciences and the like. 

Two references are quoted from Ibn-Sina. According 

to him, corporeal reality is a form of continuity (itti~al) which 

is capable of accepting a postulate of three dimensions, which 

we have mentioned above. This means neither the measure nor the 
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corporeal quantity; for this body, in as much as it hu.s 

form, does not differ from another bod.y in that it is greater 

or smaller, and it does not correspond to a thine; in that it 

is similar or calculable or equivalent or associated or 

dissimilar. On the other hand, it has these properties on 

account of its quantity and on account of an aspect •:1hich 

defines it. Thus the asnect of body is distinct from that of 

its corporeality. 

On the other hand, corporeal form, in as much as 

it is corporeal, req_uires matter for its manifestation. The 

nature of corporeal form is such that it does not differ in 

itself, for it consists of one simple nature; as such it 

cannot make specific differences. Because if any difference 

enters into the reality of corporeal form, it involves things 

which are aa.ded from outside, I"! hi le one of the forms ·.vould be 

connected with matter. That is why its aspect cannot exist 

with that of the reality of the difference. 

Ibn-Sina further asserts th:-::_t corporeal form may either 

be continuity itself or a nature necessitating continuity, so that, 
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the corporeal form cannot exist without· the continuity which 

is requisite to it. In this respect if it is the continuity 

itself, the body may be continuous end then discontinuous; in 

such a case there must be something v.,rhic h ho..s the potentiality 

for both cases. Ibn-Sina further argues thc.t the essence of 

continuity, because of its being continuous, does not accept 

<li scontinui ty (infis~l); for the.t which accepts continuity does 

not cease to exist at the time of discontinuity, ivhereas 

continuity would cease to exist at the time of discontinuity. 

Therefore, there is something other than continuity v1hich accepts 

discontinuity, and moreover, this very thing accepts continuity 

also .. So continuity is not capable of accepting cliscontinuity, 

nor is it a hature necessitating continuity because of its essence .. 

It is evident, therefore, that there is a ree.lity 

other than the corporeal form \vhich accepts both continuity and 

discontinuity while it is joined to the corporeal form. This 

is the thing which accepts unison vath the corporeal form, thus 

becoming a single body because of bodily continuity which 

constitutes it or adheres to it. 
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Al-Ghc..tz;li concludes this chapter by stating that the 

essential of body is corporeal form, <:tnd it h~1s ability to accept 

a llOS tula te of dimensions not as u.n B ctur:9_1 existence or' them but 

as an accident actuBlly present. For this reuson one body can accept 

greater and sm.s_ller rnca.surement, so that, it incree.ses at one 

time and decreases at another time without any addition fro~ 

outside, since measurement here is an accident. Furthermore, 

some of the measurements are not specified for the essence of 

body, v1hile existence of the measurement is distinct from the 

reality of body. However, all bodies are eoual w1th respect to 

corporeal form and no differences between them c&.n be imagined. 

They are only different in respect of measurement. 

Here al-Ghazali' s account corresponds to the vievrs of . 

Ibn-Sina, The approach of Ibn-Sini appears to be dissimilar to 

that of al-Farabi .. According to al-Farabi, the copporeal form 

while concerning dimension vrhich gives subsistence to the natural 

body cannot be perceptible through the senses. It is ·e.ccidental 

to a thing and to all that is included in numerous sciences. But 

Ibn-Sin~ makes his assertion in a different way. Corporeal re~lity 

c:;_ccordinc to him, is a form of continuity 1.'rhich is capable of 

~ccepting the postulate of' the aforesaid three dimensions. Body, 
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in as much as it h~'.S form, does not cJiffer from another of its 

kind in that it is c;reater and smaller in extent. On the other 

hand, the nature of corporeal form consists in one simr1le 

continuity for v1hich it does not differ in itself. He further 

adds that corporeal f'orm is either continuity itself or a nature 

vrhich the continuity follovrso If it concerns the veDr 

continuity, the body maybe continuous and discontinuous, ;_:)_r:d if' 

it is so,: there must be something car1able of potentiality for 

both c2.ses. Thus there is a reality other than the corporeal 

form which accepts continuity and discontinuity, and establishes 

a unison with the corporeal f'orm. Al-Ghaza)i' s account appears 

to be closer to the detailed vievis of Ibn-Sin~. It may further 

be said that Al-Ghazali hcLS clearly systematized materials derived 

from varied presentations of Ibn-Sina' s views. 
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4. RESULT. 

Al-Ghazali's accounts correspond to those of Ibn-Sina 

in all points. In addition to his agreement with Ibn-Sina's 

metaphysical works al-Ghazali's accounts correspond to his 

Physics and Mathematics in point 2. 

Further more, a certain "addition" has been observed 

in point 3. 



CHAPTER FOUR 

DOCTRINE OF THE INSEPARABLE 

RELATION BETVVEEN MATTER 

.AND FORM. 
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1. BRIEF INTRODUCTION. 

In this chapter al-Ghazali states the doctrine of 

the inseparable relation between matter and form. He begins 

by describing their invariable relation and then gives two 

proofs for this relation. 

In his first proof al-Ghazali clearly points out 

that if matter exists without form, then one of two things 

must be true: either it would be perceptibly indicated by 

hand, or it would not be so perceptible. In the former case, 

it involves two aspects resulting in division of the thing 

which in fact manifests itself through corporeal form. In 

the latter, it implieB an absurd statement, since form must 

settle somewhere for its manifestation. 

In his second proof al-Ghazali shows that if matter 

is postulated to be free from form, it would be either 

divisible or not divisible. Then he demonstrates that in 

either of the cases matter cannot be isolated from form. 

While indicating this inseparable relation 
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al-Ghazali refers to various opinions and uses them to 

substantiate the body of his proofs. 

The present investigation is concerned with the 

collection of materials from this chapter relating to (a) 

the inseparable relation between matter and form, (b) and 

(c) the two proofs and, (d) the conclusion of this relation. 
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2. ANALOGOUS VIEWS. 

AL - GHAZALI. 

I. INSEPARABLE RELATION BETWEEN MATTER AND FORM. 
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3. COMPARATIVE STUDY. 

1 • INSEPARABLE RELATION BETWEEN MATTER AND FOR1f.. 

Al-Farabi propounds the view that subsistence of 

form is with matter and matter is a substratum for the 

support of forms. But forms have no subsistence by them­

selves, rather for their existence, they require to be in 

a substratum, while their substratum is matter. That is 

why, existence of matter is for the sake of forms. In this 

connection Dr. F. Dieterici says: 

"Der Stoff ist die letzte und geringste aller 

Wesenheiten. ~atte derselbe nicht die Annahmefahigkeit 

zur Form, so hatte derselbe keine actuelle Ex:istenz. Er 

war also potentiell nichtseiend. Dann aber nahm der 

Stoff die Form an und wurde Substanz, diese nahm dann 

Hitze, Kalte, Trockniss und Feuchtigkeit an, und ward 

zu Elementen. Dann erzeugten sich aus diesen 

letzteren die verschiedenen Producte und Zusammenset­

zungen." ( 1 ) 

1. Diet. Abh. (Text) • •• 162 
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Ibn-Sina agrees vrlth al-Farabi and asserts that 

corporeal matter (al-madda al-jusmaniyya) actually subsists 

with the existence of form. On the other hand, material 

form (a~-~ura al-maddiyya) cannot be separate from matter. 

Thus Dr. D. Saliba remarks: 

"La matiere n' existe que par la forme, elle ne 

peut pas en etre separee ni exister en meme temps en 

soi et en acte, car c'est la forme qui actualise la 

matiere." (2) 

Al-Ghazali states that matter has actually no 

existence apart from form, rather its existence is always 

with form. Similarly, form cannot subsist by itself 

without matter. 

Here al-Ghazali's accouht corresponds closely to 

that of al-Farabi. Ibn-Sina agrees with al-Farabi in that 

the relation between form and matter is inseparable and 

one cannot exist without the other. Al-Farab1 further 

asserts that form can only subsist witp matter, and this 

2. Saliba, ~ude ••• 68 
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matter, on the other hand, may be called a substratum for 

the support of form. Al-Ghazali's account appears to be 

closer to this. 

2. FIRST PROOF MATTER IS NOT DEVOID OF FORM. 

Al-Farabi propounds the view that matter is a 

substratum for the subsistence of form; and form, on 

the other hand, cannot in fact subsist or exist without 

matter. Because, existence of matter manifests itself 

through form; that is to say, unless form is existent, 

matter cannot exist. Al-Farabi further asserts that the 

existence of form is not for the purpose of producing matter, 

but for the sake of actually deriving corporeal reality. 

Thus each kind can be actually existent and perfect if its 

form is attained. Furthermore, matter cannot continue to 

be apart from form. 

Two references are quoted from_Ibn-Sina. He does 

not fundamentally differ from al-Farabi. According to him, 

matter can not be separate from corporeal form, nor can it 
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actually subsist alone. If it is separate from corporeal 

form, then one of two things may be true. Either it has a 

position (wa~c) and place (~ayyiz) for its existence, or it 

has neither of these. If it has a position and place and 

can be divided, then it undoubtedly involves a quantity, 

while to postulate that it has no quantity is self­

contradicto~. If it is not divided and has a position, 

then it is a point (nugta) to which a line may be drawn. It 

cannot be an isolated essence, because when a line is drawn 

to it, it meets another point besides it. Then if it meets 

another line it meets another point besides it. 

Ibn-Sina further asserts that corporeal fonn 

does not differ in itself. Thus it cannot be held that 

some of it should subsist in matter and some of it should not. 

For it cannot have such a nature in whi,ch there is no 

difference and at the same time a difference should appear 

in its ve~ existence. Since its existence is one, there 

are three possibilities: (a) it subsists in matter, or (b) 

it does not subsist so, or (c) some of it subsists in it and 

some of it does not. But it is inconceivable that some of 

it should subsist in it and some of it should not. Because 
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existence in so far as it is. one cannot be different in 

itself. Therefore, there are only two possibilities: either 

one is wholly not subsistent, 2! wholly subsistent in it. 

Since the whole of it is not not-·subsistent there, it follows 

that the whole of it subsists there. 

Al-Ghazali lists two ways of proof for the 

inseparable relation between form and matter. If matter 

exists without form, there are two possibilities: either 

matter and its direction would be perceptibly indicated 

by hand, 2£ it w9uld not be so. If it were indicated 

perceptibly, it would have two directions. What meets from 

one direction is different from another. As a result it 

would be subject to division; and thus it would involve 

corporeal form, while the possession of corporeal form and 

its reality simply point out admissibiiity of division. 

On the other hand, if matter is not capable of 

being indicated, that also involves an absurdity. For 

whenever matter occurs in a form, it may be in eve~ place, 

or it may not be anywhere at all or it may be in one place 

and not in another. Strictly speaking, each of the three 
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divisions becomes invalid and what is attributed to them 

is untenable. It is self-evident that we may not validly 

speak of its being in eve~ place or in no place; but as 

for the invalidity of speaking of its being specifically in 

one place and not in another, the corporeal form, in so far 

as it is corporeal, does not require any definite place; 

rather all places in this respect are one. Hence 

specification to one place is made by something which is 

additional to corporeality. 

Here al-Ghazali's account indirectly corresponds 

to that of Ibn-Sina. Ibn-Sina agrees with al-Farabi in that 

matter cannot manifest itself without form. Moreover, 

Ibn-Sina asserts that if matter is separate from corporeal 

form, then it would have a position and place or it would 

have nothing of this kind. In either of the cases matter 

can only be conceivable in and through form. Furthermore, 

Ibn-Sina points out how matter is inseparably connected with 

form at the time of division and otherwise. He also 

demonstrates how corporeal form cannot differ in itself. 

However, it appears that al-Ghazali's account corresponds 

to that of Ibn-Sina in an indirect way. Moreover, his 
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account is seen to be a systematic rearrangement. 

3. SECOND PROOF. 

Al-Farabi re~ers to a view concerning matter and 

~orm. According to this view, matter in itsel~ is one 

thing and in so ~ar as it is prepared, it is another thing. 

Preparation [appears in] its ~orm. But it is not in ~act 

like this; ~or preparation is ~nvolved in] matter. 

Two re~erences are quoted ~rom Ibn-Sina. 

According to him, matter can be viewed in terms of position 

which is connected with corporeal form. If it had position 

in its essence, it would either be divisible in which case 

it would have a body; or it would not be divisible, and 

as such it would be a point or a line or a surface. 

Ibn-Sina ~urther explains how an essence that has 

no part either potentially or actually can accept quantity 

and becomes equal to it by making it manifest that matter does 

not exist as a separate entity. But on the other hand, the 

existence of matter is only receptive and nothing else, just 



- 117 -

O.."l"- ~~.s.k.~c,..e... c-J'VV.:<..h. ~ 

as, the existence of accident is~receiv~ and nothing 

else. Furthermore, it can only be that its existence is 

either receptive, thus making it always receptive of a 

thing, or else it has a special subsistent existence - then 

it receives, thus becoming, by virtue of its special 

subsistence existent with no quantity, while it subsisted 

as having no quantity. Thus corporeal measure (miqdar) 

becomes an accident to it in such a way that it has 

potentially several parts. It subsists as a reality in 

itself which has no parts in view of its lack of extension 

in itself. Thus it comes about that what has subsisted as 

having no part is subjected to the accident of that which 

nullifies the quality by which it actually subsists due to 

the occurrence of an accident in it. Accordingly, matter by 

itself has a form which is not accidental to it, but which is 

one potentially and actually; and it has another form which 

is accidental to it and which is not actually one. Thus 

between the two things arises common thing which is 

receptive to both, and is capable of becoming, at one time 

incapable of dividing and at another capable of dividing, 

meaning the near power which has no mediator. 
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Al-Ghazali states that whenever matter is 

postulated to be free from form, it would be either 

divisible or not divisible. If it is divisible, it must 

have corporeal form. If it is not divisible, one of two 

things may be the case: either its opposition to accepting 

division implies a nature essential to it, or it is 

accidental, external and inconsistent with it. If it is 

essential, it would be impossible for the accident and 

intelligence to become a body. If the opposition to 

division is accidental and external, it must have a form 

and can never be devoid of it. But that form appears to 

be contra~ to corporeal form. 

Here al-Ghazali's account corresponds to that 

of Ibn-Sina. The views of al-Farabi and Ibn-Sina are 

on dissimilar lines. Al-Farabi makes the distinction that 

matter in itself is different from that of its prepared 

state; whereas Ibn-Sina asserts that matter is inseparably 

connected with corporeal form. It has position and place, 

and as such it implies quantity and division. Moreover, he 
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argues that existence of matter is always receptive and 

is connected with corporeal reality. Matter manifests 

itself through form which is not accidental to it. 

Al-Ghazali's account indirectly corresponds to this, and 

and it appears to me that he systematizes the views 

without distorting the basic concept put forward by 

Ibn-Sina. 

4. CONCLUSION ON THE INSEPARABLE RELATION BETWEEN MATTER 
AND FORM. 

Three references are quoted from Ibn-Sina. 

According to him, matter can not be without form. It 

would either be with a form which involves acceptance 

of separation, association and formation, easily or 

with difficulty; 2! it would be with a form which makes 

it impossible to accept them. 

In concluding the subject of the inseparable 

relation between matter and form Ibn-Sina asserts that 
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each body must have a specific place, but it does not 

have a place which is specially applicable to it on 

account of its being a body, otherwise each body would 

be like this one. It must therefore be specific to 

it because of some form in its essence. However, a body 

is either not receptive of formations and particularization 

in which case it becomes so on account of its association 

with a form, because as a body it is receptive of form; 

2! it is receptive of form whether easily or with 

difficulty. Whatever the case maybe it must be in one 

of these forms. 

Therefore, corporeal reality cannot be separate 

from form, that is to say, matter actually subsists with 

form. 

Al-Ghazali concludes this chapter by stating 

that matter cannot be found without form. On the otherhand, 

corporeal form and matter cannot exist unless a complete 

Gli!k~~is att·ributed to them for a particular kind of 

that body. For eve~body if left to its nature, seeks for 
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a place to settle there. It involves that, not because of 

its being a body, but because of something further to this. 

Each body is capable of being disjoined, which 

may be easy or difficult or impossible. Each of them is 

not with pure corporeality,·but it is on account of 

something additional to it. So the additional thing which 

is indispensable also completes the existence. 

Here al-Ghazali's account corresponds to that 

of Ibn-Sina. Ibn-Sina asserts that matter cannot be isolated 

from corporeal form. Along with form it necessitates the 

acceptance of association and dissociation either easily or 

with difficulty. Furthermore, he advocates that a body must 

have a specific place for its manifestation and must receive 

form easily or with difficulty. Al-Ghazali's account 

indi'rectly corresponds to this. Moreover, his account appears 

to be a systematic arrangement of the detailed views 

advocated by Ibn-Sina. 
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4o RESULT. 

Al-Ghazali's accounts correspond to those of 

Ibn-Sina in points 2, 3 and 4; and his account corres­

ponds to that of al-Farabi in point 1. 

Al-Ghazali's accounts correspond to Ibn-Sina's 

Physics in points 3(i) and 4(i) & (ii). 

It has been observed that al-Ghazali's accounts 

indirectly correspond to all points in those of Ibn-Sina. 



CHAPTER FIVE 

DOCTRINE OF ACCIDENTS. 
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1o BRIEF INTRODUCTION: 

In this chapter al-Ghazali gives an account of the 

doctrine of accidents, and starts at the very outset by dividing 

accidents into two groups, one requiring nothing external in its 

essence, and the other requiring it. 

The first group includes both quality and quantity. 

The former neither needs anything external for the manifestation 

of its essence nor can it be divided; while the latter implies 

mensuration in determining the reality of a thing. The second 

group which involves the necessity of something outside the 

essence of a thing for the completion of its nature consists of 

seven categories, viz. relation, place, time, position, possession, 

action and passion. 

Each of these categories necessarily involves an 

external thing in view of its finding expression there; as 

such apart from this prerequisite it can never manifest itself 

no~ can it be identified. 
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Al-Ghazali briefly states the nature of both groups of 

accidents and methodically discusses their roles with examples 

without going into much detail. 

My investigation chiefly concerns the collection of 

materials in respect to (a) al-Ghaz~l~'s first group, viz. 

quality and quantity, and (b) his second group, viz. the seven 

categories, as taken from his account in Magasid • 
• 
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3o COMPARATIVE STUDY. 

1 o QUANTITY. (KAMMIYYA) • 

Al-Farabi propounds the view that 'Quantity is 

everything of which the totality can be measured by a part of 

it, e.go a number, a line, a surface, a solid, and time, and 

expressions and utteranceso For if any number whatever be taken, 

it possesses a part which may be measured or the equivalent of a 

part, e.g. five, for they measure one five times, and ten, for 

they measure two five times.' (1) 

Ibn-Sin~ agrees with al-Farabi and asserts that quantity 

is something which in its essence is capable of accepting equality, 

inequality and division. 

Al-Ghaz;li states that quantity is an accident which 

attaches to substance in respect to measurement (increase, 

decrease and equality, such as, length, width, depth and time)o 

Here al-Ghazali1 s account corresponds to that of Ibn-sin;o 

1 o Dunlop, "Categories" o •• 186 
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Ibn-Sina agrees with al-Farabi in that quantity refers to certain 

measurement of things, and then he systematically arranges al­

Farabi's account by clearly pointing out that quantity indicates 

a certain amount of a thing in order to determine ito Al-Ghazali's 

account appears to be closer to this. 

2. QUALITY. (KAYFIYYA). 

Al-Farabi propounds the view that 'Quality is in general 

the forms by which it is said of the individuals how they are. 

These are used in answer to the question concerning each seperate 

individual, How is it? In describing them our saying 'of the 

individuals' is a necessary condition to distinguish between them 

and the differentiae, for the differentiae are also qualities, 

since they are forms by which it is said how the species are. 

. . . 
As for (the qualities) which denote natural power and 

the absence of natural power, their species are mutually opposing, 

one kind entering into what denotes power, and the other into what 

denotes the absence of power, e.g. hardness and softness, for 

hardness comes under natural power, and softness under its absenceo 
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What denotes natural power are the natural dispositions by which 

bodies act with ease and are acted upon with difficulty, and 

what denotes absence of power are the natural dispositions by 

which bodies act with difficulty and are acted upon with ease, 

e.g. strength and weakness, for strength is a natural disposition 

to act with ease and be acted upon with difficulty, and weakness 

ia a natural disposition to act with difficulty and be acted upon 

with ease. 

• • • 

The passive quality is of two kinds, one in the body, 

viz. the sense-perceptions, like colours, tastes, scents, and 

sensations of touch, like heat and cold, and another kind in the 

soul, viz. the passions or affections of,the natural soul, such 

as anger, pity, fear and the likeo' (2) 

Ibn-Sin; does not fundamentally differ from al-Farabio 

According to him, quality indicates every fixed form in a body, the 

mere existence of which does not necessitate any relationship of 

the body to the outside nor any actual relationship within its 

parts nor does its totality have an aspect by which it should 

consist of parts, such as whiteness and blacknesso 

2. Dunlop, "Categories" ••o 190 
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It is either specific to the quantity in respect of 

its being a measurable thing like squareness of the surface, 

straightness of the line and oddness in number; or it is 

not specific to it in which case it would either be perceptible 

in such a manner that the senses are affected by it and mixtures 

are created as its effects. So the thing which is firmly 

established (such as yellowness of gold and sweetness of honey), 

is called a responsive quality, but that which quickly passes 

away even if it is really a quality, is not called a quality, 

rather it is called a response because of the quickness of the 

change (like the redness of blushing and yellowness of fear). 

Or it is such that one of them is not perceptible. 

This would either consist of capacities which can however be 

imagined in mind with reference to entelechies. If it is a 

capacity for withstanding and resistance to response, it is 

called a natural power (as are the cases of healthiness and 

hardness.). If it is a capacity for quick surrender and for 

response, it is not called a natural power (as are sickliness and 

softness)o Or these could be entelechies in themselves, that is, 

they cannot be imagined as the capacities for other entelecbies, 
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and despite that they are not perceptible in themselves by the 

senses. Now out of them whatever is established is called a 

[stable] disposition (such as knowledge and sound health); and 

whatever quickly passes away is called a [variable] state, (such 

as, the anger of a f~rbearing person ahd sickness of a healthy 

individual). 

Al-Ghaz~li states that quality is that which does not 

require "turning to an external thing". Moreover, nothing can 

be brought under division because of it. His examples, from 

things perceptible through the senses, are colours, tastes, odours, 

roughness, smoothness, softness, hardness, moisture, dryness, heat 

and cold. 

And the thirigs which are not perceptible through the 

senses are those which have a propensity for entelechy oD its 

contrary (like the power of wrestling and sound health, and 

weakness and sickliness). 

It is from these that is derived entelechy, such as 

knowled·ge and intelligence. 
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Here al-Ghazali's account appears to correspond to 

that of Ibn-Sina. Ibn-Sina's account is seen to be a re­

arrangement of al-F~rabl's detailed views and as such is in basic 

agreement with al-Farabi. However, al-Ghaz~li's account appears 

indirectly to correspond to that of Ibn-Sina. Moreover, he 

divides the course of his discussion in two ways, one dealing 

with examples from things perceptible through the senses, and the 

other with things not perceptible through the senses. This 

methodical division of examples has no clear relationship to 

Ibn-Sina here, and as such, it would appear to be an "addition"o 

3. RELATION. (IDAFA). 

Al-Farabi propounds the view that 'Relation is a 

connexion between two 'things by which in itself each of them is 

spoken of with reference to the other. This connexion is taken 

for the first of them and is spoken of with reference to the other. 

The same connexion is taken for the second, and is spoken of with 

reference to the first. The two things, each of which is spoken 

of with reference to the other on account of this connexion, they 

being its subjects, are named relatives and correlatives, and 

there is employed in referring each one of them to the other one 
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of the particles of connexion, ruch as min 'from', ila 'to', 

c ma a 'with', and the like. Each one of the two must have a 

name which indicates it qua related to its counterpart by one 

of the kinds of Relation, e.g. father and son, for there is 

between them a single connexion, by which each is spoken of with 

reference to the other, for the father is the father of the son, 

and the son is the son of the father. The ·identical connexion 

when taken as a description of one is called paterni~, and when 

taken as a description of the other is called sonship. The 

name of one of them as described by it is father, and the name 

of the other as described by the same thing is son. They are 

opposite terms, and similarly servant and master.' (3) 

Ibn-Sina basically agrees with al-Farabi, and asserts 

that relation is one of the ten categories·; and its existence 

arises in the comparison of one thing with another. Apart from 

this it cannot have any existence at all; just as fatherhood 

with reference to a:lhhood is not like the father. For the father 

has an existence which specifies him in the capacity of human 

being. 

3. Dunlop, "Categories" ••• 193. 
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Al-Ghaz~li states that relation is a mode of substance 

which happens accide~~W because of other elements being in its 

counterpart, (as ~~the cases of fatherhood, sonship, brotherhood, 
,, 

friendship, "neighbourship", parallelism and ~ being on right 
,, 

and left). Because fatherhood cannot be attributed to a father 
th.a.rra..-- ;_,.s o. So-n.. c....c;--('Q.....S po-n..-cL~vv~ ·to ~~ . 

until"aiRship .._ € a i w m.. 51 ' 1 M. 

Here al-Ghazali's account appears to correspond closely 

to that of Ibn-Sinao Ibn-Sina agrees with al-Faribi on the one 

hand and summarises his detailed views on the other; and with 

this al-Ghaz~li's account fully corresponds. 

4. PLACE. (AYN). 

---Al-Farabi propounds the view that 'Where? [Place] is 

the relation of the body to its place, but it is not place, nor 

the combination of body and place. In general, it is the thing 

which is such that it answers the question concerning where the 

thing is, as when we say 'In the house', for the Where? is not 

the house but what is understood from our saying 'In the house', 

the particle·fi [='in'] pointing to the relation to the house. 
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Every natural body possesses one of the species of Where?, for 

instance, mankind, then the remaining species of animal, the 

species of plants and stones, then the rest of the world. eoo 

and Where? relatively is 'above', 'below', 'higher', 'lower', 

'right', 'left', 'infront', 'behind', 'round', 'in the middle', 

'between', 'near', 'at', 'with', 'upon', and the like, except 

that a body does not have a relative Where? unless it has 

Where? essentially.' (4) 

Ibn-Sina does not fundamentally differ from al-Farabio 

He asserts that place is the existence of substance in a particular 

place where it manifests itself, (such as, Zaid is in the market)o 

Al-Ghaz~li states that place is an existence of something 

in a particular place as is the case of its being above and belowo 

Here al-Ghazali's account corresponds to that of Ibn­

sina. The views of Ibn-Sina appear to be a summary of al-Farabi's 

detailed account. So al-Ghazali's brief account is found to be 

closer to that of Ibn-Sina. On the other hand, his example of 

4. Dunlop, "Categories" ••• 38. 
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'above and below' is in direct agreement with that of al-Farabi. 

5o TIME. (MATA) 

Al-F;ribi propounds the view that 'When? [Time] is the 

relation of the thing to the definite time whose existence syn­

chronizes with its existence and whose two limits coincide with 

the two limits of its existence, or a definite time of which this 

is a part. The meaning of When? is not time as such nor anything 

composed of substance and time, as some think. In ordinary use 

this expression is employed to ask concerning the definite time 

of a thing. The logicians make it a name pointing to a thing, 

such that it is used in answer to the question concerning when 

the thing was or will be. The definite time is that which is 

defined according to it·s remoteness from now, ei~her in the past 

or in the future, and that either by its having a well-known name 

pointing to it in relation to now in the past and future, in the 

past as when we say 'yesterday', 'the day before yesterday', 

'last year', 'the year before last', 'a year ago', 'two years ago', 

and in the future as when we say 'to-morrow' or 'the day after 

to-morrow', 'next-year', 'till this day year', 'till this day two 

years', or something occuring in it, the distance of which from 

now is known, as when we say 'in the time of King Heraclius' or 
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or 'during such and such a war'.' (5) 

Ibn-Sina agrees with al-Farabi and asserts that time 

implies an occurrence of something at the particular time in 

which it is, (as is the occurrence of this thing yesterday). 

Al-Ghazali states that time is the occurrence of 

something at a particular time (as is the case of its occurring 

yesterday, last year, and to-day). 

Here al-Ghazalf's account corresponds closely to that 

of Ibn-sina. Ibn-Sina's account appears to be a summary of 

al-Farabl's views, and as such al-Ghazali's account corresponds 

fully to this brief statemento On the other hand, his examples 

of last year and to-day are in direct agreement with those of 

al-Farabi. 

Al-Farabi propounds the view that 'Position is that 

the definite parts of the body match definite parts of the place 

in which it is or coincide with them. That applies to everybody, 

5o Dunlop, ."Categories" o •• 37 o 
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because eve~body possesses a Where? according to a certain 

position. [Take~] for example, the case of man. He has many 

kinds of Position, such as standing, sitting, rising up, lying 

on his side, leaning back, lying prone and supine. His definite 

parts, such as his head, back, shoulders, &c. are each of them 

in each of these positions matching a part of the place in which 

he is or coincident with it, and when his position alters, those 

same parts come to match other parts of the place.' (6) 

Ibn-Sina agrees with al-Farabi and asserts that position 

implies the existence of a body in such a way that any relationship 

of its parts with each other is concerned with inclination and 

parallelism in comparison with the dimension and parts of any place 

whatever, (such as, standing and sitting)o 

Al-Ghazali states that position indicates a relationship 

of the parts of a body with each other (like its being in the 

state of sitting, lying, and standing; for with a difference of 
wi.th.. v!L~......--c;l.... t..o ·two (_LotVQ.."'(") ~:tfe-<"s -:f--c-o~ ~t o:f 

position of two thighs ,..;:· .._.legs the state of standing :.f\. sitting·) 

\M. ,, 

6o Dunlop1 "Categories" •o• 39. 
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Here al-Ghaz;li's account corresponds closely to that 

of Ibn-sina. Ibn-sina' s account appears to be a summary of 

al-Farabi's views, and with this al-Ghazali's account corresponds 

fullyo But his examples are found to be in direct agreement 

with those of al-Farabi. 

7. POSSESSION. (MILK). 

Al-Farabi propounds the view that 'State is the r.elation 

of a body to the body which coincides with it or with part of it, 

When that which coincides is transferred by the transference ot 

that which is included by it, e.go being clothed, wearing sandals 

and being armed, for being clothed points to the relation of the 

body to another body which coincides with its surface, when that 

which includes is transferred by the transference of that which is 

included by ito Wearing sandals also points to a similar meaning, 

except that it applies to a part of the body, and similarly being 

armedo' (7) 

Ibn-Sina agrees with al-Farabi and asserts that 

possession (or property) implies the existence of one substance 

which includes another and moves with its transfer, (s~ch as 

clothing and armament). 

7o Dunlop1 "Categories" ••o 40o 
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Al-Ghaz~li states that possession implies the existence 

of something in such a way that it is surrounded by what moves 

in its transfer, (as are the cases of being ~~~,turbaned, 
o-r ora-- bc..lir'-~ 

clothed with a shirt, furnished with shoes,."horse'~pridled and 

saddled). 

Here al-Ghazali's account corresponds to that of Ibn-Sinao 

Ibn-Sina agrees with al-Farabi in that possession implies the 

existence of one reality including another and coinciding with it. 

Moreover, it moves with its transferenceo Ibn-sina systematically 

arranges al-Farabl's views in his brief _statement. 

account appears to be closer to this. On the other hand, his 

examples of 'Ka-Kawni-hi mutatallisen, wa mutacammiman, wa 
0 

mutaqammisan1 wa mutanacilan, wa kawn al-faras muljaman wa musrajan' 
• 

appear to be '"additions". 

8o ACTION. (FicL). 

Al-Farabi propounds the view that 'Action is that the 

agent should be transferred continually over the relations which 

it has with the parts of what is coming into existence in the 

thing which is acted upon, when it is acted upono For the agent 

is that from which came into existence one after another 

continually, in the body which is acted upon, the several parts 
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of that towards which tends what is acted upon. Thus the relation 

of the agent to eve~ part coming into existence is different from 

its relation to the other part, since it is agent for eve~ one of 

those parts, and the agent is transferred over its relation to the 

several parts of what is coming into existence in what is transferred, 

gradually, like the course of the body which is act.ei.- _ upon over 

the several parts of what is coming into existence in it. Fpr 

example, that which warms, during the time when it warms that which 

is being warmed, has a relation to the several parts of the heat 

which is coming into existence in what is being warmed, and just as 

that which is being warmed is transferred continually from one part 

of the heat to another, so that which warms is transferred from its 

relation to the first part of the heat to its relation to-: the second 

part. It is thus transferred from relation to relation continually,. 

[and] sometimes the cessation of its course over the relations 

which it has with the parts of the heat coincides with the cessation 

of the course of what is being warmed over the parts of the heat.' (8) 

Ibn-sina agrees with al-Farabi and asserts that action 

is the relation of substance to a thing existent out of it whose 

essence is not permanent, rather it is continually renewed and 

interrupted, (e.g. heating and cooling). 

Bo Dunlop, "Categories" ••• 42. 
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Al-Ghazali states that action implies the existence of 

something as active while its existence actually affects other 

things, (e.go occurrence of fire in the state of burning at the 

time of getting combustion and being heated). 

Here al-Ghazali's account corresponds to that of 

al-F~rabi. Ibn-sin~ agrees with al-F~rabi in that action indicates 

the relationship of something with that which is acted upon. Al­

F~r~bi further asserts that action implies that the active element 

is continually transferred in the relationship, for things come 

into existence omafter another through the active element and its 

relationship to every part coming into existence is different. 

Hence, al-Ghaz;li's account appears to be closer to this. 

9o PASSION. (INFicAL). 

Al-Farabi propounds the view that 'Passion is the 

transition of the substance from one thing to another and its 

change from something to something elseo What continues to move 

between the two things without inter.nuption is said to be in this 

Category. [The movement] is someti~; from quality to quality, as 

the transition of the body from blackness to whiteDBss, i.e. the 
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hitening process, and 1ts passage from cold to heat, i.e . the 

warming process , which is a kind of Passion. There is lost f'rom 

it gradually or piecemeal without interruption vLat was in it at 

first, till its movement ceases and it stops. All the time when 

it is acted upon, it is made up of indeterminate parts of vhat is 

coming into existence in it and what is being lost from it. For 

in the movement towards heat of something being warmed there come 

into existence in it imperceptibly 7ithout inJerruptio successive 

parts of heat , and there are lost f'rom it successive parts of cold, 

but it is not possible to determine, as long as the process is not 

complete, what part of heat has come into existence in it nor what 

amount of it, nor what part of cold has been lost nor ~hat amount . 

For henever you wish to define a part of heat which has come into 

existence in it or to define a part of cold which has been lost or 

an amount of it , you find that it has passed from that part and from 

that amount , till it reaches the last stage and stops . Then it is 

possible to define what part has come into existence, and what is 

t e amount of what has accrued in it.' ( 9) 

Ibn- Sina agrees with al-F~rabi and asserts that passion 

re ·tion of a substance to an inherent dispositio of this 

qua · t , (e . . b eing interrupted a nd becoming hot .) • 

9. Dunlop , ucategories" ••• 40. 
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Al-Ghazali states that passion is opposite to actiono 

It represents continuity in being affected by something other 
n..ot 0 .... 

than itself, (e. g. 'ku 1ai:&f! the water',s .a ...,_ becomingA cold, o-r 

o-<"" bA...c..c-rY'-~~ h.o"\_ b~c.o,~l.-.~J 
black," white - ~· ••e•F-•s is not heat and .ma1Ei:As clack is 

not blackness, for heat and blackness are 1lli qualit~LSwhich do• 

not require "turning to other things"). 

However, passion implies sensivity, change, transformation 

from one state to another where heat increases and decreases. If 

it continues, it becomes qualitative with the heat, and it can no 

longer be affected. 

Here al-Ghazall's account corresponds to that of al­

Ibn-Sina agrees with al-Farabi in that passion is the 

relation of a substance to a disposition for being affected. 

Moreover, al-Farabi asserts that nWha. t continues to move between 

two things Without interruption is said to be in this Category. 

[The movement] is sometimes from quality to quality, as the transition 

of the body from blackness to whiteness, i.e. the whitening process, 

and its pas sage fro m eo ld to heat i. e • the warming process which 

is a kind of passion " Al-Ghazali's account appears to be ... 
closer to this. 
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4o RESULT. 

Al-Ghazali's accounts correspond to those of al-Farabi 

in points 8 and 9, and to those of Ibn-Sina in points 1, 2, 3, 4, 

5, 6, and 7o Moreover, his examples are found to be in direct 

agreement with al-Farabi in points 4, 5, and 6. 

On the other hand, certain "additions" have been observed 

in al-Ghazaii•s points 2 and 7o 



CHAPTER SIX 

~-
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1. BRIEF INTRODUCTION. 

In this chapter al-Ghazali discusses the 

problem of God. He begins this discussion by dividing 

existence into two kinds. One is what is dependent upon 

another thing for its existence. The other is what is 

not so dependent; rather it forms an absolute which 

requires nothing for the completion of its nature and 

is necessary by its essence alone. The latter kind 

belongs to the Essence of God whose nature is analyzed 

and described by the following twelve characteristics:-

(i) God cannot be an accident, for the accident 

is dependent upon body on the one hand and is contingent 

on the other. 

(ii) He cannot be a body, for the body is 

quantitatively divisible into parts, and is composed of 

matter and form. 

(iii) He is not like any form of a particular 

thing connected with matter. Similarly, He is not like 

matter which is the place of form. 
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(iv) His Being is not other than His quiddity, 

and His identity and quiddity form a unity. 

(v) He is not dependent upon another thing in 

the same manner as that thing is dependent upon H~; that 

is, the existence of each of them being the cause of the 

other. 

(vi) He is not related to any other thing as 

that other is related to Him by way of reciprocity. 

(vii) There cannot be two things each of which 

is equally necessary and independent by itself without 

any dependence on the other. 

(viii) There is no attribute which can augment 

His Essence. 

(ix) His nature is unchangeable, for any 

change consists in the coming-into-being of a new quality. 

(x) Nothing can proceed unmediated from Him 



except one thing, and multiplicity results successively. 

(xi) As He is not called an accident, He is not 

called a substance either even though He subsists with 

Himself apart from any place. 

(xii) All that is other than He emanates from 

Him in proper succession. He is only one and He is not 

more than one, for whatever can be enumerated is simply 

contingent. 

All contingent beings require causes which 

necessarily ascend to Him who is the single and pure 

Being. He is the source of existence for all things 

and His Being is the most perfect one. His relation 

to the world is similar t.o that of the sun which shines 

upon all bodies and spreads its beams over them out of 

its essence and not from anyother thing. 

My investigation in this chapter is concerned 

with the materials of the above twelve points. 
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(ii) Compare the context of Ibn - sina on 

point no. I(iii) in, page I72. 

~ 6 1 ~ .D ~ \ uL.e ~ ::J c·t\i) 

<-? ·~LtLJ\ ~ \ 0\ ~t.;; 5 ~~Lo 

~ c.S\ ~ J~\ ~\ J~ ~~ 

~;P:_:y 0~ ~\ ~~.9· Jy.~j ~t 

~ ~1 ~~ J~ ~y.~\~\~ 

o~ J- ~:3 ~ 0 Lo.S J53 ~ ~A: 
(32-) .. ~~ j~~ ~ 5)·~ 0)5)' ~ '~ 

3I. IS., Naj. 225 

32. IS., Arsh. ••• 5 
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(iv) Compare the context of Ibn - sina on 

point no. 5(ii) in page 192. 

6 YD y Y:.' ~ e:FT-?. j;. .. (v) 

~ ~.~ 6.-J-c. ~ ~ ~ _.J Y. 5 uts::.o \ u ~ 1 ~ \ b.j \ 

~ : ~~~ t~~~_, ~ . .fJ'""\~~~;J 
9 ~~ z::o ~~~-3' ;~. l . ..) \ ~~ - ~~\: 

0"'' .:\ G ~~ -~ [~ c ~\"(i· ~t-o~~ 

~ le y~ ci <_J~_s)\ (3~ \..:.~- ()\ 6--~ 

G~ , \ ~ ~ l; ~ ~ ~ ·-~ )J ,, u ' ' ,, . u . u .. 

~~ G~ . ..9t '· ~~~4 Jy~\ ;riD ~~~ 

~~~~~~~\~~~ 
~~ l ~y! • .3 { ~c_SJ' ~)_b_jt 

h 

4~ ~~i c.JJ 0~~\ 5'- ~~\-> 

~~ ~ ~y--)\.9 c_j-l)l ~ J-; c.__;..l.\L;­

U~~~\yl cjl:.:~L6JI ~l3''"~c$J\ 

~~y· ~. ~ _9-~ l)L;~~-t·;;\ 

~. '~~_9 Lo-al~~y--6Jly\ ~·~l6-Jl 
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AL_ - GHAZAL1 • 

. 9. HIS NATURE IS UNCHlU\IGEAELE. 
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~ ~ ~ ~ \ LLS_j~' d \ c..S~Y.? ~\;0 \ ~~ 
(4.3) - ~~ ~~ ~~\ 

AL __ GHAZAL'f. 

IO. NOTHING CAN PROCEED FROM HIM EXCEPT 

ONE THING • 
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IJ3N - STIIA. 
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AL - GHAZALI. 

II. HE IS NOT A SUBSTANCE. 
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(ii) Compare the context of al - Farabi on 

point no. 3(i) in page I80. 

IBN - S1XA. 

J ... 
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!:..L - GEAZIL"f. 

I2. EVERY THilJG Ei·.~A~·J!:.T:SS FROI';I HI:.: IN SUCCESSIO?L 

c..>~ Lo ~ u \ :__)~ ~ 0t 

G_c 1~Lo u*. u' ~ ~.;r-?>.YI ~\5' 
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_ ~ 6 ij-'-N L::, 0-S' ~ ~ 5 

'\~ c._:;;' _.) •• 
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3. COMPARATIVE STUDY. 

1. GOD IS NOT AN ACCIDENT. 

Al-Farabi attributes greatness, exaltedness and 

magnificence to God and states how His qualities are 

different from those of finite things. The perfection of 

a thing in those qualities lies either in its essence or 

in one of its accidents. Most of the qualities ascribed 

to us are due only to some form of perfection in one of 

our accidents; such as, gentleness, knowledge or accidental 

qualities of body. But the perfection of God is apparently 

distinct from that of other things in the world. Similarly, 

His greatness, exaltedness and magnificence are different 

from things having those qualities. On the contrary, these 

noble qualities of God are derived from His Essence alone 

and not from anyother thing outside His Essence. It does 

not matter at all whether anybody glorifies His Being with 

those attributes. But He possesses them in His Being. Thus 

in His nature nothing is 'awaited'. On the other hand, 

beauty, splendour and adornment in every other being are the 

best qualities which are derived from His Being. Since His 

existence is the best of all, His beauty, splendour and 
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adornment also transcend all qualities of the finite 

things in the world. 

Thus God's providence is exercised over all 

existents, and perfection can be attributed to Him 

eminently, namely, whatever positive being it expresses 

belongs to Him as its cause. Thus Dr. T. J. De Boer says:-

uThe first Existence, one alone, and of a verity 

real, we call God; and since in him all things are 

one, without even difference in kind, no definition of 

his Being can be supplied. Yet man bestows upon him 

the noblest names, expressive of all that is most 

honoured and esteemed in life, because in the mystic 

impulse thereto, words lose their usual significance, 

transcending all discrepancy. Some names refer to 

his essential nature, others to his relation to the 

world, without prejudicing, however, the unity of his 

essence; but they are all to be understood 

metaphorically, and we can interpret them only 

according to feeble analogy. Of God, as the most 

perfect Being, we ought properly to have also the 
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most complete idea." (1) 

Here the position of al-Farabi is mystic. 

With him as with all mystics, contemplation dominates 

action. He prefers to study the relation between God 

and the World, and endeavours to arrive at the knowledge 

of one Being. His philosophic system is a form of 

spiritualism and his method deduction. But with regard 

to mysticism some distinction has been observed between 

the works of al-Farabi and Ibn-Sina. In this connection 

B. Carra De Vaux remarks:-

"I have pointed to a difference between Farabi 

and Avicenna as regards the position of Mysticism; 

in Avicenna mysticism appears only at the end of the 

system to crown his work, as it were; it is quite 

distinct from the other parts of it and Avicenna treats 

mysticism - and very artistically-as a chapter in 

philosophy which he would study in an objective fashion. 

On the contrary in Farabi mysticism penetrates 

1. Boer, Hist. ... 114 
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everything; the terms of ~ufism are scattered 

throughout his works and one clearly feels that 

with him mysticism is not a theo~ but rather a 

subjective state. This point of view further 

contributes to make his system somewhat obscure. 

It has been said that Avicenna is clearer, 

better arranged and more methodical than Farabi; 

Muslim Scholasticism has clearly a more finished 

form in Avicenna." (2) 

Three references have been quoted from Ibn-

Sina. He asserts that 'Whatever has being must either 

have a reason for its being, or have no reason for it. 

If it has a reason, then it is contingent, equally 

before it comes into being '(if we make this mental 

hypothesis) and when it is in the state of being - for 

in the case of a thing whose being is contingent the 

mere fact of its entering upon being does not remove 

2. EI. 1 . . . - - ~ Art. ".Al-Farab1 " • 
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from it the contingent nature of its being. If on the 

otherhand it has no reason for its being in anyway 

whatsoever, then it is necessary in its being. This 

rule having been confirmed, I shall now proceed to 

prove that there is in being a being which has no reason 

for its being. 

Such a being is either contingent or necessary. 

If it is necessary, then the point we sought to prove is 

established. If on the other hand it is contingent, that 

which is contingent cannot enter upon being except for 

some reason which sways the scales in favour of its being 

and against its not-being. If the reason is also contingent, 

there is then a chain of contingents linked one to the 

other, and there is no being at all; for this being which 

is the subject ot· our hypo'thesis cannot enter into being 

so long as it is not preceded by an infinite succession 

or beings, which is absurd. 1'heret·ore contingent beings 

end in a Necessary Being.' (5) 

Having thus established that all categories of 

3. Arberry 25 
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contingent beings end in Necessary Being or God, Ibn­

sina aims at ascertaining His nature, and asserts that 

'He is not an accident: An accident is a being in a 

locus. The locus is precedent to it, and its being 

is not possible without the locus. But we have stated 

that a being which is necessary has no reason for its 

being.' (4) 

Then Ibn-Sina wants to prove that the nature 

of God cannot be confounded with that of the contingent 

being. Thus according to him, 'Proof that He cannot be 

a Necessary Being in one respect and contingent being in 

another respect: Such a being, inasmuchas it is a contin­

gent being, would be connected in being with something 

else, and so it has a reason; but in as much as it is a 

necessary being, it would have no connexions with 

anything else. In that case it would both have being and 

not have being; and that is absurd'. (5) 

Al-Ghazali states that God cannot be an 

4. Arberry 

5. Ibid 

28 

28 
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accident, and he advances two reasons for this argument. 

Firstly, an accident is dependent upon a body, and its 

non-existence invarlably follows from the non-existence 

of a body. Secondly, an accident is a contingent thing. 

Since every contingent thing is capable of being existent 

through another thing which may be its cause, it would 

be caused. Both of these lines of thought are sound. 

That is why God cannot be an accident, for His is the 

necessary existence which has no connection with any-

thing else. His demonstration of absurdity also can be 

tested by the syllogism in the following ways:-

1. All accident is that which has connection 
with a body. 

. .. 

2. 

God is not that which has connection 
with a body • 

God is not accident • 

All contingent thing is that which is 
existent through another thing. 

God is not that which is existent 
through another thing. 

God is not a contingent thing. 
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The conclusion of each of the syllogisms is 

valid in the form of 'CM1ffiSTRES'. His absurdity, 

therefore, is proved by the way of thought and practice. 

Here al-Ghazali's account corresponds closely 

to the views of Ibn-Sina. The views of al-Farabi and Ibn­

Sina appear to be on dissimilar lines. For al-Farabi 

attributes certain noblest qualities to God and asserts 

that these qualities transcend the finite beings possess­

ing them. In this connection he brings in the term 

'accident' and illustrates it as one of our qualities. 

Ibn-Sina, on the other hand, categorically asserts that 

God cannot be an accident which can only manifest itself 

in a subject and thus it becomes a contingent being. 

Moreover, he divides being into two kinds, one being 

necessary and the other being contingent. Thus according 

to him, God is Necessary Being which has no connection 

with anything else. So He cannot be an accident which is 

connected in being with something else. Al-Ghazali's 

account corresponds closely to the detailed view of Ibn-Sina. 
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Moreover, al-Ghazali's account appears to be a systematic 

arrangement, where the contexts of jism, and 0 ara~ as 

mumkin seem to be "additions". 

2. HE IS NOT A BODY. 

Three references from Al-Farabi and four from 

Ibn-Sina have been quoted. God, according to Al-Farabi, 

is pure Being whose Essence does not manifest itself in 

a body, surface, line and mathematical point. For body 

is composed of matter and form which, on the other hand, 

may be stated to be its causes. Moreover, subsistence of 

the surface, line and mathematical point is with body, 

and that of body is with matter and form. All of these 

corporeal adjuncts are opposed to the Essence of God. 

For He is one in all respects. This means that His Being 

concerns His Essence alone apart from other existents, 

and His reality is not quantitatively divisible. Therefore, 

quantity, space and time cannot be ascribed to Him. 

Furthermore, He comprehends His existence, and this apprehen­

sion is possible by His Essence only and not from anyother 

thing. From this simplicity of His existence and 
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incorporeality of His Essence are derived. 

This indicates that the concept of His existence 

coincides with that of unity, truth and goodness. Thus 

the nature of God is made an absolute criterion in 

comparison with the differences and diversities, plurality 

and individuality with which our universe teems. So De 

Boer says:-

"If we now take a general survey of Farabi's 

system, it exhibits itself as a fairly consistent 

Spiritualism, or, to be more precise, - Intellectualism. 

The Corporeal, - that which appeals to the Senses, - as 

it originates in the imagination of the Spirit, might be 

designated "a confused presentation". The only true 

existence is Spirit, although it assumes various degrees. 

God alone is entirely unmixed and pure Spirit, while 

those Spirits, which eternally proceed from him, already 

have in them the element of plurality. The number of 

primary Spirits has been determined by the Ptolemaic 

cosmology, and corresponds to the celestial hierarchy. 
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The farther anyone of them is removed from the first, 

so such the less part has it in the Being of the pure 

Spirit. From the last World-Spirit Man receives his 

essential nature, that is -Reason. There is no gap 

in all the system; the Universe is a beautiful and 

well-ordered whole. The Evil and the Bad are the 

necessary consequence of finiteness in individual 

things; but the Good which characterizes the 

Universe is set thereby in bolder relief." (6) 

Ibn-Sina does not fundamentally differ from 

al-Farabi. He asserts that God is simple and pure Being. 

There is no principle for His subsistence apart from His 

Essence. Neither has He quantitative parts in His Essence 

nor is He dependent upon form and matter, because they 

depend upon the essence of other things. He is one, and 

He is neither with a body, nor in a body, nor divisible in 

any respect. Rather existence of all things emanates from 

Him. There is no cause and nothing else in His Essence 

6. Boer, Hist. 
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except His will for a thing. ' ••• He has no formal cause: 

A formal, corporeal cause only exists and is confirmed when 

a thing is possessed of matter: the matter has a share in 

the being of the form, in the same way that the form has a 

part in the disposition of the matter in being in actuality; 

such a thing is therefore caused. It is further evident as 

a result of denying this cause to Him, that He is also to be 

denied all corporeal attributes, such as time, space, 

direction, and being in one place to the exclusion of all 

other; in short, whatever is possible in relation to 

corporeal things is impossible in relation to Him. 

Proof that He has no final cause: The final 

cause is that on account of which a thing has being; and 

the First Truth has not being for the sake of anything, 

rather does everything exist on account of the perfection 

of His Essence, being consequent to His Being and derived 

from His Being. Moreover, the final cause, even if it be 

posterior in respect of being to all other causes, yet it 

is mentally prior to them all. It is the final cause which 



- 240-

makes the active cause become a cause in actuality, that 

is to say in respect of its being a final cause.' (7) 

On the contrary, God is Necessary Being. He 

contemplates His Essence as well as the order pervading 

all things. Consequently, the order of existents 

emanates from Him. 'It follows necessarily that the first 

thing to emanate from God was not a body; for every body is 

compounded of matter and form, and these require either two 

causes, or a single cause with two aspects; this being so, 

it is impossible that these two should have emanated from 

God, it having been established that there is no compounding 

in God whatsoever. Since the first thing to emanate from 

God was not a body, it follows that it was an abstract 

substance, namely the First Intelligence.' (8) 

Thus God is pure Being. He never depends upon 

any corporeal reality. Rather He is above all determinate 

7. Arberry 

B. Ibid ... 
31 

36 
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qualifications. In this connection Dr. D. Saliba says: 

" ••• Et ensuite, de ce que Dieu est pur de 

toute puissance et de toute matiere, il suit qu'il 

est absolument simple. 

L'etre n~cessaire est simple, parce que son 

essence ne peut pas avoir des principes reunis 

par les quels il subsiste. En effet, l'essence 

d'une partie n'est ni l'essence de l'autre partie, 

ni l'essence du tout qui est le compos~ des parties; 

mais chaque partie par essence est ant~rieure au 

tout. Et comme les parties sont ins~parables du 

tout et que le tout est inseparable des parties, 

leur existence depend de leur reunion. La cause de 

l'existence doit donc.necessiter l'existence des 

parties avant celle du tout, qui serait pour ainsi 

dire cause par ses parties. D'ou il suit qu'aucun 

etre compose ne peut etre necessaire par lui-meme. 

Il s'ensuit imm~diatement que l'atre n~cessaire 

n'est pas un corps; car le corps est, par definition, 
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divisible en parties. Or, nous venons de voir 

que l'etre necessaire ne peut pas etre compose; 

car, s'il l'etait, il cesserait d'etre necessaire 

par lui-meme. Il suit egalement de la que l'etre 

necessaire n'est ni matiere de corps, ni forme 

corporelle, ni matiere intelligible d'une forme 

intelligible, ni forme intelligible d'une 

matiere intelligible." (9) 

Furthermore, Ibn-Sina explains that God is 

the First Being, and He has no relation with material 

adjunctions. "God, he says, 'is not a body, nor the 

matter of a body, nor the form of one; nor an intellig-

ible matter for an intelligible form, nor an intelligible 

form in an intelligible matter. He is not divisible, 

neither in quantity, nor in principle, nor in definition, 

he is One'. Hence as a transcendental being God is, in 

accordance with the tenets of his Faith, strictly one. He 

, 
9. Saliba, Etude ••• 114 
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is complete in himself, and no state in him is to be 

'awaited'. He is a Necessary Being in essence as well 

as in all other respects. He could not be a necessary 

being in one sense and possible being in another. He 

could not be both at the same time, because that would 

involve contradiction. And if he is necessary in 

eve~ay, and everything that is possible has already 

become necessary in him, there remains nothing incomplete 

or lacking in him to be awaited - neither will, nor 

nature, nor knowledge, nor any of his attributes. Further­

more, he who is a necessary being in his essence, is pure 

Good and pure Perfection. The Good is what every being 

keenly desires in order to perfect its existence; it is a 

condition of perfection, and evil does not exist in essence. 

'Existence is a goodness, and the perfection of existence 

is the goodness of existence'. Thus a being that does not 

suffer any evil in the form of the absence of a substance, 

or of any undesirable state of it, is pure Good. This 

could not apply to what is in essence a possible being. 

Good in the sense of useful and profitable is only with the 

object of attaining perfection in things. God as a source 
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of help becomes a source of Good and free of all defect 

or evil. " ( 1 0) 

It follows, therefore, that Ibn-Sina merely 

depends on pure reason. Thus Dr. J. L. Teicher says: 

"The type of lmowledge ascribed by Avicenna 

to God, although super human, is infact, rationalistic, 

and it coincides exactly with the description of a 

hypothetical super human intelligence which scientists 

like Huxley, Laplace, and others have offered, and 

which Bergson justly rejects as being rationalistic. 

It is a symptom of the confusion in philosophical 

thought at the present day that certain philosophical 

schools still apply to God the term "intuitive 

lmowledge" in the Avicennian - Thomistic sense without 

troubling to reply to Bergson' s criticism of it". ( 11) 

Al-Ghazali lists two reasons why God cannot be a 

body. Firstly, eve~ body is quantitatively divisible into 

1 o. Afnan ... 
11. Wickens, Avicenna . .. 41 
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parts and their totality is dependent upon parts. Then 

non-existence of that totality invariabl~ follows from 

the non-existence of those parts. For example, a human 

being may be taken as a sum-total of all his organs; 

in that his non-existence is determined by the non-existence 

of them. Furthermore, eve~ totality is caused by different 

parts. Since God is pure Being, His Essence cannot be 

constituted by parts. 

Secondly, body is composed of matter and form; 

and non-existence of anyone of them eventually causes the 

non-existence of the body. On the other hand, the 

existence of God is with His Essence alone. Thus His non­

existence, if one could imagine that, would follow from the 

non-existence of His Essence only. Al-Ghazali's argument 

here is like Bosanquet's implication of proposition by 

"This and Nothing". For Bosanquet says:-

"There is a given complex as starting-point, 

whether fact or supposition makes no difference. 

Construed along with the ordered whole of our 
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experience, it affirms a certain result, and this 

result, its implication, you must admit as its 

implication, so long as you affirm the ordered 

whole to be real. You cannot escape from the 

implication as such by pointing out that you do 

not affirm as a fact the complex which is your 

starting-point. On the contrary, you may decide 

to deny it as a fact just because its implication 

is inevitable. If the joint system has been rightly 

read, which we must assume, you could only annul the 

implication by ceasing to affirm the system of 

reality within which you are judging it to hold. If 

you have judged the relation rightly, you would in 

the end, in attempting to annul your judgment, have 

to deny the Law of Contradiction. That is to say, 

an implication rightly. judged is guaranteed by the 

whole system of reality. If you deny it, you leave 

nothing standing." ( 12) 

Al-Ghazali states that the existence of God 

12. B. Bosanquet, - Implication and Linear Inference ••• 10 
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wholly concurs with His Essence. This is most adequately 

expressed by the word 'implication'; that is, within a 

given nature, a system of terms and relations, so far it 

possesses the unity of a true universal, the presence or 

absence of certain terms in certain moditions enables 

us to be sure that certain other terms in certain 

determinate forms will be present or absent. 

Here al-Ghazali's account has got two aspects. 

Now with respect to his first aspect his account corres­

ponds to the views of Ibn-Sina, whereas with respect to 

his second aspect his account corresponds to the views of 

al-Farabi. Ibn-Sina agrees with al-Farabi in that God is 

One. He is neither with a body nor is divisible in any 

respect. In addition to their basic agreement, it has 

been observed that in the philosophy of each of them a 

particular aspect has been emphasized. Ibn-Sina asserts 

that God is neither with a body nor in a body. Moreover, 

the first thing to emanate from Him is not a body, rather 

it is known as abstract intelligence. Then Ibn-Sina shows 

that body is quantitatively divisible into parts for which 
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it cannot be ascribed to the nature of God. Al-Ghazali's 

first aspect appears to be closer to this. On the other 

hand, al-Farabi asserts that body cannot be ascribed to 

the nature of God, for body is composed of matter and 

form; and as such it negates the necessary character 

which has no connection vrith anything else. Al-Ghazali's 

second aspect appears to be closer to this. Furthermore, 

his "Fa-innahu idha qila lana : J.iuu:tkana al-1;libr 

mawjudan? ••• fa-hadhihi al-ajza'Cillat al-jumla, wa 

h~adha a,jza' kull murakkab cillat li 1-murakkab." appears 

to be an 'addition'. 

3. HE IS NOT LIKE FORM AND MATTER. 

Two references from Al-Farabi and two from Ibn-

sina are noted. According .to Al-Farabi God can not be 

with matter nor can His subsistence be in matter nor can 

He be in a substratum. On the contrary, the Essence of 

God is intelligence as opposed to form and matter. For 

whenever a thing does not require matter in respect to its 
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existence it is called intelligence with respect to its 

essence. So He is intelligence and intelligible by His 

Essence. Furthermore, His Being is free from matter, 

form and substratum. Form cannot exist without matter. 

On the otherhand, if He has any form, His Essence would 

be composed of matter and form. Then if there are two 

principles in His Being, He concedes a cause in Him, for 

each of them becomes a cause for the existence of 

totality. He is the First Cause. No aim and standard 

are needed for the completion of His Being. There can 

neither be the first cause·for His Being, nor can His 

Being be derived from another thing which is prior to 

Him. In this connection Dr. R. Walzer says:-

"The world was ruled by the First Being, the 

First Cause, which was eternal and perfect, without 

matter and without form, the absolute One without 

any other specification or qualification. This had 

been, in all essentials, the upshot of Al-Kindi's 

metaphysics as well. Centuries of unquestioned 
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philosophical tradition had given to a highly 

controversial and hypothetical postulate like 

this the appearance of self-evidence, and it 

had been eagerly accepted by Christian theologians 

and, to a large extent, by their Muslim counter­

part, the Muctazila. Al-Farabi's philosophy is 

connected with the last Alexandrian philosophers, 

whose thought shows a growth in the influence of 

Aristotle; hence to the definition of the Godhead 

as one indivisible substance he adds, probably like 

his Christian Greek predecessors, that God is 

thought, thinking and object of thought in one, 

- cc- c- () nous, noon, noumenon, aql aqil ma qul." 13 

God, therefore, does not require matter for 

the support of His Being. ·Thus B. Carra De Vaux adds:-

"The matter which is in question here is the 

substratum of the world which contains its 

possibility. The world is produced by coming from 

13. Walzer, Greek into Arabic ... 20 
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this matter, not created directly from nothing. 

The celestial spheres, animated by their 

respective soul, are put into motion by the 

prime mover; the latter is not God himself but 

rather the prima~ intelligence which emanates 

from him." ( 14) 

Ibn-Sina does not fundamentally differ from 

al-Farabi. He asserts that God is one in numben What­

ever is other than He is contingent and caused. Eve~­

thing except God who is one in His Essence and except 

the existent which derives its existence from its own 

essence, derives its existence from something else. This 

means that the existehce of a thing implies a creation 

through which it acquires its being from another thing. 

Non-existence can be ascribed to its essence, but it 

applies to the whole of matter and form, and not to form 

alone without matter. Therefore, its creation comprises 

both form and matter. Furthermore, "God, he says, 'is not 

14. ••• Art • 
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a body, nor the matter of a body, nor form of one; nor 

an intelligible matter for an intelligible form, nor an 

intelligible form in an intelligible matter. He is not 

divisible, neither in quantity, nor in principle, nor in 

definition, he is one." 

Matter, according to Ibn-Sina, is possible 

being; and creation consists in granting actual 

existence to this possible being. However, in the nature 

of God being and existence are one. Of course, in all 

that is not the nature of God, existence is called by 

Ibn-Sina an attribute of being. On the other hand, 

matter is pure passivity and it appears to be the subject 

upon which celestial influences act. In this connection 

S. H. Nasr states: 

"In his doctrine of matter Ibn-Sina implicitly 

assumes the "original matter" of Ikhwan al-Safa . 
without, however, mentioning it. He considers the 

hyle as the subject of corporeality and that to 
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which corporeal form (~urah jismiyah) is added to 

make a general body ••• " (15) 

Al-Ghazali states that God is not like form 

and matter, because form is dependent upon matter and 

its non-existence invariably follows from the non-

existence of matter. Similarly, matter is a place of 

form and it cannot manifest itself except through form. 

For matter actually exists with form and ceases to be 

owing to the non-existence of form. 

Here al-Ghazali's account corresponds to the 

that God is not .,_ matter and form. But al-Farab1' s 

views appear to be developed. For he teaches that God 

is not matter nor can this· subsistence be in matter, nor 

can He be in a substratum. Furthermore, the relation 

between form and matter is inseparable: thus if He had 

any form, His Essence would be composed of matter and 

15. 
t . 

Nasr, Cosmological Docr1nes ••• 

" 
220 
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form; and this is inconceivable. Al-Ghazali's account 

appears to be closer to this. 

4. HIS BEING IS QUIDDITY. 

Three references have been quoted from al-Farabi. 

He propounds the view that God is the First Being. He is 

single, and no other thing can ever be His partner. His 

Being is the most excellent and perfect of all categories 

of beings. His existence cannot be postulated to be non­

existent. . For He is the First Cause of all existents. 

Furthermore, His is the best and prior existence, and no 

other thing can ever be prior and better than He on the 

scale of existence. Consequently, His existence and Essence 

can never be conceived non-existent, as non-existence 

involves imperfection. On.the contra~, He is free from 

all types of imperfection. That is why, no efficient, 

formal, material and final causes are needed for His Being. 

Moreover, His existence does not follow a quiddity which 

is other than the existence. And He has no quiddity 

other than that He is Necessary Being, and this is His 
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identity. 

On the other hand, His identity, quiddity and 

necessa~ existence, broadly speaking, manifest His 

Essence. This implication within such an order not 

merely establisnes a connection of the terms having a 

relative necessity, but over and above it confirms their 

existence and establishes their true character. 

Observation establishes their bare existence as something, 

but apart from insight into the order it gives us no 

support that we are apprehending the constituent members 

as they really are. The proposition 'God's essence is 

His existence' identifies the predicate with the subject. 

Our common convictions are inferences from implications 

within a system. They are inferences from a character 

which we presume in some groups of terms and relations 

presented to our constructive apprehension. 

However, according to Al-Farabi " ... existence 

is a grammatical or logical relation,- but not a catego~ 
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of actuality which makes any assertion about things. 

The existence of a thing is nothing but the thing 

itself." (16) 

Ibn-Sina does not differ in principle from 

Al-Farabi and he asserts that His quiddity, identity and 

Necessary Being are one. '••• His Quiddity is not other 

than His Identity, but rather that His Being is unified 

in His Reality: If His Being were not the same as His 

Reality, then His Being would be other than His Reality. 

Every accident is caused, and everything caused requires 

a reason. Now this reason is either external to His 

Quiddity, or is itself His Quiddity: if it is external, 

then He is not a necessary being, and is not exempt from 

an active cause; while if the reason is itself the 

Quiddity, then the reason must necessarily be itself a 

complete being in order that the being of another may 

result from it. Quiddity before being has no being; and 

if it had being before this, it would not require a sec·ond 

being. The question therefore returns to the problem of 

16. Boer, !!ill• ••• 113 
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being. If the Being of the Quiddity is accidental, 

whence did this Being supervene and adhere? It is 

therefore established that the Identity of the 

Necessa~ Being is His Quiddity and that He has no 

active cause; the necessa~ nature of His Being is 

like the quiddity of all other things. From this it 

is evident that the Necessa~ Being does not resemble 

anyother thing in any respect whatsoever; for with all 

other things their being is other than their quiddity'. (17) 

On the otherhand, eve~hing which has a 

quiddity is postulated to be existent in its essence and 

imagined in the mind by having its part present with it. 

If it has a reality other than the fact that it exists 

in one or other of these two forms, and that is not 

constituted by it, existence would then be a concept which 

would be added to its reality as a concomitant or other­

wise. However, according to Ibn-Sina Being in itself is 

the cause of all particular existents. He is above 

17. Arberry 27 
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all distinctions and polarization and yet the cause of 

the multiplicity, casting its light upon the different 

quiddities of all things. 

"Thus Avicenna's comprehension of essence 

does not differ much from that of Aristotle as 

found in Book Z of the metaphysica. What was 

necessa~ and important for his chief argument 

was to stress its distinction from the notion 

of existence. Modern philosophers may think that 

the idea of essence is 'purely linguistic', and 

that 'a word may have an essence, but a thing 

cannot', yet at that early stage the conception 

was real and helpful •••• 'All true being is true 

according to its essential reality. And it is 

agreed that He is One and cannot be pointed out. 

How then could what through Him attains all the 

truth of its existence' ••• " ( 18) 

On the other hand, existence derives its 

principle from Being and His Essence is the same as 

His existence. Thus S. H. Nasr says:-

18. Afnan ... 119 
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"There are two major distinctions which 

underlie the philosophy of Ibn Sina, one an 

ontological distinction between quiddity, or 

essence (mahiyah), and existence (wujud), and 

the other the tripartite division between the 

Necessa~ (wajib), possible (mumkin) and 

impossible (mumtanic) being. Only in the 

Necessa~ Being (wajib al-vrujud), or God, are 

essence and existence inseparably united, while 

for all other beings unity and existence are 

only accidents added to their essence or quiddity. 

The Necessary Being whose essence and existence 

are one is pure Truth as It is pure Goodness; It 

is the source and origin of all existence." ( 19) 

Necessa~ Being is an unbending unity which 

involves no multiplicity in its essence. A thing may 

be caused in relation to its quiddity and reality, or 

it may be caused in its existence. Thus Dr. Kenelm 

Foster, O.P. says:-

"I have said that existence, for Avicenna, is 

19. Nasr, Cosmological Doctrines ••• 198 
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something that happens to, or is added to, essence. 

It follows that, if essences do exist, they must 

derive existence from outside themselves, and 

ultimately from some First Being who is not 

strictly an "essence" at all, but pure existence 

God is utterly one both as undivided in Himself 

••• 

and as unique. A stress on the Divine unity was 

accepted as characteristically Avicennian: "the 

first being cannot be other than a unity ••• and 

this is Avicenna's position". Now this stress 

seems to have found an eager and somewhat unguarded 

welcome, in the last decades of the 12th centu~, 

with certain inheritors of the strong tradition, 

more or less neoplatonist, which derived from 

Boethius, had been fed by Denys and Scotus Erigena 

and developed by the great 12th centu~ School of 

Chartres. This "tradition De Unitate", as it has 

been called, laid a particular stress on form as 

the principle of intelligibility and unity in 

being; and saw this formal principle of oneness 

and stability as realized perfectly in God and 

participated, variously, by creatures; each 
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creature deriving from God and returning to God 

according to the measure of its unity, stability 

and intelligence. It is a ve~ intellectual 

view of the world, but also mystical and religious." (20) 

Al-Ghazali states that the existence of God 

is not different from His quiddity, Generally, the 

concept of identity is distinct from that of quiddity and 

its existence is accidental to quiddity. But while 

considering the Essence of God, both identity and 

quiddity form the unity of His Being. 

Eve~ accidental thing is caused. For if it 

were existent by its essence, it would not be accidental 

to something else. Wherever it is accidental to 

som,other thing, it is dependent upon it, Since it 

cannot be except along with it~ 'The cause of its existence 

must be one of the following two things. Either it is 

the quiddity or something else. But if it is something 

else, the existence would then be accidental and caused. 

20. Wickens, Avicenna ... 113 
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On the other hand, quiddity by itself is incapable 

of becoming a cause for its existence, because non­

existence cannot be the cause for existence, and 

quiddity has no existence prior to this existence. 

How would it be a cause? If it had an existence 

before this existence, it would be independent of 

the second existence. But then the same series of 

questions would follow, i.e. whether this existence 

is accidental or not. 

However His quiddity and identity form 

the unity of His Being which does not resemble 

anything else. For whatever can be enumerated, is 

simply a contingent thing which derives its being 

from Necessary Being • 

.Al-Ghazali discusses the role of the finite 

and determinate qualities and points out that these 

ideas can be true, in that they have a reference 

beyond mental experience. But they point to a 

system organised by other finite qualities in 
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interrelation with them. Al-Ghazali calls them 

contingent factors whose existences can simply be 

derived from God. 

Here al-Ghazali's account corresponds 

closely to that of Ibn-Sina. Ibn-Sina agrees with 

al-Farabi in that His Essence and existence cannot be 

non-existent; and His identity, quiddity and necessa~ 

existence manifest His Essence. Moreover Ibn-Sina adds 

from his own. He describes how His quiddity is not 

different from His identity and His Being is unified 

in His reality. Furthermore, he illustrates the 

nature of accident as contingent factor. Al-Ghazali's 

account appears to correspond closely with this detailed 

view. 

5. HE IS NOT 
THING IS 

RELATED TO ANYTHING AS THAT 
RELATED TO HIM. 

Two references from Al-Farabi and two from 

Ibn-Sina are noted. Al-Farabi asserts that the 

Necessa~ Being cannot be supposed to be non-existent. 
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There is no cause for His Being. Moreover, His Being 

cannot be with anything else. He is the First Cause 

of all things. 

Eve~thing in the world is contingent. It 

requires another thing for its existence and that thing, 

on the other hand, is in need of something else for its 

coming into being. The process of one contingent 

thing's coming into being pursues an upward trend till 

it reaches Necessa~ Being. Thus the thing, according 

to al-Farabi, cannot be a cause for itself. Similarly, 

its quiddity is incapable of being a cause of its 

existence. Furthermore, one quiddity cannot have two 

existences, one deriving something and the other having 

something derived. On this basis there cannot be two 

things, each of them being the cause of the other. For 

example, A is the cause of B, and B is the cause of A. 

If the existence of B is derived from A, then the 

existence of A is necessarily prior to the existence of 

B. So B is not an effect. On the otherhand, A in view 

of its being a cause of B, comes before the existence of 

B and in view of its being effect of B, it follows from 
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the existehce of B. Thus in one respect, it is 

existent and in another it is non-existent. Consequently, 

B becomes a cause of itself. For a cause of a cause 

appears to be a cause. In this connection, if B is the 

cause of A, and A is the cause of B, in reality B is 

its own cause. This is inconceivable. 

Ibn-Sina does not differ from Al-Farabi in 

principle. God, according to him, is necessa~ 

existence and there is no cause for Him, nor can His 

existence correspond to another existence where each of 

them is equal to the other. Furthermore, no partnership,. 

multiplicity, change or becoming can be ascribed to Him. 

Ibn-Sina demonstrates that God has no cause. 

For if there is a cause for His Being, He would exist by 

means of that cause, and would not be necessa~ by His 

Essence. That is why the Necessa~ Being has no cause. 

God is Necessa~ Being and He does not depend 

upon anything else for His existence, '••• one and the 
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samething cannot be both precedent and subsequent in 

relation to its being. Moreover, if we assume for the 

sake of argument that the other is non-existent: would 

the first then be a necessa~ being, or not? If it were 

a necessary being, it would have no connexion with the 

other: if it were not a necessary being, it would be 

a contingent being and would require another necessary 

being. Since the Necessary Being is One, and does not 

derive Its being from any one, it follows that He is a 

Necessary Being in every respect; while anything else 

derives its being from another.' (21) 

Al-Ghazali states that God is not related to 

anything as that thing is related to Him in such a way 

that each of them is the cause of the other. For 

instance, B is the cause of C and C is the cause of B. 

Here B in view of its being a cause is prior to C; and 

C in view of its being a cause, on the other hand, is 

prior to B. Thus one is prior to the other which 

21. Arberry ••• 28 
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precedes it and this is an absurd statement. For in 

respect of its being a cause each of them occurs before 

its associate and in respect of its being effect it 

follows the other. Consequently, each of the phenomena 

appears to be a cause of the other and this is absurd. 

Thus his views consist of two aspects. One 

deals with the principle that God is not (causally) 

related to anything else as that thing is (causally) 

related to Him. The other is concerned with a concrete 

example. However, in respect to his first aspect 

al-Ghazali's account corresponds to the views of Ibn-

Sina. On the otherhand, in his second aspect his 

concrete example is found in agreement with that of 

al-Farabi. Thus his 'Annahu la yuta c allag bi-ghayrihi 

c - c -ala wajh yuta allag dhalika al-ghayr bihi' appears to 

be closer to Ibn-Sina's 'Fa-in kana wajib al-wujud, fa 

- c -la ta allug lahu bi 1-akhar'. ·an the other hand, 

al-Ghazali's statement with the examples of 'B is the 

cause C and C is the cause of B' corresponds closely 

to al-Farabi's instance of 'A is the cause of Band B 
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is the cause of A.' 

6. HE IS NOT RELATED TO ANOTHER THING AS THAT OTHER IS 
RELATED TO HIM BY WAY OF RECIPROCITY. 

Two references from al-Farabi and five from Ibn-

Sina have been quoted. Al-Farabi propounds the view that 

as in the cases of two phenomena each of them cannot be 

equally a cause of the other, so a reciprocal relation 

between two phenomena cannot be ascertained. On the contra~, 

a third relation between them is established, but there 

cannot be infinite and contingent causes for them. For each 

of them has a peculiar medium which becomes an effect in 

one respect and a cause in another. Furthermore, whatever has 
~Q... ch--p~CJ- 0~ 

a peculiar medium, has a finite extremity. Consequently, f\ 

0"7'"\.-

contingent things tb8Me • ~a~Ailu the existence of 

Necessa~ Being w8a is free from material, formal, efficient 

and final (gha'iya) causes. Therefore His Being is most 

perfect and exalted; and moreover, He is free from all 

inadequacies and determination. 

Ibn-Sina does not fundamentally differ from 



- 269 -

al-Farabi. He asserts that nothing can be necessary by 

means of its essence and at the same time of something 

else. For if the other thing is excluded or its 

existence is not taken into consideration, then one of 

two things must be true. First of all, if its necessary 

existence remains in one condition, it cannot be necessary 

by means of other things. Secondly, if its necessary 

existence is not so, then its existence cannot be 

necessary by its essence. All that is necessa~ ih 

association with other things, can simply be a contingent 

thing by its essence. For whatever is considered to be 

necessary to other things, its necessary existence is 

subordinate to a relation and addition. Later on, 

necessary existence is confirmed by this relation. More­

over, the essence of a thing determines necessary or 

possible or impossible existences. But it is to be noted 

that this is not required for the impossible existence. 

For all that opposes its existence by its essence, can 

neither exist by its essence nor by something else. That 

is why whatever becomes necessary by its essence, cannot 

simultaneously be necessary by other things. 
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In this connection Ibn-Sina emphatically 

remarks that Necessa~ Being cannot be compared to 

contingent being which is connected with something else. 

'Demonstration that He has no material and receptive 

cause: The receptive cause is the cause for the provision 

of the place in which a thing is received; that is to say, 

the place prepared for the reception of being, or the 

perfection of being. Now the Necessa~ Being is a perfection 

in pure actuality, and is not impaired by any deficiency; 

eve~ perfection belongs to Him, derives from Him, and is 

preceded by His Essence, while eve~ deficiency, even if 

it be metaphorical, is negated to Him.' (22) 

Thus His Being can be related to no otherthing 

except His Essence. Things are contingent and caused. That 

is why they cannot be equated with the universal nature of 

Necessary Being. For example, between two phenomena if one 

is the cause of the other, it can be related to the other 

only by possibility and not by necessity. They can in no 

way be equal nor can they be connected with any external 

cause. Rather one of them should be taken as first by dint 

22. Arberry ••• 29 
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of its existence. Then the reciprocal relation of one 

of them cannot be necessitated by the other, rather it 

may be so regarded in company with the other and a cause 

is required for putting them together. They consist of 

two distinct matters or subjects or descriptions, and the 

existence of a third thing unites them together. This, 

on the otherhand, consists of two factors. One of them 

implies any one of the two things and its reality is 

compresent with the other. Thus its existence cannot be 

necessa~; it is merely contingent and caused. Similarly, 

its cause cannot be equal in existence. Hence its cause 

turns out to be another thing; as such it and the other 

thing cannot be a cause of the relation between them, 

rather it becomes that other thing. The other does not 

have the same implication. For the concomitance becomes 

accidental to its particular existence. Furthermore, the 

existence which specifies it cannot be equal in respect of 

that to which it corresponds, but is derived from a 

precedent cause if it is an effect. Thus it has two 

possibilities. Firstly, the existence is derived from its 

associate not in the way it corresponds, but in the manner 
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the existence of its associate specifies it. So they 

cannot be equal; yet they can be understood as cause 

and effect. In this connection one of their associates 

appears to be a cause for the imaginative relation between 

them as are the cases of father and son. Secondly, they 

can not be equal in respect of two things where each of 

them cannot be cause of the other, but the relation is 

necessary for the existence of both of them. Thus the 

first cause for the relation is an external thing which 

produces the essence of both of them. All relations are 

accidental and they can not be equal unless they accidentally 

happen to be so. 

Ibn-Sina is concerned to demonstrate that the 

reality of God is isolated from the objective world. His 

reality refers to an ideal content beyond the objective 

reference. It is recognized as such. It is not an 

empirical fact but an adjective. Thus in the act of our 

assertion we may simply transfer this adjective to and 

unite it with a real substantive. We comprehend at the 

same time that the relation thus set up is neither 
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constituted by the act, nor merely holds within it, but 

is real, both independent of and beyond the objective 

world. 

Al-Ghazali states that God cannot be related to 

anyother thing as that other is related to Him; [this] not 

[only] in respect of causality but [also] in respect of 

reciprocity such as is between two brothers. For, if the 

non-existence of one does not follow from that of the 

other, no relation can be established. 

On the otherhand, existence which is different 

from necessa~ existence can have a relation with 

Necessa~ Being. But it is to be noted that this form 

of relation is similar to that of the effect to its cause, 

where effect is related to cause, but cause may not be so 

related. In other words, if non-existence of one follows 

from the non-existence of the other, it can simply be 

contingent and not necessa~. Moreover, whatever depends 

upon another thing, can be merely contingent. For there 

are two alternatives: either that other (thing) would 

be sufficient in its existence, 2! that would require 
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another thing. However, either of these cases would be 

contra~ to the nature of Necessa~ Being. 

Here al-Ghazali's account corresponds to the 

views of Ibn-Sina. Ibn-Sina ag~ees with al-Farabi in 

that as between two phenomena each of them can not be 

equally a cause of the other, so a reciprocal relation 

cannot be ascertained. On the other hand, Necessa~ Being 

is most perfect, and is above all contra~ and all deter­

minate qualities. In addition to this, Ibn-Sina asserts 

that God is Necessa~ Being and He does not depend upon 

any contingent being, because the latter is caused and is 

incapable of having any necessary existence. Moreover, His 

Essence does not have necessary existence and contingent 

being together. The reciprocal relation between two things 

can simply be regarded as.a possibility, and as such it 

cannot be necessitated by each of them, while a cause is 

required for putting them together. Moreover, Ibn-Sina 

asserts that Necessa~ Being is not impaired by any 

deficiency; eve~ perfection belongs to Him, derives from 

Him and is preceded by His Essence. He has no cause for His 
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own and no relation can ever be ascribed to Him. Al­

Ghazali's account seems to be closer to Ibn-Sina's 

detailed view and appears to be a systematic arrange­

ment. 

As for the difference between points 5 and 6, 

it may be manifestly shown that the former deals with 

causality, while the latter is concerned with reciprocity. 

But in both points al-Ghazali states that neither can any­

thing ever be causally related to God, nor can any 

reciprocal relation be attributed to Him, indicating 

thereby that all finite categories fall far short of 

actual characterization of the nature of God. 

7. HE HAS NO PARTNER. 

Al-Farabi propounds the view that God has no 

associate. He is different by His Essence from all 

that is other than He. Nothing else can have the 

existence which is His. For everything whose existence 

is this existence cannot differ from another thing which 
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has that existence also. So there cannot be two things, 

rather there should be one essence only. Because if one 

thing differs from the other, that in which they share 

will be other than that in which it differs. Consequently, 

each of them is divisible and each of those parts becomes 

a cause for the subsistence of its essence. But it 

cannot be the first, rather another existent comes before 

it which is the cause of its existence. This is incon­

ceivable. 

If the other were different from this and is not 

in this thing, then it follows that the thing which is 

different from that other concerns this existence specifying 

that, while existence of this is common to both of them. As 

a result existence of that other is composed of two things, 

one specifying it and the·other associated with this. 

Therefore existence of that cannot be the existence of this. 

For the essence of this is simple and indivisible and on 

the other hand, the essence of that is divisible. Because 

of this, the subsistence of essence is divided into two 

parts. 
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It follows, therefore, that two things cannot 

be ascribed to His Essence. He is one in every respect. 

If there were two things, they would have to be partly 

alike and partly different, in which case the simplicity 

of each of them would be destroyed. In otherwards, if He 

had a partner, there would necessarily have to be some 

difference and some identity between them. Thus the 

differential and common element would constitute the 

essence of each of them, and these parts, in turn, would 

appear to be the cause of all things. If this is true not 

God but His parts would be the first being. This 

argument also is misleading. Thus it is manifest that 

God should be one to the supreme degree. 

Two references have been quoted from the works 

of Ibn-Sina. He agrees with the views propounded by 

Al-Farabi. God, according to Ibn-Sina, is a single Being. 

As Necessa~ Being He is pure truth, since the reality of 

eve~ thing is the particularity of its existence, and 

there can be nothing more true than He. Similarly, in His 
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Essence no duality nor plurality of things can be as­

cribed. Moreover, there cannot be two things which 

are identical, while each of them is necessa~ by its 

essence and by something else. One the contra~, 

neither of them can be a cause of the other nor can 

the existence of one be derived from the other. 

Thus it follows that 'It is not possible in 

anyway that the Necessary Being should be two. Demon­

stration: Let us suppose that there is another necessar,y 

being: one must be distinguishable from the other, so 

that the terms "this" and "that" may be used with 

reference to them. This distinction must be either 

essential or accidental. If the distinction between them 

is accidental, this accidental element cannot but be 

present in each of them, or in one and not the other. 

If each of them has an accidental element by which it 

is distinguished from the other, both of them must be 

caused; for an accident is what is adjoined to a thing 

after its essence is realized. If the accidental element 

is regarded as adhering to its being, and is present in 



- 279 -

one of the two and not in the other, then the one 

which has no accidental element is a necessa~ being 

and the other is not a necessary being. If, however, 

the distinction is essential, the element of essentiality 

is that whereby the essence as such subsists; and if 

this element of essentiality is different in each and 

the two are distinguishable by virtue of it, then 

each of the two must be a compound; and compounds are 

caused; so that neither of them will be a necessary 

being. If the element of essentiality belongs to one 

only, and the other is one in every respect and there 

is no compounding of any kind in it, then the one which 

has no element of essentiality is a necessa~ being, 

and the other is not a necessary being. Since it is 

thus established that the Necessary Being cannot be two 

but is All-Truth, then by virtue of His Essential 

Reality, in respect of which He is a Truth, He is United 

and One, and no other shares with Him in that Unity: 

however the All-Truth attains existence, it is through 

Himself.' (23) 

23. Arberry ... 25 
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Al-Ghazali states that in the Essence of 

God there cannot be two things, each of which is 

necessary and independent. For this would consist of 

two possibilities, one of resemblance in all respects 

and the other of difference. If they appear to resemble 

in all respects, then plurality is nullified and 

dualism cannot be realized, just as the cases of two 

black colours having been in one place with one condition 

are impossible. 

If they were to differ in respect to differentia 

or accident, an impossibility would again arise; because 

neither differentia nor accident can actually enter 

upon the reality of the universal nature. However, they 

may indeed exist in their being, but their existence would 

in fact be accidental •. On the other hand, as His identity 

and quiddity are one, neither differentia is included in 

His quiddity nor can it come into His identity. That is 

why differentia and accident cannot be ascribed to the 

nature of God. They are simply ineffectual. In other 

words, if the nature of God is not complete without 
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differentia, then the differentia is included in His 

reality; but it loses its ground owing to the fact 

that the differentia enters into the existence of 

quiddity and reality where the quiddity is actually 

not· existenc~. So this argument is fallacious. 

Here al-Ghazali's account corresponds to the 

views of Ibn-Sina. Ibn-Sina agrees with al-Farabi in 

that God is one, and there cannot be two things in His 

Essence. Ibn-Sina further shows that God does not have 

two things in His Essence, each of which is necessa~ 

by His Essence. He clearly demonstrates how there 

should not be two things equally necessa~. To these 

detailed views al-Ghazali's account appears to be closer. 

On the other hand, it has been observed that his uses of 

fa~l, mabiyya and annijya seem to be "additions". 

8. NO QUALITY CAN AUGMENT HIS ESSENCE. 

Al-Farabi propounds the view that God is 

the eternal and everlasting Being with His Essence, 
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and His Essence does not require anyother thing which 

can extend His permanence. Rather He is sufficient in 

His permanence and perpetual existence by virtue of 

His Essence. No existence can be like His Essence, 

nor can any being be equated with the grade of His 

Being. Moreover, there is no cause for His existence. 

Ibn-Sina does not fundamentally differ from 

He asserts that 'Since it is thus 

established that He has no receptive cause, it follows 

that He does not possess anything potentially, and that 

He has no attribute yet to be awaited; on the contrary, 

His Ferfection has been realized in actuality; and He 

has no material cause. We say "realized in actuality", 

using this as a common term of expression, meaning that 

every perfection belonging to anyother is non-existent 

and yet to be awaited, whereas all perfection belonging 

to Him has being and is present. His Perfect Essence, 

preceding all relations, is One. From this it is 

manifest that His Attributes are not an augmentation of 

His Essence; for if they were an augmentation of His 
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Essence, the Attributes would be potential with 

reference to the Essence and the Essence would be 

the reason for the Attributes. In that case the 

Attributes would be subsequent to a precedent, so 

that they would be in one respect active and in 

another receptive; their being active would be other 

than the aspect of their being receptive; and in 

consequence they would possess two mutually exclusive 

aspects. Now this is impossible in the case of 

anything whatsoever; when a body is in motion, the 

motivation is from one quarter and the movement from 

another. 

If it were to be stated that His Attributes 

are not an augmentation of His Essence, but they 

entered into the constit'ution of the Essence, and that 

the Essence cannot be conceived of as existing without 

these Attributes, then the Essence would be compound, 

and the Oneness would be destroyed.' (24) 

It follows that there could not be any 

quality which may be an addition to His Essence. So 

24. Arberry ••• 29 
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De Boer says:-

"This first One is the God of Ibn Sina, 

of whom many attributes may of course be 

predicated, such as thought &c., but only in 

the sense of negation or relation, and in such 

a way that they do not affect the Unity of his 

essence." (25) 

Al-Ghazali states that there can not be any 

attribute which can augment His Essence. Because if 

He subsists with that attribute, He is connected with 

it and is composed of different parts. But it may be 

noted that all that is composed of things is caused. If 

its non-existence does not follow from the implication 

of the non-existence of .that attribute, it may be 

treated as an accidental phenomenon, (as is the case of 

knowledge in man). However, this is inconceivable, 

since eve~ accidental phenomenon is caused. But if its 

cause is the Essence of God, then the Essence would imply 

two aspects, one being active and the other being 

25. Boer, ~· • • • 136 
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receptive; but His being active is different from His 

being receptive. As a result multiplicity would occur in 

the Essence of God; which is absolutely inconceivable 

because He is one in eve~ respect. 

Here al-Ghazali's account corresponds closely 

to the of Ibn-Sina. Ibn-Sina agrees with al-Farabi in 

that the Essence of God does not require anyother thing 

and there is no cause for His Being. Ibn-Sina further 

asserts that there cannot be any attribute which augments 

His Essence. For if there is an augmentation of His 

Essence, then the attributes would be subsequent to a 

precedent. Thus they would be active in one respect and 

receptive in another. Consequently, His Essence would 

be compound on the one hand and would thereby imply a 

multiplicity in His Essence on the other. This is absurd. 

Al-Ghazali's account corresponds fully with this. 

9. HIS NATURE IS UNCHANGEABLE. 

Al-Farabi propounds the view that God is the 

self-sufficient Being. Nothing is needed for the 
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completion of His nature, nor can He require anything 

else for the extension of His permanence. Furthermore, 

His nature is not changed from one state to another. He 

is one in the sense that the reality of His Being can 

not be derived from anything other than His own. 

Ibn-Sina does not disagree with the basic 

idea of Al-Farabi. But he adds more from his own 

standpoint. According to him, the nature of God is 

unchangeable. 'It is also evident, as a result of 

denying the existence of a receptive cause, that it is 

impossible for Him to change; for the meaning of change 

is the passing away of one attribute and the establish­

ment of another; and if He were susceptible to change, 

He would possess potentially an element of passing-away 

and an element of establishment; and that is absurd. 

It is clear from this that He has no opposite and no 

contrary; for opposites are essences which succeed each 

other in the occupation of a single locus, there being 

between them the extreme of contrariety. But He is not 

receptive to accidents, much less to opposites. And 
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if the term "opposite" is used to denote one who 

disputes with Him in His Rulership, it is clear too 

on this count that He has no opposite. It is further 

clear that it is impossible for Him not to be; for 

since it is established that His Being is necessa~, 

it follows that it is impossible for Him not to be; 

because eve~thing which exists potentially cannot 

exist actually, otherwise it would have two aspects. 

Pnything which is receptive to a thing does not cease 

to be receptive when reception has actually taken place; 

if this were not so, it would result in the removal of 

both being and not-being, and that is untenable.' (25(a)) 

From this it is evident that the idea is 

generally associated with transcendental being divested 

of all concrete contents and beyond all categorical 

determinations. Such transcendental being is abstract, 

universal, unchanging, not an object of thought or 

discursive reason, but one of unique experience. It is 

25(a). Arberry ... 30 
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either an indeterminate unity which discourages all 

plurality and differentiation or harbours, we know 

not why, contents within itself not as they 

empirically are but only as transformed and transmuted 

in the whole. 

Al-Ghazali states that the nature of God 

cannot be subject to change. All categories of change 

consist of the creation of a quality which did not 

exist before. It becomes a new reference. However, 

eve~thing which is created necessarily requires a 

cause and in no way can it be possible without it and 

be its essence. In other words, every quality follows 

from the essence and exists with it, but it never 

comes after it. This leads us to believe that the Essence 

of God is the absolute criterion of truth which is uncon­

ditional, invariable and eternal principle transcending 

all finite relations and references. Moreover, as we 

have already discovered that agent is not receptive, 

nothing can be added to His Essence; for the act of doing 

and that of receiving imply two distinct phenomena; as 

such it causes a duality in His Essence which is impossible. 
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Here al-Ghazali' s account corresponds to that of 

Ibn-Sina. Ibn-Sina agrees with al-Farabi in that the 

nature of God cannot be changed. But Ibn-Sina teaches 

that change is the passing away of one quality and the 

establishment of another. Consequently, it gives rise 

to being and not-being. That is why the nature of God 

is unchangeable. Al-Ghazali's account corresponds fUlly 

with this detailed view. 

1 0. NOTHING CAN PROCEED FROM HIM EXCEPT ONE THING. 

Al-Farabi teaches that as the First Being God 

is the First Cause of all existents. He is isolated from 

all kinds of imperfection. All that is other than He 

cannot be free from a certain amount of imperfection of 

one kind or more than one. But God is free from all 

determinate relations. In this connection De Boer says:-

"We are able to see God better in the regular 

gradation of Beings which proceeds from him than in 

himself. From him, the One alone, comes the All, 
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for his knowledge is the highest power: In his 

cognizance of himself the world comes into 

being:" (26) 

Three references have been quoted from Ibn-

Sina. He does not differ from Al-Farabi in principle. 

According to him, God is one and nothing can be associated 

with His grade. Similarly, anything which is other than 

He cannot be considered as a necessa~ existence. Since 

nothing other than He can be necessa~, He becomes a 

principle of the necessa~ existence of all things and 

causes them to be necessa~ either from the beginning or 

through a mediator. In other words, Necessa~ Being should 

have one essence only, otherwise a multiplicity would result. 

Thus it involves two possibilities. One is that each 

essence has a meaning of its reality which does not differ 

from another. The other possibility is that it would 

differ. Now if it does not differ in one respect and differs 

in another, then the argument would involve a contradiction. 

However, each of the things is clearly distinct from the 

26. Boer, Hist. ••• 115 



- 291 -

other. It differs not ohly in the very meaning of the 

thing, but also in other respects besides its meaning. 

It, therefore, follows that the nature of 

God is unique and all other things emanate from Him 

in succession. 'So when we say that this Act 

emanated from Him through a reason, and that that 

reason was of Him also, this implies no imperfection 

in His Activity; on the contrary, totality emanated 

from Him, through Him and unto Him. Therefore all things 

having being emanated from Him according to a lmown 

order and lmown media: that which came later cannot be 

earlier, and that which came earlier cannot be later, 

for it is He Who causes things to be earlier and 

later. ' (27) 

Al-Ghazali states that nothing can emanate 

unmediated from God except onething. Then various 

things come out of it mediately and successively. Thus 

27. Arberry ••• 36 
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He is one without any multiplicity whatsoever. 

According to al-Ghazali, multiplicity of things may 

be of two kinds. Either it consists of different 

parts of things of which each of their units is 

independent, as is the multiplicity of a composite 

body; or it consists of the multiplicity of a 

concept where the thing is divided into two groups, 

one of which can not be independent without the other; 

such as, form and matter o~ being and quiddity. Al­

Ghazali clearly excludes all types of the above 

multiplicity and rejects them as a constituent part 

of His Essence. For God is one, and nothing can 

proceed from Him except one. Then he discusses that 

the act of the ~ne may be different in three ways owing 

to the difference of the place, or that of the appliance, 

or that of a cause augmenting the essence of one agent. 

Here al-Ghazali's account corresponds to the 

views of Ibn-Sina. Ibn-Sina agrees with al-Far~bi in 

that God is the First Cause of all existents. He is 

one and is free from imperfection. Ibn-Sina further 
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asserts that God is the principle of things and 

things proceed from Him in proper succession. As 

He is Necessary Being He causes the things to be 

necessa~ either through beginning or through a 

mediator. His Being should always have one essence, 

otherwise multiplicity would result. Al-Ghazali's 

account seems to be closer to this detailed view. 

Moreover, it has been observed that al-Ghazali 

states the implication of Kathra in detail and this 

context appears to be an "addition". 

11. HE IS NOT A SUBSTANCE. 

Two references from Al-Farabi and two from 

Ibn-Sina are noted. Al-Farabi propounds the view that 

we are incapable of defining the nature of God. His 

nature cannot be divided into different things by 

which He becomes substance. For it can not be 

demonstrated by one of those parts. If this is the 

case, the parts with which He becomes substance are 
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likely to be the causes for His existence. But this is 

inconceivable, because God is the First Being, and 

there is no cause for His existence. Thus the nature 

of God cannot be divisible either qualitatively or 

quantitatively. He is immaterial Being and His Essence 

is nothing but abstract intelligence which does not 

require any matter. 

Ibn-Sina asserts that 'He has no active cause: 

This is self-evident: for if He had any reason for being, 

this would be adventitious and that would be a necessary 

being. Since it is established that He has no active 

cause, it follows on this line of reasoning that His 

Quiddity is not other than His Identity, that is to say, 

other than His Being; neither will He be a subsistence 

or an accident. There cannot be two, each of which 

derives its being from the other, nor can He be a 

necessary being in one respect, and a contingent being in 

another respect.' (28) 

28. Arberry ••• 27 
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Ibn-Sina quotes a reference to : a .'V~~: 

about substance which deals with the question whether 

or not it can be applied to the nature of God. Generally 

speaking, a substance is primarily concerned with space. 

But according to the reference of Ibn-Sina, it implies 

an abstract thing which is not existent in any substratum. 

It has a permanent quiddity apart from being existent in 

a particular place as are the cases of body or soul. For 

example, if we refer to eve~ phenomenon as A, we mean 

that every thing is described by the term A, even though 

it has reality without identity. Thus in the definition 

of substance, it must be held that it is not existent in 

any particular place. It has a quiddity in itself like 

man, stone, and tree. In this connection 'man' indicates 

an unlmown individual whose being can not subsist in a 

place. 

This may refer to the Platonic doctrine about 

the distinction between the world of Ideas and that of 

sense or reality. While refering to a man we generally 
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mean a particular man who exists in the world of 

realities, but this is a particular manifestation of 

'man-ness' out of the world of Ideas. In this 

connection W. T. Stace remarks:-

"We have seen that the Ideas are absolute 

Being, and that things of sense are half real 

and half unreal. They are partly real because 

they participate in Being. They are partly unreal 

because they participate in not-being. There must 

be, therefore, a principle of absolute not-being. 

This, in Plato's opinion, is matter. Things of 

sense are copies of the Ideas fashioned out of, or 

stamped upon, matter. But Plato does not under­

stand by matter what we, in modern times, under­

stand by it. Matter, in our sense, is always some 

particular kind of matter. It is brass, or wood, 

or iron, or stone. It is matter which has 

determinate character and quality. But the 

possession of specific character means that it is 
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matter with the copy of Ideas already stamped 

upon it. Since iron exists in great quantities 

in the world, and there is a common element in 

all the various pieces of iron, by virtue of 

which all are classed together, there must be a 

concept of iron. There is, therefore, an Idea 

of iron in the world of Ideas." (29) 

However, Ibn-Sina's reference appears to be 

concerned with the world of Ideas, where a thing exist·s 

in abstract form; and as such it does not require any 

substratum for its subsistence. 

Al-Ghazali states that God is not a substance 

even though He subsists with Himself without being in a 

place just as [an ordinar,y] substance. According to this 

technical term, substance consists of reality as well as 

quiddity whose existence is not in a substratum. In this 

respect substance applies to reality and quiddity alone. 

29. Stace, - A Critical Histo;r of Greek 
Philosophy ••• 208 
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Whenever their existence is taken into consideration, 

it may be conceivable apart from any substratum. Since 

His quiddity and identity are stated to be one, He is 

not called a substance. 

- T Here al-Ghazal~'s account corresponds closely 

to the views of Ibn-Sina. The views of al-Farabi and 

Ibn-Sina appear to be on dissimilar lines. For al-Farabi 

asserts that the nature of God cannot be divided into 

different parts by which He becomes substance. If one 

supposes that, then the parts with which He becomes 

substance are likely to be the causes of His existence. 

But this is a sheer absurdity, for God is the First Being, 

and there is no cause for His existence. On the other 

hand, Ibn-Sina's views consists of two aspects. Firstly, 

he categorically asserts that substance or accident cannot 

be ascribed to the nature of God. According to the 

general view, substance occupies a space, and has 

extension and solidity. In this respect Ibn-Sina denies 

the possibility of God's being identified with substance. 
~b-j..s~ 

Secondly, he refers to an¥2 a·'· 1 opinion~and states 
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that God's substance (if one supposes so) indicates 

an abstract reality which does not subsist in a part­

icular substratum for its manifestation. Its nature 

is full of quiddity and we know not what it is. Al­

Ghazali's account corresponds fully with these detailed 

views. Furthermore, it has been observed that Ibn­

Sina took 'man, stone and tree' as examples for his 

demonstration of the view, whereas al-Ghazali brings 

in the example of 'crocodile' whose context is ve~ 

brief; as such it requires clarification. 

12. EVERYTHING EMANATES FROM HIM IN SUCCESSION. 

Two references from Al-Farabi and four from 

Ibn-Sina have been quoted. Al-Farabi propounds the 

view that there are various kinds of existents. The 

nature of some of them may be complete or incomplete 

in comparison with that of the other. However, all of 

them emanate from the Essence of God in succession. 

Furthermore, an existent may be of two kinds, necessary 
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and contingent. The contingent thing cannot be 

independent of a cause for its being nor can it 

continue ad infinitum in its being cause and 

effect. On the contrary, at the end it requires 

a necessary thing which is the First Existent. 

Al-Farabi, therefore, asserts that all 

categories of existents successively emanate from 

the First Existent or God. In this connection 

Professor W. Montgomery Watt says:-

"In the centre of his metaphysics is the 

First Being or absolute One, which was under­

stood to be identical with God as proclaimed in 

Islamic doctrihe. From him emanated all other 

existent things in hierarchical order." (30) 

Ibn-Sina does not basically differ from 

al-Farabi. He asserts that God is one in number. 

30. Watt, Philosophy ••• 55 
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He is pure Being which is different from contingent 

being. For the latter requires necessarily another 

thing for its coming into being. Moreover, contingent 

being may be existent with respect to its essence, but 

its being may be necessa~ in association with other 

things. 

God is the agent of all things in the sense 

that He is the existent from which eve~ distinct 

existent emanates. But it is to be noted that there 

is no compound element in His Essence, and He is free 

from all sorts of causes. With regard to His relation 

with other existents, it is shown that all of them 

emanate from Him according to known order and media. 

There is no imperfection in His acts. Rather the 

totality emanates from Him, through Him, and unto Him; 

that is to say, He causes things to be earlier and later. 

Al-Ghazali states that all that is other than 

Necessa~ Being emanates from Him in successive order. 

In other words, the existence of all other things is 
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derived from Him. In order to demonstrate this view 

al-Ghazali states that Necessa~ Being is one in 

number. Vfuat is subject to enumeration cannot be 

necessary; rather it must simply be a contingent 

thing which requires Necessa~ Being for its coming 

into existence. 

Here al-Ghazali's account corresponds 

closely to the views of Ibn-Sina. Ibn-Sina agrees 

with al-Farabi in that there are various kinds of 

existents which successively emanate from God. An 

existent may be necessa~ and contingent, while the 

latter requires Necessa~ Being for coming into being. 

Moreover, Ibn-Sina asserts that God is one and pure 

Being; as such there is no compound element in His 

Essence and He is free from causes and imperfection. 

Things other than He derive their being from Him in 

proper succession. In respect to this detailed 

account of Ibn-Sina's views al-Ghazali is in more 

substantial agreement. 
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4. RESULT 

Al-Ghazali's accounts correspond to those 

of al-Farabi in points 2 (partial),3 and 5 (partial) 

and of Ibn-Sina in points 1, 2 (partial), 4, 5 (partial), 

6, 7 , 8, 9, 1 0, 11 and 1 2. 

On the other hand, some 'additions' have 

been observed in al-Ghazali's points 1, 2, 7 and 10. 



CH.APTER SEVEN 

ATTRIBUTES OF GOD. 
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1 • BRIEF INTRODUCTION: 

This chapter is largely about the attributes of God. 

Al-Ghazali begins with an introduction and briefly states that 

multiplicity cannot be ascribed to the Essence of God. A 

great deal of difference lies between two types of qualities: 

one leads towards multiplicity in essence and the other does 

not. He lists five distinct qualities and clearly points out 

which of them, strictly speaking, could be conceivable for 

attribution to God. 

Al-Ghaz~li chiefly deals with the attributes of God, 

and discusses them in eleven sections with analysis and 

examples. He vividly describes how God is l·iving, knowing 

and happy Being; and He has will, providence and omnipotence. 

Moreover, His Knowledge of particulars can never be realized 

in the realm of temporal phenomena. On the other hand, His 

knowledge of all categories of beings does not augment His 

Essence, and nothing can remain far from His knowledge. 

In the last part he turns his attention to certain 
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theological issues and ignores strictly metaphysical problems. 

At the end of this chapter al-Ghazali states certain 

views in question and answer form; the fundamental problems 

these raise, have already been considered in the discussion 

of the nature of attributes. 

Only the sources involved in the main eleven sections 

concerning attributes have been the subject-matter of this 

investigation. 
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2. ANALOGOUS .VIEWS. 

AL - GHAZALI •. 

I. GOD IS LIVING. 
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3. COMPARATIVE STUDY. 

1. GOD IS LIVING: 

Al-Farabi propounds the view that God is living and 

He is Life. By these two qualities al-Farabi asserts that 

His Being should not be denoted with two distinct essences, 

rather He remains with one essence. The meaning of living 

(~) is that He comprehends the best intelligible things 

with His best intelligence. In other v1ords, He is aware of 

the known with His best knowledge. In this respect since 

He comprehends all things with His supreme knowledge, it is 

proper to realize that He is living. 

tries to justify that this apyrehension of things is 

communicable through His intelligence and asserts that God is 

intelligent and intelligence, knowing and knowledge. But 

al-Farabi takes them to be of one meaning. Similarly, His 

being living and [His being] life appear to have one 

significance. 

On the other hand, the ~ is a metaphorical term 

-
for that which is other than ~ayawan. For this is applicable 
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to every existent of extreme perf'ection and to what attains 

a high degree of existence. Furthermore, it implies that 

the perfection of a thing brings out another thing of its 

nature. Since the existence of the first is the most perfect, 

it is more appropriate to ascribe living to it. Because 

when one knows and comprehends a thing, it corresponds to actual 

existence which is external to our mind. 

Two references are quoted from Ibn-Sina. He agrees 

with al-Farabi and adds that God is one; and there is no cause 

for His Essence. His life is not a quality which is accidental 

to His Essence; rather the meaning of~ is that He is 

knowing by His Essence. Since He is one, His Essence is not 

separate from Himself, f, ·:m•s 1· · 32 'God has Knowledge 

of His Essence: His Knowledge, His Being Known and His 

Knowing are one and the same. thing.. He knows other than Himself, 

and all objects of Knowledge. He knows all things by virtue of 

one knowledge and in a single manner. His Knowledge does not 

change accordine to whether the thing known has being or not­

being. 

Proof that God has knowledge of His Essence: We have 



stated that God is One, and that He is exalted above all 

causes. The meaning or knowledge is the supervention of an 

idea divested of all corporeal coverings. Since it is 

established that lie is One, and that He is divested of body, 

and His Attributes also; and as this idea as ·just uescribed 

supervenes upon Him; and since whoever has an abstract idea 

supervening upon him is possessed of knowledge, and it is 

immaterial whether it is his essence or other than himself; 

and as rurther His Essence is not absent from Himselr; it 

follows from all this that He knows Himself.' (1) 

Al-Ghazali states th~t God is living. For whoso-

ever knows his essence is living. Since God knows His Essence, 

He is knowing and living. Al-Ghazali demonstrates how He is 

knowing by His Essence. The meaning of His being knowing is 

that He is an existent which ~s free from matter; that is to 

say, the meaning of~ing'\ the thing; intelligible and known 

lies in its being free from matter. Vfuenever an occurrence 

"" of the object of knowledge in knower is postulated, then the 
1\ 

1. Arber~ ••• 33. 
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occurrence is knowledge and the repository is knower. Because 

there cannot be any knowledge except impressing a form 

abstracted from matter. So the thing which is impressed is 

knowledge and that which is impressed into becomes knower. 

Ibn-sina. 

Here al-Ghazali's account corresponds to that of 

Ibn-Sina does not differ in principle from Al-
h.~ 

Farabi, rather he agrees withAthat God is living, and. by His 

knowledge He comprehends all things. But he adds that God 

is knowing by His Essence. All things other than He are 

known by means of His knowledge. His knowledge is divested 

of all corporeal coverings. Al-Ghazali's account fully 

corresponds to this. Thus his first assertion corresponds 

to Ibn-Sina's context under point (i) and his demonstration 

corresponds to Ibn-Sina•s point (ii). But it is to be noted 

that in his demonstration al-Ghazali emphatically states that 

the meaning of His being knowing lies in His being free from 

matter, whereas Ibn-Sina asserts that "The meaning of knowledge 

is the supervention of an idea divested of all corporeal 

coverings." Furthermore, Al-Ghazali states that when the 

object of knowledge in the knower is taken into consideration, 
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then the occurrence becomes knowledge and the reposito~ 

turns to be knower. So his 'Fa-mahma fur.Lda hulUl ••• bi-

c-
l- alim' appears to be an "addition~' 

2. HIS KNOWLEDGE IS NOT ADDITIONAL T 0 HIS ESSENCE. 

Al-Farabi propounds the view that God is knowing, 

He does not require any essence which is external to His Essence 

in order to know a thing. Rather He is complete with His 

Essence in the respect that He knows and is known. In other 

words, His knowledge itselr cannot be a thing other than His 

Essence. For He knows, He is known and He is knowledge - all 

signify one essence and one reality. 

Two references have been quoted rrom Ibn-Sina. 

He agrees with the views of al-Farabi, and wants to prove them 

from his own standpoint. So according to him, 'He knows all 

things by virtue of one knowledge, in a manner which changes 

not according to the change in the thing known: It has been 

established that His Knowledge does not augment His Essence, 
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and that He is the Origin of all things that have being, while 

being exalted above accident and changes; it therefore 

follows that He knows things in a manner unchanging. The 

objectsof knowledge are a consequence of His Knowledge; His 

Knowledge is not a consequence of the things known, that it 

should change as they change; for His Knowledge of things is 

the reason for their having being.' (2) Ibn-Sina further adds, 

'He is Knowledge, Knowing and Known: J<nowledge is another 

term for an abstract idea. Since this idea is abstract, it 

follows that He is l(nowledge; since this abstract idea belongs 

to Him, is present With Him, and is not veiled from Him, it 

follows that He is Knowing; and since this abstract idea does 

not supervene save through Him, it follows that He is Known. 

The terms employed in each case are different; otherwise it 

might be said that Knowledge, Knowing and Known are, in relation 

to His Essence, one. Take your own experience as a parallel. 

If you know yourself, the object of your knowledge is either 

yourself or something else; if the object of your knowledge 

is something other than yourself, then you do not know yourself. 

But if the object of your knowledge is yourself, then both the 

i. Arberry ••• 35. 
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one knowing and the things known are yourself. If the image 

of your self is impressed upon yourself, then it is your self 

which is the knowledge. Now if you look back upon yourself 

reflectively, you will not find any impression of the idea 

and quiddity of your self in yourself a second time, so as to 

give rise within you to a sense that your self is more than one. 

Therefore since it is established that He has intelligence of 

His Essence, and since His Intelligence is His Essence, and 

does not augment His Essence, it follows that He is Knowing, 

Knowledge and l<nown without any multiplicity attaching to 

Him throur,h these AttFlbutes; and there is no difference 

between "one who has knowledge" and "one who has intelligence", 

since both are terms for describing the negation of matter 

absolutely.' (3) 

Al-Ghazali states that God's knowledge does not 

augment His Essence. For such augmentation would bring 

plurality into His Essence, which is inconceivable. Al­

Ghaz~li introduces the example of man in order to, prove his 

assertion. Thus according to him the process of man's 

3. Arber~ ••• 33. 
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knowing has two aspects. Firstly, he knows by intuition 

i.e. by internal and external perception •. Secondly, he does 

not know a thing except by comparing it to a thing he 

perceives in himself. If there is no correspondence with 

such a thing, no acquaintance is possibleo 

Al-Ghazali further states that with respect to 

God man cannot perceive anything except by comparison to his 

own state. For ~· has a. clear knowledge of his self. If he 

knows something other than himself, he knows that and not his 

own self. On the otherhand, if the object of knowledge is 

his self, then both knowing*and 'known' become one; that 

is to say, knowing and lmown form a unity. Consequently, 

it follows that knowledge is identical to the thing known; 

and similarly, knowing is also identical to the thing known. 

Hence there is necessarily on~ principle for all of them and 

multiplicity does not arise. 

In this respect Al-Ghazali's account corresponds 

to that of Ibn-Sina. Ibn-Sina agrees with Al-F~rabi in that 
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God is knowledge, knowing and known. Moreover, he gives 

the meaning of each term. The knowledge of God, according 

to Ibn-Sina, does not augment His Essence. He is the 

principle of all things, and He knows things in an un-

changing manner • To cite an example, he takes your experience 

as a parallel, and shows that knoYfing yourself involves two 

possibilities: either it concerns yourself or somethine 

other than your own. If it is other than your own, you do 

not know yourself. If it is in respect to yourself, both the 

knowing and the known concern yourself. Al-Ghazali's account 

fully corresponds to this. But it is to be noticed that in 

place of Ibn-Sina's demonstration Vlith nafsuka al-Ghazali 

brings in the reference of insan, and shows two ways of his 

knowing. Therefore this reference appears to be an 11 addition!' 

3 • HE KNOWS ALL TYPES OF EXIS~rENTS, AND NarHING IS F.A.R FROM 
HIS KNOWLEDGE. 

Al-Farabi propounds the view that God is knowing, 

and His knowledge is unchangeable. For He is aware of things 

by means of the intelligible causes and existential order, 
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and not by senses. He distinguishes intelligible knowledge 

from perceptive knowledge by the fact that the former is 

unalterable, whereas the latter is Qerived from perception; 

as auch it is subject to change. 

Two references have been quoted from Ibn-Sina. He 

does not basically differ from al-Farabi. But his account 

appears to imply numerous facts and instances. However, 

according to Ibn-Sina, 'He has knowledge of other than Himself: 

Whoever knows himself, if thereafter he does not know other 

than himself this is due to some impediment. If the impedi-

ment is essential, this im~lies necessarily that he does not 

know himself either; while if the impediment is of an external 

nature, that which is external can be removed. Therefore it 

is possible - nay, necessary - that He should have knowledge 

of other than Himself, ••• 

Proof that He has knowledge of all objects of Know­

ledge: Since it is established that He is a Necessary Being, 

that He is One, and that the universe is brought into being 

from Him and has resulted out of His Being; sinee it is 
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established further that He has knowledge of His Ovrn Essence, 

His knowledge of His Essence, being what it is, namely that 

He is the Origin of all realities, and of all things that have 

being; it follows that nothing in heaven or earth is remote 

from His Knowledge - on the contrary, all that comes into 

being does so by reason of Him: He is the causer of all 

reasons and He knows that of which He is the Reason, the Giver 

of being and the Originator." (L1-) 

Moreover, He comprehends everything; as such not 

even the smallest particle can remain far from His knowledge. 

He is the principle of all existents, and the knowledge of 

the existents is derived from Him. Nothing can be produced 

except it becomes necessary through Him. Consequently, He 

is aware of all causes and their correspondence with things. 

Al-Ghazafi states that God has knowledge of all 

existents pertaining to both genus and species. As a result 

nothing remains far from His knowledge. Then al-Ghazali 

proves his assertion in the f'ollowing way:-

L1-. Arberry ••• 34. 
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God has knowledge of His Essence and His Essence 

is an abstract thing. He is pure Being, and He causes the 

existence o~ all substances, accidents and quiddities in 

successive order. 'j~hus if He knows Himsel~ as a principle o.f -th-<2-"W'-. 

ot-th.r2....-yy'\,. 

then i:l!liiD knowledge"' v10uld be implied -i. -n.. His knowledge by His 

Essence. On the other hand, if He does not know Himself 

as a principle, He has no knowledge in respect of what He is. 

This argument is misleading, because His Essence cannot be 

absent from Himself. 

Here al-Ghazali's account appears to correspond to 

that of Ibn-Sina. Ibn-Sina agrees with al-Fir~bi in the sense 

that God has knowledge of all things. But he adds more 

materials of his own. Thus according to him God comprehends 

eve~thing in the world, and even the smallest particle cannot 

remain far from His knowledge. 'Whoever knows himself if 

therea~ter he does not know other than himself this·is due 

to some impediment. If the impedmertt. is essential, this 

implies necessarily that he does not know himself either.' 

Moreover, He is the prime cause of all causes and origin of 
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all realities. Al-Ghazali's account corresponds with this. 

Furthermore, it has been observed that al-Ghazali's "Fa-la 

yaczib cancilmi-hi shay'" is a direct use from the account 

of Ibn-Sina, 

4. THERE IS NO MULTIPLICITY IN HIS ESSENCE AND KNOWLEDGE. 

Al-Farabi propounds the view that multiplicity 

cannot be ascribed to the Essence of God. He is the cause 

for the existence of all things. This means that He provides 

continuously existence for all of them and hinders total non­

existence but not in the sense that He gives them renewed 

existence after non-existence prevails over them. 

Two references have been quoted from Ibn-Sina. He 

does not fundamentally differ from al-Farabi, rather he adds 

more things of his own. Thus according to him, no multi-

plicity can be ascribed to the nature of God. On the other 

hand, His Essence is unique, absolute and pure truth. Since 

He is the most perfect Being, He is single; because cases of 
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multiple and additional things cannot be single . So He 

is single with respect to His erfect nature , unique definition , 

indivisible character and grade of Being . In reference to 

this Ibn- Sina brings the categories of existents and asserts 

that they are not deprived of His Being ; because all of them 

emanate from Him in successive order . 

Ibn- Sina further asserts that each of the existents 

may have some form of relation uth Necessary Being . In 

othe r words , everything proceeds from Him in proper order. 

Be has only one essence , and multiplicity can never be added 

t o i t. If any affirmative or negative relation is ascribed 

t o His Essence , then that would be accessory only and not a 

constituent part of it . 

a~ cr i 

Al-Ghazali s tat es t hat mul tiplici ty can neither be 

to His 

ge i 

s Pnce no~ t o H·s ~~owled e. For the ob jec 

t e1 r· ul ~.olplici ty re uire m ny 'know ledges'. 

ne kno led e or dist i nc t obJects of kn owl edge c a n ot 

pos~ibl e i~t , for ~he 1eaning of one i s t hat t here ar e 

not in i distinct t i g • f e oses the non-exist ence 
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of p rt of a thing, then the non-exis~ence of the whole of 

it would necessaril iollow , since it nas no part. lf the 

knowled~e of substances and accidenLs is supposed to be one 

and if the connection ( of the knowledge ) with accident is 

postulated to cease there must remain something other than 

what is postulated to have ceased , and this is the 

connection ( of knowledge ) with subst ances. Similarly 

with each pair of objects of knowledge . This con~radicts 

the meaning of singularity. But it is explained by comparlson 

with in ui~ion ( or observat ion ) of the soul . ~or the so l 

is an abridged copy of the world, ln whlch here is some-

hlng corresponding to ea ch item in ( Lhe world ). In Lhis 

way kno le ge of e er t , ing is possible . 

Here al-Ghazali's account corresponds to that o 

Ibn-Sina . Ibn-Sina a rees with al-Farabi in the sense that 

multiplicity cannot be ascribed to the nature of God. Then 

he states that His ssence is the u r~ique principle , absolute 

, n pure trutn . rothing can augment His Essence. All 

af 'ir ative and negative relations are simply finite phenomena 

which can never be referred to His Essence as a constituent 



- 361 -

part of it. However, al-Ghaz~li agrees with Ibn-Sina in 

principle. But his account in fact appears to be a re-

organized characterization, and more particularly, his 

c -contexts of ma lumayn and nafs are "additions". 

5. HE IS AWARE Oli' CONTINGENT BEINGS. 

Al-Farabi propounds the view that all kinds of 

existents have their being from God. Each of them belongs 

to a particular group and simple order. But in reference 

to the derivation of being from God it should not be held 

that He has any intention which might resemble our intentions. 

Thus God has no prior "intention of things". Furthermore, 

the origin of things cannot be possible by way of nature 

apart from His knowledge and approval. 

to the problem of beings which are subordinate to the will 

of God. Thus the origin of things and their achievement 

can only happen whenever He wishes. 

His Essence. 

Generally speaking, Ibn-Sina does not differ from 
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al-Farabi . But his account here appears to be concerned 

with the specjfic itemization of things . God has supreme 

knovlledge over all things in this world . ' Hence it is 

manifest that Knowledge is itself Omnipotence . He knows 

all contingent things , even as He knows all things that 

have being , even tho"Jgh we lmow them not ; for the contingent , 

in relation to us , is a thing whos e being is possible and 

whose not- being is also possible ; but in relation to Him one 

of the two alternatives is actually known . Therefore, His 

Knowledge of genera , species , things with being , contingent 

t hi ngs , manifest and secret things - this Knowledge is a 

s ingle knowledge .' (5) 

Al- Ghazali s tates that as God has knowledge of all 

genera and s pec i es , so He is f ully aware of all contingent 

beings of which we have no knowledge at all . Al- Ghazali 

defines the scope of contingent thing and shows that a 

con i enL thing, as long as it is Known to be contlngent, 

iC! incapa le of belng kno n o occur or o~.r to occur . 

5. rberry ••• 35 . 
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lt is simply Known to have the quali~y of possib1lity; that ~~ 

1s possible for it to be or not to be . 

e ·e 1-Ghazali' acco nt cor pon s lo ly v 

that of Ibn-Sina. Ibn-Sina agrees wjth al-Farabi in that 

God has knowledge of all things . But he makes a specific 

statement rather than a general one as al-Farabi does, that 

God has clear knowledge of all contingent beings, even as 

He is a!fare of all categories of beings. On the other h&.nd, 

"the contingent, in relation to us, is a thing whose being 

is possible and whose not-being is also possible." .Al­

Ghazali' s account corresponds fully with this. 1~oreover, 

it has been observed that al-Ghazali states the role of the 

contingent thing explicitly in greater detail. 

6. OF PARTICULARS IS NOT SlJBJECT TO T.E .:PORAL 

Ibn-Sina asserts that God 's knowledge of particulars 

(juz'iyyat) is not subject to temuoral distinctions, such 

t.at it includes any reference to past, present and future; 

because if it included references to various times the 
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quality of His Essence would vary. But Ibn-Sina does not 

allow any change in the natur~ of God. Rather His :V..nowledge 

of particulars necessarily pertains to His holiness which is 

above Time and Era; that is to say, it must not be compared 

to a specified characterization of finite phenomena. On the 

other hand, God is fully aware of everything. For everything 

follows from Him either mediately or vvi thout any mediation. 

As a result, nothing can manifestly exist without having its 

being in some form from Him. That is why, all that exists 

derives its necessity or otherwise from His omnipotence. 

Al-Ghazali states that God does not knoYl particulars 

which are subject to temnoral distinctions, such as, past, 

present and future. Because this would necessarily involve 

variations vrhich cannot be referred to His Essence. Al­

Ghazali takes the particular example of an eclipse of the sun 

and states that if the sun is not eclipsed to-day,_ it would 

be to-morrow. Then it takes place to-morrow. Thus vrhen 

the day after to-mo:vrow comes, it would be that the eclipse 

took place yesterday. This necessarily implies a variation 
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in its essence owinr; to those diversities of' knowleclEe· In 

reference to change al-Ghazali further states that the object 

of knowledt;e follows kno~Hlede;e and varies with the variation 

of the latter. Moreover, as ~:-now ledge varies, knoYTinc is 

subject to variation. On the other hand, the relationship 

of knowledge with the knovrn is not a relationship vrhich 

necessitates a difference in the known unless one item of 

knowledge is postulated. 

Here al-Ghazali's account corresponds to that of 

Ibn-sina. Ibn-Sina categorically asserts that God's 

knowledge of particulars is not conceivable in terms of 

temporal phenomena; because if it manifests itself through 

a definite time, it VfOuld be subject to variation in another 

aspect, that is to say, the quality of the 6ssence would 

necessarily change. Al-Ghazali's account corresponds closely 

with this. Moreover, it has been observed that al-Ghazali 

introduces the example cf an eclipse anci then shows a con­

comitant variation between knowledge and the knov1n. The 

context of these instances appears to be "additions". 
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7 • HE HAS VTILL AND PROVIDENCE. 

Tvvo references have been quoted from al-Farabi. 

He propounds the view that God vrills. There is nothinc in 

His Essence v1hich is contrary to the origin of all things. 

On the other hand, things have their being through Him. In 

this resrect He is said to will them. 

Three references have been quoted from Ibn-Sina. 

He deals with the role of vlill (irada.) and providence (cinaya) 

in respect to God. According to him, God has will. The 

concept of His vril1ing implies that He is Necessary Being with 

purely intellectual nature isolated from matter. His is 

the single Being from which all existents are derived and to 

which all of them return, that is, they are subsistent with 

Him alone. Whatever is other than He is His act, and He is 

its Agent (facil). The state of being facil involves one 

of two aspects: either he has knowledge of the origin of 

things nroceeding out of him, or he has no knowledge of this 
" -

kind. On the other hand, the state of his being devoid of 

any knowledge consists of two possibilities: either his 
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act would be similar, _£E it v1ould be dissimilar. If his 

act is of similar form, that principle pertains to nature. 

But if his act is of dissimilar type, then that principle 

belongs to vegetable soul (an-nafs an-nabati). 

The act of God orip,inates from His knowledge Vlhich 

is entirely uncorrupted by ignorance and variation. Ibn-

Sina further asserts that God is the principle of the best 

order (aQsan an-nixam) of things: as such every act comes 

out of His knowledge in compresence with the best order that 

ever could be. This comprises His will. His Essence is 

capable of knowing the existence of things proceeding from 

Him successively through the best order and perfect con-

dition. In the process of this emanation certain differences 

creep into one category of existent from ti1at of another; 

and this is vitally essential. However, with regard to 

creation in the world and to primacy things being inseparable 

from His i-:nowledge ( v:hich is the cause of the total existence 

in the best form), the entire nrocess imnlies His v.rill. 

On the other hand, providence lies in the state of 

His knowinc; things in the best form. He comprehends the 
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best order of things in respect of what can possibly come into 

being. Thus providence primarily deals with the best order 

in all, and consists in an exalted and unabated perspective 

apart from variation. Therefore, traces of this perfection 

may apparently be postulated to be the -product of His will and 

providence. 

Al-Ghazali states that God has will and providence; 

but they do not augment His Essence. He proves this assertion 

by the fact that God is Agent, and all that proceeds from Him 

is His act. The agent would either be active by dint of pure 

nature or by will. The act which issues from pure nature is 

an act not associated vdth knowledge. So eve~ act which is 

not destitute of knowledge cannot be devoid of will. All 

things emanate from the Essence of God with His knowledge, 

and this flux is not incompatible with His Essence; rather 

this state may express His will• He is the ~rinciple of 

overflow~ and His knowledge sets an order in all things. 

Therefore, His knowledge is virtually the cause of existence 

of the thing known, that is to say, His will is His knowledge. 
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The providence of' God is also knowledge. It is 

fundamentally concerned with the best order in things. 

Moreover, providence indicates the accomplishment of a thing 

by dint of complete goodness. It may also express the 

accomplishment of goodness Vlith guidance after creation. 

Al-Ghazali introduces the example of man and states 

that a man is in need of forceful organs, as are the hand and 

palm. If he does not have them, he v1ould be def'ective and 

imperfect in that respect. 

Al-Ghazali's account corresponds closely to that of 

of Ibn-Sina. Ibn-Sina agrees with al-Farabi in that God has 

will, an~ he adds more materials of his own. Accorm.ng to 

Ibn-Sina, God is Necessary Being and He is the fundamental 

cause of the origin of all things. ".flha t is other than He 

is taken to be His act. As every act is performed through 

His knowledge it implies His .will. Furthermore, God is 

the principle of Supreme Order in the v;orld, and His Essence 

is knowing the existence of things proceeding from Him. On 

the other hand, the prov:~dence of God comprises the state of 
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His being cognizant of the thing in the best order by virtue 

of His Essence. Al-G.hazall's account fully corresTJonds with 

this. Moreover, his account appears to be a simple e.bri.dce­

rnent of Ibn-Sina's diversity of views. But it is to be noted 

that his instance of man appears to be an "addition" to 

clarify the thought. 

8. HE IS Ol.ITITPOTEI?I'. 

Two references have been quoted from al-Farabi. Both 

of them appear to be of similar nature. 

the view that God is wise, living, omnipotent and willing. 

He has supreme beauty, ~erfection and magnificence on the one 

hand, and the greatest happiness and joy in His Essence on 

the other. He is endowed with the qualities of being lover 

and beloved. As for the creation of all categories of 

existents al-Farabi further asserts that they emanate from 

His Being in successive order. 

Ibn-Sina agrees with the basic principle of al­

According to him, God is Ownipotent. Ibn-Sina 

repeats his assertion that God is All-Kno-wing and acts come 

from Him in -:;ursuance of His cognizance. Moreover, His 

knowledge of the best order of things is concerned with the 
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traces of perfection mentioned above. 

of these traces to be of His will. 

Ibn-Sina asserts all 

Then he explains that the omnipotent being is he 

from whom the act proceeds in accordance with his vvill; that 

is to say, if he vrishes he does, and if he does not wish he 

does not do. It does not necessarily follow from this that 

his volition (mashl'a) and will should be different in such 

a way that at one time he vrishes and another .time he does not. 

Because difference of volitions is due to the difference of 

purposes. But in the act of God there is no purpose. There-

fore, his volition ana_ will appear to be one thing. On the 

other hand, Ibn-Sina points outthat this proposition is an 

hypothetical one. Now it does not follow that he must wish 

or that he must do; and that he must not vvish or that he must 

not do. For he knows the best order of things, in the most 

perfect way. 

al tera.ble. 

Therefore, his will and volition remain un-

Al-Ghazali states that God is omnipotent. Then he 

demonstrates this assertion by the fact that the omnipotent 

being is one who does \'/hat he wishes, and refuses to do that 
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which he does not wish. Al-Ghazali further adds that God 

has this quality and His volition is His knowledge. 

over, whatever He knows to be good, becomes so, and whatever 

He prefers should not exist, can never come into being. 

Here al-Ghazali's account corresponds to that of 

Ibn-Sina. Ibn-Sina agrees with al-Farabi in that God is 

omnipotent. But he expounds this view in greater detail. 

The implication of omnipotence is shown by him in the 

following way:-

Whatever He ·wishes He does and if He does not wish, 

He does not do. This implies that God has supreme power to 

do each and everything according to His will. Al-Ghazali 's 

account appears to correspond fully with this. But it 

should be noted that he uses 'facala in sha'a wa lam yafcal 

- - c in sha'a in place of Ibn-Sina's in sha'a fa ala wa in lam 

yasha' 
c lam yaf al.' This implies an emphasis on 'doing' 

which probably should be seen as corresponding to Ibn-Sina' s 

use of ttomnipotence". 
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9. HE IS WISE • 

. Al-Farabi propounds the view that God is wise. This 

wisdom, accordine to him, implies that God comprehends the 

best things by His best ~~nowledge. Such apprehension is 

possible by His Essence alone. Al-F~rabi analyses the content 

of God's knowledge and asserts that His knowledge is the most 

perfect fonn of knowledge and is everlasting and unending. 

God is wise not because of the wisdom which is derived from 

the knowledge of another thing external to His Essence, but 

because of the fact that He is sufficient in His Essence to 

On the other hancl, beauty, magnificence and embellish­

ment in eve~ existent are the qualities by which its existence 

is made best of its kind and is capable of reaching ultimate 

perfection. However, since the .existence of God is the most 

perfect of all, His beauty, magnificence and embellishment 

transcend the existent possessing those qualities. Moreover, 

His Reality and Essence are full of beauty which He comprehends 

out of His Essence. 
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'l'wo references are quoted from Ibn-Sina. He does 

not fundamentally differ from al-Farabi. Here he firstly 

deals with the nroblem of God's knowledrse about things and 

their movements in the world. Secondly, he speaks of certain 

noblest qualities of God and their relation to the f:Lni te 

qualities of similar kind. In the former he asserts that 

God is the principle of all things. He is fully aware of 

them, their occurrences and movements. There are a grGa t 

deal of diversities and accomplishment of things in the world, 

the mystery of which no body knmvs except God. Keepine; 

this view in mind Ibn-Sina emphatically remarks that God. is 

conscious of the hidden thing and. cognizant of the visible 

and invisible, since He is omnipotent and ·wise. 

In the latter, he asserts that God has pure beauty 

and magnificence ru1d He is the principle of those qualities. 

Ibn-Sina considers the possibility of how beauty would be 

requisite in Necessary Being, and then asserts that God is 

the most perfect, beautiful and n:agnif'icent Being; and His 

Essence comprehends them with the fullest understanding and 

thought. He is for Himself' the greatest lover and beloved, 

and enjoyer and enjoyed. 
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Al-Ghazali states that God is wise. Wisdom, on 

the other hand, comprises tvTO different aspects. One of them 

~s t h. a.. knowledge which conceiva..s 1 m 'ei, · 11g things by 
()..,..d. 

ascertaining the quiddities~ definition and believing them 

with indubitable pure certitude. The other ·\.,s · the.... 
0 ..,...da.."'f'"~ n.g• i..s of 

act /\ · all that/\needed perfection and embellishment. 
1\ 

God knows things by the best form of knowledge. 

In this connection al-Ghazali brings up the problem of 

human knowledge and divides it into the following two groups:-

One of them is that existence of the object of 

knowledge cannot be attained, as is our knov1ledge of the 

form of the s~, stars, animals and plants. 

The other is that existence of the object of 

knowledge can be attained, as is the case of a painter's 

knowledge of' . the form of painting that he invents by 

himself without any previous example which he imitates. 

For the painting is done by him. As a result his knowledge 
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becomes a cause for the existence of the object of knowledge. 

But if somebody looks at it and perceives it, then the 

object of knowledge v1i th respect to it becomes a cause of 

the existence of knov'lledge. Thus the knO\vledee which 

bestows existence is better than the knowledge acquired from 

existence. 

Here al-Ghazali's account corresponds closely to 

that of al-Farabi. Ibn-Sina agrees with al-Farabi in that 

God is wise. He is aware of things by virtue of His best 

form of knowledge, and He has beauty, perfection and ma~1ifi­

cence for all things. But al-Farabi's account consists of 

two vital aspects. God's wisdom implies apprehension of 

things by His best knowledge. His knowledge is most perfect 

and everlasting. Furthermore, His wisdom includes some 

form of act. Eve~ existent derives from Him certain beauty, 

magnificence and embellishment in order to attain some 

form of perfection. God has these qualities in His Essence 

which transcend the finite things possessing them. God has 

full acquaintance with all states of existents. In this 

sense some form of act is implied. Al-Ghazali's account 
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corresponds Vlith this. His categorical assertion of tv1o-

fold aspects in wisdom is a clear itemization from al-Farabi's 

indeterminate account. Moreover, he explains both of 

those aspects of knmvledge and act; and lastly divides our 

knowledge into two groups. 

appear to be "additions". 

These two sorts of division 

1 0. HE IS BE:NEVOLENT. 

Al-Farabi speaks of certain names which may be 

attributed to God. Two kinds of names are cited by him, 

one of vvhich indicating perfection and excellent quality in 

things is primarily concerned with the essence of them. 

They should not be in anyway related to external things, 

as are the cases of existent, the one and the living. The 

other kind of names has some form of relationship with 

external things, such as, justice and benevolence. 

However, al-Farabi is more concerned about the 

n31Iles which can be ascribed to God. Vfhenever these n~es 

pertain to Him, we should not consider that relation as a 
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part of His perfection, rather we may infer a relation from 

His reality only. 

Four references are quoted from Ibn-Sina~ Accord­

ing to him, God has pure benevolence (jud) and true perfection. 

His benevolence implies that He renders benefit to being 

without any compensation whatsoever. In other words, God 

never does anything to others with the intention of being 

praised and distinguished or of escaping blame. This kind 

of benevolence involves negating any purpose for doing good 

and includes the content of doing for the sake of doing only. 

Ibn-Sina introduces certain concrete examples in 

order to illustrate his assertions. Thus a man cannot be 

benevolent by giving his knife to someone who should not 

have it. Similarly, benevolence cannot be ascribed to a 

man who receives some kind of compensation for entering into 

a mutual relationship. However, the idea of benevolence 

should not be gerneralised on the basis of doing 'like for 

like'. Thus the true benevolent is he from whom benefits 

proceed without any intention of getting anything in return. 
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Al-Ghazali states that God is benevolent. He 

divides the giving of good and benefaction into two groups. 

One of them pertains to benefit and objective (ghara~); and 

the other involves nothing of this kind. Again al-Ghazali 

divides benefit into two ways. Firstly, it is like an 

exchange of wealth for wealth, secondly, it is not this sort 

of exchange. In this connection al-Ghazali points out that 

whoever sacrifices wealth in the hope of reward or praise or 

acquisition of a moral quality and claims perfection thereby, 

should not be called benevolent (even though the common people 

claim so). Thus al-Ghazali states that benevolence is 

exemplified in the giving of a thing to someone without any 

hope of getting a benefit out of it. In reference to this 

he mentions that the donor of a sword, when he does not require 

it, should not be called a benefactor. 

Here al-Ghazall's account corresponds closely to that 

of Ibn-Sina. The account of Ibn-Sina, on the other hand, 

appears to be different from that of al-Farabi. For al­

Farabi uses the term 'benevolence' in connection with an 

example which is not of much importance. However, Ibn-Sina 
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specifically asserts that God is benevolent. rrhis quality 

implies doing something to somebody without any compensation. 

If a man renders any benefit to someone in the hope of gettine 

anything in return, he should not be called benevolent. Al-

Ghazali's account fully corresponds with this. Moreover it 

is observed that he shows tvfo divisions in his account, one 

dividing ifada al-khayr wa 1-incam into two groups, and the 

other dividing fa'ida into two ways. He has to do this in 

order to make his statement quite explicit. On the other 

hand, he demonstrates the example with sayf where Ibn-Sina 

used the context of sikk!n. 

11 • HE DELIGHTS IN HIS ESSENCE. 

Al-Farabi propounds the view that the noble 

qualities of God transcend the similar qualities which are 

possessed by us. More particularly, whenever pleasure, 

joy, delight and happiness are taken into consideration, they 

arise in that God apprehends them. In this connection when 

qualities are attributed to Him, we cannot understand anything 

about them except by comparing them with our own by means 

of feeling, imagination or intellectual knowledg~. 

Al-Farobi further asserts that God loves His Essence 
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and likes it most. Furthermore, He is highly pleased with 

His Essence. In this respect a com~oarison may be made with 

our love for our essence. Similarly, we may have some form 

of comparison for the perfection of His Essence with our 

excellent qualities. For example, we are pleased with our 

perfection. In this connection al-Farabi draws an analogy 

with the fact that a lover appears to be beloved exactly in 

the same way and similarly a pleaser is pleased. Thus God 

is the First Lover and Beloved. 

Ibn-Sina basically agrees with al-Farabi. Accord-

ing to him, the highest "being with" a thing is God alone 

"with" His Essence. He is the strongest of all in His 

perception of the most perfect things isolated rrom the 

nature of possibility and non-being. On the other hand, both 

possibility and non-being are the sources of evil or imper­

fection. Ibn-Sina further asserts that real love is 

hapniness in the imagining of the presence of a certain 

essence, whereas desire is a motion for the accomplishment 

of this happiness. In other words, since the form is 
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imagined in one way - just as it takes shape in imagination -

it arises in perception in order that the completion of 

perceptive imagination may give effect to the thing perceived. 

Al-Ghazali states that God delights in His Essence. 

He has the noblest qualities which no describer can describe; 

but they have some form of correspondence with our own. Thus 

pleasure, joy, merriment, and delight may subsist in relation 

with His beauty and perfection. 

Here al-Ghazali's account consists of two aspects. 

Firstly, he states that God delights in His Essence. Secondly, 

he discusses how God has the noblest qualities v;hich have in 

some form certain correspondence with our own. Now with 

respect to the first aspect his account fully corresponds to 

that of Ibn-Sina, whereas va~h respect to the second aspect 

his account corresponds to that of al-Farabi. 

Ibn-Sina agrees with al-Farabi in that God is 

pleased with His Essence. Thus his 'ajall mubtahij bi­

shay' huwa al-awwal bi-dhati-hi,' is a developed idea in 

- - - c -nlace of al-Farabi's ' ••• yu jab biha'. However, al-

Qhazali's first aspect is found to be in direct agreement with 
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that of Ibn-Sina. On the other hand, al-Farabi propounds 

the view that God has excellent qualities in His Essence and 

they transcend the similar qualities possessed by us. Thus 

joy, pleasure, and delight may exist in relation v1i th those 

of the transcendental qualities of God. Al-Ghazali's 

second aspect of his account corresponds with this. 

But it is observed that al-Ghazali's account is 

very brief and the second aspect of his account appears to 

be a tacit derivation from al-Farabi. 
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4. RESULT. 

Al-Ghazali's accounts appear to be closer to those 

of al-Farabi in points 9 and 11 (partial), and to those of 

Ibn-Sina in points 1 , 2, 3, 1~., 5, 6, 7, 8, ·1 0 and 11 (partial). 

l.ioreover, certain "additions" have been observed in points 

1 , 2 , l~, 6 , 7 and 9 • 



CHAPTER EIGHT 

THEORY OF EMANATION. 
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1. BRIEF INTRODUCTION. 

In this chapter al-Ghazali discusses the 

nature and role of various existents in this world, and 

states how they proceed from God in proper succession. 

First of all one thing comes from Him which is abstract 

intelligence and which is the matrix of all multiplicities 

in the world. Then the gradual process of creation 

continues till ten intelligences and nine celestial spheres 

follow one after another. 

After the completion of those intelligences and 

spheres, existence of the lower beings begins firstly with 

four prima~ elements whose natures are different from each 

other. Later on, other bodies are created by mixtures of 

those elements; but this process of creation, on the other 

hand, starts from the lowest grade of being and passes 

through the upward grades of vapours, mineral, plant, 

animal and man respectively. Each of these grades of being 

results from certain degrees of mixture of the prima~ 

elements. The forms proceed from the giver of the form and 
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arise out of the preparation of things. 

The heavenly bodies remain in one condition 

and all things in the world ascend at the end to the 

motion of the heaven. 

Lastly, al-Ghazali deals with certaih 

theological aspects and states how the theo~ of 

emanation is treated to be applicable to them. 

My investigation into materials concerns only 

the fundamental points of al-Ghazali's metaphysical part; 

such as (i) one thing emanates from God, (ii) abstract 

intelligence emanated from God has two aspects, (iii) 

emanation of ten intelligences and nine celestial spheres, 

(iv) creation of lower b~ings, (v) creation of other 

bodies by the miXture of prima~ elements, and (vi) ways of 

upward trend in creation. 
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2. AXALOGOUS VIE~S • 
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3. CON!PARATIVE STUDY. 

1. ONE THING EMANATES FROM GDD. 

Al-Farabi propounds the view that the first 

creation from God is one thing in number. He calls it 

first intelligence and teaches that multiplicity can 

accidentally result from the first creation. In this 

connection De Boer says:-

"We are able to see God better in the regular 

gradation of Beings which proceed from him than in 

himself. From him, the One alone, comes the All, for 

his knowledge is the highest power: In his cognizance 

of himself the world comes into being:" (1) 

Ibn-Sina agrees with al-Farabi and expounds his 

view in the following way: one thing comes from God. That 

one thing, on the other hand, will necessarily have a 

different aspect or state or effect or quality which will 

1. Boer, Hist. • •• 115 
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also be one. Later on, multiplicity of things follows 

in association with that necessa~ thing and the 

totality of them follows from His Essence. In this 

connection Dr. D. Saliba says:-

"Un premier principe admis par Avicenne est 

que: de l'un ne peut sortir que l'un. 

Nous savons que l'etre necessaire est absolument 

un, parce qu'il n'a rien de commun avec ce qui est 

en dehors de son essence. Or, de ce que l'un ne 

peut produire que l'un, il suit que l'etre 

necessaire qui est absolument un, ne peut produire 

qu'un seul et meme etre egalement simple." (2) 

Al-Ghazali states that one thing emanates 

from God. That one thing necessarily has a different 

aspect, and consequently multiplicity results and that 

becomes a principle for derivation of all kinds of 

multiplicity in the world. 

, 
2. Saliba, Etude ... 128 
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Here al-Ghazali's account corresponds closely 

to that of Ibn-Sin~. Ibn-Sin~ agress with al-Farabi in 

that one thing emanates from God and multiplicity results 

from that thing. Moreover, he asserts that the one thing 

which comes from God involves different aspects, and as 

such multiplicity of things arises in compresence with 

that necessa~ thing. Al-Ghazali's account corresponds 

fully with this. 

2. ABSTRACT INTELLIGENCE EMANATED FROM GOD HAS TWO ASPECTS. 

Two references from al-Farabi and four from 

Ibn-Sina have been quoted. Al-Farabi propounds the 

view that the first of the creations is one abstract 

intelligence (Cagl mujarrad). It involves two aspects; 

one having the knowledge of its essence and the other 

comprehending the First. Then multiplicity accidentally 

happens there in the respect that, on the onehand, it is 

contingent being in consideration of its essence and, on 

the otherhand, necessa~ being with respect to its 

derivation from God. 
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Ibn-Sina does not fundamentally differ from 

al-Farabi. He asserts that one thing emantes from God 

which is purely abstract intelligence, and the essence 

and quiddity of which do not exist in matter. It is 

one of the separate intelligences in the world, and it 

causes movement of the farthest (agea) body. Moreover, 

in reference to creation Ibn-Sina describes the first 

grade which is chiefly concerned with the intelligences 

as being abstract spiritual angels. Then the grade 

of spiritual souls follows on and this pertains to 

world-soul. Then follows the grade of heavenly bodies 

of which some are quite excellent in comparison with 

others. 

Ibn-Sina further asserts that the first 

intelligence implies two distinct aspects. It has 

knowledge of its own essence on the one hand and that 

of God on the other. Furthermore, it is a contingent 

being by its essence and a necessa~ being in respect 

of its derivation from God. Thus multiplicity arises 

from the first intelligence itself and not from God. 
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Thus G. Quadri says:-

"L'intelligence est ainsi la premiere emanation, 

le premier cause. Elle est pure, c 1 est-a-dire forme 

n'existant absolument pas dans la nature. Et avec 

cela Avicenne obeit au principe neoplatonicien: de 

l'un ne precede que l'un. Elle est nee des 

reflexions de l'etre necessaire sur soi-meme. Possible 

en soi, elle est necessaire par r~port a l'etre 

necessaire dont elle precede necessairement." (3) 

Al-Ghazali states that abstract intelligence 

emanates from God. It has two aspects. Firstly, it has 

knowledge of the First and, secondly, it has knowledge 

of its essence. However, out of it angel and celestial 

sphere result, while angel ·is abstract intelligence. 

Al-Ghazali further states in a syllogistic way that 

excellent things are produced from excellent quality. 

Intelligence is the most excellent of all things, since 

the quality which it has had from God is necessarily 

excellent. 

3. Quadri, Philosophie • •• 98 
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Here al-Ghazali's account corresponds closely 

to that of Ibn-Sina. Ibn-Sina agrees with al-Farabi in 

that abstract intelligence emanates from God, and 

multiplicity arises from this intelligence. Furthermore, 

it has knowledge of its own essence on the one hand and 

that of God on the other. In reference to this it may be 

noted that De Beer's remark about the difference between 

al-Farabi and Ibn-Sina deserves serious consideration. 

Here B. Carra De Vaux remarks:-

"T. J. de Boer has also pointed out as a 

difference between Farabi and the other philosophers 

of his school that Avicenna does not, like him, 

derive matter from God. According to this writer, 

Farabi conceived matter as having emanated from 

God by passing throu9h several spiritual inter­

mediaries. I do not think that this statement is 

quite correct. It is in the treatise on "the 

principles of beings" of which we possess a Hebrew 

translation by Moses ibn Tibbon ••• that Farabi 

gives the chain of principles in a way which makes 
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it resemble an emanation: the primary 

intelligence or first cause comes from God; 

from it come in their order the intelligence 

of the spheres; the last is the active 

intelligence; above it are placed the universal 

soul, then form and lastly matter. Avicenna's 

metaphysics are really quite comparable to this 

system." (4) 

However, in addition to the above agreement 

Ibn-Sina asserts that the grade of abstract intelligence 

pertains to angels. Then the grades of souls and 

celestial spheres follow. Al-Ghazali's account appears 

to be closer to that of Ibn-Sina. 

3. EMANATION OF TEN INTELLIGENCES AND NINE CELESTIAL 
SPHERES. 

Two references from al-Farabi and three from 

Ibn-Sina have been quoted. Al-Farabi propounds the 

4. EI.I ••• 55 
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view that the first intelligence is necessa~ being and 

it has knowledge of God. From the first, second 

intelligence emanates which is incorporeal reality 

having the capacity of knowing its essence and the 

first. Moreover, it does not exist in matter. It is a 

contingent being which is aware of the higher sphere by 

its matter and form that is soul. Third intelligence 

emanates from the second and the celestial sphere of the 

fixed stars follows with the above aspects. The process 

of creation continues in a similar way, and the existences 

of Saturn (zubal), Jupiter (mushtari }_, Mars (mirrlkh), 

the Sun, Venus (zuhara), Mercu~ (cutarid) and the Moon 

follow from the third, fourth, fifth, sixth, seventh, 

eighth, ninth and tenth intelligences. Dr. S.M. Afnan 

states this view in the following way: 

"From the first being there emanate successively 

ten different intellects or intelligences; and from 

each of these when 'substantially constituted in its 

proper essence', there results a sphere. The 

intelligences are absolutely incorporeal substances 
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and in no way reside in matter. And the spheres 

that come into being from them are: the first 

sphere, the sphere of the fixed stars, the sphere 

of Saturn, the sphere of Jupiter, the sphere of 

Mars, the sphere of the Sun, the sphere of Venus, 

the sphere of Mercu~, and the sphere of the Moon. 

This comprises all the beings that in order to 

exist in this fashion have no need whatever of 

matter in which to reside. They are separate 

beings, intelligences and intelligibles in their 

substance. And the· sphere of the Moon is the 

last of those in which heavenly bodies move by 

nature in a circle. From the Moon there proceeds 

a pure intelligence called 'the active intelligence' 

which bridges the gap between heaven and earth. We 

thus have God as the First Being, a species by him­

self, governed by the principle of complete unity. 

From him emanate the ten intelligences with their 

nine spheres as a second species of being which 

represent plurality. Then comes the active 

intelligence as a third, and none of these species 

are corporeal themselves. Finally, in the last 
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stage, come Soul, Form and Matter". (5) 

Ibn-Sina agrees with al-Farabi and asserts 

that separate intelligences are ten in number. Eve~ 

intelligence is a higher grade of being and it compre­

hends the first and necessitates the existence of 

another intelligence. When it comprehends its essence, 

it necessitates a sphere. However, first intelligence 

is the mover being itself unmoved, and it causes movement 

to the farthest body. This process continues in succession 

and with each intelligence a bodily sphere follows. Thus 

the spheres of the Zodiac, Saturn, Jupiter, Mars, the Sun, 

Venus, Mercu~ and Moon follow respectively from the 

second, third, fourth, fifth, sixth, seventh, eighth, ninth 

and tenth intelligences. This process of creation ends in 

the intelligence of the terrestrial world which we call 

active intelligence (al-cagl al-faccal). In this connection 

S.H. Nasr says:-

"The First Intellect (al-caql al-awwal) is 

possible in essence and necessa~ by virtue of the 

5. Afnan ••• 31 
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"Cause of Causes", (cillat al-cilal) or the 

Necessa~ Being itself. But because the First 

Intellect is possible, it generates multiplicity 

within itself. By intellection of the Divine 

Essence, it gives rise to the Second Intellect, 

and by intellection of its own essence to two 

beings which are the Soul of the first heaven 

and its body. One may say that the First Intellect 

has three forms of knowledge: 

(1) Knowledge of the Essence of the 
Necessa~ Being. 

(2) Knowledge of its own essence as a 
being necessa~ by virtue of another 
being (wajib bi'l-ghair). 

(3) Knowledge of its own essence as a 
possible being. 

It is these three forms of knowledge which 

give rise respectively to the Second Intellect, the 

Soul of the first heaven, and its body. The Second Jntel-

lect through :intellection generates :in a similar manner the 
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Third Intellect, the Soul of the second heaven and its 

body. This process continues until the ninth heaven and 

the Tenth Intellect, which governs the subluna~ region, 

are generated. This scheme corresponds to the planeta~ 

spheres in the following manner: 

TABLE VII. THE HEAVENS AND THEIR GENERATING 
INTELLECTS ACCORDING TO IBN SINA. 

No. of Heavens Name of Heaven No. of Generating 
Intellect. 

9 "Heaven of heavens" 1 
(falak al-aflak) 

8 Heaven of signs of 
Zodiac 2 
(falak al-burlij) 

7 Saturn 3 

6 Jupiter 4 

5 Mars 5 

4 Sun 6 

3 Venus 7 

2 Mercu~ 8 

1 Moon 9 

The heavens, therefore, are generated by a series of 

intellections, each Intellect actually giving being to 
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that which it generates." (6) 

Al-Ghazali states that, with respect to its 

being necessa~,~second intelligence emanates from the 
~-n.. -y-12..-SpQ...C.t:. of -t:h..rt po.ss;__b~U .. t~ w~c..h ;,s, ~.s ;.{.. wa..-vcz... ~Ls "1"'Y'--O..-t-t.12.....,J 

firstJandAa distant sphere follows. Thus the spheres 

of the Zodiac, Saturn, Jupiter, Mars, the Sun, Venus, 

Mercu~ and the Moon follow respectively from the second, 

third, fourth, fifth, sixth, seventh, eighth, ninth and 

tenth intelligences. 

Here al-Ghazali's account corresponds closely 

to that of al-Farabi. Ibn-Sina agrees with al-Farabi in 

that nine spheres follow from ten intelligences. But it 

is to be noticed that about his reference from Risalah 

dar hagigat wa kaifiyat ••• S.H. Nasr remarks: 

nThe authenticity of the Risalah dar J:aqiqat 

wa kaifiyat ••• has been doubted by some authorities, 

but there is no question that it summarizes Ibn Sina's 

6. Nasr, Cosmological Doctrines ••• 203 
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views on the chain of Being found with greater 

elaboration in the Shifa' and other works." (7) 

However, al-Farabi gives a systematic account 

of the theo~ of emanation for nine celestial spheres 

and ten intelligences; and with this al-Ghazali's 

account appears to correspond closely. 

4. CREATION OF LOWER BEINGS. 

Tvio references are quoted from al-Farabi. He 

propounds the view that forms require matter which may 
the. low a...s t L.s 

be of different grades. [Firstly]Aa grade consisting of 

the forms of four elements e•~I_. .. .a .. , and these elements 

are [primarily] four in different kinds of matter. On 

the other hand, the partnership of the heavenly bodies 

remains in one condition, that is, it has circular motion 

which becomes a cause of the partnership of four elements 

of matter into one, and then the difference of their motion 

becomes a cause of the differentiation of four forms. 

7. Nasr, Cosmological Doctrines ••• 203 
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Their change, on the other hand, causes a change in 

the four elements. 

Al-Farabi further asserts that the motions 

of the heavenly bodies are circular and those of "corrupt" 

beings pertain to a place. Thus motion of quality and 

quantity, and regular motion are necessary for simple 

elements. But they are of two different kinds, one 

moving from the centre and the other moving towards the 

centre. Moreover, motion of compound things is derived 

from the matter of four elements. 

Ibn-Sina does not fundamentally differ from 

al-Farabi. He asserts that whenever the number of the 

heavenly bodies is [made] complete, the existence of the 

(primary] elements necessarily follows, but the elementa~ 

bodies are, properly speaking, corrupt (fasida) beings. 

That is why their .. proximate origin implies change and 

motion. 

On the other hand, there is a common matter for 

these elements. But their forms may be of different 
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kinds. Furthermore, the diversities of their forms 

specify those of spheres; and similarly, the 

concurrence of their matter specifies that of the 

spheric conditions. 

Ibn-Sina further asserts that matter which 

is derived from heavenly bodies pertains to one of two 

sources: either they emanate from four bodies ~ from 

a number confined to four totalities where each is 

prepared for a form of simple body. 

Al-Ghazali states that [after the completion 

of the celestial spheres] the existence of lower beings 

begins, and these beings are firstly concerned with 

four prima~ elements (canasir). They are different in 

nature with respect to their places, and as such some 

of them move to the centre and others move from the centre. 

Al-Ghazali further states that a body cannot be derived 

from another body, nor can it be caused by the heavenly 

bodies alone. In this respect, matter of the four common 

elements cannot be cause for the existence of manifold 
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matter. Their forms are different and thus are 

incapable of being cause of their forms except in 

respect to diverse multiplicity confined to four 

things or kinds. For they are four in number. 

Here al-Ghazali's account corresponds to that 

primary elements are four in number and they are by 

nature different with respect to their places. All of 

them are derived from the heavenly bodies. Al-Farabi 

further asserts that the heavenly bodies which remain in 

one condition consist in circular motion which infact 

causes association and dissociation of the four elements. 

Moreover, the elements are of two types, one moving towards 

the centre and the other moving from the centre. Al-

Ghazali's account seems .to be closer to this. 

5. CREATION OF OTHER BODIES BY THE MIXTURE OF 
PRIMARY ELEMENTS: 

Two references from al-Farabi and two from Ibn-

Sina have been quoted. Al-Farabi propounds the view that 
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first of all, [prima~] elements are created. Then 

the things which resemble them and are associated with 

them proceed. In this connection al-Farabi asserts 

that there are vapours, their species like clouds, 

rain and all that is created in the air. Moreover, the 

things which concern diversities on earth, in water and 

fire are also produced. In reference to the process of 

creation al-Farabi teaches that there is a power in 

each of the elements which evokes things. The power of 

some of them influences other, whereas some of them 

receive the act of others. Moreover, the heavenly bodies 

influence some of them and through [them] the others. 

Consequently, things with varied natures, as well as other 

bodies, follow. 

As regards the order of existents al-Farabi 

asserts that the lowest of them comes first and the 

better thing follows. Then the better thing continues 

with an upward trend till it attains the best,a§ i* which 

has no higher degree. So prima~ common matter is the 

lowest of all, and --* RI ~ betterAelemen~ then the 

minerals, then the plants, then the sr 
wttkQ~At .spe..Q....C.h. 

bl s animal~and 
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then the animal with the faculty of speech, ~e. man, 

follow. 

Ibn-Sina does not fundamentally differ from 

al-Farabi. He asserts that after the grade of heavenly 

bodies, the existence of matter which receives the forms 

of the corrupt beings begins with the creation of the 

prima~ elements. By their mixture various creations 

are prepared, such as, minerals, plants and animals -

their genera and species. Perceptive qualities arise 

out of each of these subsistent forms. At times qualities 

change, while forms remain, (such as, what happens to 

water when heated or when it varies in respect to solidity 

and fluidity, while the wate~ substance continues). Ibn­

Sina, moreover, deals with the gradation of beings. The 

process of creation, according to him, undertakes a 

gradual upward trend. The first existent is the lowest 

and the most inferior grade of being, and then compounds 

of inanimate being, the lower levels of plant life, 

animals and man respectively follow, while man is the best 

of them. Then the best kind of man by acquiring excellent 

qualities and perfection attains the grade of prophethood. 

In this connection S. H. Nasr says:-
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"Moreover, all beings in the world of 

generation and corruption are made from the 

four elements (c ana~ir)' fire, air, water and 

earth, each of which possesses a pair of the 

fundamental natural qualities. Fire is warm 

and d~, air, warm and moist, water, cold and 

moist, and earth, cold and d~. Other properties 

of objects derive from the four basic qualities, for 

example, softness from moisture and hardness from 

dryness. 

The four elements out of which all subluna~ 

beings are composed consist basically of the same 

matter which on different occasions accepts different 

forms. They are therefore transformed into each other 

continuously. This transformation is accomplished by 

the rejection of one form and the acceptance of a new 

one." (8) 

Al-Ghazali states that other bodies are created 

8. Nasr, Cosmological Doctrines ••• 240 
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by mixture of the prima~ elements. First of these 

are the creation of air out of vapour, smoke, flame 

and the like. Secondly minerals, thirdly plants, 

fourthly animals and then the grade of man follow. 

P~l of them are created by mixture of the primary 

elements. Moreover, by the mixture of the form of 

water and air vapour is created, and by that of fire 

and clay smoke is created. 

Here al-Ghazali's account corresponds to 

that of al-Farabi. Ibn-Sina agrees with al-Farabi 

in that from the mixture of primary elements various 

things are created and the process of creation continues 

with an upward trend; and accordingly, plants, animals 

and man respectively follow. But al-Farabi further 

shows how air and the vapours, their species like cloud, 

rain and all else that is subsequently created follow. 

Furthermore, he speaks of the diversities on the earth, 

in the water and fire, and teaches that there is a power 

in each of those elements which is capable of evoking 

things. Al-Ghazali's account appears to be closer to this 

detailed view of al-Farabi. 
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6. WAYS OF UPWARD TREND IN CREATION. 

Two references from al-Farabi and three 

from Ibn-Sina have been quoted. Al-Farabi propounds 

the view that the nature of bodies differs with respect 

to the mixture of elements. Some of them are created by 

the first mixture, some by the seaond or the third or 

some other mixture. In this connection al-Farabi asserts 

that the minerals are created by a mixture which is the 

nearest to the elements and simplest in composition. 

Their distance from the elements is in smaller degree. 

The plants are created by a mixture which is greater than 

these in composition and farther from the elements. Then 

speechless animals are created by a mixture which is 

greater in composition than the plants, and then man alone 

is created from the best mixture. 

On the other hand, forms of the bodies are 

created from the mixture of the prima~ elements. Some 

of them are higher in grade than the others. Thus forms 

of the mineral bodies are higher in grade than those of 
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elements. Similarly, the grade of form continues 

with an upward trend, and passes through the grades 

of plants, speechless animals and animals with the 

faculty of speech. Thus according to al-Farabi, the 

form of man is higher in grade than that of animals. 

Ibn-Sina does not fundamentally differ 

from al-Farabi. He asserts that matter of the 

elemental world necessarily follows from the ultimate 

intelligence. Similarly, forms emanate from that 

intelligence, but they differ in respect of their 

matter in such a way that they va~ in merit and 

preparation. There is no principle for such 

difference except in respect to the heavenly bodies 

in the distinction which they show between what is 

near the central region and what is near the 

peripheral region. Thus the details of dispositions 

are too subtle to be perceived. Here the forms of the 

primary elements are produced; and their relations to 

the heavenly bodies and the things sent forth from 

them necessarily consist in the mixture of different 
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preparations produced by such powers as dispose 

them. Thus the souls of plants, animals and man 

emanate from the intellectual reality which :--ru. ttts . 

this world. 

Furthermore, Ibn-Siha illustrates that 

mental act with respect to corporeal thing is like 

the influence of psychical powers in the four 

prima~ elements. Some of their mixtures are used 

with others for the creation of mineral, vegetable, 

and animal compounds. Their influences in those 

compounds follow from nutrition, growth, development 

and completion. In reference to this Ibn-Sina 

further adds that 'When the elements are mixed 

together in a more harmonious way, i.e. in a more 

balanced proportion than in the cases previously 

mentioned, other beings also come into existence out 

of them due to the powers of the heavenly bodies. The 

first of these are plants. Now some plants are grown 

from seed and set aside a part of the body bearing the 

reproductive faculty,.while others grow from 
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spontaneous generation without seeds.' (9) In this 

respect Dr. A. M. Goichon remarks: 

"Voici le dernier echelon de la creation: 

une matiere, ou se retrouvent quatre elements, 

sur laquelle agissent les influences celestes, 

pour la preparer et lui donner deja une certaine 

diversite. Cette preparation obtient, pour ainsi 

dire, a la matiere la forme qui lui convient, car 

lorsque la preparation de la matiere est achevee 

"deborde de l'intelligence separee une forme 

particuliere, propre, et elle s'imprime dans cette 

matiere". Comme l'intelligible est donne du dehors 

a l'esprit humain, ainsi la forme est donnee du. 

dehors a l'etre compose de matiere et de forme. 

L'un et l'autre viennent du Dator formarum, ce 

Donateur des formes n'etant autre que l'Intellect 

actif. 

Les formes ainsi donnees sont re~ues, telle 

dans une matiere, telle dans une autre. Si les 

9. Rahman, Avicenna' s Psychology • • • 24 



- 436 -

preparatiom subies par ces matieres, ou plus 

exactement ces parties de la matiere, sont tres 

diverses, les formes seront d'especes differentes. 

Si les preparations~ sans etre absolument 

semblables, sont voisines, les formes seront de 

meme espece lci, l'etre est compose; il n'est 

pas fait uniquement de la forme ou quiddite; 

c'est pourquoi il peut y avoir plusieurs individus, 

distingues par leur matiere et par ce qu'elle 

impose a la fonne." ( 10) 

Al-Ghazali states that forms emanate from the 

giver of the forms. Whenever a mixture becomes stronger 

and more complete under certain conditions, mineral 

substances result and those forms come from the giver of 

them. Then if the mixture becomes more complete than 

that, plants result. Similarly, if it is still more 

complete,.animal results, and yet more complete mixtures 

consist in the sperm of the human being which involves 

preparation for accepting the form of man • 

10. Goichon, La Philosophie d'Avicenne ••• 46 
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Here al-Ghazali's account consists of two 

aspects, one of which indicates how forms emanate 

from the donor of them, and the other shows how 

different mixtures produce various grades of being 

beginning from the lowest grade to that of the 

highest. Now in reference to his first aspect al­

Ghazali's account corresponds to that of Ibn-Sina; 

whereas in respect to his second aspect, his account 

corresponds to that of al-Farabi. Ibn-Sina agrees 

with al-Farabi in that by the mixture of different 

elements various grades of beings along with 

respective forms are produced. This process of 

creation undertakes an upward trend of development 

beginning with the lowest being and continuing till 

the highest of its grade. In this respect al-Farabi 

clearly shows how minerals, plants, animals and man are 

created with their forms from different degrees of 

mixtures. Al-Ghazali's second aspect of the account 

appears to be closer to this. On the other hand, Ibn­

sina asserts that forms emanate from the ultimate 

intelligence and they differ in respect of the 

preparation of matter. Ibn-Sina further shows how 
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forms of the various grades of beings consist of 

the mixture of different preparation of things. 

The first aspect of al-Ghazali's account appears 

to be closer to this. 

4. RESULT 

Al-Ghazali's accounts correspond to those 

of al-Farabi in points 3, 4, 5 and 6 (partial), and 

to those of Ibn-Sina in points 1, 2, and 6 (partial). 

In addition to his references available 

from Ibn-Sina's metaphysics al-Ghazali's accounts 

corresponds to Ibn-Sina's Physics in points 5(i) 

and 6(iii). 



CH.APrER NINE. 

CONCLUSION. 
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At the end of careful investigation the result 

obtained prompts us to believe that the Ketaphysical section 

of al-G-haz~f[' s Maqa§id is indeed a short account of the 

essential views of al-Farabi and Ibn-Sina; but, because of 

other factors which have c:flept into this work and been 

discerned in the course of this research, it cannot simply 

be indentified as a mere summa~. Furthermore, it indicates 

that al-Ghazafi was in more substantial agreement with the 

v.rri tings of Ibn-Sina than those of al-Farab:L. 

The metaphysical section comprises some of the 

views held by them. Others of their views al-Ghazali did 

not attend to for the reason that v1hen collecting materials 

from their writings for the preparation of his accounts his 

attention to different aspects was determined by his own 

principles of selection. But there is no denying that the 

aspects which he has noted in the body of this section, are 

in fact the fundamentals of their philosophy. 

In order to develop fully the section he made use 
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of their works in Logic and l'Ja tural Sciences in addition 

to what might be described as chiefly metaphysical writings; 

thus some of his accounts correspond with such sources. He 

hao. to incorporate these contents out of their varied fields 

with a view to rendering the accounts as comprehensive as 

possible. Furthermore, in order to keep a constant 

uniformity of thought and homogeneity of expression he 

frequently used their technical terms and conceptual phrases 

where appropriate, thereby making some of his accotmts 

correspond with their views to a considerable degree. On the 

other hand, where only indirect agreement is concerned, his 

accouhts are observed to correspond with them in principle 

only, since his main object appears to have been to charact­

erize uncertain and ambiguous ideas with determinate description. 

At times he seems to have laid stress on rearranging their views 

in a balanced way and took a. great deal of care and accuracy 

of thought in systematizing their varied ideas into a 

harmonious form without distorting their actual signi:ficance. 

He brought in various opinions and instances to 

substantiate exhaustively the representation of their views. 
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For this purpose he had to go through all sorts of works 

available under their names to make his work more compre-

hensive. In other words, both intensive and extensive 

search made his system in practice simpler and more ill-

uminating. His approach to each of the problems appears to 

be methodical, well-organized ana. concise; and at certain 

places he presents his conclusion of a theme in what seems 

to be syllogistic form. 

No criticisms or comments whatsoever have anywhere 

been clearly identified. But it should be noted that his 

treatment of a particular theme may be so brief as obviously 

to require elaboration for the reader to grasp it fully 

without ambigui~. 

With reference to his assimilation of their synthetic 

judgements, his rearrangement of their materials where necessa.ry 

his methodical setting out and logical conclusion, it appears 

that al-Ghaz~li's was the first attempt to show them a priori 

possible. He presum~bly deemed it necessary to impart a priori 

character to certain of their views, with analysis and examples, 
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in such a way that the entire system thus moulded appe?rs to 

be consistent and significant. Considering the heterogeneous 

elements necessarily involved in his accounts to produce clear 

understanding of the intricate metaphysical problems, this 

work, even taking Maqa~id as a whole, may be regarded as 

equally important with other comprehensive works of that time. 

Moreover, the work conveys a uniformity by penetrating through 

a diversity of uniformities. Thus one may describe it as 

holding an independent position. 

It is important to notice that the Eastern 

Philosophers, partieularly in the mediaeval period, hardly 

distinguished Philosophy from Religion, and as such they 

thought theology as a component of metaphysical studies. But 

perhaps al-Ghazali_was the first to initiate by this work a 

kind of bifurcation of theological aspects from metaphysical 

principles proper. 

Anyone who is curious to learn about Arabic 

metaphysical philosophy will find this work of great value for 

acquiring knowledge of its basic ideas and ideals. 



BIBLI OG RAP:ni. 



- 411-5 -

Abu-Rid.a, Mu~arnmadcAbd al-Had.i, - Rasa'il al-F..indi al­
Falsafiyya. Cairo, 1329/ 
1950. 

Adam, James, 

Adamson, Robert, 

Afnan, Soheil M., 

Akhtar, K.A.M., 

Arberry, Arthur J., 

Archer-Hind, R.D. 

Arrnstrong, A.H. 

- The Religious Teachers of 
Greece. Edinburgh, 1908. 

- The Development of Greek 
Philosophy. Edinburgh, 
1908. 

- Avicenna, His Life and 
Works. London, 1958. 

- Philosophical TerminologY 
in Arabic and Persian. 
Leiden, 1964. 

- "Some Arabic and Persian 
Terms of Philosophy." 
Oriens. Vol. 16, Leiden, 
1957. 

- "A tract of Avicenna." 
Islamic Culture, 1935. 

- Avicenna on Theology-. 
London, 1951 • 

- The Spiritual Physick of 
Rhazes. London, 1950. 

- "An Arabic Treatise on 
Politics." Islamic 
Quarterly. Vol. 2, 1955. 

- The Timaeus of Plato. 
Edited with introduction 
and notes. London, 1888. 

- Plotinus. (Ethical and 
Religious Classics of East 
and West., No. 10.). London, 
1953. 



- 446-

Arnaldez, R., 

Banunate, N., 

Benz, Ernst, 

Boer, T .J., 

Blumberg, Harry, 

Boehner, Philotheus, O.F.M., 

Bergh, S. Van Den, 

-
11 La pensee religieuse 
d'Averroes." 1. La 
Doctrine de la creation 
dans le Tahafut. Studia 
Islamica. Paris, 1957. 

- "The Status of Science and 
Technique in Islamic 
Civilization." Philosophy 
East and West. A ~ournal 
of Oriental and Compara­
tive Thought. Hawaii, 1959. 

- "The Islamic Culture as 
Mediator of the Greek 
Philosophy to Europe." 
Islamic Gul ture. Vol.XX:X:V, 
1961. 

-The-History of Philosophy 
in Islam. Tr. by Edward R. 
Jones, London, 1965. 

- "Alfarabi' s Five Chapters 
on Logic. 11 .Proceedings of 
the American Academy for 
Jewish Research. Vol. 6, 
1934-1935. 

- Medieval Logic. An Outline 
of Its Development from 
·1250 to C. 1400. Manchester, 
1952. 

- Ockham. Philosophical 
Writings. [A selection 
ed. and tr.] London, 1957. 

- Averroes' Tahafun al­
Tahafut of 
the Incoherence • Translated 
from Arabic \nth Introduction 
and notes. Vol. I and II 
London, 1954. 



- 41~7 -

Bosanquet, B., 

Bradley, F .H., 

Copleston, Frederick, S.J., 

Carre, Meyrick H., 

Corbin, Henry, 

Crombie, I .M., 

- Imnlication and Linear 
Inference. London, 1920. 

- A Companion to Plato's 
Republic. [Being a 
Commentary adapted to 
Davies and Vaughan's 
Tr~nslation]. London, 
1906. 

- Appearance and Reality. 
A metapljysical essay. 
London, 1908. 

- Essays on Truth and 
Reality. Oxford, 1914. 

- The Principles of Logic. 
Vols. I and II. London, 
1922. 

- A HistoEY of Philosophy. 
Vols. I-VII. London, 
1961-3. 

- Realists and Nominalists. 
London, 1 946. 

- Histoire de la philosophie 
islamique. Des Origines 
Jusqu'a la Mort d'Averroes 
( 1198). France, 1964. 

- Avicenna and VisioneEY 
Recital. Tr. by W. Trask. 
New York, 1960. 

-An Examination of Plato's 
Doctrines. London, 1962. 



- 448-

Dieterici, Friedrich, 

Dunlop, D. M., 

- Alfarabi's Philosophische 
Adhand.lungen. An edition 
of the Arabic text called: 
A th-Thamara t al-l.~ar;tmYYa 
f! ba0 d ar-Risalat al­
~rabiyya. Leiden, 1890. 

- Alfarabi's Philosophische 
Adhandlungen. German 
translation of all texts 
published in 1890. It 
includes some annotations. 
Leiden, 1892. 

- Alfarabl's Abhandlung: 
Der Iv1usterstaat. An 
edition of the Arabic text 
called: Risala fi .A.ra' ahl 
al-Mad.inat al-FaQ.!la li­
Abi Nayr al-Farabi. Leiden, 
1964. 

- The Fu~ul al-Madani of 
al-Farabi. [Aphorisms of 
the Statesman]. Edited with 
an English Translation, 
Introduction and Notes~ 
(University of Cambridge: 
Oriental Publications. No. 
5.]. Cambridge, 1961. 

- "Al-Farabi's Paraphrase 
of the 'Categories' of 
Aristotle. 11 The Islamic 
Quarterly. Vol. 4. London, 
195a4and vol. 5, 1959. 

- "Al-Farabi' s Eisagoge". 
The Islamic Quarterly. Vol. 
3. Arabic text and English 
translation of Kilab 
Isaghuji ay al-Madkhal. 
London, 1956, 



- 449-

Emrich, D.B. KcDonald, 

Encyclopaedia, 

- "Al-:b,ar~bi' s Introductory 
Sections on :J;,ogic." ~ 
Islamic Quarterly. Vol. 2, 
1955· 

- "The Existence and Definition 
of Philosophy: from an 
Arabic text ascribed to al­
Farabi." ~· vol. 13, 1951. 

- "Al-F~rabi 's Aphorisms of the 
Statesman." ~' 1952. 

- "Al-Farabi' s Introductory 
Risala on Logic." The Islamic 
Quarterly. Vol. 3, 1956/57. 

- "Avicenna Legend". The 
Moslem World. Vol. 32, 1942. 

- The Encyclopaedia of Islamo 
First Edition. Leiden, 1913-
19L.-2. 

- The Encyclopaedia of Islam. 
NeYT Edition. Ed. by H.A.R. 
Giob, J.H. Y~amers, E. Levi­
Proven9al, J. Schacht Vol. I. 
Leiden, 1 960. Vol.· II. Ed. 
by B. Lewis, eh. Pcllat and 
J. Schacht. Leiden, 1965. 

- Shorter Encyclopaedia of 
Islam. Ed. by H.A.R. Gibb 
and J.H. Kramers. Leiden and 
London, 1953. 

- The Jewish Encyclopedia. 
Prepared by more than four 
hundred Scholars and Special­
ists. Vol. I and II. I'Jev; York 
and London, 1901-1902. 



- 450 -

Fackenheim, Emil., 

Fakhry, M a jid, 

Faris, Nabih Amin, 

Al-l!'arabi, Abu-Na~r ~.Iul}ammad 
ibn-r:rarkhan, 

- "The Conception of Substance 
in the Dhilosophy of the 
Ikwan~s-Sefa (Brethren of 
Purity)" J,-fediaeval Studies. 
Vol. V. Canada, 1943. 

- Islamic 6ccasionalism and 
its Critique by Averoes 
and Aquinas. London, 1958. 

- The Book of Kno;,vledge. 
Lahore, 1962. 

- The Foundation of the 
Articles of Faith. Lahore, 
1963. 

- Kitab i~sa' al-cUllim. Ed. 
by 0Uthm~n l.Iu!J.ammad Amin. 
Cairo, 1350/1931. 

- Ahl al-Kadina al-Fadila. 
Estd. by I\Iu}Jammad Ikwam 
cAsi and Naji az-Zayn. 
Beirut, 1955. 

- Risala ri ithbat al­
Mufariqat. DaJtirat al­
v c . f 1 CUtl - . 1~1a arl a - 1.lnanlyya. 
Hyderabad, 13LI-5/1936. 

- Risala: Maqala fi aghreQ. 
ma ba0 d at-Iab!ca. As above. 
Hyderabad, 1349/1930. 

- - c-- Kitab Tabsil as-Sa ada. 
As above. Hyderabad, 1345/ 
1926. 

c - -- At-Ta liqat. As above. 
Hyderabad, 1346/1927. 



- 451 -

Farmer, Henry George, 

- c - -- Ki tab at-Tanbih ala Sabil 
as-Sa ada. As above • 

.Hyderabad, 13L!-6/1927. 

- - c- -- 'Ya.irid Risalo. t ad-Da arri 
al-Qalbiy:y-a. .As above. 
Hyderabad, 1349/1930. 

- Shar~ R~salat Zinun al­
kabJ:r cZl-runani. As above. 
Hyderabad, 13LI-9/1930. 

- - -- Kitab as-Siyasat al-
I;:ada niyya. As above. 
Hyderabad, 1346/1927. 

- Fisala ri FaQ.lla t al~lmn 
wa-9-pina 

0
at. As above. 

Hyderabad, 1368/1948. 

- Ria~la fi I~:asa 'il 1\Iutafarrioa. 
As above. Hyderabad, 134-4/ 
1925. 

c 
- Al-Jam bayn ra'y al-

~akimayn Arlatun al-Ilahi 
wa-Aristutalfs. Ed. by 
M~ammad Hijazi. Cairo, 1907. 

- Risala rl 1-'Agl. Ed. by 
1.:. Bouyges. Beirutn, 1938. 

- l::abB:di' al-Falsafa al­
Qadima. Cairo, 1910. 

- c -
- "The Ibsa' al- Ulum." 

Journal of Royal Asiatic 
Society. London, 1933. 

- "v~11o was the Author of the 
'Liber introductorius in 
artem logicae demonstrationi~?" 
Journal of tl1e Royal Asiatic 
Society, 1934. 



c 
Farrukh, Umar, 

Forget, J., 

Gabriel~, Francesco, 

Gardiner, James A., 

Gardner, W .R.W., 

Gard.e t, Louis , 

- 452 -

- Ikhwan us-Safa (Brethren 
of Purity): an analytical 
and critical study of the 
epistles of Ikhwan us-Safa. 
Arabic. Beirut, 1953. 

- "L'influence de la 
philosophie arabe sur la 
philosophie .scolastique." 
Revue N~oscolastique de 
Philosonhie. Vol. 1 , 189h. 

- Alfarabius Compendium 
Le~um Platonis. edidit et 
Latine vertit. (Plato 
Arabus ed. R. Walzer, vol.· 
III). Ec1i tion of the Arabic 
text ·with La tin translation, 
introduction and indices. 
London, 1952. 

- "The Millenary of Avicenna."­
the Mountain peak of Oriental 
Speculation. (370-427 A.H.-
980-1 036 C.E.) • 11 The Islamic 
Review. vol. XL No. 4, 1952. 

- "Programmed Religion." Four 
Basic P~oblems. The Time 
Educational Suppliment. 
London, July 8, 1966. 

- An account of al-Gnazafi 's 
Life an Works. J.:adras, 1919. 

- La Pensee Religieuse D'Avicenne 
(Ibn Sina). Paris, 1951. 

- La ci t~ 1~!usulmane Vie Sociale 
et Politique. Paris, 1954. 



- 453 -

Gauthier, Leon, 

Georr, Khalil, 

- Ibn Rochd (Averroes). 
Paris, 1948. 

- La Philosouhie Eusulmane. 
Paris, 1 900. 

- Les Categories D'Aristote 
dans leurs Version Syro­
Arabes. ~dition de textes 
precedee d'une etude 
historique et critique et 
suivie d'un vocabulaire 
technique, Beyrouth, 19~.8. 

- "Farabi est-il l'a.uteur 
de Fw;us al-hikam?" Re1lue 
des Etudes Islamigues. 
Vol. 15, 1941-194 • 

Al-Ghazili, Abu-I}arnid l:Iu~ammad 
ibn-l{u}J.arnmad a"t;-r:t'ilsi, - Muouddama Tahafut al-

Falasifa al-musamma Maoajid 
al-Falasifa. Ed. by 
Sulayman Dunya. Cairo, 1961. 

- Maqa~id al-Falasifa li­
bujjat al-Isl~m al-Ghazali. 
Pubd. by ¥uhi ad-Din Sabri 
al-Kurai. Cairo, 1331 A.H. 

- Tahafut al-Falasifa. Ed. 
by Sulayman Dunya. Cairo, 
1374/1955· 

Ghoraba, H. , - "The dilemma of religion and 
Philosophy in Islam." 7he 
Islamic Quarterly, vol. Ill, 
1955-6. 

Gibb, H.A.R., -"The structure of religious 
thought in Islam. 11 The 
ruslim World:, 38, 1 9.48. 

Gibb, H .A. R. and Bov1en,Harold, - Islamic society and the West. 
Vol. Part I and II. London, 
1950-1957. 



- 454-

Gilson, Etienne, 

Goichan, A.~'l., 

Grant, Si:r· Alexander, 

- The spirit of Mediaeval 
Philosophy. London, 1936. 

- History of Christian 
Philosophy in the Middle 
Ages. New York, 1955. 

- La Philosophie D'Avicenne 
et son influence en Europe 
Hedi~vale. Paris, 1951 • 

- ~~xique de la Langue 
Philosophique D'Ibn Slno. 
(Avicenne). Paris, 1938. 

Le recit de ijayy ibn Yaqzan. 
Commente par des textes 
d' Avicenna, Avant-pro:)os, 
traduction, explications et 
notes. Paris, 1959. 

- Vocabulaires comnares 
d'Aristote et d'Ibn SiHa. 
Paris, 1939. 

- "L'Unite de la pensee 
avicennienne." Archives 
Internationales d'Histoire 
des Sciences. Paris, nos. 
20-21 ' 1952. 

- Livre des Directives et 
_Remargues. (Ki tab al-Igarat 
wa 1-Tanoihat) Traduction 
avec introduction et notes. 
Paris, 1951 • 

- The Ethics of Aristotle. 
Illustrated with Essays and 
Notes. Vol. I, & II. London, 
1874-



- 455 -

Gross,r .W., and Northrop,F.S.C., - Alfred North VTnitehead: 

Grunebaum, Gustave E. Von., 

Harnmond, Robert, 

Hardie, R.P. and Gaye, R.K., 

Hawkins, D.J.B., 

Hernandez, l:iguel Cruz, 

Houben, J.S.J., 

Horten, lVI. , 

Hourani, George F., 

An Anthology. Selected: 
Introduction and a Note on 
~~itehead's Terrninology. 
Cambridge, 1953. 

- l.~edieval Islam. A Study 
in Cultural Orientation. 
Chicago, 1946. 

- The Philosohpy of Alrarabi 
and Its Influence on 
l'::edieval Thought. New York, 
1947. 

- The works of Aristotle: 
Physica. Translated into 
English. Oxford, 1930. 

- A Sketch of Eediaeval 
Philosophy. London, 1911-6. 

- La l:~etafisica de Avicena. 
Granada, 1949. 

- "Avicenna and I.:ysticism." 
Indo-Iranica: 6, 1953. 

- Die Metaphysik Avicennas. 
Halle, 1907. 

- Averroes on the Harmony 
of Religion and Philosophy. 
London, 1961. 

- "Ibn Sina: Treatise on the 
secret of Destiny. 11 The 
Moslem World, 1963. 

- "The Chronology of Ghazali's 
writings. " Journal of the 
American Oriental Society. 
vol. 79, 1959. 



- 456 -

Hunt, R., Klibansky, R., and 
Labmvsky, L., 

Husik, Isaac., 

Ibn-cA~a' Allah, 

Ibn-Hayan, Jabir, 

Ibm.-Hazm, 

Ibn-l'.Ciskawayhi, 

- - - c Ibn-Sina, Abu- Ali al-Husayn 
ibn-cAbd-P~lah, 

- Vediaeval and Renaissance 
Studies. Ed. vol. IV. 
Londof:l, 1958. 

- A History of rediaeval 
Jewish Philosophy. Nev1 York, 
1916. 

- Allah. Ca±ro, (n.ct.) 

- "Iv::awaqif vra Ri jal. " 
- c At-Talabat al- Arab. Cairo; 

June 11, 1966. 

- Al-Ihkam fi usul al-.Ahl-::c::.n. 
Arabic ~ext. Cairo, 1926-28. 

- Al-Fisal fi al-r.~inal 1Na 
al~Ahwa' vva al-rihal. 
Arabic Text. Cairc -,--1899-1903. 

- Tadl1hib al-.AlrJ1laa. Arabic Text. 
2nd Edition. Cairo, 1905. 

- Risalah dar ~aqiqat wa 
kayfiyat-i-silsilih-i _ 
maw juda t vra tasalsul-i asbab 
wa musabbabat. Tehran, 1331/ 
1952. 

- An-Na ja t. Cairo. (l.culii ad­
Din ~~bri al-Kurdl p~ss). 
Second e~tion. 1357/1938. 

- c -
- Ki tab ·U:yun al-1-Jikn~a. 

Tehran, 1333 A.H • 

. c R -' "1 [C . - T1s asa 1 • a1ro: 
Hindiyyah Press, 1326/1908]. 
It comprises the following:-



- Lr57 -

- -c - c -
Fi t-Iabi iyyat min Uyun. 
al-Hikma. 

Fi l-Ajram al-cUlwiy:ya. 

FI l-Quwa al-Insani;yya \'la 
I<lrakati-ha. 

Fi 1-Hudud. 

- - c -:B'i aqsam al- Ulum al-
0A 1· q lyYa. 

Fi Ithbat an-Hubuwwat wa 
Ta'w'il RumUzi-him v1a 
Amthali-hi!¥. 

An-Nayruziyya fi l'.la cani al­
HurU.f al-Hija'i;yya. 

FI 1-CAhd. 

- Al-:B'awa'id ad-Durrlyah. Tehran, 
1318/1339. 

- c - -Kunuz al-Mu a~;zimin. Ed. Jalal 
ad-Dln Homa'1. Tehran, 1331/ 
1952. 

- .Panj Risalah. Ed. by Ehsan 
Yarshater. Tehran, 1332/ 
1953. 

- Al-Isharat wa-t-Tanbihat. 
Old Arabic Edition. Ed. by 
Sulayman Dunya. 3 vols. {al-
-r,· t• t T b~C d -.r 11.an lq, a - a l ya an l'ilC. 

c · ·c 
ba d a~-~abi ya). Cairo, 
1366/1947 - 1367/1948. 



- 458 -

- Al-Isharat wa-t-Tanbihat. 
New Arabic Edition. Ed. by 
Sulayman Dunya, with 
commenta~ of Nasr ad-Din 
Tusi. 2 vols. (Ilihiyyat 
~nd Ta~awwuf) Cairo, 1958. 

Shif'a'. Arabic JfS. dictated 
by Mu~ammad al-Husayni and 
written by a§-~adiq ibn­
cAbd al-Hakim, in Caliphate 
Court of Shah Jahanabad, on 

-c the 2nd of Rabi 1st, 1141+-• 
(India Office no. 1477, 
London). 

- Man}iq al-Mashriqiyyin. 
Cairo, 1328/1910. 

- Risala adhawiyya fi amr 
al-Ma 0~d. Ed. by s. Dunya. 
Cairo, 1368/1949. 

- Ash-Shif'a'. Al-rlahiyyat (1) 
Arabic Text. Estd. and ed. by 
G.C. Anawati and Sacid Zayed. 
Cairo, 1950. 

- Ash-Shif~'. Al-Ilahiyy~t (2) 
Arabic Text. Estd. and ed. by 
Mohammad Youssef' Mous~a, 
Sulayman Dunya and Sa id Zayed. 
Cairo, 1960. 

- Ash-Shif'a'. Al-Mantiq. IV 
al-Qiyas. Estd. and ed. by 
Sacid Zayed. Cairo, 1964. 



- lt-59 -

- -c- -- Ash-Shifa'. At-Tabi iyyat: 
c- -V Al-Ma ad.in wa 1-Athar 

al- UlliTya • Estd. and ed. 
by eAbd al-Halim MoutaRir, c- • c ~-Sa id Zayed and Abd.allah 
Isma

0
il. Cairo, 1385/1965. 

-, -c- -- Ash-Shifa • At-Tabi iyyat: 
VII (An-Nabat): Estd. and 
ed. by eAbd al-Halim Moutasir 

c- •c - • Sa id Zayed and Abdallah 
Ismacil. Cairo~ 1385/J965. 

- Ash-Shifa'. Ar-Riyadiyya. - . 
Estd. by Zakariyya Yousuf. 
Cairo, 1376/1956. 

by 
Ahmed Fuwad al-Ihwani. 
C~iro, 1377/1958. 

- Ash-Shifa'. Al-Mantiq: 
V (al-Burhan) Ed. b~ A.E. 
Affifi. Cairo, 1375/1956. 

- Ash-Shifa'. Al-:Mantiq: 
VIII(al-Khatibah). Estd. 
by M~ammad.Salim Salim. 
Cairo, 1373/19~. 

-c -
- Maj~u Ra~a'll ash-Sha~~ ar-

Ra'is. Da'irat al-rv1a arif-
c -al- Uthmaniyya. Hyderabad-

Deccan, 1354 A .H. Ababic 
Edition comprising the 
following: 

Risaiat al-Fi01 wa-l­
Infie1al. 

Risala ri dhikr asbab ar­
Raed. First Edition, 1353 
A.H. 



- 460 -

Inge, W. Ralph, C.V.O., 

Iqbal, M., 

Issawi, Charles, 

Risala ri sirr al-Qad.ar. 
First Edition, 1353 A.H. 

Ar-Risila al-cArshiyya ri 
Tawbidi-hi Ta e~la vva 
§ifati-hi. First Edition, 
1353 A.H. 

- - c-Risala ri s-Sa ada. First 
Edition, 1353 A.H. 

- - c -Risala fi 1-Hathth ala 
dh-Dhikr. First Edition, 
1353 A.H. 

Ris~la ri 1-Musiqa. :B'irst 
Edition, 1353 A.H. 

- tiayy ibn Yaq~an. Ed. by 
~ad Amin. Cairo, 1952. 

-c -- Majma at ar-Rasa'il. 
Cairo, 1328/1910. 

- Risala Jawdiyya. Ed. by 
1~:atunud Na jmabadi. Tehran, 
1330/1951. 

-c - -- Majmu at Ibn-Sina al-
Kub ra r:r 1-eUlTim ar­
Ru{laniyya. Damascus. 
Madaris P~ss (n.d. ). 

- The Philosopgy or Plotinus. 
Vols. I and II. London, 
1923. 

- The Development or 
Metaphysics in Persia. 
London, 1908. 

- An Arab Philosophy of Histo~. 
London, 1963. 



- 461 -

Jab re, Farid, 

c 
Jumu ah, M. Lu~fi, 

J~d al-Mawla, M.A and Salman, 
A.R., 

Kamali, Sabih Ahmad, 

Khan, Muid A., 

Khan, M.A.R., 

Kutsch, W. and Marrow, S., · 

Loewenthal , A. , 

Mahdi, Muhsin, 

- La Notion de Certitude selon 
Ghaz~lt dans ses Origenes 
Psychologiques et Historiques. 
Paris, 1958. 

- La Notion de la Ma carifa 
chez Ghazali. Beirut, 1958. 

- Ta'rikh Falasifa al-Islam 
fi 1-Mashrig wa-1-J,·:aghrib. 
Cairo, 1927. 

- Mudhakkirat fi 1-Akhraq. 
Cairo, 1355-1356. 

~ Al-Ghazali's Tahafut 
al-Falasifah. [Incohe­
rence of the Philosophers]. 
Translated in English. 
Lahore, 1958. 

- "Some aspects of the Arabic 
writings of the philosopher 
Ibn Sina." Islamic Culture, 
1951. 

- "A survey of Muslim 
contributions to science and 
culture." Islamic Culture: 
16, 19l.f-2. 

- Alfarabi's Commenta~ on 
Aristotle's (De Interpretatione) 
(Edited with an Introduction.) 
Beyrouth, 1961. 

- "Alfarabi. 11 Article in: The 
Jewish Encyclopedia. Vol.I. 
N. Y., 1912. 

- Alfarabi's Philosophy of 
Plato and Aristotle. (Tr. 
with an Introduction. ) 
New York, 1962. 



- 462 -

Madkour, Ibrahim, 

MacDonald, D.B., 

M arcus , Ral ph, 

Mascad, al-Ab Bulus, 

Mellone, S .H., 

Miscellanea 

- La Place d'al-Farabi dans 
l'~cole Philosophique 
l'f:usulma.ne. Paris, 1 934. 

- Fi 1-Falsafat al-Islamiyya. 
Cairo, 1947. 

- Development of 1/iuslim 
Theology, Jurisprudence 
and Constitutional TheoEY• 
Lahore , 1960. 

- "The Life of al-Ghazali, 
with special reference to 
his religious experiences 
and opinions." Journal of 
the American Oriental Societ • 
vol. 20; First half , 1899. 

- "Protagoras the 'porter' 
in Alfarabi. " Journal of 
Near Eastern Studies. vol.6, 
1947. 

- Al-Wujua wa-1-Mahiyya fi 
Nazar al-Quddii TTima al­
~Ini wa-1-Farabi wa-Ibn­
Sina wa-Ibn-Rushd. [Pages 
133-7 contain a list of 164 
equivalent philosophical 
terms in Arabic, Latin and 
French]. Beirut, 1955. 

- Western Christian Thought 
in tge Middle Ages. London, 
1935. 

- Contributions de L.L. 
}f:assigm.n, Mme D. Reme.ndon 
et M.G. Vajda. [Publication 
de l'Institute et Fran~~is 
D'Archeologie Orientale du 
Caire sous la direction de 
Jean Sainte Fare Garnot]~ 
1954. 



- 463-

Muckie, J .T., 

Muhammad cAb duh, 
• 

Mushtak, H.T., 

Naficy, S., 

Najjar, Fauzi M., 

Najati, M., 

Nasr, Seyyed Hossein, 

- Al Gazel's Metaphysics. A 
Mediaeval Translation. Ed. 
Toronto, 1933. 

- Risalat al-Tawhid. 2nd 
Edition. Cairo, 1908. 

- Al-:F'arabi 's treatise on the 
one and the mapY: edition, 
translation and commenta~. 
(B.Litt thesis) OYSord, 
1960-1. 

- Avicenna: His Life, Works, 
thought and time. Persian 
Text. Tehran, 19~. 

- Al-Farabi's the Political 
Regime. (Al-Siyasa al­
Madaniyya also known as the 
Treatise on the Principles 
of Beings). Arabic Text, 
Edited with an Introduction 
and Notes. Beyrouth, 1964. 

- "Farabi's Political Philo­
sophy and Shicsm." Studia 
Islamica. vol. 14, 1961. 

- "Al-F~rabi on Political 
Science." The Moslem World. 
Vol. 48, 1958. 

Al-Idrak al-ijissicind Ibn­
Sina. Cairo, 1948. 

- An Introduction to Islamic 
Cosmological Doctrines. 
[Conceptions of Nature and 
Methods used for its study 
by the Ikhwan al-~afa', 
al-Birllni and Ibn sina]. 
Cambridge, 1964. 



Nicholson, R.A., 

O'Connor, D.J., 

O'Lea~, De Lacy, 

Palacios, M. Asin, 

Peter, F.H., 

Pines, Solomon, 

- "Cosmologies of Aristotle 
and Ibn Sina." Pakistan 
Philosophical Journal, 1960. 

- "The Polarization of Being." 
Pakistan Philosophical 
Journal, 1959. 

- A LiteraEY Histo£Y of Arabs. 
Cambridge, 1962. 

- A Critical Histo;y of 
Western Philosophx. Ed. 
London, 1964. 

- Arabic Thougpt and its Place 
in History. Lona.on, 1954. 

- How Greek Science passed to 
the Arabs. London, 1949. 

- La Espiritualidad de Algazel 
y su sentido Cristiano. 
Tomo IV, Madrid, 1941. 

- The Nicomachean Ethics of 
Aristotle. Tr. London, 1909. 

- "Ibn Sina et l'Auteur de la 
Risalat al-Fusus fi'l-Hikma." 
Revue des ~tudes Islamiques. 
Vol. 19, 1951. 

- ttQuelques tendances 
antiperipateticiennes de 
la pensee scientifique 
islanli que." Thales (Paris ) , 
vols. 3-4: 1937-1939. 

- "Some problems of Islamic 
lPh.ilosophy." Islamic Culture: 
11 , 1937. 



- 465 -

Pontifex, Dom Mark, 

Pope, A.U., 

Quadri, G., 

Rahman, Fazlur, 

Ar-Rizi, Fakhr ad-Din, 

Rescher, Nicholas, 

- The Existence of God. 
(A Thomist Essay). London, 
1947. 

- "Avicenna and his cultural 
background. 11 Bulletin of 
the New York Academy of 
Medicine, 1955. 

- La Philosophie Arabe dans 
l'Europe Medi~vale des 
Origines a Averro~s. Paris, 
1960. 

- Avicenna's Psychology: 
[An English translation of 
Kitab al-Najat, book II, 
chapter VI with historico­
philosophical notes and 
textual improvements on 
the Cairo edition.] London, 
1952. 

- Prophecy in Islam, Philosophy 
and Orthodoxy. London,1958. 

- Avicenna's De Anima. Arabic 
Text ed. [Being the 
Psychological part of Kitab 
al-Shifa']. London, 1959. 

- Al-¥aba~ith al-Mashriqiyya • 
. Hyderabad, 1343/1924. 

Ki tab al-Arba cin fi U~ul 
ad-Din. Hyderabad, 1353 A.H. 

- Al-Farabi's Short co~~entaEY 
on Aristotle's Prior 
Analytics. Pittsburgh, 
1963. 



- 466-

Rickaby, Joseph, S.J., 

Abu - Rida ash-Shabibi, S.M. 
CAl-:­

J., 

Rosenthal, E.I.J., 

Rosenthal, F. and Walzer R., 

- The Development o~ Arabic 
Logic. Pittsburgh, 19~. 

- "The Impact of Arabic 
Philosophy on the West." 
The Islamic Quarterly. 
vol. X, 1966. 

- "A Ninth-Century Arabic 
Logician on: Is Existence 
a Predicate?" Journal o~ 
the HistoEY o~ Ideas. vol. 
21' 1960. 

- "Al-Farhbi on Logical 
Tradition." Journal o~ the 
Histo;y of Ideas. vol. 24, 
1963. 

- "On the Provenence o~ the 
Logica Alpharabii. 11 The 
New Scholasticism. Vo~36, 
1962. 

- Scholasticism. Lor.don, 
1908. 

- "Al-Farabi: Ihsa' al-
e - c • - ( -Ulum." Al- Irfan Sayd.a: 
in Syria). Vol. 6, 1921. 

- Averroes' Commenta;y on 
Plato's Republic. Ed. with 
an Introduction, Translation 
and Notes. Cambridge, 1956. 

- "The Place o~ Politics in 
the Philosophy of al-Farabi~• 
Islamic Culture. vol. 29, 
1955. 

- Al~arabius de Platonis 
Philosophia. (Plato 
Arabus ed. R. Walzer, vol. 
II). London, 1943. 



- 467 -

Ross, Vf. D., 

Roux, Jean-Paul, 

Russell, Bertrand, 

Ryle, Gilbert, 

Saliba, Djemil, 

Sebsuvaroglu, Bedi N., 

- Plato's TheoEY of Ideas. 
Oxford, 1951. 

- The Works of Aristotle. 
Tr. Oxford, 1961. 

- The Works of Aristotle. 
Tr. in English. Vol. 1. 
Categoriae and De Inter­
pretatione by E.M. 
Edghill. London, 1950. 

-Aristotle's Metaphysics. 
A Revised Text with 
Introduction and Commenta~. 
Vol. I and II. Oxford, 1924. 

- L'Islam en Occident 
Europe-.Af'rique. Paris, 
1959. 

- The Analysis of Matter. 
London, 1927. 

- Human Knowledge: Its 
Scope and Limits. London, 
1951. 

- Dilemmas. The Tamer 
Lectures, 1953. Cambrio.ge, 
1954. ~ 

- The Concept of Mind. 
London, 1958. 

- ~tude sur la ~·~etaphysigue 
D'Avicenne. Paris, 192 • 

- "Farabi: 870-950 C.E." 
(A Great Turkish Muslim 
Philosopher). The Islamic 
Review. Vol. XXXIX. No. 12, 
1951. 



- 468-

Semaan, Kh., 

Shari:f, M.~.~. , 

Sheikh, M. Saeed, 

Smith, J.A. and Ross, W.D., 

Smith, S.J.C., 

Stace, W.T., 

Stern, S.1.!., 

Stew art, J .A. , 

Subhan, Abdus, 

'rri tton, A. s., 

- "Education in Islam :rrom 
Jahiliyya to Ibn Khaldun." 
The Muslim World. Vol. LVI 
no. 3, 1966. 

- "Islam and Spiritual Values." 
Philosophy East and West. 
(A Journal of Oriental and 
Com~arative Thought). vol.IX 
Hawaii, April-July 1959. 

- History of Muslim Philosophy. 
Ed. 2 vols. Wiesbaden: 0. 
Harrasso·wi tz, 1963. 

- "Al-Farabi." The Islamic 
Review. vol. 49, 1961 • 

- The Works of Aristotle: 
Tr. vol. VIIL :rvretaphysica. 
Oxford, 1908. 

- "Avicenna and the possibles." 
New Scholasticism, 17: 
1943. 

- A Critical HistoEY of 
Greek Philosophy. London, 
1941. 

- "Ibn al-'rayyib 's Commentary 
on the Isagoge." Bulletin 
of the School of Oriental 
and African Studies. University 
o:r London. Vol. 19, 1957. 

- Plato's Doctrine of Ideas. 
Oxford, 1909. 

- "Al-Jahm bin Safwan and 
his Philosophy." Islamic 
Culture, XI, 1937. 

- Muslim rrheology. Bristol, 1947. 



Vaux, B. Carra de , 

Walzer, Richard, 

Watt, W. Montgomery, 

- Les Penseurs de L'Islam. 
Vol. IV. Paris, 1923. 

- "Al-Farabi." Article. The 
Encyclopaedia of Islam. 
vol. 2, 1 927. 

- "Farabi" Article. Hastings' 
Encyclopedia of Religion 
and Ethics. Vol. 5, 1914. 

- Greek into Arabic. Essays 
on Islamic Philosophy. 
Oriental Studies 1. 
London, 1963. 

- "The Hise of Islamic 
Philosophy." Oriens. Vol. 
3, 1950. 

- "New Studies on Al-Kindi." 
Oriens. Vol. 10, 1957. 

- "New Light on the Arabic 
Translations of .Aristotle." 
Oriens. Vol. 6, 1953. 

- "Aspect of Islamic Political 
Thought: Al-Farabi and Ibn 
Xaldiln." Oriens, 1963. 

- "Al-Farabi." Article. 
Encyclopaedia of Islam. 
New Edition, Vol. II, 1965. 

- Free Will and Predestination 
in Early Islam. London, 
1948. 

- Islam and the Integration 
of Society. London, 1960. 



- 470 -

- Islamic Philosophy and 
Theology. Islamic Surveys 
1. Edinburgh, 1962. 

- The Faith and Practice of 
al-Ghazili. Ethical and 
Religious Classics of 
East and West. No. B. 
London, 1963. 

- Muslim Intellectual. A 
Study of al-Ghazali. 
Edinburgh, 1963. 

- "A :forgery in al-Ghazal:l's 
1\·:eshkat?" Journal of the 
Royal Asiatic Society, 1949. 

- "The authenticity of the 
works attributed to al­
Ghazili." Journal of the 
Royal Asiatic Society, 1952. 

- "Condition of membership of 
the Islamic Community. 11 

Studia Islamica. vol. 21- , 
22' 1964-1965. 

- "The Rafi4i tes: A 
Preliminary Study." Oriens. 
Vol. 16, 1963. 

- "The Study of al-GhazaJ.i. 11 

Oriens. Vol. 13-14, 1961. 

- "Al-Ghazali." Article. 
The Encyclopaedia of Islam. 
New Edition. Vol. II, 1965. 

- "Thoughts on Islamic Unity." 
The Islamic Quarterly. 
'llol. III, 1957. 



- 471 -

Wensinck, A. J., 

Wetter, G. A., 

Wickens, G. M., 

Wittgenstein, L., 

- "The Origin of the Islamic 
Doctrine of Acquisition." 
J oumal of the Royal 
Asiatic Society, 1943. 

- La Pensee de Ghazali. 
Paris, 1940. 

- Les Preuves de l'~istence 
de Dieu dans la Theologie 
Musalmane. Koninklijke 
Akademie von Wetenschappen; 
(Letter Kunde) Mededeelingen. 
Vol. 81. Amsterdam, 1936. 

- Dialectical Materialism. 
A Historical and Systematic 
Survey o~ Philosophy in the 
Soviet Union. [Tr. from the 
German by Peter Heath]. 
London, 1958. 

- Avicenna: Scientist and 
Philosopher. (A Millena~ 
Symposium). Edited with a 
Foreword. London, 1952. 

- ".Al-Farsifi on the tlisba." 
The Islamic Quarterly, 
Vol. 3, 1957. 

- "The 'Persian Letters' 
attributed to al-Ghazali." 
The Islamic Quarterly, 
Vol. 3, 1956. 

- Philosophical Investigations. 
Tr. by G.E.M. Anscombe. 
Oxford, 1953. 

- Tractatus Logico-philosophicus. 
Ger. and Fhg. With an intro­
duction by B. Russell. 
London, 1955. 



- 472 -

Wolfson, H.A., 

WUlf, Maurice de, 

Zayd, Sa cid, 

Zwemer, S.M., 

- "Goichon's three Books on 
Avicenna's Philosophy." 
The Moslem World. Vol. 31, 
1949· 

- "The amphibolous term in 
Aristotle, Arabic Philosophy 
and Maimonides." Harvard 
Theological Review, 1938. 

- "The Internal Senses in 
Latin, Arabic and Hebrew 
Philosophic Texts." 
Harvard Theological Review. 
Vol. 28, 1935. 

- Histoire de la Philosophie 
Medievale. Vol. I-II. 
Paris, 1934-47. 

Al-Mudun al-Fa<jila ("The 
ideal state", in Arabic). 
Majallat al-Azhar. Vol. 20, 
1948., 

- A Moslem seeker after God. 
London, 1920. 


	Thesis_0001
	Thesis_0002
	Thesis_0003
	Thesis_0004
	Thesis_0005
	Thesis_0006
	Thesis_0007
	Thesis_0008
	Thesis_0009
	Thesis_0010
	Thesis_0011
	Thesis_0012
	Thesis_0013
	Thesis_0014
	Thesis_0015
	Thesis_0016
	Thesis_0017
	Thesis_0018
	Thesis_0019
	Thesis_0020
	Thesis_0021
	Thesis_0022
	Thesis_0023
	Thesis_0024
	Thesis_0025
	Thesis_0026
	Thesis_0027
	Thesis_0028
	Thesis_0029
	Thesis_0030
	Thesis_0031
	Thesis_0032
	Thesis_0033
	Thesis_0034
	Thesis_0035
	Thesis_0036
	Thesis_0037
	Thesis_0038
	Thesis_0039
	Thesis_0040
	Thesis_0041
	Thesis_0042
	Thesis_0043
	Thesis_0044
	Thesis_0045
	Thesis_0046
	Thesis_0047
	Thesis_0048
	Thesis_0049
	Thesis_0050
	Thesis_0051
	Thesis_0052
	Thesis_0053
	Thesis_0054
	Thesis_0055
	Thesis_0056
	Thesis_0057
	Thesis_0058
	Thesis_0059
	Thesis_0060
	Thesis_0061
	Thesis_0062
	Thesis_0064
	Thesis_0065
	Thesis_0066
	Thesis_0067
	Thesis_0068
	Thesis_0069
	Thesis_0070
	Thesis_0071
	Thesis_0072
	Thesis_0073
	Thesis_0074
	Thesis_0075
	Thesis_0076
	Thesis_0077
	Thesis_0078
	Thesis_0079
	Thesis_0080
	Thesis_0081
	Thesis_0082
	Thesis_0083
	Thesis_0084
	Thesis_0085
	Thesis_0086
	Thesis_0087
	Thesis_0088
	Thesis_0089
	Thesis_0090
	Thesis_0091
	Thesis_0092
	Thesis_0093
	Thesis_0094
	Thesis_0095
	Thesis_0096
	Thesis_0097
	Thesis_0098
	Thesis_0099
	Thesis_0100
	Thesis_0101
	Thesis_0102
	Thesis_0103
	Thesis_0104
	Thesis_0105
	Thesis_0106
	Thesis_0107
	Thesis_0108
	Thesis_0109
	Thesis_0110
	Thesis_0111
	Thesis_0112
	Thesis_0113
	Thesis_0114
	Thesis_0115
	Thesis_0116
	Thesis_0117
	Thesis_0118
	Thesis_0119
	Thesis_0120
	Thesis_0121
	Thesis_0122
	Thesis_0123
	Thesis_0124
	Thesis_0125
	Thesis_0126
	Thesis_0127
	Thesis_0128
	Thesis_0129
	Thesis_0130
	Thesis_0131
	Thesis_0132
	Thesis_0133
	Thesis_0134
	Thesis_0135
	Thesis_0136
	Thesis_0137
	Thesis_0138
	Thesis_0139
	Thesis_0140
	Thesis_0141
	Thesis_0142
	Thesis_0143
	Thesis_0144
	Thesis_0145
	Thesis_0146
	Thesis_0147
	Thesis_0148
	Thesis_0149
	Thesis_0150
	Thesis_0151
	Thesis_0152
	Thesis_0153
	Thesis_0154
	Thesis_0155
	Thesis_0156
	Thesis_0157
	Thesis_0158
	Thesis_0159
	Thesis_0160
	Thesis_0161
	Thesis_0162
	Thesis_0163
	Thesis_0164
	Thesis_0165
	Thesis_0166
	Thesis_0167
	Thesis_0168
	Thesis_0169
	Thesis_0170
	Thesis_0171
	Thesis_0172
	Thesis_0173
	Thesis_0174
	Thesis_0175
	Thesis_0176
	Thesis_0177
	Thesis_0178
	Thesis_0179
	Thesis_0180
	Thesis_0181
	Thesis_0182
	Thesis_0183
	Thesis_0184
	Thesis_0185
	Thesis_0186
	Thesis_0187
	Thesis_0188
	Thesis_0189
	Thesis_0190
	Thesis_0191
	Thesis_0192
	Thesis_0193
	Thesis_0194
	Thesis_0195
	Thesis_0196
	Thesis_0197
	Thesis_0198
	Thesis_0199
	Thesis_0200
	Thesis_0201
	Thesis_0202
	Thesis_0203
	Thesis_0204
	Thesis_0205
	Thesis_0206
	Thesis_0207
	Thesis_0208
	Thesis_0209
	Thesis_0210
	Thesis_0211
	Thesis_0212
	Thesis_0213
	Thesis_0214
	Thesis_0215
	Thesis_0216
	Thesis_0217
	Thesis_0218
	Thesis_0219
	Thesis_0220
	Thesis_0221
	Thesis_0222
	Thesis_0223
	Thesis_0224
	Thesis_0225
	Thesis_0226
	Thesis_0227
	Thesis_0228
	Thesis_0229
	Thesis_0230
	Thesis_0231
	Thesis_0232
	Thesis_0233
	Thesis_0234
	Thesis_0235
	Thesis_0236
	Thesis_0237
	Thesis_0238
	Thesis_0239
	Thesis_0240
	Thesis_0241
	Thesis_0242
	Thesis_0243
	Thesis_0244
	Thesis_0245
	Thesis_0246
	Thesis_0247
	Thesis_0248
	Thesis_0249
	Thesis_0250
	Thesis_0251
	Thesis_0252
	Thesis_0253
	Thesis_0254
	Thesis_0255
	Thesis_0256
	Thesis_0257
	Thesis_0258
	Thesis_0259
	Thesis_0260
	Thesis_0261
	Thesis_0262
	Thesis_0263
	Thesis_0264
	Thesis_0265
	Thesis_0266
	Thesis_0267
	Thesis_0268
	Thesis_0269
	Thesis_0270
	Thesis_0271
	Thesis_0272
	Thesis_0273
	Thesis_0274
	Thesis_0275
	Thesis_0276
	Thesis_0277
	Thesis_0278
	Thesis_0279
	Thesis_0280
	Thesis_0281
	Thesis_0282
	Thesis_0283
	Thesis_0284
	Thesis_0285
	Thesis_0286
	Thesis_0287
	Thesis_0288
	Thesis_0289
	Thesis_0290
	Thesis_0291
	Thesis_0292
	Thesis_0293
	Thesis_0294
	Thesis_0295
	Thesis_0296
	Thesis_0297
	Thesis_0298
	Thesis_0299
	Thesis_0300
	Thesis_0301
	Thesis_0302
	Thesis_0303
	Thesis_0304
	Thesis_0305
	Thesis_0306
	Thesis_0307
	Thesis_0308
	Thesis_0309
	Thesis_0310
	Thesis_0311
	Thesis_0312
	Thesis_0313
	Thesis_0314
	Thesis_0315
	Thesis_0316
	Thesis_0317
	Thesis_0318
	Thesis_0319
	Thesis_0320
	Thesis_0321
	Thesis_0322
	Thesis_0323
	Thesis_0324
	Thesis_0325
	Thesis_0326
	Thesis_0327
	Thesis_0328
	Thesis_0329
	Thesis_0330
	Thesis_0331
	Thesis_0332
	Thesis_0333
	Thesis_0334
	Thesis_0335
	Thesis_0336
	Thesis_0337
	Thesis_0338
	Thesis_0339
	Thesis_0340
	Thesis_0341
	Thesis_0342
	Thesis_0343
	Thesis_0344
	Thesis_0345
	Thesis_0346
	Thesis_0347
	Thesis_0348
	Thesis_0349
	Thesis_0350
	Thesis_0351
	Thesis_0352
	Thesis_0353
	Thesis_0354
	Thesis_0355
	Thesis_0356
	Thesis_0357
	Thesis_0358
	Thesis_0359
	Thesis_0360
	Thesis_0361
	Thesis_0362
	Thesis_0363
	Thesis_0364
	Thesis_0365
	Thesis_0366
	Thesis_0367
	Thesis_0368
	Thesis_0369
	Thesis_0371
	Thesis_0372
	Thesis_0373
	Thesis_0374
	Thesis_0375
	Thesis_0376
	Thesis_0377
	Thesis_0378
	Thesis_0379
	Thesis_0380
	Thesis_0381
	Thesis_0382
	Thesis_0383
	Thesis_0384
	Thesis_0385
	Thesis_0386
	Thesis_0387
	Thesis_0388
	Thesis_0389
	Thesis_0390
	Thesis_0391
	Thesis_0392
	Thesis_0393
	Thesis_0394
	Thesis_0395
	Thesis_0396
	Thesis_0397
	Thesis_0398
	Thesis_0399
	Thesis_0400
	Thesis_0401
	Thesis_0402
	Thesis_0403
	Thesis_0404
	Thesis_0405
	Thesis_0406
	Thesis_0407
	Thesis_0408
	Thesis_0409
	Thesis_0410
	Thesis_0411
	Thesis_0412
	Thesis_0413
	Thesis_0414
	Thesis_0415
	Thesis_0416
	Thesis_0417
	Thesis_0418
	Thesis_0419
	Thesis_0420
	Thesis_0421
	Thesis_0422
	Thesis_0423
	Thesis_0424
	Thesis_0425
	Thesis_0426
	Thesis_0427
	Thesis_0428
	Thesis_0429
	Thesis_0430
	Thesis_0431
	Thesis_0432
	Thesis_0433
	Thesis_0434
	Thesis_0435
	Thesis_0436
	Thesis_0437
	Thesis_0438
	Thesis_0439
	Thesis_0440
	Thesis_0441
	Thesis_0442
	Thesis_0443
	Thesis_0444
	Thesis_0445
	Thesis_0446
	Thesis_0447
	Thesis_0448
	Thesis_0449
	Thesis_0450
	Thesis_0451
	Thesis_0452
	Thesis_0453
	Thesis_0454
	Thesis_0455
	Thesis_0456
	Thesis_0457
	Thesis_0458
	Thesis_0459
	Thesis_0460
	Thesis_0461
	Thesis_0462
	Thesis_0463
	Thesis_0464
	Thesis_0465
	Thesis_0466
	Thesis_0467
	Thesis_0468
	Thesis_0469
	Thesis_0470
	Thesis_0471
	Thesis_0473
	Thesis_0474
	Thesis_0475
	Thesis_0476
	Thesis_0477
	Thesis_0478
	Thesis_0479
	Thesis_0480



