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GENERAL INTRODUCTION




Islamic Philosophy seems essentially to be a response
to the challenge that reached the Muslim world from Greek
thought. Various conflicts arose in early Islam from time to
time with respect to certain principles in different sects and
everyone adapted whatever new form seemed to be conducive to
his thought. The conflict between the Mu®tazilite tradition
influenced by rationalism and Ashoarite tradition dominated by
'faith' was virtually set at naught by the chief of the Ashcarites,
Abu-Hamid Muhammad al-Ghazali (1058-1111 A.D.), who found the
culmination of tradition in mystical awareness. From the time
of al-Ash®ari down to that of al-Ghazali the Arabs assimilated
the fundamentals of Hellenism, and Greek culture caused a
vigorous philosophical renaissance represented by Abu Nasr
al-Farabi (died A.D. 950) and Abu-°A1T al-Husayn ibn-"Abd-All3h
ibn-Sina (A.D. 980-1037). Under the influence of their
philosophical thought theology was shaken once more when
confronted by the ideas of the Mu®tazila. Facts and phenomena
had no ultimate significance beyond what they presented in
experience. Men who were concerned with the refinements of
philosophical speculations and the intricacies of metaphysical
abstractions were greatly needed to work to the support of the
dogmas of Islam and to nullify the conclusions of a philosophy

inconsistent with it.



When this colossal task appeared to be imperative, the
Muslim world found their leader in al-Ghazall who was capable of
withstanding Hellenism and attacking its representatives.
In addition to his being a philosopher who wished to counteract
the unorthodox tendencies of his hellenising predecessors,
al-Ghazali was an eminent mystic, sufi and original thinker.
In the Muslim world he was the great bridge between traditionalism
and mysticism, activism and intuitionism. From the days of his
youth he possessed an intense thirst for knowledge which persuaded
him to study every form of philosophy and religion and to question
2ll whom he met with regard to the nature and significance of their
belief. He discussed problems of understanding, value of
knowledge, learning, instruction, efficiency and duty. The
ruthless iconoclasm practised by al-Ghazali in destroying the
revered images of Greek Philosophy which then held sway over the
nind of many Muslims and his efforts to bring about a reconciliation
between mysticism and orthodoxy crowned him with the title of

Hujjat al-Islam.

As for the problem of the origin of the world both
al-Farabl and Ibn-Sina had maintained the Aristotelian position

that the world was eternal. They conceived of matter as existing



though continually taking different forms. According to. them
God was the eternal creator, and He produced matter with forms.
Similarly, time proceeded from Him, Their chief arguments were
incorporated in al-Ghazali's Magagid in which he took much care
first to understand their position and to represent them in a

plausible manner,

The present work is a study of materials collected from
the writings of al-Farabi and Ibn-Sina with which the metaphysical

section of al-Ghazali's Magagid may be compared. Magasid al-Falasifa

or Mugaddamat Tahafut al-Falasifa as it is called, is a work in

which al-Ghazali briefly noted the principal views of the
"philosophers" by whom he presumably means al-Farabi and Ibn-

Sina. In this connection Professor W. Montgomery Watt states that
"he first wrote an exposition of their philosophy without any
criticism, Makasid al-Falasifa, which was much appreciated in Spain
and the rest of Europe in the twelfth and thirteenth centuries",
(1) Prior to providing a refutation of the philosophers by

making explicit the inconsistency and ambiguity of their doctrines
al-Ghazali deemed it necessary to present their system of ideas and
beiiefs, so that, these might be adequately known by other
theologians. Thus he noted their essential views in Magasid

without distinguishing between what was right and wrong in them.

1. El1 .oe Art, "al-Ghazali"



On the contrary he aimed at making the essentials of their
philosophy understood without introducing what seemed irrelevant

to this purpose.

Therefore, the main objective of his writing this book
was to expound the primary views of al-Farabi and Ibn-Sina in a
clear and concise way. Doctrines and principles of philosophy
propounded by al-Farabi were not found at all well-arranged with
definite itemization under proper headings. For this reason it is
very difficult to derive comprehensive understanding of a particular
subject from varied and uncertain source materials. Ibn—SinE,
however, made an attempt to arrange his views methodically under a
definite title, though indeed, more specific itemization was
necessary. At times Ibn-Sina based his argument upon what al-Farabi
had previously propounded. At other times he set out the latter's
views in greater detail, and sometimes he argued with a new object
in view. Al-Ghazali, therefore, stated in this book their views by
compressing their lengthy discussion without making any comment
whatsoever. The chief merits of this in my opinion may be

described in the following ways:

1. The Mag§§id incorporates certain hellenistic ideas
that had been previously noticed in the philosophy of al-Farabi

and Ibn-Sina.

2. It gives a clear and concise exposition by representing

their views under adequate headings.



3. It helps to achieve maximum benefit from minimum labour
through the reduction of time and difficulties in the apprehension

of their elementary principles.

Le Tt serves as an introduction to the methodology such that
we may discern how al-Ghazall brought together the essentials of
their philosophy from various writings without distorting their

significance.

50 It assists in overcoming the difficulties of learning
the trend of thought in early Eastern Philosophy and in determining
the position of its masters not only in their period but also in

the subsequent period of history.

T believe that the aim of the Maqésid is not only to
interest scholars or an 8lite, but apparently also a wider circle
of readers, and al-Ghazall writes in such a way that the views
should be perfectly intelligible to the general public. However,
before we can accept this suggested view it is essential to venture
upon a comprehensive study to discover how far this Magasid is to
be regarded as an abridged account of the views pertaining to al-Farabi
and Ibn-Sina or whether it is something more. This investigation is
particularly important because in many cases it is found that new

things may come out of so-called pre-established dogmas and that



this "new knowledge" fits appropriately in the new setting.
With this object in view I have endeavoured to discover in
general terms the way in which al-Ghazali's aims are worked

out in his Maqagid.

Of the three sections, Logic, Metaphysics and
Physics, Metaphysics is vitally important, since certain
aspects of Logic and Physics are treated by al-Ghazali in
this part. My investigation concentrates on the important
parts of this metaphysical section. Thus what I have taken
for investigation out of its five chapters are chapters I
(four doctrines), II, III and V; and each of them is discussed
in a separate chapter. This arrangement has been clearly
indicated in the table of contents at the beginning of this

worke

Similarly, intreating the contents of each chapter,
I have concentrated on the main points in each. Furthermore,
I have ignored his introductions to chapters (where applicable),

his theological parts and epilogues.

Magagid al-Falasifa edited by Dr. Sulaymean Dunya,

Cairo 1961 has been taken as a basis for my research. In
different places in each chapter and section various captions

frequently preceded by 'wa fi nuskha "..." ' have been noted.



When quoting al-Ghazali's passages in this work these are

found to be unnecessary and are not inserted.

As regards the collection of materials in the
works of al-Farabi and Ibn-Sina I am dependent upon the
materials available to me at the moment. Arabic passages
from them which after careful study have been found to
correspond either directly or indirectly to al-Ghazali's
accounts are regarded as main sources. It would be
extremely difficult to claim an exhaustive investigation
into all relevant materials owing to the complexities
inherent in the development of Islamic Philosophy over
centuries and, consequently, the multifarious factors
necessarily involved in research into sources. In reference
to the problem of the general background of Islamic Philosophy
Dr. R. Walzer has remarked: "Too many facts are still unknown,
too many works have been neglected for centuries and remained
unread and are only gradually being rediscovered in Eastern

and Western libraries and edited and studied." (2)

There is still a possibility of new works of the

Muslim philosophers being available from this or that source.

2. Walzer, Greek into Arabic ... 1




Their manuscripts are in such disorder that nobody can be sure
of having a proper text unless he can spend much time in going
through them very carefully for proper identification. 1In
this connection Professor W. Montgomery Watt has rightly

remarked:

"The consequence of these features of the material is that
anyone who writes about Islamic philosophy and philosophers
in a general way is taking a large riske. All kinds of
things may happen which make his wider statements false.
The text of a crucial passage may be proved to be
erroneous; a new work by the author in question may be
discovered; or a work supposed to be his may be shown

to be by someone else. Thus most of the general
statements about Islamic philosophy made at the present
time must be regarded as in part provisional., The
scholar, then, who would write about Islamic philosophy
is in a dilemma. If he is very careful, he will hesitate
to say anything at all. If he is concerned to try to
meet the world's desire to know a little aﬁout Islamic
philosophy, he will give some account, while knowing

that what he says is based on inferior editions and does

not refer to all the relevant passages." (3)

3. Vatt, Philosophy ... xi
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Keeping all these difficulties in mind I have made a
serious attempt to engage in an intensive and extensive
search for the component materials from the works of
al-Farabi and Ibn-Sina and to compare them with al-Ghazali's
accounts. Later on I have ventured upon an impartial judge-
ment about the correspondence of al-Ghazali's accounts

with those of his two predecessors.

Strenuous efforts have been made to ensure that
all the works by al-Farabl and Ibn-Sina, which are readily
available for research, have been studied and quoted where
necessary. Materials other than Arabic and Persian are noted

in connection with the discussion.

After writing thisg Maq5§id al-Ghazali wrote

Tahafut al-Falasifa where he selected twenty problems for

investigation and exposed contradictions in varied
philosophical theories. In this way he notices that there
is not any purely intellectual basis for life. We have been
driven back to the realm of faith and revelation, and all of
our rational knowledge may accordingly be derived from these

sources. He has smitten the philosophers hip and thigh, he
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has turned as previously al-ash®ari did, their weapon.
against themselves and has pointed out that, with the
premises which they postulated and the methods they
adapted, no certain knowledge could ever be attained. His
philosophic aim is to prove the insufficiency of reason as
the real guide to truth. With this chief object in view he
made an effort to achieve an universal criterion by
invalidating the so-called conclusions of reason in the
prevalent philosophical works. Most scholars agree that

al-Ghazali's Tahafut al-Falasifa rendered a death-blow to

philosophy in the Muslim world.




CHAPTER ONE

METHODS AND TECHNIQUES.



N

N
t

Before I proceed to investigatc the metaphysical
section of al-~CGhozali's Moossid, I deem it necessary to
describe the mecthods and technigues adapted throughout

this

3

eSearci. It has scemed zppropricte to devise a
method involving four clements in order to assess findings
and to arrive at definite characterization. This

method consists in an initial indication of the precise
limits of the subject-matter under consideration, the
setting out in full of relevent »rimary sources, a
comparztive study of these sources, and, finally an

assessment of the results obtained.

The application of these elements is uniformly
maintained in all chaptersa. This uniformity of
assessment throughout the research is regaréed as a
fundamental criterion. The weys in which it is
effectively carried out are shovn by grouping these
elements under the following headings:-

1. Brief introduction

2. Analogous Views

N
s

Comparative study

e
o

4

Result
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Bach of these headings must now be discussed
for purposes of clerification, In each discussion I
shall be concerned with the implications of each

element in relation to the investigation.

1o BRIEF INTRODUCTION.

Prior to taking up a particular chapter, the
nature and disposition of the subject under consideration
are stated, This statement deals with the topic merely

in an elementary waye.

An attempt is made to present the topic being
discussed in the simplest possible manner and thereby
prepare for the more detailed discussion that follows,
This attempt is of necessity theoretical throughout.

It implies a recourse to experience gained through
observation and an endeavour to discover thereby the

meaning and significance of the subject in hand.

This introduction is stated in close
conformity with the text and dispenses with needless
details, Considerable stress is laid upon important
aspects of the discussion and care is taken to be as
conclse as possible when one is concerned with the

divergent factors in each section.
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With regard to the similar arguments which
reappear frequently in the subsequent sections of the
same chapter it is sufficient to indicate them only

initially.

Areas of investigation concerning the
collection of materials for al-Ghazali's each chapter

have been briefly indicated.

2. ANALOGOUS VIEWS.

Major themes in the metaphysical section of
al-Ghazali's Maqasid are stated in this work point by
point and headed by a particular title under his name.
Every context in which each theme is treated in Arabic

is noted exhaustively here.

The works of al-Farabi and Ibn-Sina have been
carefully studied for metaphysical elements which may have
provided the materials for al-Ghazali's Metaphysical
section. VWhenever any part of their work has been found
to be similar, much attention has been given to the

selection of these portionswhich exhibit conformity
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between the views of al-GhazZlT and those of al-FZribI
and Ibn-STni. Subsequently, those Arabic or Perscian
russages (as the occasion srises) have been taken out

and noted under the names of theilr authors.

The views of al-FarfbI are listed first and
those of Ibn~SInz are listed next under each theme
of Magasid. Yhere relevant views are not availsable
~
either in the works of al-Farabl or of Ibn-Sinza with
respect to a particular theme in Magzsid, no material
i Modidmbio

caen be listed,

In certain cases themes in laqgZ@sid are
Lages o

found to be out of correspondence with the meta-
physical views propounded by al-FZrabI and Ibn-SIni,
In these cases a vigorous search has been mzde
beyond their metaphysical findings into their fields
of Logic, Physics and Mathematics.  Vhenever any
pert of them appears to form & background for al-Ghazali's

collection of materials, it has been listed accordingly.

In =zddition to the Arabic and Persian materizls
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in the works of al-Farabi and Ibn-Sina, references are

also available in other languages, such as, French, German,
English etc. These are considered as secondary sources and
later on included in the comparative study. Furthermore,
these passages have been quoted with double inverted

commas ("...") in the original form.

At the conclusion of each theme a number is

placed within brackets and is used for the identification

of the relative sources. Then at the bottom of the page

the names of texts and articles have been listed in

abbreviated form together with the page numbers, Details
of these agbbreviations have been mentioned at the beginning
of this work in the 'Table of Abbreviations'. But it

may be noted that only the works which are frequently

used and guoted have been includéd in this table.

However, prior to the study of the texts indicated in

this manner, care and precision have been given to
a survey of numerous texts, and also articles in
various Jjournals dealing with the subjects in question,

and these have been listed in the bibliography
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according to the alvhsbetical order.

In some of the sections the views of
al-Farabi and Ibn~Sinz are found to be more numerous.
Under such circumstsances, these are noted in numerical

order,

Although themes in Magasid are stated in
different ways, in certein cases it is observed that
they appear to originzte from a common source. Yhen
this is the case, references are quoted on the first
occasion and then referred to in those that follow
by the words: 'compare the context of ... on the

point no. ...".

At times dots (e.g. ...) are placed at the
beginning or in the middle or at the conclusion of
different quotations. Yhen used either at the
beginning or at the éonclusion, they indicate that
some other aspects of the cuotation included may be

considered as the occasion arises. However, the dots
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used in the body of a pessage indicate that certzin
aspects considered to be of minor importance are

omitted.

3o COMPARATIVE STUDY,

Each of the titles of al-Ghazali's accounts
in the ANALOGOUS VIEWS is firstly stated with its
accompanying number, Before the process of comparison
accounts of al-Farabi, Ibn-Sina and al-Ghazali are
discussed in sequence and their chief objects in view
are clearly indicated, “henever English materials
are available as translations of the passages of
al-Farabi and Ibn-Sinz, these have been noted with
single inverted commas (e.g. ' ... ') and their sources
have been indicated in abbreviated form at the botitom
of the page as I have shown in the study of the
ALNALOGOUS VIEWS. MNoreover, these are stated along
with discussion. Whenever more than one account is

available from either al-Farabi or Ibn-Sina, the entire
subject in question has been considered at some length

but in a concise manner,
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References from sources other than fLrabic
and Persian have been guoted at the end of the
discussion of its author and put in the similar way
of usualbdiscussion but within double inverted commas

(eego Mevo™") and with a little spuce at the left sides

In this study while discussing each point
I huve maintained uniform forms of expression
throughout. Thus I have generally begun with
"Al-Farabi propounds ... ", "Ibn-Sina asserts ..."
and "Al-Ghazali states ...". This uniformity of
expression though of minor importance, avoids confusion
at the beginning of each point. Similarly, when
more than one'reference is available from al-Farabi or
Ibn-Siné, I have uniformly stated as: "such and such
references are quoted from so and so". At the end
of discussing each point I have shown in the same ways:
"A1-Ghazali's accounts corresponds closely to ..."
in the case of his direct agreement at some length

with a philosopher; and "his account corresponds to
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or is closer to ..." in the case of his partial or

indirect agreement with a particular philosopher.

At the conclusion of the discussion the
views which seem to correspond to those of al-Ghazali
have been clearly pointed out in a concise manner and
the extent of correspondence has been indicated.
Moreover, the areas in which direct and indirect
correspondences are observed have also been shown,
This process clearly establishes the criteria which

al-Ghazali is believed to follow.

During the course of discussion of these
views, comments have also been made about the harmony
or discord between the opinions of al-Farabi and Ibn-Sina

with respect to a particular theme of al-Ghazali.

Cases of repetition of views which have
been initially noted and subsequently referred to are
considered necessary to make the comparison as complete

as possible. Although al-Ghazali appears to summarise
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certoin views of al-Farabi and Ibn-Sina in his Megasid,
some of his assertions are made repeatedly by him and
their material is later found to have originated from

the same source.

In the course of comparison, when disagreement
between al-Farabi and Ibn-Sina has been observed, this
has been assessed on the basis of the particular view

held by al-Ghazali.

TFurthermore, certain minor, accessory themes
have also been discovered in addition to the major
themes in Maggsid. However, considerable research
has failed to locate their component sources. These
are primarily auxiliery aspects used in association with
- his important views and illustrated by concrete instances.
The possibility that they may have originated from
al-Ghazali himself remeins, although it may be still
possible that they are derived from either al-Farabi or
Ibn-Sina. While referring to these auxiliary views or
instances, they are termed "additions" and thus presented

in the transliterated form. Important Arabic technical



terms are shown in transliteration and noted with
English equivelents. For this transliterztion the
teble of the Muir Institute, University of Edinburgh,

has been followed,

Throughout this study care has been taken
to select passages from al-Farabi and Tbn-Sina from

fields which appear to be analogous to those of

al-Ghazali,

Yhile evaluating the standard of resemblances,
both intrinsic and extrinsic, implications of views have
been brought into consideration. Noreover, a constant
uniformity is maintained throughout this process of

comparison,
L. RESULT.
21-Ghazali's aggreement with a particular

philosopher has been clearly identified by means of

numerals. In how many polints his accounts apvear to
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correspond to or be closer to those of a particular
philosopher have been indicated. Sometimes remarks
have also been made about the form of his agreement

with the views maintained by al-Farsbi or Ibn-Sina.

Yhenever al-Ghazali's findings extend beyond
metaphysical aspects, their references have been
accordingly shown.  Similarly, the "additions" which
are marked out in the comparative study have been

exhibited with their relative points. .




CHAPTER TWO

PROBLEM OF EXISTENCE.
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1. BRIEF INTRODUCTION.

This chapter deals with the problem of existence
as taken from the first chapter of the Metaphysical section

in Al-Ghazali's Maqagid.

He divides existence into substance and accident,
and states that this division is based on the fact that man
can realize the existence of a thing by means of his
intelligence alone without requiring any definition or

description.

He lists existences of things under two categories,
one of which depends upon a place for its subsistence, and
the other is not so dependent. Moreover, he divides the first
cétegory into two groups. The first occurs in a place which
subsists in itself. The second occurs in a place in such a
way that the“essencé of ﬁhe place'is constituted by it and

that essence is subject £o change owing to this occurrence.

He illustrates the concepts of definition,
description, eternity, creation, accident, subject, matter

and form. MNoreover, he describes how form i§ treated as

substance and substance is divided into four groups.
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Lastly, he mentions by way of elaboration the
controversy of theological sects and shows how opinion

differs from one group of thinkers to that of another.

¥y investigation in this chapter is concerned with
(a) the division of existence, (b) the significance of those
concepts, (c) form as substance, and (d) classification of

substances.
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3, COMPARATIVE STUDY.

1. DIVISION OF EXTSTENCE.

Al-Farabi propounds the view that 'What cannot not
exist is so in its essence and nature, and what can exist and
not exist is also so in its essence and nature. For it is
impossible that what cannot not exist should come into
existence and only becomes so because its essence and nature
are otherwise and it is an accident that it becomes so, and
similarly what can exist and not exist. The kinds of
existents are three: (a) the creation from matter; (b) the

heavenly bodies; (c) the spiritual bodies.' (1)

Ibn-Sina asserts that existence cannot be explained
without a name; because it is a fundemental principle (mabda')
for every explanation. Thus it has no explanation, rathér its
form-(zﬁzi) subsists in mind without the mediation of anything
else. And 'All existing beings can be seen 'in a manner of

division into substance and accident'.' (2)

1. Dunlop, Fugll ees 58

2. Afnan eees 109



In this connection Dr., D. Saliba says:
"D'aucuns ont dit oue la réalité de 1'étre et son
fondement, c'est d'etre agent ou agi, et ils ont cru
par 13 donner uné définition de 1'8tre. Mals nous savons
que 1'idde d'étre est antérieure 3 celles d'agent ou d'agi
qui ne peuvent étre zcquises que par la déduction. Denc
la représentation de 1l'etre est premiére.

L'étre se subdivise en substance et en accidents." (3)

A1-Ghazali states that existence maey be divided into substance

(jawhar) and accident (Carad).

In this respect al-Ghazali's account corresponds closely
to that of Ibn-Sina. The views of al-Farabi and Ibn-Sina in
relation to the account of al-Ghazali have been found to be on
dissimilar lines; because al-Farabi deals with the problem of
existence and asserts that wvhatever exists or does not exist is
s0 because of its essence and nature; whereas Tbn-Sina discusses
the criterion of existence and its division into substance and

eccident,  Al-Ghazeli's account corresponds fully with this.

30 Saliba, Etude ooo 65
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2. DEFINITION.

Al-Farabi propounds the view that 'The definition is
a compound universal made up of genus and differentia as when
we say of man that he is a rational animal. When it happens
in a particular definition that there are in it a genus and more
than one differntiae, as in the definition of animal as 'a body
taking nourishment, sentient', you must know that the differentia
which constitutes that species is the last, and the preceding
differentiae joined to the genus are a definition of the genus
of that species, whose definition was taken in place of its
name. That genus either has not a name, and its definition also is
put in place of its name, or it has a name, and its definition is

taken and its name left'. (4)

Tbn-Sina does not fundamentally differ from al-Farabi.
He asserts that definition (Eiég) is an [explicit] statement
which indicates the connotation of a thing. Indeed, it
includes all essential qualities of the thing and is composed
of genus'(iigg) and differentia (fggi); for its common qualities

by which it is constituted are its genus, while the particular

4. Dunlop, "Eisagoge" ... 136



guality is its differentia.

A1-Ghazall states that definition consists in the

compresence of genus and differentia.

Here al-Ghazali's account corresponds to that of
Ibn-Sina. Ibn-Sina agrees with al-Farsbi in that definition
is composed of genus and differentia. Noreover Ibn-Sina
clarifies the nature of definition and relation of genus and
defferentia to it. Al-Ghazali's account appears to be closer

to this.
3%, DESCRIPTION.

Al-Farsbi propounds the view that 'The description is
made up of genus and property, as when we say that man is a
laughing animal; and of genus and accident, or accidents, as
when we say that he is an animal which writes and an animal

which buys ahd sells.' (5)

5. Dunlop, "Eisagoge" ... 137



Tbn-Sina does not fundamentally differ from al-Farabi.
He asserts that whenever a thing is characterized by a statement
consisting of genus, property (khagsa) and accident the
totality of which ascertains the reality of a thing, it is known
a8 description (£§§gl. The best description is the one in which
genus is placed at the beginning to indicate the essence of a
thing. TFor example, a man may be described as an animal that
walks on two feet and has broad fingernails and a laughing nature;
and a triangle may be described as a figure which has three
angles. Ibn-Sina further adds that the description should be
characterized by properties and accidents distinct from the
thing. In this respect whoever characterizes a triangle as a
figure whose three angles are equal to two right angles, cannot

describe it to anyone except a geometrician.

Al-Ghazali states that description consists in
characterizing the latent qualities in terms of what is evident.
Nothing can be more evident, comprehensible and manifest for
its proper characterization than the existence of a thing, so

that, its existence characterizes it. Here he apparently uses
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C = T g s - .
"eoe ta rif al-khafi bi l-wadih ..." in place of genus, property

and accident which have previously been used by both 21-Farab

el

and Ibn-Sina.

Here al-Ghazali's account corresponds to that of
Ibn-Sina. Ibn-Sina asgrees with al-Farzbi in that description
consists in characterizing a thing by genus, differentia and
accident. Moreover, Tbn-Sina illustrates the nature and
functions of these terms with examples. 21-Ghazali's account
appears to correspond indirectly to this. On the other hand,

. c - e . s
his use of ".,.. ta rif al~khafi bi l-wadih ..." seems to be an
e O

"addition".

4. ETERNITY AND CREATION.

Two references are quoted from Ibn-Sina. He asserts
that 'A thing may be eternal accbrding to essence, or it may
be eternal with respect to time. According to the former it is
'that whose essence has no origin from which it exists'; and
with respect to the latter 'it is thet for whose age there was

no beginning'. ind the word 'crested'alsc has two distinct



meanings that should not be confounded. In one sense 'it is that
for whose essence there was an origin by which it exists'; and
in the other 'it is that for the age of which there was a
beginning, and there was a time when it did not exist. A
prior-period (qablzyya) during which it was non-existent, and
that prior period was terminated!'. Hence there iz a notion of
time involved in the whole matter. Let us follow this argument,
Everything that had for its existence a temporzl beginning aside
from a creative beginning, must have been preceded by time and
matter; and previous to that was altogether non-existent. Its
non-existence could not have been together with its existence.

It must have been earlier, which means thatthere was a period
prior to its existence which has expired and is no more. £nd
what constitutes that period is 'either a quiddity to itself!
which in this case is time, 'or a quiddity to something other than
itself, which is its time'. 1In both cases it is a proof of the

existence of time'. (5)

Creation after no previous existence is not analogous to

5. Afnan ... 127
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the priority of a thing where two meanings are involved, one
concerning what is prior and the other what is posterior.

For a thing which is prior cannot be established with what is
posterior. "To be created everything must needs have been a
possible being in itself; and it has been stated that the
possibility of being is the potentiality of being. It does
not depend on the ability or inability of the agent to create.
The two things are entirely distinct, and the agent cannot
create unless the thing is in itself possible. Now the notion
of the possibility of being can exist only in relation to what
is possible to it. It is not a substance in itself, it is a
notion present in a subject and an accident to it,

'Creation means nothing except existence after non-
existence'. The non-existence of the thing is not a condition,
it is just an attribute and an accident. And after coming into
existence, it becomes either a necessary or a not-necessary being.
So a thing in so far as its existence is said to have been from

non-existence, need not have a cause in itself". (6)

6. Afnan cee 127




Al-Ghazali states that the created (hadith) thing
consists of existence after non-existence and the eternal
(gadiﬁ) thing consists of existence not preceded by non-

existence.

Here al-Ghazali's account corresponds closely to
that of Tbn-Sina. Ibn-Sina asserts that 'creation means
nothing except existence after non-existence', and eternity
consists of 'that whose essence has no origin from which it
exists' and 'it is that for whose age there was no beginning'.
He illustrates this view in greater detail with examples. Al-

Ghazali's short account corresponds fully with this.

5. ACCIDENT.

Al-Farabi propounds the view that 'The universals are
of two kinds. One kind affords knowledge of the essences of all
its subjects, and affords no knowledge outside its essence of any
subject. It is the universal of the substance. The other kind
affords knowledge of the essences of some of its subjects and of
other subjects things outside their essences. It is the universal

of the accident.
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The accident in general is that which affords knowledge of

something outside the essence of a particular subject'. (7)

Two references are quoted from Ibn-Sina. He
asserts that every essence whose subsistence is in a subject
(maw@nc) is called accident. 'An accident is a being in a
locus. The locus is precedent to it and its being is not
possible without the locus'. (8) In the connection Dr. S.

Saliba says:

"L'accident est, au contraire, ce qui est

dans un sujet". (9)

Al -Ghazall states that accident is that which
occurs in a subject. It is incapable of subsisting in itself

and as such it depends upon a subject for its subsistence.

Here al-Ghazali's account corresponds closely to

that of Ibn-Sina. The views of al-Farabi and Ibn-Sina seem

7. Dunlop, "Categories",, 183

8. Arberry cee 28

9. Saliba, Etude ... 65
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to have concerned two different approaches. For al-Farabi
divides universals into (a) that which affords knowledge of

the essences of all its subjects, and (b) that which affords
knowledge of the essences of some of its subjects and of

other subjects outside their essences. In respect of

this second kind al-Farabi brings in that the accident

affords knowledge of something outside the essence of a
subject. On the other hand, Ibn-Sina asserts that accident
consists of every essence whose subsistence lies in a

subject, that is to say, the subject precedes it. Al-Ghazali's

short account corresponds fully with this.

6. SUBJECT .

Al-Farabi refers to the view that 'Aristotle calls
the universal predicate which affords knowledge of the
essence of the subject what is said of its subject, and that
which affords knowledge of anything outside the essence of a
subject what is said to be in a subject. Some things are of
a subject, not in any subject, viz. the universal of the

substance. Some are both of and in a subject, viz. the
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universal of the accident. Others are in a subject,
not of any subject, viz. the individual of the accident.
Others again are neither in nor of any subject, viz. the

individual of the substance'. (10)

Two references are quoted from Ibn-Sina. He
asserts that subject in reality subsists by itself. It
may refer to a place which is independent of its subsistence.
Furthermore, it may be a cause by which something in it
which is not a part of it becomes subsistent with it.
Therefore, subject is what contains the thing and not as
a part of it. It has an independent subsistence of its own

on the one hand and by its species on the other.

Here al-Ghazali's account corresponds closely to

that of Ibn-Sina. The views of al-Farabi and Ibn-Sina

appear to be based upon dissimilar stand-points; because

10. Dunlop, "Categories" ... 184
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al-Farabi uses the term 'subject' in connection with
predicate which is mostly concerned with relational
proposition, where subject loses its independent being
apart from the predicate, for the total relation requires
both these concepts. On the other hand, Ibn-Sina's
subject manifests itself without any support whatsoever.
It is concerned with a position which is capable of
independently subsisting on the one hand and of becoming
a cause for something else on the other. Al-Ghazali's

short account appears to correspond fully with this.

7. MATTER AND FORM .

Three references are quoted from al-Farabi. He
propouﬁds the view that 'Physical objects are either
artificial or natural. ZExamples of the artificial are a
couch, a sword, glass and the like. ZExamples of the natural
are man and the other animals. EXach is made up of two
things, matter and form. The matter is, for example, the wood
of a chair, and the form is, for example, the shape of the

chair, i.e. its squareness, roundness, etc. The matter is
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potentially a chair, and by the form it becomes a chair

actually'. (11) Al-Farabi further asserts that the

subsistence of each of them requires two things: one w®

hs peabdien corresponding to wews e the wood in the chair;

and the other &5 dbe wmemsehen corresponding to tiewbeef the
wheck covresponds to

making of the chair. Here bies, pesssbion v the wood is the

_ Whhet correspondss to
matter (madda), and e pesivbison wf the making is the form.

Ibn-Sina does not basically differ from al-Farabi.
He asserts that whenever a place cannot be independent of
sﬁbsistence, we do not call it a subject, rather we term
it 'matter (hayula)' instead. On the otherhand, a thing
may exist in a place and be a substance along with it : if
the proximate place where it exists becomes subsistent with
the sﬁbstance, it does not subsist with its essence;

couse of

thereupon it has a,subsistence which we call form. In this

connection S. H. Nasr says:

"Form according to Ibn-Sina, is "the quality or

quiddity (mahiyah) by which a body (jism) is what

11. Dunlop, Fugul ... 28
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it is," whereas matter "is that which supports (pamil)
the quality or form". Matter can only exist by the
form imparted to it by the Intellect; without form it
would be pure receptivity deprived of being. That is
why prime matter cannot be found by itself. Moreover,
"matter is [created] for form and its purpose is to have
form imposed upon it, but form is not [created] for

matter". (12)

Al-Ghazali states as regards man that what pursues
the course of humanity is called form and its place is
termed matter. Wood, for example, is a subject for the form
of chair and matter for the form of ashes. For it remains as
wood when it assumes the form of chair, but loses its being

with the form of ashes.

Here al-Ghazali's account involves two aspects, one
dealing with the neture of form and matter, and the other
comprising examples. Now with respect to the first aspect
al-Ghazali's account corresponds to that of Ibn-Sina, and
with respect to his second aspect, his account corresponds

closely to that of al-Farabi. Ibn-Sina agrees with al-Farabi

12, Nasr, Cosmological Doctrines ... 218
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in that a thing manifests itself in a place and with a
form. Moreover, Ibn-Sina asserts that if a place is not
independent of its subsistence, we sometimes call it matter;
and form is a quality by which a body is what it is. If the
place subsists with the reality of a thing, it manifests
itself through form. The first aspect of al-Ghazali's
account appears to be closer to this., In this respect Ibn-
Sina's use of maballmay be compared to al-Farabi's manzila.
On the other hand, al-Farabi uses the examples of Khashab
and sarir in order to demonstrate his views on matter and
forms The second aspect of al-Ghazali's account corresponds

fully with these.

8. FORM IS SUBSTANCE.

Tbn~-Sina asserts that something can exist in a place
apart from its being in a subject. He describes it as form
and demonstrates it to be substance as well. For an existent
which is not in a subject is called substance. Here his
argument is based on giving promiﬁence to form. "Yet in the

scale of existence form is superior to matter. It is more
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real. Bodily matter cennot divest itself of material form

and so remain separate. Its very existence is that of one
disposed to receive, just as that of an accident is an
existence disposed to be received. Form is what gives unity
to a portion of matter, and form is dependent upon disposition.
Under Platonic rather than Aristotelian influence Avicenna may
be thought to give to form a superior reality which is some-
what degraded when united with matter. Thus in his view

intelligible reality is superior to sensible reality." (13)

Al -Ghazali states that form is called substance,
because substance consists of every existent which is not

in a subject, while form is not in a subject.

Here al-Ghazali's account corresponds closely to
that of Ibn-Sina. Ibn-Sina asserts that there is something
which exists in a place without being in a subject, and he
calls it form and considers it to be substance; for an
existent which is not in a subject is termed substance.

Al-Ghazali's account corresponds fully with this. Moreover,

130 Afnan XX 111
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he arranges Ibn-Sina's view in the order of syllogism; and

we may demonstrate its various forms in the following ways

in order to test the validity of the reasoning:-

2.

3

All

All

All

A1l

A1l

A1l

All

Al

[No

A1l

All

A11

substance is that which consists of
every existent not in a subject.

form is that which consists of every
existent not in a subject.

form 1s substance.

substance consisting of every existent
is not in a subject.

form is substance.

form is not in a subject.

substance consisting ef every
existent is not in a subject.

form is not in a subject.

conclusion].

existent which is not in a subject is
substance,

form is the existent which is not in a
subject.

form is substance.
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In the first form of syllogism 'which consists
of every existent not in a subject' is the Middle term; and
as predicate in both the premises it remains undistributed.
Hence the conclusion involves a fallacy which is technically

known as the Fallacy of Undistributed Middle.

On the other hand, if 'that which consists of every
existent' is omitted from the Minor premise, then it would
be a negative proposition. Consequently, the conclusion
would be negative and therewith negate the affirmative con-

clusion. Thus this method also is defective.

In the second form the syllogism appears to be
valid in the form of 'CELARENT'. But the main fallacy lies
with the transfer of the given conclusion to the Minor
premise, since 'All form is substance' is al-Ghazali's
conclusion., However, it has been taken here in the Minor

premise for which it is basically wrong.

In the third form both the Major and Minor
premises are in negative forms. Thus according to the
syllogistic rules no conclusion can be inferred from two

negative premises. Therefore, the affirmative conclusion
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'All form is substance' cannot be proved.

In the fourth form the Middle term 'existent
which is not in a subject' in both of the premises suffers

from ambiguity and involves the Fallacy of Ambiguous Middle.

It follows, therefore, that all these forms of
syllogistic reasoning lack material validity. However,
al-Ghazall simply states Ibn-Sina's view in a methodical

way without pointing out any inconsistency whatsoever.

9. CLASSIFICATION OF SUBSTANCES.

Tbn-Sina asserts that the primary things in
existence are substances. The next grade of being is
concerned with accidental things. The substances which
do not have bodies in existence, pertain to the primary
substances with the exception of the grade of matter. These
substances are of three kinds, viz. matter, form and
separate substance which is neither a body nor a part of it.

For body and its parts are caused, and ultimately imply
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substance which is cause. Thus he arranges the order
of existents in the following way:

1. Separate incorporeal substance

2. Form
3 . BOdy
Le Matter

Although they may be a cause of body, they are
incapable of providing the existence of things; rather each
of them is a place for the attainment of existence. In this

connection Dr. D. Saliba says:

"La premitére substance qui ait droit & 1l'existence,
c'est la substance séparée; la seconde, c'est la forme;
la troisitme, c'est le corps; et enfin, la quatriéme,
c'est la matidre. Il est vrai que le corps est composé
de matitre et de forme qui sont ses causes; or, comme
la cause est antérieure & 1l'effet, la matidre qui est
une cause par rapport au corps doit précéder en quelque
sorte le corps. Nais on peut répondre & ceci que la

matidre n'est pas la cause de 1l'existence du corps.
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Non seulement la mati®dre n'est pas cause de 1l'existence

et & ce titre est dénuée de tout effet actuel, mais son
rdle est réduit & celui d'un simple réceptacle. ILa
matiére n'est pas la cause de l'existence du corps, elle
est simplement le lieu qui regoit 1l'existence. La

preuve en est, qu'elle n'existe que par la forme qui
compose avec elle 1'individualité du corps. La matiére

est donc quelque chose d'inférieur en degré, dans 1'échelle
ontologique, non pas seulement & la forme, mais au

composé de matidre et de forme; & savoir, le corps." (14)

Furthermore, in connection with the order of

substances S.H. Nasr remarks:

"The separate substances themselves form the first
class in the list of beings which "have a right to exist,"
that is, which possess a rank in the hierarchy of Being.
The order of this scale may be given as follows:

1. Separate substances

2e Form
3 . Body
L. Matter.

14.

Saliba, Btude ... 68
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As the separate substances, or angels, stand
highest in this scale, matter stands lowest in the
hierarchy and possesses an inferior degree of reality

with respect to form, contrary to the view of Aristotle.” (15)

Al-Ghazall divides the substance into four groups,
viz. matter, form, body and separate intelligence. Each body
consists of the first three of the above substances. Water, he
states, is a body composed of the form of a liquid thing, and

matter is a support of it.

Here al-Ghazali's account corresponds closely to that
