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FOREWARD

This thesis presents the results of research on the life
and work of the Rev. William Romaine, pioneer leader of the Ev-
angelical movement in the Church of England in the Eighteenth
Century. It will not be particularly concerned with his works,
thought, or theology, except as they bear upon his activities in
connection with the Evangelical Revival.

The earliest biographical material on Romaine is found in
the funeral sermons preached at his death and notes in current

periodicals, chiefly a brief Memoir in the Evangelical Magazine

of November, 1795. His friend, the Rev. W. B. Cadogan, undertook
a biography of him in 1796 but was disappointed at finding no
Journal, diary, or other memoranda in Romaine's effects. Cado-
gan's Hutchinsonian background led him to omit any mention what-
ever in his work of Romaine's connection with the Countess of
Huntingdon. Another friend of Romaine's, the Rev. Thomas Haweis,
wrote a biography in 1797, in which he sought to correct Cadogan's
biased presentation. Both works are short, presenting Romaine's
life only in barest outline. Nothing has been done on the sub-
Ject since 1797 except a manuscript "Life of William Romaine,"
by Luke Tyerman, once in the possession of The Epworth Press,
London, but now lost. Leigh Bennett's article in the Dictionary
of National Biography is well balanced but presents very little

that is not to be found in Cadogan and Haweis.
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"literature is the fragment of fragments.

Only a very small portion of what was

uttered was written down, and of what was

written down only a very small portion

survives,.,"
-=Goethe
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CHAPTER 1
THE RELIGIOUS AND MORAL BACKGROUND OF THE EVANGELICAL REVIVAL

Apart from claiming "perfect understanding of all things,"
he who sets out to sketch the background of eighteenth century
religion in England is certain to feel somewhal as Luke did when
when commencing to write his Gospel. Many workers in the field
have preceded him. All of them agree that the dull and uninvit-
ing characteristics of English Church life during the first half
of the century reflect a natural reaction from the previous peri-
od of stremious exertion--a period that stands out in colourful
leaders, events, and movements.

The Revolution of 1689 provides the dividing point be-
tween the two eras. Before the Revolution the nation had been
exercised over the possibility of Roman Catholic establishment
under James II, but the coming of William and Mary brought a sigh
of relief on this score, although there still remained the Jacob-
jte threat for many decades. Nonconformity had been engaged in a
struggle for existence before 1689; the Revolution produced the
Toleration Act, and thereafter Dissenters knew their constitu-
tional rights. The desire for rest after battle was overwhelm-
ing. Both the Established Church and Nonconformity took advant-
age of the opportunity to settle down to an ease that brought
with it serious consequences.

Of the Church of England at this period Overton rightly
says that "the morbid dread of falling either into the Scylla of
Romanism on the one hand or the Charybdis of Puritanism on the
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other, tended to make men value unduly the virtues of caution and
QUiet."l Controversies there were, certainly, but they only
tended to dull the spiritual senses of the greater part of the
Church., Few were willing to show great interest in spiritual
things lest they run the risk of earning the epithet of "enthusi-
ast"--a term with a most unpopular connotation in the Eighteenth
Century. The effects of the Non-Jjuring schism were tempered by
the period of Church activity and growth under Queen Anne from
1702 to 171h. Sir Robert Walpole (1676-17LS), the powerful Min-
ister of the first two Georges, made it his business to curtail
the authority and activity of the Church. He early began to sub-
ject the Church to his maxim, Quieta non movere, and in his sight

it became little more than an instrument of the State. Bishop
(George) Berkeley's (1684~1753) plan for missionary endeavor in
Bermuda was throttled; the building of new churches begun under
Queen Anne came to an end; the hope of consecrating bishops for
the American colonies was dashed; and Convocation was silenced.
By the time the reign of George I (from 1714 to 1727) was under
way three controversies were taking the minds of the clergy from
their spiritual duties.

The controversy over Deism was really a debate on the
question of authority in the spiritual realm. The authority of
the Papacy and the Roman Catholic Church had been disposed of at
the Reformation; the Deists now proposed to dispense with the au-
thority of the Bible. Contending churches, sects, and parties
during the Seventeenth century had all claimed the authority of
Revelation for their contradictory doctrines, which they main-
tained often with bitter animosity. Now it was thought by many

1john Henry Overton, The Evangelical Revival in the
Eighteenth Century (London: Longmans, Green, and Co., 1907),

p. 4.




3

that the Scriptures ought to be interpreted on a purely rational
basis, and the Deists, while not always in agreement with each
other on other‘points, were united in seeking to discredit every-
thing Biblical which could not be supported by human reason. In
general they insisted that God's revelation in nature and in the
human mind is superior to that in Seripture, that the latter
should be criticized like other books, that Jesus is not co-equal
with God, and that Christ's death cannot be regarded as an atone-
ment for sin.t

Although the roots of Deism lie farther back, its period
of vitality began in 1796 with the publication of Christianity

Not Mysterious by John Toland (1670-1722). Toland was followed

among others by William Wollaston (1660-172L) and Matthew Tindal
(16537-1733). John Locke (1632-1704), without intending to do
80, provided the philosophical principles for Deism in his Essay

on the Human Understanding. The earlier proponents of Delism

showed no tendency to leave the Church, but the later writers be-
came openly hostile to it. Many writers came into the field to
defend the Bible and the Church from the attacks of the Deists,
chief among them William Warburton (1698-1779), John Conybeare
(1692-1755), and Joseph Butler (1692-1752). The latter's
Analogy of Religion, published in 1736, stands head and shoulders

above all other anti-Deistical writings, answering all arguments
without attacking a single individual. Deism collapsed about
the middle of the century as its adherants either drifted into
open infidelity or returned to the old doctrinal position.

The Trinitarian Controversy in the late seventeenth and

early eighteenth centuries revived discussion of some phases of

lSummarized from Charles J. Abbey and John H. Overton,
The English Church in the Eighteenth Century (New ed., revised

and abridged; London: Longmans, Green, and Co., 1887), p. 77.
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the christological questions which had troubled the early Church.,
Both Arian and Socinian views were represented on the Unitarian
side with the second gaining the ascendency during the later per-
iod. Among the many writers whose hnames are found on books and
pamphlets remaining from this controversy, two stand out—one on
each side. The great anti-Trinitarian work was Samuel Clarke's
(1675-1729) Scripture Doctrine of the Trinity, published in 1712,

an exhaustive treatise commenting on 1251 New Testament texts on
the nature of the Godhead. Clarke was answered in three strong
works by Daniel Waterland (1683-1740). Like the Deists the anti-
Trinitarians showed no disposition to quit the Church until later
on. Overton and Relton picture the paper duel as follows:

There is logically no middle ground between the Trinitarian posi-
tion and Unitarianism pure and simple; and when Dr. Clarke and
others tried to find one, they were standing on a descending
slope down which Waterland pushed them with remorseless logic.
The consequence was that, when there was a recrudescence of the
controversy towards the close of the century, Anti-Trinitarians
took . . . . the only ground on which they could stand, that is,
Unitarianism,l

Romaine's Discourse Upon the Self-existence of Jesus Christ, pub-

lished in 1755, was answered by a number of works, two as late as
1775 and 1789.°
The Bangorian Controversy was precipitated by the first

bishop appointed by George I, Benjamin Hoadly (1676-1761) of
Bangor, when on March 31, 1717, he .preached before the King his
famous sermon on "The Nature of the Kingdom or Church of Christ.”
Beginning with his text, "My kingdom is not of this world . .

. " he denied the very existence of the visible Church, the

divine power of the clergy, and the authority of the bishops,

lJohn H. Overton and Frederic Relton, The English Church
from the Accession of George I. to the End of the righteenth Cen-
tury (1714-1600) (London: Macmillan and Co., 1906), p. 31.

%Infra, pp. 87f.
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thus making the Church purely spiritual and faith nothing more
than sincerity. Hoadly's Latitudinarianism was attacked by the
Non-jurers on the one hand and by Church leaders on the other.
Hundre&s of pamphlets appeared during the two years'! conflict ov-
er the nature of the Church, more than seventy in a single month,
according to Plummer.l The lower house of Convocation adopted a
long "Representation" against Hoadly's work, but it was never
submitted to the upper house, for the Government prorogued Convo-
cation on May 17, 1717, and not until 1852, one hundred thirty-
five years later, did it meet again to transact business. The
Established Church thus lost one of its highest functions, that
of discussing and handling its own affairs at the highest level.

It was not that the rank and file of either the clergy or
the laity participated in these simultaneous controversies-—just
to know that the best minds in the Church were occupied in attack
or defence would prove an enervating influence, as far as con-
structive parish work was concerned. If one could not argue fof.
whatever type of Christianity he espoused, there seemed to be
nothing whatever to do. Most of the clergy spoke as if morality
were the most important element in Christianity, but even the
ethics of its Founder and of the New Testament were in large
measure neglected. There was a lack of vital spirituality in the
Church—-men seem to have lost that personal experience of God's
grace reaching down into their hearts to motivate Christian live
ing.

Little could be expected from a people whose bishops and

clergy were more interested in preferment than in Christian serv-

ice. Pluralism was widely prevalent, and the objections were

lAlfred Plummer, The Church of England in the Eighteenth
Century (London: Methuen & Co., 1910), p. 70. :
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few. The resulting non-residence left the common people without
pastoral care--but the clergy were only following in the foot-
steps of their bishops. Hoadly never set foot in the Diocese of
Bangor during the five years that he was Bishop, but it did not
occur to his bitterest enemies to reproach him with such selfish
neglect. Non-residence was defended by some. John Douglas
(1721-1807), later Bishop of Carlisle and Salisbury, writing
against Romaine in 1755, declared:
Certain it is, that non-residence is a nursery for the clergy.
By means of it, there 1s kepl up a body of reserve, over and
above the number of parish ministers, ready, upon any vacancy, to

succeed to an office, which they have already learned to exe-
cute.

Balleine thus describes the scene in rural England on Sunday
mornings:

Squadrons of curates galloped out from the towns early on
Sunday mornings, each man meaning to visit six or seven villages.
The sextons kept watch on the church towers for the coming of the
parson, and when he was sighted rang the bell to summon the con-
gregation. As soon as the prayers were gabbled through, the cur-
ate mounted his horse and rode on to the next village, and was
not seen again for a week. Hundreds of parishes had only one
service % week, and even that was dropped whenever the weather
was bad.

The clergy were not only selfish but pleasure-loving.
After the middle of the century John Berridge (1714~93) was re-
buked by his Bishop for preaching outside his parish at Everton
in Bedfordshire. He answered:

It is true my lord, I was one day at E[ato?]n, and there were a
few people assembled together, and I admonished them to repent of
their sins, and to believe in the Lord Jesus Christ for the
salvation of their souls; and I remember seeing five or six cler-
gymen that day, my lord, all out of their own parishes, upon
E{Zto?]n bowling green.5

l[John Douglas] An Apology for the Clergy (London:
S. Bladon, 1755), p. T.

2G. R. Balleine, A History of the Evangelical Party in
theiphurch of England (London: Longmans, Green, and Co., 1908),
p. 10,

3Richard Whittingham, "Memoir of His [John Berridge's)
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Still later in the century George III remonsirated with the Arche=
bishop of Canterbury, Frederick Cornwallis (1713-83), over the
unseemly succession of gay balls at Lambeth Palace. In a letter
the King wrote:

From the dissatisfaction with which you must perceive I be-
hold these improprieties, not to speak in harsher terms, and on
still more pious principles, I trust you will suppress them im-
mediately; so that I may not have occasion to show any further 1
marks of my displeasure, or to interpose in a different manner.
Doubtless there were many exceptions to the general run of the
clergy in those days, but this section is concluded with Bishop
Ryle's indictment, perhaps overly severe.

They neither did good themselves, nor liked any one else to do it
for them. They hunted, they shot, they farmed, they swore, they
drank, they gambled. They seemed determined to know everything
except Jesus Christ and him crucified. When they assembled it
was generally to toast "Church and King," and to build one an-
other up in earthly-mindedness, prejudice, ignorance, and formal-
ity. When they retired to their own homes, it was to do as 1lit-
tle and preach as seldom as possible. And when they did preach,
their sermons were so unspeakably and indescribably bad, that it
is comforting Bo reflect that they were generally preached to
empty benches.

The Toleration Act of 1689 was a far cry from the grante-
ing of religious liberty to all. Upon certain conditions Dis-
senters were relieved of the penalties of the Act of Uniformity,
the Conventicle Act, and the Five Mile Act. The oaths of Allegi-
ance and Supremacy had to be taken and the statuatory Declaration
against Romish superstitions made. Nonconformist ministers were
required to subscribe to the Articles of the Church, with the ex-
ception of three, and, in the case of Baptists, four. Individual

meeting houses had to be certified by bishops, archdeacons, or

Life" in The Whole Works of the Rev. John Berridge, A.M. (24 ed.
with additions; London: Ebenezer Palmer, 106L), pp. x1lviiif.

l{paron Crossley Hobart Seymour] The Life and Times of
Selina Countess of Huntingdon (2 vols.; London: Willlam rdward
Painter, 1l8L4), II, 2083.

23. C. Ryle, The Christian Leaders of the Last Century
(London: T. Nelson and Sons, 1899), p. 17.
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justices, and the doors were not to be locked or barred during
services.1 Roman Catholics and Dissenting Unitarians were ex-
cluded from participating in the benefits of the Act. It afford-
ed protection of a sort to those who were able and willing to
take refuge under it, and for these it was a great change from
the persecution suffered theretofore. Although many minor skirm-
ishes still lay ahead, the struggle for existence was over, and
Nonconformity settled down to rest and was soon "at ease in
Zion." The great opportunity to substitute aggressive evangelism
for defensive tactics was lost. Had it been otherwise, the Evan-
gelical Revival might have been heralded by Dissenters instead of
by sons of the Establishment.

There were reasons for the decline of spiritual life
among Dissenting bodies. The Occasional Conformity Act of 1711
required Nonconformist office holders to take communion periode
ically according to the forms of the Church of England; the re-
sult was that many of the affected men discontinued attendance at
their own churches. Clark states that there was a movement of
Nonconformist youth back to the Established Church "for the sake
of socilal advantage."2 The Independents and Presbyterians lost
something of their denom?national consciousness through the mod=-
erating influence of frequent interassociation. The Baptists
suffered from cleavages on both doctrinal and practical issues.
More serious was the penetration of Socinianism into the Dissent-
ing bodies, especially among the Baptists and Presbyterians.
Efforts to resolve this doctrinal impasse, such as the Salter's
Hall meeting in 1719, only increased the party bitterness, and

many years were to pass before unity was achieved in these

1Summarized from Henry W. Clark, History of English Non-
conformity (2 vols.; London: Chapman and y . , )y

II, 117F.
21pid., 166.
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denominations. Among the Quakers the Toleration Act was followed
by an increasing emphasis upon organization and discipline. This
was felt by many to constitute a dangerous drift away from the
older ideal of simple divine guidance, and only through contro-
versy did the Quakers arrive at a renewal of faith toward the end
of the century. It is not surprising that under conditions such
as these the Dissenting churches were powerless to overcome the.
spiritual inertness of England.

The moral tone of eighteenth century England was exceed-
ingly low in all classes of society. Kings and ministers lived
in open adulteryl and few objections were raised. The effects of
a viciously debased literature and an indecent stage filtered
from the upper classes through the lower. A coarseness charac-
terized the common people, induced by the brutality of public
amusements such as the baiting of birds and animals, prize-fight-
ing between men and women, and public hangings. Cock-fighting
was so common that even clergymen became devotees of the sport,
amd on occasion victories were recorded in parish registers
while church bells were rung. The public hangings wore’the as-
pect of carnivals; vendors sold sweets and fruit to the specta-
tors while they awaited the arrival of the condemned--men,
women, and sometiﬁes children--who were driven to the scene in
carts to the tolling of church bells. "Criminals"_were hanged
for the smallest offences. At the same session in which Dr. Dodd
was sentenced to death for forging a &l,200 bond a poor fellow
received a like sentence for washing a halfpenny in order to

make it look like a shilling. Street crowds quickly gathered to

llady Chesterfield (1693-1778) and Countess Dallet (1703-
73), often mentioned in the biographies of Whitefield and Lady
Huntingdon, were daughters of George I by his mistress, the Duch-
ess of Kendal.
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brawl, fight, and burn houses. The diaries of the street and
field preachers of the Revival are filled with references to the
disgraceful and humiliating treatment they received from street
ruffians. Drunkenness was widespread with its accompaniment of
family hardship and debased childhood. Robbery was so common
that streets and roads were often unsafe: Many sermons were

preached on such evils,t

Any eighteenth century parish register
will reveal the very large proportion of illegitimate children
brought to the church for baptism.

Pattison notes the period of great prosperity in England
which followed the Peace of Utrecht from 171l to 174L and con-
trasts with the material gains the spiritual deterioration.

The historian of moral and religious progress, on the other hand,
is under the necessity of depicting the same period as one of de-
cay of religion, licentiousness of morals, public corruption,
profaneness of language--a day of 'rebuke and blasphemy.' . . . .
it was an age destitute of depth or earnestness; an age whose
poetry was without romance, whose philosophy was without insight,
and whose public men were without character; an age of 'light2
without love,' whose 'very merits were of the earth, earthy.!

One easily falls into the error of painting such an era in uni-
formly dark colours. Exceptions there were, of course, among the
upper classes, bishops, clergy, and common people--but they felt
themselves to be in an almost helpless minority. Here and there
a voice was lifted in behalf of genuine spirituality of mind and
purity of life. The Religious Societies, particularly those of
Andrew Horneck in and about london, exerted a great influence for
good among young men, and through them to others. While they
declined in strength during the early decades of the century,

they played an important part in the framework which they pro-

1See William Romaine's sermon on A Method for Preventing
the Frequency of Robberies and Murders. Infra, p. 79.

2Mark Pattison, Essays by the Late Mark Pattison, ed.
Henry Nettleship (2 vols,; Oxford, Clarendon Press, 18893, II, L2.
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vided for the societies of the Evangelical Revival, to be found
in the Wesleyan type of organization as well as in many parish
churches.

This was the England that needed a revival of faith-—-
a revival that would touch every phaseof life, lifting even
those who were not touched as individuals by the ministry of
Evangelical and Methodist to a higher plane of life, moral and
social. The first quickening came within the Church of England.
Later the stream divided, but the Evangelical movement in the
Church continued to grow stronger and stronger. The story'of
William Romaine is the story of the Evangelical Revival in the
Church of England during its early period.



CHAPTER II

BIRTH TO SETTLEMENT IN LONDON, 171L~L8

"A very, very vain, proud young man"

William Romaine (1714=95) was born in Hartlepool, county
of Durham, England, on September 25, 171L. The Hartlepool of
that day was a quiet fishing town with a population of congslider-
ably less than a thousand.1 Fewer than a half dozen narrow
streets of houses lined the inner edge of a small peninsula jut-
ting into the North Sea and surrounded on three sides by water.
King John had constituted the village a borough in the year 1200.
nThe men of Hartlepool shall be free burgesses, and have the same
laws and liberties as our burgesses of Newcastle-on-Tyne."2

The statement of Romaine's first biographer, the Rev.
William Bromley Cadogan (1751-97), followed by all later writers,
that his subject's father "was among the French Protestants who
took refuge in England upon the revocation of the edict of

Nantes,"3 mist be clarified and corrected. For a number of years

before the actual revocation of the Edict of Nantes in 1685 the

1Cuthbert Sharp, A History of Hartlepool (Durham: Francis
Humble and Co., 1816), p. 162.

%Robert Surtees, The History and Antiquities of the Coun=-
ty Palatine of Durham (L vols.; London: Nichols, Son, and Bent-
ley, 1816"]-10)’ III’ 99.

3§illiam Bromley Cadogan, The Life of the Rev. William
Romaine, M.A. in Works of the Late Reverend William Romaine, A.M.
(8 vols.; London: T. Chapman, 1/90), VI, 9.

12
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increasing persecution of Protestants by Louis XIV had the effect lZih
of driving thousands of Huguenot families into emigration to 1748
friendly Protestant countries. The relaxation in 1681 of English
immigration and naturalization laws in favour of the French refu-
gees1 resulted immediately in a great acceleration of the exodus
to Britain. .

Robert Romaine (d. 1751) settled in Hartlepool about this
time, according to Sharp, being admitted a burgess on August 27,
1683.2 The following oath was taken by Hartlepool burgesses:

I shall be true unto the maior, and to the franchises and
fredomes that belongethe to the burgishipp of this town of Hart-
lepole. And kepe the foresayd maior's counsell for matters con-
cernynge the same when I knowe ytt. I shall come unto the fore-
sayd maior where I suppose hee bee, upon the towellinge of the
com'on bell, or warnynge geven me by the serjannte. I shall
fellowe myself w'th no strange man in buyinge or sellinge to the
p'iudyce of the fredome of the burgesses of this town. I shall
kepe all the com'on orders, statutes, and decrees, made for the
govinement of this town, a§t my peril and willingly submit myself
to be gov'ned by the same.

Robert's son, William (1672?-17571‘),5 was about eleven
Years old when his father became a burgess of Hartlepool, and it
6

is assumed that he came from France with him. Robert, son of
Robert Romaine and brother of William, is recorded as having been
buried at Hartlepool on June 22, 169h.7 The Romaines soon became

active adherants of the Church of England, the parish registers

lHenry M. Baird, The Huguenots and the Revocation of the
Edict of Nantes (2 vols.; London: Kegan Paul, Irench, Trdbner &
co., IB?;)’ I, 512f¢

%Sharp, op. cit., p. 77.  SIbid., p. 92

hCadogan, Life of Romaine in Romaine's Works, VII, 11.

5Sharp, op. cit., p. 72.

6The inscription on a tablet in St. Hilda's, Hartlepool,
says that Rev. William Romaine sprang from "a Protestant Con-
fessor Who took refuge in this town at the Revocation of the
Edict of Nantes, 1685." G. T. Fox, The Life and Doctrine of Ro-
maine (London: Seeley, Jackson, and Halliday, 1876), p. 23.

7St. Hilda's Parish Register, Hartlepool.



j 11
of St. Hilda's Church in Hartlepool reflecting many of their joys
and sorrows.
The elder William Romaine, "still remembered at Hartle-

pool with reSpect"1

a half-century after his death, was a corn
merchant there for many years, served the town as alderman, and
was elected mayor in 1723, 1735, and 17h5.2 To William and Isa-
bella (1683?-1771),° his wife, were born nine children, as re-
corded in the parish registers,
1. Robert--baptized July 16, 17105 a grocer in London, where
he died in his thirtieth ye:a.r.h
2. William--born September 25, 171lL; baptized September 30;
married Miss Mary Prices (17307-1801) February 11,
1755; Rector of St. Andrew=-by-the-Wardrobe and St.
Anne, Blackfriars, London, 1766=95; died at Balham
July 26, 1795.
3. James--baptized December 29, 1716; evidently died young.
L. Elizabth--baptized May 9, 1719; buried March 18, 1722.
5. Miriam--baptized September 26, 1720; married (1) Thomas
Parker (1726?-71) at Sunderland March 23, 1759;6 mar-
ried (2) John Young at Sunderland January 30, 1773;
died at Sunderland January 24, 1797.
6. Dorothy--baptized March 15, 1721; married to one of Wes-
ley's preachers, John Heslup (d. 1822?) at Hartlepool
June 2, 1767;7 died July (?), 1793.8

7. Elizabeth~-baptized Jamuary 1ll, 1723; married Michael

Ysharp, op. cit., p. 77. 2Ibid., pp. 77-61.
3Gentleman's Magazine, XLI (March, 1771), 142.

hCadoga.n, OEo Cito, VII, 12. SInfra’ Pe 1.

Infra, p. 119.  Infra, p. 196.

8Romaine's Works, VIII, 239f.
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Callinder (b. 1720?) at Newcastle-on-Tyne October 11, lZlh
0
1760.1 17L8

8. Isabella--baptized January 27, 1726; buried January 30,
1726.
9. Ralph~--baptized November 19, 1728; evidently died young.
In 1876, in a sermon dedicating a monument to Romaine in

St. Hilda's Church,2 Prebendary G. T. Fox in speaking of the for-
mer's birthplace described the house as "still standing within a
few yards of the west end of this church in the High-street,
south-west corner of St. Mary's-street," and "at present used as
a butcher's shop."3 The 0ld house was pulled down in 1937 and
replaced with a modern building called "Romaine House." The Ro-
maine home was definitely a Christian home. In a letter to Wal-
ter Taylor of Southampton dated July 30, 1784, Romaine writes:
I have three sisters living, and am going to take my final leave
of them. They are old, so am I. And we shall not in all prob-
ability meet any more on this side of the grave.

The occasion of this journey, has brought a great solemnity
upon my spirits. There is something in this last meeting, which
would be too much for my feelings, if I had not all the reason in
the world to believe, that our next meeting will be in glory.
Mr. Whitfield used often to say to me, "how highly favoured I
was; that whereas, none of his family were believers, all mine
were .1like those blessed people, Jesus loved Martha, and her sis-
ter, and Lazarus." My father and mother, and my thﬂee sisters,
share in his love. Glory be to him in the highest.

Romaine's father, according to Cadogan, "was a man of God, and
consequently of strict morals; a steady member of the church of
England, a constant attender upon her services, and so exact an
observer of the sabbath-day, that he never suffered any of his

family to go out upon it, except to church, and spent the remain-

1Infra, p. 132,

2F. T. Salter mistakenly notices Rev. William Romaine's
death in 171} in The Stogy of the Abbey Church of St. Hilda
HartlepoollﬁGloucesier: he British Publishing Company Limited,
n.d.), P .

3Fox, op. cit., p. 3. hRomaine's ‘Works, VIII, 18.
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der of it with them in reading the scriptures and other devout ex-

1

ercises, at home."™ Young William's grandfather, no doubt, was

often called upon to recite the story of his flight from France,
and thus the boy would sense in his earliest years that a real
faith is worth any sacrifice. Such were the influences under
which he spent the first ten years of his life.

At about the age of ten William was sent away from home
to attend the grammar school, sometimes called the Kepyer School,
at Houghton-le-Spring, some fifteen miles from Hartlepool. This
school had been founded in 1574 by the Rev. Bernard Gilpin (1517-
83), “"the apostle of the north: The only known set of school
statutes is dated 1658 and reads in part as follows:

When the Schoole doth want a Master, the Governors may send to
Mr. Provost of Queen's College, in Oxon, and request him that he
would procure some Northern man, in any wise Master of Art

either in his own house or some other: . . . . [The masférj shall
meddle with and occupy no other temporall living; that if other
(temporal) livings belong to him, he shall farme them forth to
others, that they may be no hindrance to his teaching . . . . if
he accept any spiritual living, he shall vacate the school within
one year of his induction; and lastly, he shall not marry without
the consent of the Governors. . . . . There shall be one play-day
in a week, either Tuesday or Thursday, save only certain days in
the Spring for the scholars to exercise their bowes, in matching
either with themselveﬁ or Strangers, in the Ox-pasture, or in
Houghton Moor . . . .

Romaine's master was the Rev. Gilbert Nelson (1637?-1737?),3 who
continued to teach at the school to a very advanced age.h Here,
probably, began his acquaintance with the Rev. Thomas Secker
(1693-1768), afterward Bishop of Bristol, then Oxford, and final-
1y Archbishop of Canterbury, for he was Rector of Houghton-le-

1Cadoga.n, QEo Cito’ VII’ 11.

2Surtees, History and Antiquities of Durham, I, Part II,

159.
3john Venn and J. A. Venn, Alumni Cantabrigienses

(2 parts, 6 vols.; Cambridge: University Press, 1922-), Part I,

111, 2L0.

bsurtees, op. cit., I, Part II, 160.
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Spring for several years beginning in 172h,1 the year Romaine lz%h
began his study there. 1748

Romaine finished his preparatory studies at Houghton-le-
7
Spring in the early months of 1731 and matriculated in Hart

2 Oxford, on April 10,3 soon transferring, however, to

Hall,
Christ Church, When Romaine entered Oxford, George Whitefield
(171L4=70), somewhat less than three months his junior, was still
working as a tapster at the Bell Inn in Gloucester, and nineteen
months were to elapse before he too would matriculate at Oxford.
The Rev. John Wesley (1703-91), B.A. and M.A. of Christ Church,
almost twenty=-eight years of age, had been teaching at Oxford as
a Fellow of Lincoln College since 1726, with the brief interrup-
tions of his curacies at Epworth and Wroot, having been ordained
both deacon and priest. His brother, Charles Wesley (1707-88),
twenty-two, had taken his Bachelor of Arts degree at Christ
Church the previous year and was now serving as a tutor in his
college. ‘

About two years before Romaine's advent at Oxford,
Cha;les had begun to meet with two or three choice classmates for
the purpose of mutual edification and study. The strict spirit-
ual and moral routine adopted by these young men earned for them
the nickname of "Methodists." Before long John Wesley became the

leader of "the little company," as he called it, and for several

l1bid., I, Part II, 157.

2Hart Hall became Hertford College by charter in 1739;

Magdalen Hall absorbed the latter in 1818 but was itself recon-
stituted Hertford College by a new charter dated 1878. Charles
Edward Mallet, A History of the University of Oxford (3 vols.;
London: Methuen & Co., 192L-27), 1Il, 120f., L2L, L26.

3Foster gives Romaine's age at matriculation as 17, but
he lacked more than five months of having reached his seventeenth
birthday. Joseph Foster, Alumni Oxonienses (2 series, 8 vols.;
Oxford: Parker and Co., n.d.), Later series, III, 1123.
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years the circle continued to grow. Although Romaine must have lzgh
known of the Oxford Methodists, the Rev. Thomas Haweis (1734~ 1748
1820), whose friendship he enjoyed for over forty years, main-
tains that "he studiously avoided all connection with them and
their meetings"1 during his residence at Oxford. Whatever his
feeling toward them at that time, the passing of a few years was
to find him closely associated with several of these despised
young men.

Romaine's father, apparently, was financially unable to
see his son through Oxford in the manner of most of his fellows,
for his station at the university, according to Haweis, was that
of a servitor at Christ Church.2 In sharp contrast to the Wes-
leys and their friends, Romaine kept no diaries, and since no
letters of this period have survived, very little is known of hig
university life, except for a few scraps of information preserved

by his biographers. The following excerpt from A Short Account

of God's Dealings with the Reverend Mr. George Whitefield, A.B.,

first published in 1740, will serve to set forth something of the
lot of an Oxford servitor:

Soon after my admission to Pembroke College, I found my have
ing been used to a public-house was now of service to me. For
many of the servitors being sick at my first coming up, by my
diligent and ready attendance I ingratiated myself into the
gentlemen's favour so far, that many, who had it in their power,
chose me to be their servitor.

This much lessened my expense; and, indeed, God was so
gracious, that, with the profits of my place, and some little
presents made me by my kind tutor, for almost the first three
years § did not put all my relations together to above &2l ex-
pense.

Perhaps due in part to the necessity laid upon him of earning at

lThomas Haweis, The Life of William Romaine, M.A.
(London: T. Chapman, 1797), p. 18.

°Tbid., p. 16.

3Quoted in L. Tyerman, The Life of the Rev. George
Whitefield (2d ed., 2 vols.; London: Hodder and Stoughton, 1890),
I, 15.
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least a part of his expenses, Romaine seems to have been known at
Oxford for his carelessness of dress. The Rev. William Goode1
(1762-1816), his last curate and successor at St. Andrew-by-the-
Wardrobe and St. Anne, Blackfriars, London, in his funeral sermon
for Romaine relates an incident first told by Julius Bate (1711~
71):
Being observed to pass by rather negligently attired, a gentleman
who was a visitor %quite possibly Bate himself] inquired of his
friend, a master of one of the colleges, "Who is that slovenly
person with his stockings down?" The master replied, "That slov-
enly person. as you call him is one of the greatest geniuses of
the age, gnd is likely to be one of the greatest men in this
kingdom."
Plainness of dress characterized him throughout 1ife.
Romaine is supposed to have stated that his tutor was the

Rev. Fifield Allen3 (4. 1761;),h afterward Archdeacon of Middle-
sex, Subdean of the Chapel Royal, and Prebendary of St. Paul's
Cathedral. One of the young matriculate's first interests at
Oxford seems to have been public speaking. He afterward attended
the performances of David Garrick (1717-79) in order "to improve
himself in the graces of oratory,"S and, as a reward for his ef-
forts, he attained an excellent delivery. Goode's description of
his preaching style may be noted here. |

As a PREACHER-~he shone with peculiar advantage. God had
formed him for natural elocution and simple eloquence. His voice
possessed an admirable sweetness; his countenance a liveliness of
expression; his eyes sparkled with delight, and every feature ex-

pressed the sensibility of his heart while engaged in his de-
lightful work; his very countenance was a sermon. Yet all was

lInfra,' pe. 279.

2W. Goode, Faith Triumphant in Death (London: Rivingtons,
1795)’ P 2.

3Cadogan, op. ¢it., VII, 13.

hGeorge Hennessy, Nowvum Repertorium Ecclesiasticum Paro-
chiale Londinense (London: Swan Sonnenschein, 1898), p. Ll.

5Anonymous, "Memoir of the Late Rev. William Romaine,
A.M.," The Evangelical Magazine, III (November, 1795), 438.
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natural and unaffected; for he took as much pains to simplify his 1714
style, as many do to ornament and polish. His energy, his pa- to
thos, his lively action, arose from the fervour of his spirit in 1748

love to Christ., While, therefore, he was simple without mean-
ness; and plain without vulgarity, he was dignified without la-
boured elevation, was understood by the lowest, while the highest
were edified and pleased.--Early in life he was a Boanerges, and
there is a peculiar fire, energy, and alarming tendency, his
early compositions: but this had givin way to a mild manner, and
more delightful subjects in general.

At Christ Church he became proficient in the use of the
original languages of the‘Scriptures, and he gave full attention
to other subjects considered essential in preparation for the min- .
istry of the Church of England. Thomas Wright, followed by Gil~
bert Thomas,2 makes the curious statement in his excellent bio-
graphy of William Cowper (1731-1800) that Romaine among others
had "forsaken the bar in order to take to the pulpit." The au-
thority for this notice is lacking. There is no evidence that he
ever considered any profession other than the ministry of the

Established Church.

The young student soon found himself attracted to the
group of Hutchinsonians at Oxford, and his association with them
to some extent coloured his whole life. Some notice must be tak-
en at this point of the system of thought--theological, scientif-
ic, and phiIOSOphical--deveIOped.by John Hutchinson (1674-1737)
early in the Eighteenth Century. Born in Yorkshire, he was pre-
pared by his father for service as a steward, his education be-
ing received privately from a boarder in the home. At the age of
nineteen he became steward to a Mr. Bathhurst of Yorkshire and
successively to the Earl of Scarborough and the Duke of Somerset.
Following a quarrel with the latter's personal physician over the

1Goode, op. cit., pp. 33f.

2Gilbert Thomas, William Cowper and the Eighteenth Cen-
tury (London: Ivor Nicholson and Watson Limited, §§§5), p. 150.

3homas Wright, The Life of William Cowper (London:
T. Fisher Unwin, 1892), p. Io1.
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disposition of notes on a large collection of fossils they had
made,’ Hutchinson decided to devote his 1ife to writing. The
Duke arranged his appointment as Purveyor of the Royal Stables, a
sinecure which afforded him leisure for writiné as long as he
lived.
His Moses's Principia, published in 1724, was intended to

discredit Sir Isaac Newton's (1642-1727) Principia, which he be-
lieved was helping the Deists to undermine the authority of the
Bible, particularly the 0ld Testament. His main thesis was that
the Hebrew language, written without points, which he regarded as
a later subterfuge of the Rabbis, was the original language given
to man by God--from which all other languages have derived; the
Hebrew roots of Scripture contain all divine truth, the spiritual
lying veiled under the physical.

In short, the Hebrew Language was form'd by God, and was ad-
apted to express material Things by Words, which described the
Things by the Condition each of them were in, without Paraphrase
or Enlargement, and so conveyed perfect Ideas of the Things by
the Words; and those Words in Scripture which described the Con-
dition of each material Thing, and their Actions, are infallibly
chosen and employed for the Mind, its Actions, Spiritual Things
and their Actions; and thereby from Things which we could under-
stand, convey'd to us the most perfect Ideas we could2have of
Things and Actions we could not otherwise understand.

In the Hebrew Scriptures he found a complete outline of physical
gcience, and in the phenomena of science he saw a profusion of
allegories of spiritual truth. In writing of the creation of the

heavens he says:

thutchinson had planned to incorporate this data in "a
work to prove the truth of the Mosaic account of the first forma-
tion of the earth at the creation . . . ." Robert Spearman, The
Life of John Hutchinson, Esq. in his A Supplement to the Works of

John Hutchinson, Esg. (London: W. Faden, 1765), p. iv.

2John Hutchinson, Moses's Principia in The Philosophical
and Theological Works of the Late Truly lLearned John Hutchinson,
Esq., ed. Robert Spearman and Jullus Bate (12 vols,; London:
James Hodges, 1759), II, xxix.
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The Substance of them are said to be created by the Aleim [Elo-
him, always plural for Hutchinson], in the first Verse of Gen-
esis; and those Names of that Substance are immediately distin-
guished by Spirit, Light, and Fire; and those three Names are
used not only for this Substance, in three Coniitions, but em-
blematically for the three Persons, the Aleim.

Hutchinson's verbosity and vanity are the features of his writ-
ings which strike the modern reader. He imagined himself to be
a rediscoverer of divine truth long lost.

I am afraid I must be forced to say, as St. Paul says, 2 Cor.
iii. 14. For until this Day remaineth the Veil untaken away in
the reading of the O1d Testament. 1 hope I shall be able to take

off so much of it as Eo shew what Moses had to do with Philosophy
and whence he had it.

As I have begun, and intend to settle the chief Points in
Religion, so that it shall not be in the Power of Man to disturdb
them, I must not only shew the Perfection of the Writings and Lan-
guages I am construing, but the Imperfection of all other Lan-
guages, and of all hugan Writings, exalt the Works of God, and
depress those of Men.

Hutchinson never became the leader of a party. His ad-
herants, always High Church in principle, disliked the name
"Hutchinsonian" gpd felt it unnecessary to follow him "in all his
fantastic imaginations about Hebrew roots, or in all that he ob-
jected against the Newtonian phiIOSOphy."h They admired his deep
respect for the authority of the Bible and the way in which he
applied its teaching to man's personal life. Outstanding follow-
ers of Hutchinson were Julius Bate (1711-71), William Jones of
Nayland (1726-1800), and Bishop George Horne (1730-92) in Eng-
land; Duncan Forbes (1685-1747) in Scotland; and Samuel Johnson

(1696-1772), first President of King's College (later Columbia

1John Hutchinson, The Hebrew VWiritings Perfect in Hutchin-
son's Works, VII, 142.

2John Hutchinson, An Essayv Toward a Natural History of
the Bible in Hutchinson's Works, I, 3L.

3John Hutchinson, A New Account of the Confusion of
Tongues in Hutchinson'!s Works, IV, 9.

hCharles J. Abbey, The English Church and Its Bishops
(2 vols; London: longmans, Green, and CO., 1807)s Ls 31l.
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University), in America. 1zgh
Both Cambridge and Oxford had their Hutchinsonian cir- 1748
cles, and among these kindred spirits William Romaine laid the
foundation for his ministry to the souls of men. He retained to
the end of his life a great love for the Hebrew, always having
near him those to whom he was teaching the language. When his
Hebrew grammar was published posthumouslyl the Evangelical Mag-

azine noted in a review that "this Grammar has been long handed
about in MS, among the friends of the late Mr. Romaine, who was
known to be an excellent Hebraean."? Haweis states tﬁat his dil-
igent application and rapid progress at Christ Church was such
that "notwithstanding the inferiority of his station in College,
he soon acquired the respect, ?nd attracted the notice of his
superiors; and was admitted into the acquaintance of some of the
ablest scholars of the University."3 Some years later Whitefield
spoke of Romaine as "having been reputed a great scholar."h
Romaine took his Bachelor of Arts degree on February 13,

173h,S and continued his residence at Oxford until about the time
of his ordination as deacon. The following entry is to be found
in the Diocesan Register of the Bishop of Hereford, Henry Egerton
(16897-17L6):
Ordination of Clerks.

On Sunday the seventeenth day of October in the year of our

Lord 1736 the Right Reverend Father in God Henry by Divine per-
mission Bishop of Hereford celebrating Holy Orders in the Cath-

lW’illiam Romaine, A Concise Hebrew Grammar, Without
Points (London: T. Williams, 1803).

2

Evangelical Magazine, XI (June, 1803), 261.

3Haweis, Life of Romaine, p. 17.

hGeorge Whitefield, The Works of the Reverend George
Whitefield, M.A. (6 vols.; London: Edward and Charles Dilley,
"72 ’ III, 122.

SFoster, Alumni pxonienses, Later series, III, 1123.
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edral Church of Hereford did then and there admitt to the Holy 1714
Order of priests the persons under written to wit [two columns of to
names f°110' ] ] [} [ ] L] [ ] [ ] [ ) [ ] [ ] L 4 * [ ] [ ] L [ [ ] [ [} [ ] [ ] [ ] [ L ] o L [ ] l7h8

L] L . . ') ] . ] ° . [ [ L4 L] L] [ . [] ® . L] * [ [ . . [ . [ [ [ ) [ ] L]

On the same day the above said Lord Bishop [the bishop's sign]
did admitt to the Holy Order of Deacons the persons under written

(to wit)
William Holbrook A.B. John Pursoll
William Parker A.B. Henry Rogers A.B.
William Bash [Bath?] A.M. Richard Worke [?]
Owen Owens —--= William Price A.B.
Richard Adney [?] A.B. William Romaine A.B.
Williams Morris A.B. Francis Studley A.B.

0ddly, fifty-five years later, Romaine's memory had slipped as to
the exact month of the ordination, for in a letter dated Septem-
ber 13, 1792, he writes, "This is a solemn season also with me on
my own account. More than half a century ago I was ordained to

2 Whether

be a witness for Christ, in this month of September.”
or not he was ordained upon nomination to the curacy of Lew-
trenchard, a Devonshire village, is not known, but this seems to
have been his first engagement thereafter. A fellow-student had
taken him along on a visit to his home in Lydford, about five
miles from Lewtrenchard, with the promise that he would find a
curacy for him in the neighbourhood. Cadogan states that he
spent six months in his first charge, probably in 1737.3 No
trace of his work there survives. Upon his return to Oxford he
took his Master of Arts degree on October 15, 1737.h

In the meantime, Whitefield early in 1735 had experienced
the new birth and his sermons and letters overflowed with this
new topic. John Wesley returned to England in February, 1738,

from his unsatisfactory experience as a missionary in Georgia.

1The Diocesan Register of the Bishop of Hereford.
2Romaine's Works, VIII, 137.

3Cadogan, 1ife of Romaine in Romaine's Works, VII, 1S.

hA Catalogue of All Graduates in Divinity, Law, Medicine,
Arts, and Music, Who Have Regularly Proceeded or Been Created in
The University of Oxford, between October 10, 1659, and December
31, 1650, (Oxtord: University Press, lo5l), p. 5/<.
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On the homeward voyage he wrote in his Jjournal:

I went to America, to convert the Indians; but oh, who shall
convert me? who, what is he that will deliver me from this evil
heart of unbelief? I have a fair summer religion. I can talk
well; nay, and believe myself, while no danger is near. But let
death look me in the face, and my spirit is troubled.

His contacts with the Moravians in America and in England helped
him on spiritually until in May of the same year he found the
full assurance of faith in the society meeting in Aldersgate
Street, London. The Wesleys, Whitefield, and other members of
the Oxford Methodist group had much in common with the Moravians
at this period.

Romainets first publicity, and very unfavourable it was,
came as a consequence of his taking exception to the Rev. William

Warburton's (1698-1779) opus magnum, The Divine legation of Moses

Demonstrated on the Principles of a Religious Deist, from the

Omission of the Doctrine of a Future State of Rewards and Punish=

ments in the Jewish Dispensation, the first part of which was

published in January, 1738. Warburton, later Bishop of Glou-

cester, was then Rector of Brant Broughton in Lincolnshire and
had already begun to be known as a religious controversialist.2
A former lawyer, his "amazing litigiousness"3 marked a long ca-
reer. Leslie Stephen thus summarizes the character of his con-

troversy:

For many years together Warburton led the life of a terrier
in a rat-pit, worrying all theological vermin. His life, as he

1John Wesley, The Journal of the Rev. John Wesley, A.M.
ed. Nehemiah Curnock (Standard ed.; 8 vols.; London: The Epworth
Press, 1938), I, L418.

2A recent writer says that "it has been Warburton's fate
to be over-estimated during his lifetime and to be under-esti-
mated since his death."® A. W. Evansg, Warburton and the Warbur-
tonians (London: Oxford University Press, 1932), p. 1.

3Leslie Stephen, History of English Thought in the
Eighteenth Century (2 vols.; London: Smith, Elder, & Co., 1876),

L, 345.
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himself observed in more dignified language, was 'a warfare upon
earth; that is to say, with bigots and libertines, against whom
I have denounced eternal war, like Hannibal against Rome, at the
altar.! Amongst bigots and libertines we must reckon everyone,
Christian or infidel, whose faith differed by excess or defect
from that of Warburton, and add that Warburton's form of faith
was almost peculiar to himself, To entertain a different opin-
ion, or to maintain the same opinion upon different grounds, gave
an equal title to his hostility. . . . . Probably no man who has
lived in recent times has ever told so many of his fellow-creat-
ures that they were unmitigated fools and liars. He stalks
through the literary history of the eighteenth century, trailing
behind hime a whole series of ostentatious paradoxes, and bring-
ing down his controversial shillelagh on the Eead of any luckless
mortal who ventures to hint a modest dissent.

He began his Divine lLegation by admitting the truth of

the Deist contention that no clear doctrine of the future 1life is
taught in the 0ld Testament and then set out to prove that on
this very account Moses's law is of divine origin. Millar calls

the Divine Legation "the most astounding illustration . . . . of

his lack of Jjudgment, his devotion to paradox, and his infallible
instinct for siezing the wrong end of the stick . . . .12

Romaine's deep respect and love for the 0ld Testament re-
volted from what must have seemed to him the destructive argu-
ments of Warburton. One utterly fails to understand, and certain-
ly finds it impossible to defend, the motive which impelled him
to write the following letter to Warburton:

Surrey, Epsom, Oct. L, 1738,

Reverend Sir,
I happened lately to meet in Company with some Clergymen,
where your last excellent Book, The Divine Legation of )oses, was
the Subject of their Discourse: As I had read I more than once,
with a great deal of Pleasure,, and had ever admired your elegant

Stile, great Learning, and Strength of Argument, and had been
used to hear the same Praises from others, I was very much sur-
prised to hear those whom I imagined from their Character to be
Men of good Sense, and that ought to commend and encourage what-
ever tended to promote true Religion, speak with great Disrespect
of your Performance. I thought myself concerned to defend the
Truth, and to my great Satisfaction I found, upon a short In-
quiry, that what they advanced affected nothing which you had

Ybid., pp. 3LSEE.

2john Hepburn Millar, The Mid-Eighteenth Century (Edin-
burgh: William Blackwood and Sons, 1%02), p. 120.
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already writ, but what you had promised:1 Here was large room for

Mirth, and one could not but laugh at the Oddness of some men's
Tempers, who are so ridiculous as to censure what they have never
seen, and to condemn what it is impossible they shall yet judge
of . When they saw how unjust their Reflections were, that they
might not (like true Disputants) seem to give up the Point, they
attacked even the Proposition which you have promised to demon-
strate; and I must ingenuously confess, that they put some Quer=
ies to me, which, I, belng no great Proficient in Divinity, was
not able to answer. This, and the Opportunity of returning my
GRATEFUL ACKNOWNLEDGMENTS for what you have wrote, was the Oc-
casion of the Trouble I now give you; and as you are the only
Person I have heard of, who has Thoroughly considered this sub-
ject; as your Character is concerned in the Affair, and as I
would (if it was in my Power) hinder the least Fault from enter-
ing your finished Performance, and could wish that ENVY ITSELF
MIGHT BE DUMB, I hope you will favourably interpret my sending
you these (which are to me, tho! not to you) Difficulties, and
oblige me with an Answer to them, if ever an idle half Hour
should lie heavy on your Hands.

They first mentioned the Parable of Dives and Lazarus; Dives
desired Abraham to send Lazarus to his Brethren, lest they should
come into that Place of Torments, and to assure them that there
was such a State: The Answer is, That if they believe not lMoses
and the Prophets, that neither would they believe tho' one rose
from the Dead. Then there is greater Evidence for this Truth in
Moses and the Prophets, than a Message from the other World would

ohn v, 39. Search the Scriptures, for in them ye think ye
have eternal Life, and they are they which testify of me. All
the Scriptures testify of Christ and Moses, Ver. 4O, Lf. in a
particular manner; so they had, or thought they had, eternal life
in his Writings. St. Paul preach'd a Resurrection of the Dead
and future State, on Moses's Authority, as Acts xxvi. 22, 23.
Witnessing both to small and great, saving none other things than

those which the Prophets and Moses did say should come: That
Christ should suffer, and that he should be the first that should
(which implies that others were to) rise from the Dead. And
what, adds one of the Company, did Moses affirm that Christ
should suffer, and rise from the Dead, and that others after him
should arise? And doth St. Paul affirm he doth say so? And will
the learned Warburton censure the Christian Writers? All I could
Answer was to this Effect, that those Objections proved nothing,
unless they could produce a Passage from Moses himself, where he
mentioned a future State. To this it was answered, that these
Texts suppose it was or ought to be There: That the Law was Spir=
itual, Rom. vii. 1l4. That they (Jews) had Prophets continually
to teach them the Spiritual Meaning of it: That Angels often ap-
peared: That God himself very often spoke to them: That the Gos-
pel was preached to them, Heb. iv. 2. that Heb. ix supposes all
the Types Spiritual, and that this was signified to the Jews, as
Chap. viii. 5. and x. 1. They asked me in what the Image of God
in Adam consisted? What was the Meaning of the Tree of Life?

The Reason given for the Prohibition of Murder? What is Abel's
Sacrifice, was it not in Faith he offered--Faith in what?™ What
i3 Enoch's Translation? What means, they were gathered to their

1Warburton had promised that the second part of the
Divine lLegation would refute all 0ld Testament passages supposed
to teach immortality. This was published in 1742.
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Fathers, slept with their Fathers, &c. so often used? What means 1714
the whole 11th Chapter of Hebrews, and Ver. 35 in particular, to
where St. Paul having mentioned Those who actually did see the 1748

Promises afar off, says, that they expected a better Resurrec-
tion? And lastly, does Christ argue fairly, Matt. xxii. 31l. con-
cerning the Resurrection, iT he does, it follows by a logical
Inference, that Moses enforces the Observance of the Law by the
Hopes of a future State?

There are to me many Difficulties in these Points, which I
confess I could not answer, having neither Learning nor Acquaint-
ance enough in the ancient Languages; but I hope to see them all
cleared up by you, and flatter myself that you will not think
that you act out of Character when you inform the Ignorant, con-
firm the Wavering, and oblige a SINCERE ADMIRER. If you would be
so good as to think any thing I have said worthy of your Notice,
and would condescend to write one Word to fix my Doubts, you will
lay the GREATEST OBLIGATION on your constant Reader, and mosti
humble Servant,
W. ROMAINE'

The writer fails to indicate in any way that he is a
clergyman, not to mention his dissembling on the point of his ac-
quaintance with the original languages of the Scriptures. The
letter is a model of wheedling insincerity from beginning to end.
Warburton could learn nothing as to the identity of "W. Romaine,"
but "return'd him a very short, but civil Answer; in which, howb
ever he gave him to understand, that it was a necessary Part of

the Argument of the Divine Legation, &c. to prove that the

Fathers, Patriarchs, and Prophets, of the Jewish Line, had a

Knowledge of a future State, and the Redemption of Mankind by the
Messiah."2 No doubt Warburton at that time intended to resolve

the grand paradox of the Divine Legation in the final part, but

the work was never completed. Watson has described Warburton's

later feeling toward the Divine Legation as follows:

The distaste which he felt for continuing the work was owing,
partly, to the ill reception which it had experienced from many
of the clergy. But if there was any pretext for Lowth's remark,
that a young student in theology would have given a better demon-
stration of 'The Divine Legation of Moses' in five pages than
Warburton had given in his six books, there is little wonder that

Ithe History of the Works of the Learned, II (August,
1739), 87ff.

2

Ibid., 91.
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some of the clergy should have thought the work uqnecgssary,.and 171L
that others should have found other grounds of objection to it. to
As he expressed dissent from many, it is not strange that many 1748

expressed dissent from him. But 'his resentment at the estab-
lished clergy,' says Hurd, ' for their long and fierce opposition
to his favourite work, was the greatest weakness I ever observed
in him. When he had given two or three of his principal adver-
saries, as he did, a complete answer, he should not have suffered
the clamour of the rest to divert him from the great design he
had projected. But his conduct, in this instance, was not what
might have been expected from his usual magnanimity. When I
sometimes expostulated with him upon it, his answer was, "I sure-
ly have reason to think myself very ill used by the clergy. If,
indeed, the published volumes of !The Divine Legation' be so weak
or so mischievous as they supposi, I will not add to the offence
given them by adding any more,™!'

Warburton was not to be set right about his Epsom "admirer" until
the following spring.

Meanwhile Romaine was ordained priest by Benjamin Hoadly
(1676-1757), Bishop of Winchester, on December 15, 1738, Cadogan
says that
his title for orders was most probably a nomination to the church
of Banstead [Surrey), which he seryed for some years together
with that of Horton, in Middlesex,“ being curate to Mr. Edwards,
who had both those livings.3
Romaine served in these quiet parishes, a dozen miles from Lon-
don, while residing at Windelshamh for nearly ten years.

On Sunday, March L, 1739, Romaine, then twenty-four years

of age, preached before the University at St. Mary's, Oxford.

ljohn Selby Watson, The Life of William Warburton, D.D.
(Longgn: Longman, Green, longman, hoberts, & Green, 1863),
pp. 5087f.

2There was no Horton in Middlesex. The Horton near Epsom
in Surrey had neither church nor chapel-of-ease. A John Edwards
was Rector of Horton, Buckinghamshire, Just over the line from
Middlesex between Staines and Windsor, from 1734 to his death in
1750. George Lipscomb, The History and Antiquities of the County
of Buckinghamshire (4 vols.; London: J. & W, Robins, 18L7), iV,
TIZ2. A John Edwards was Vicar of Banstead, Surrey, from 171l un-
til his resignation in 175L. Owen Manning, The History and An-
tiquities of the County of Surrey (3 vols; London: John white and
Oey -il), II, 596. See also Venn, Alumni Cantabrigienses,
Part I, II, 88, 10th and 1lth entries in column 2.

3Cadogan, Life of Romaine in Romaine's Works, VII, 16.

hAnonymousg "Memoir of the Late Rev. William Romaine,
A.M.," The Evangelical Magazine, III (November, 1795), 439.
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His subject was "The Divine Legation of Moses Demonstrated from
His Having Made Express Mention of, and Insisted So Much on, the
Doctrine of a Future State: Whereby Mr. Warburton's Attempt to
Demonstrate the Divine Legation of Moses from His Omission of a
Future State Is Proved to Be Absurd and Destructive of All Rev-
elation," with Mark 12:24-27 as the text. Haweis understood
that "from his standing in College, . . . . it could not yet have

been his own turn" to preach before the University, and presum-

ably "he must have previously sought and obtained one forthis

1

purpose."™ The sermon, which was published soon afterward, pre-

sented three propositions:

First, That if the doctrine of a future state could not be
directly found in the law of Moses, yet there are many strong and
unanswerable arguments, which suppose that it is, and prove that
it ought to be there.

Secondly, That the doctrine of a future state actually is to
be found in, and doth make a very great part of the writings of
Moses, the obligation to observe every law, rite, and ceremony,
being enforced upon the sanctions of future rewards and punish-
ments.

Thirdly, That therefore the divine legation of Mosss may be
truly and properly demonstrated upon these principles.

The sermon deals with the first of these propositions, the second
and third awaiting exposition in a later effort.> The first part
of the sermon argues that God was under the necessity of includ-
ing the doctrine of a future life in the 0ld Testament Revelation.
Since God is perfect, omniscient, and incapable of forming a
wrong judgment, it follows

that the supposition of the revelation by Moses coming from God,
and yet omitting a future state, hath these manifest absurdities
chained to it, that God must either not have seen the Jews great-
er good, their eternal welfare, or if he did see it, not have

been concerned to promote it, i.e. he 1is either not infinitely
wise, or not infinitely good, both of which are infinite contra-

lHaweis, Life of Romaine, p. 21.

2Romaine, The Divine Legation of Moses in Romaine's
.Works, VI, 11.

3Future Rewards and Punisments, 1742. Infra, p. Ll.
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dictions. And therefore if eternal happiness be a much greater
good than temporal, and if the deity be infinitely wise and good,
and of course must know and prefer this greater good in opposi-
tion to the lesser, it is almost a demonstration, that whenever
God reveals his will to his creatures, he must act consistently
with those attributes, and that therefore the revelation by Moses
ought almost entirely to tieat of, however to contain something
concerning a future state.

The second part is concerned with New Testament statements
about the doctrine of immortality in the Mosaic writings and cov~
ers much the same ground as the questions proposed in the letter
to Warburton, often using the very same language. Toward the
close of the sermon he quotes the Church's homily on faith:

This is the christian faith, which these holy men (of whom St.
Paul speaks in the eleventh chapter of the Hebrews) had, and we
also ought to have. And although they were not named christian
men, yet was it a christian faith that they had, for they looked
for all the benefits of God ths father, through the meritsof his
Son Jesu Christ, as we do now.

The following hard-hitting denunciation, in strange contradiction
to the tone of the letter to Warburton, concludes the sermon:

If then the articles and homilies of the church of England
agsert, that the fathers of the Jewish nation expected a future
state of eternal happiness through the merits of Christ, we, who
have subscribed to those articles and homilies, must believe this
doctrine. And if men disbelieve the articles and homilies, and
yet subscribe to them—-and after that subscription write directly
against those very doctrines to which they have subscribed--and
if they should be encouraged and countenanced by numbers who also
have subscribed to them--and if that very church, which requires
this subscription, should not censure such a manifest breach of
her laws, which she maintains are founded upon the laws of God;
this would be a most melancholy state of religion, and from such
persons and such proceedings will all chrisgians pray,

Good Lord, deliver us,

Warburton's reaction to the sermon was the obvious one—
for him. Noting at once that the clerical objections raised by
Romaine in his letter were really his own, he wrote on April 23
to his friend, the Rev. Thomas Birch (1705-66):

I had some account of Romaine's preaching his Sermon; but its

1Romaine, The Divine Legation of Moses in Romaine's
Works, VI, 13.

2Ibid., 56. “Ibid., 57.
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publication was news to me; as perhaps it will to you, to know
that I.verily believe a Letter (for which I refer you to Mr.
Gyles,1 to whom I have sent a copy by this post) wrote to me last
October from Epsom, and signed W. Romaine, was written by this
honest man, If it proves so, I shall print the letter as a Sup-
plement to the Sermon,: and that shall be all the notice I shall

take of it. In order to know whether it be his Letter, the other -

side is a letter to him, which I desire you would tell Mr. Gyles
I would have so contrived that we may have proof that he received
it. If he owns the writing of the Letter, it may be printed from
the copy (a very literal one, even to the mistakes and abbrevia-
tions) I have sent Mr. Gyles; and in such a case I will send him
the original, to be seen by any who has the curiosity. I beg
your friendship to assist Mr. Gyles, and put him in a way to have
the Letter acknowledged or proved. If it be denied, I shall
forthwith send up the original, to be shown to somebody who knows
his hand; for I dare say you will judge, by the style and the
arguments, it was wrote by the Author of the Sermon . . . . . . .

If this Letter proves to be this Romaine's, I think it will
admit no doubt it was wrote with 3 diabolical design to entrap
me; and if so, I dare say Websterc had a hand in it. I wish you
could find whether there be any thing in my suspicions. One
thing I must tell you, that, in my answer to the Letter, I told
Romaine, "that it was a necessary part of my scheme to prove that
the antient Fathers and Patriarchs had a knowledge of a future
state, and of a redemption by the Messiah." I mention this, be-
cause, I am told, in the Sermon it is said "that I have greatly
sinned against the Seventh Article of Religion." If it should
happen that Romaine is in town, and owns his writing to me, I
could if there be time, have the Letter thrown into "The Histor-
ical Works of the Learned" for this April, with the N.B. at the
end, and what title you think proper, which I shall be much
obliged for.3

Warburton must have been greatly perturbed in mind, for in a sec-
ond letter to Birch of the same date he wrote:

I hope you received one [letter] from me by the last post,
and we shall ferret out the Epsom letter-writer.

It is the sport, to see the Ingeneer
Hoist with his own petar--

sayes Shakespeare. If it was he, never was there a more execrable
scoundrel. Do you think I can outlive such a dead-doing fellow

1Fletcher Gyles, Warburton's London publisher.

2Dr. William Webster (1689-1758), editor of the Weekly
Miscellany, who had also attacked Warburton's Divine Legation.
See John Nichols, Literary Anecdotes of the Eighteenth éeniury
(9 vols.; London: Nichols, Son, and Bentley, 1812-15), V, 160-75.

3John Nichols, Illustrations of the ILiterary History of
the Eighteenth Cent%5§ (0 vols.; London: Nichols, Son, and Bent-
ley’ IBIT-SB)’ II, fc
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who calls down the secular arm upon me? If I do, it will be, in 1714
mere spight, to rub another Iolume of the Divine Legation in the to
noses of Bigots and Zealots. 1748

Romaine's letter to Warburton appeared in the london Gen-

eral Evening Post of May 2L4-26, followed by an N.B. in which War-

burton's brief answer was c¢ited and identical quotations were
given from Romaine's letter and sermon. Warburton's opinion of
Romaine concluded the note:

Lastly, Mr. Warburton, in Justice to his Reverend Brethren,
thinks fit to declare that he does not believe one Word of what
the said Mr. Romaine writes of a Conversation with them on the
Subject of his Book. He is too well acquainted with their Can-
dour and Learning, to think they could ever afford an Opportunity
to this benevolent Gentleman, to laugh at the Oddness of their
Tempers, &c. but takes it for granted, that this worthy Man had
no other Meaning than to conceal gis owmn kind Intentions under a
false Accusation of his Brethren.

Romaine would have been wise to ignore this publicity and
leave bad enough alone, but he chose to retaliate, and the very
next week the London General Evening Post of June 2-5 printed his

second letter to Warburton.

To the Author of the General Evening Post,
SIR,

As Mr, Warburton hath violated the Rules of Decency, by pub-
lishing in your Paper of May 26 a private Letter of mine without
my Leave, I think it necessary to say, that the Notes upon the
Letter cannot be allowed to be an Answer to any thing advanced,
either in the Letter or the Sermon, but were designed to take off
People's Attention from the Points in Dispute, to a Personal
Quarrel., I have no bad Opinion either of Mr. Warburton's Capa-
city or Learning; but he might have made a better Use of them,
than to think he deserved, or that I meant in earnest those Com-
pliments in the Letter, as he did, or at least says he did. He
says, he gave me some Hints in his Iletter, which might have hin-
der'd me from making myself ridiculous; I suppose he means by
publishing my Sermon. If I should be provoked to publish his
Letter to me, and my Answer to it, it would then sufficiently ap-
pear who is ridiculous; but unless Necessity forces me, I shall
not answer him any more in that low Way, which he and his Book-
seller have chosen to dispute in. Whether I have answered any
thing, which he hath not published, may be seen from his Title
Page, The Divine Legation of Moses demonstrated from his Omission
of a future State, and his Abridgment of the second Volume in the

l1pid., 103f.

27The History of the Works of the learned, II (August,
1739), 92.




3k

Appendix to the Alliance.l He supposes the Conversation was
false: If he pleases to answer the Sermon, or to advance any
thing new upon the Subject, he will find that it was not false,
but that there are Numbers of Clergymen who understand the Sub-
Ject, and are ready to defend it against him.

Quere, Hath not Mr. Warburton recanted his whole Scheme, as
delivered in the Appendix to the Alliance, and the second Propo-
sition of the Divine Legation, in the first Paragraph of his N.B.

--Where he says, "It was a necessary Part of the Argument of
the Divine legation, &c. to prove that the Fathers, Patriarchs
and Prophels of the Jewish Line, had a Knowledge of a Future
State, and the Redemption of Mankind by the Messiah."

W. ROMAINEZ
This letter added insult to injury, and Warburton wrote
to Birch on June 73

I thank you for the intelligence you give me of Romaine; but
he has most amazingly betrayed the Scoundrel in his Temarks on my
publication of his Letter. The owning himself a Rogue so plainly
as to confess he was not in earnest in the Letter he wrote, is
such a hardened confession of villainy as one seldom meets with
out of Newgates But his complaining of my want of decency in
publishing his Letter without his leave is incomparable. We may
expect to hear the same complaint in a little time from our In-
cendiaries, when their Letters are published without their leave.
And I do him an honour in the comparison; for they are honester
men than this Church Incendiary. They generously declare their
enmity, are true to their companions, and commonly better than
their word. But this fellow wears the mask of friendship, be-
trays his Brethren, and is_kindling a faggot for you, while he
pretends to offer incense,3

To Dr. William Stukeley (1689-1765), an antiquarian, he wrote on
June 26:

e« o o« o letters from Oxford acquainted me that Mr. William Ro-
maine, of Christ Church, had called out loud upon the secular arm
to make an example of me. Thus . . . . I found . . . . my repu-
tation worried by the vilest of all Theologasters.

You are right: this is the scoundrel I wrote to from your
house. But the poor Devil has done his own business. His tal-
ents shew him by nature designed for a blunderbuss in Church
Controversy; but his attack upon me being a proof-charge, and
heavy loaded, he burst in the going off; what will become of
him let those who made use of him consider.

1The Alliance between Church and State, 1736.

27he History of the Works of the Learned, II (August,
1739), 93f.

3Nichols, Illustrations of the Literary History of the
Eighteenth Century, 1I, 10LT.
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Warburton succeeded in having the correspondence with

comments published in The History of the Works of the Learned for

August, 1739, and there the controversy rested. If it was "warm-

ly maintained the following years,"1

as Haweis asserts, no docu-
ments seem to have survived. In the preface to the second part

of the Divine legation, published in 1742, Warburton made bare

mention of forged letters "by one Romaine and one Julius Bate in

conjunction."2 Romaine's Future Rewards and Punishments3 only

fulfilled the promise to complete the discussion of the last two

propositions set forth in his Divine Legation. of Moses.h The

impartial reader of the correspondence will not question the Jjus-
tice of Warburton's anger at Romaine, but only his indelicacy of
expression. Romaine should have attacked him openly or not at
all. As Watson says, "the matter certainly did Romaine 1little
honour, If he did not mean Warburton to take his praises as sin-
cere, he was wrong in praising him at all; and, whatever was the
case, he should have had sense and grace enough not to retract
the commendation which he had bestowed."5

Undoubtedly Romaine was thinking of this discreditable
affair when he wrote to a friend on November 15, 1766, in these
words:
He [Christ] will teach the believer more daily of his poverty,
weakness, umworthiness, vileness, ignorance, &c. that he may be
kept humble, without any good but what he is forced to fetch out
of the fulness of Jesus. And when he would go any where else for
comfort, to duties, frames, gifts, and graces (for pride will

live, and thrive too, upon any thing but Jesus)~-his Spirit makes
them dry and lean, and will not let him stop short of the foun-

1Haweis, Life of Romaine, p. 22.

%§i1liam Warburton, The Works of the Reverend William War-
burton D.D.8(New ed.; 12 vols; London: T. Cadell and W. Davies,
,I,z.

3Infra, p. 41.  Usupra, p. 30.
SW’atson, Iife of Warburton, p. 178.
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tain-head of all true comfort. In short, he will glorify nothing 1714
but Jesus. He will then stain the pride of all greatness, and of to
all goodness, excepting what is derived from the fullness of the 1748
incarnate God.
I know one who has learnt this very slowly, but has had much
pains take& with him; . . . . He was a very, very vain, proud
young manj+ knew almost every thing but himself, and therefore
was mighty fond of himself. He met with many disappointments to
his pride, which only made him prouder, till the Lord was pleased
to let him see and feel the plague of his own heart. At this
time my acquaintance with him began. He tried every method that
can be tried to get peace, but found none. In his despair of all
things else, he betook himself to Jesus, and was most kindly re-
ceived. He trusted the wgrd of promise, and experienced the
sweetness in the promise.

This significant biographical passage provides not only Romaine's
mature Judgment on this period of his life but furnishes as well
an important clue to the solution of the problem of dating his
spiritual awakening. The ten years from 1739 to 1749 were cruci-
al years in the school of the Spirit for him. Little evidence re-
mains as to his activities during this period, but a lengthy ac-
count in a letter to Mrs. Thomas Medhurst (1727-83) of Kippax,
Yorkshire,3 written on March 21, 1767, provides a broad outline

of God's dealings with him.

When I was in trouble and soul-concern, he [God] would not let me
learn of man. I went every where to hear, but nobody was suffer-
ed to speak to my case. The reason of this I could not tell then,
but I know it now. The Arminian methodists flocked about me, and
courted my acquaintance, which became a great snare unto me. By
their means I was brought into a difficulty, which distressed me
several years. "I was made to believe that part of my title to
salvation was to be inherent--something called holiness in myself,
which the grace of God was to help me to. And I was to get it by
watchfulness, prayer, fasting, hearing, reading, sacraments, &cC.;
so that after much and long attendance in those means, I might be
able to look inward, and be pleased with my own improvement,
finding I was grown in grace, a great deal holier, and more de-
serving of heaven than I had been." I do not wonder now that I
received this doctrine. It was sweet food to a proud heart.

11n his next letter he confesses: "The [last] letter was
upon a subject that I scarce ever mentioned before to anybody; it
was g% orn experience; and I would not have lost it for a great
deal. William Romaine, letters from the Late Rev. William Ro-
maine, A.M., to a Friend, on the Most Important Subjects, ed.
Thomas Wills (5th ed.; London: Smith and Elder, 1822), p. 119.

2Tbid., pp. 112f.  Infra, p. 138.



I feasted on it, and to work I went. It was hard labour and sad
bondage, but the hopes of having something to glory in of my own
kept up my spirits. I went on, day-after day, striving, agon-
jzing (as they called it); but still I found myself not a bit
better. I thought this was the fault, or that, which, being
amended, I should certainly succeed; and therefore set out
afresh, but still came to the same place. No galley-slave worked
harder, or to less purpose. Sometimes I was quite discouraged,
and ready to give up all; but the discovery of some supposed hin-
derance set me to work again. Then I would redouble my dili-
gence, and exsrt all my strength. Still I got no ground. This
made me often wonder; and still more, when I found, at last, that
I was going backward. Methought, I grew worse. I saw more sin
in myself, instead of more holiness, which made my bondage very
hard, and my heart very heavy. The thing I wanted, the more I
pursued it, flew farther and farther from me. I had no notion
that this was divine teaching, and that God was delivering me
from my mistakes in this way: so that the discoveries of my grow=-
ing worse were dreadful arguments against myself, until now and
then a little light would break in and shew me something of the
glory of Jesus: but it was a glimpse only--gone in a moment. As
I saw more of my heart, and began to feel more of my corrupt na-
ture, I got clearer views of gospel grace; and in proportion as

I came to know myself, I advanced in the knowledge of Christ Je-
sus, But this was very slow work: the old leaven of self-right-
eousness, new christened holiness, stuck close {o me still, and
made me a dull scholar in the school of Christ.l

Romaine's account of his spiritual development must be
interrupted at this point to note that his reference to contacts
with "Arminian methodists" cannot be construed to mean personal
friendship with the Wesleys at this time. John Wesley, at a time

when he was being criticized and forsaken by his friends among

the Evangelical clergy,2

wrote to the Countess of Huntingdon:
Only Mr. Romaine has shown a truly sympathizing spirit, and acted
the part of a brother. I am the more surprised at this, because
he owed me nothing, only the love which we all owe one another.
He was not my son in the Gospel, neither do I know that he ever
received any help through me. So much the more welcome wa§ his
kindness now. The Lord repay it sevenfold into his bosom.

Romaine's letter continues:
But I kept on, making a little progress; and as I was forced to

give up one thing, and another, on which I had some dependence,
I was left, at last, stript of all, and neither had, nor could

1Romaine, Letters to a Friend, pp. 1l2Lff.
2

Infra., Pe 1520

3[Seymour] Life and Times of the Countess of Huntingdon,
I, 329.
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see where I could have, aught to rest my hopes, that I could call
my own. This made way for blessed views of Jesus. Being now led
to very deep discoveries of my own legal heart, of the dishonour
which I had put upon the Saviour, of the despite I had done to
the Spirit of his grace, by resisting and perverting the workings
of his love, these things humbled me. I became very vile in mine
own eyes., 1 gave over striving; the pride of free-will, the
boast of mine own works, were laid low. And as SELF was debased,
the scriptures became an open book, and every page presented the
Saviour in new glory. Then were explained to mi these truths,
which are now the very joy and life of my soul.

These truths are then set forth in seven numbered paragraphs.2
They are summarized and condensed here in order to preéent the
clearly Calvinistic position to which he finally came. Since Sa-
tan fell because of pride, and tempted man to fall by pride,
"therefore the Lord, to hide pride from man, has so contrived his
salvation, that he who glorieth should have nothing to glory in
but the Lord.“3 The benefits of salvation are bestowed by God in
free grace upon "the ungodly, the worst of them, the unworthy,

the chief of sinners."h Contemplation‘of these benefits "was the
very death of self-righteousness and self-complacency; for when

I looked at the empty hand which faith puts forth to receive them,
whence was the hand emptied--whence came faith--whence the power
to put forth the empty hand--and whence the benefits received up-
on putting it forth? All is of God."5 Living by faith requires
that every act is "dependent upon another. Self is renounced, so
far as Christ is lived upon."6 Good works, by themselves, are
offered to God in pride, but "the sanctifying grace of the Great
high priest alone can make them holy and acceptable."7 Further,

I read, the trial of your faith worketh patience; the trial of
mine the direct contrary. Instead of patient submission, I want

lRomaine, Letters to a Friend, pp. 127f.
%See Appendix. Infra, p. 313.
3Romaine, Letters to a Friend, p. 128.

thid., loc. cit. 5Ibid., p. 129. 6Ibid., loc. cit.

T1bid., p. 130.
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to have mine own way, to take very little physic, and that very

sweet: so that the flesh lusteth. But the Physician knows bet-

ter; he knows when and what to prescribe: may every potion purge
out this impatient, proud, unbelieving temper, so that faith may
render helpful to the soul, what is painful to the flesh.

The -1ife of faith upon earth ends with the triumph of faith in

death, for

after we have lived a little longer, to empty us more, to bring
us more out of ourselves, that we may be humbled, and Jesus ex-
alted more, we shall fall asleep in Jesus, not die, but sleep;
not see, not taste death, so he promises us; but in his dear arms
sweetly go to rest in our weary bodies, when our souls shall be
with the Iord. And then we shall be perfect in that lesson,
which we learn so very slow in this present world, namely, that
from him, and of him, and to him, are all things; to whom be all
the glory, for ever and ever, Amen.?2

Romaine ends the statement of his new found faith in these words:

These are the things which God himself has taught me. Man
had no hand at all in it. No person in the world, not I myself:
for I fought against them as long as I could; so that my present
possession of them, with all the rich blessings which they con-
tain, is from my heavenly teacher alone. And I have not learned
them, as we do mathematics, to keep them in memory, and to make
use of them when I please; no, I find in me to this moment an op-
position to every gospel truth, both to the belief of it in my
head, and to the comfort of it in my heart. I am still a poor
dependent creature, sitting very low at the feet of my dear
teacher, and learning to admire that love of his, which brought
me down, and keeps me down_at his feet. There be my seat, till I
learn my lesson perfectly.3

The dating of these experiences-—-his Arminian struggle to-
ward "perfection" and his Calvinist trust in the work of Christ—-
provides the great problem in Romaine's early life. In a letter
to a young man about to be ordained, Romaine on December 3, 1767,
urged more Bible study, adding that he saw his "folly two and
twenty years ago, and have since studied nothing but the Bible."h
Notice will be taken in another chapter5 of his meaning in this
statement, but the year 1745 is established as a turning point in
.his attitude toward Bible study--however that may have been re-

lated to these spiritual experiences. Suburban London, in any

11bid., p. 132,  °Ibid., pp. 133f.  Ibid., pp. 13Lf.

hRomaine's Works, VII, 392f. 5Infra., Pp. 279f.
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case, proved to be Romaine's Arabia, and there he found his feet,
séiritually, and planted them firmly upon the sovereign grace of
God as revealed in his son, Jesus Christ.

At Banstead Romaine made the acquaintance of Daniel Lam-
- bert (1686?--17_50),1 a cooper-vintner and alderman of the city of
London, who had a country house in his parish. When the mayor of
London, Humphrey Parsons, died in office on March 21, 1741, Lam~
bert was elected to £1ll the unexpired term.’ Romaine was ap-
pointed chaplain to the mayor, and in that capacity preached be-
fore the mayor and the court of aldermen in St. Paul's Cathedral.
There on September 2, 1741, he preached a sermon, "No Justifica-
tion by the Law of Nature," which was published the same year.
In the sermon, which had as its text Romans 2:14-15, he refuted
those who maintain that "the Gentiles, who had no revealed law,
could, from the bare reasoning of their own minds, and from ihe
dictates of their own consciences, come At the knowledge of what
state they were in, and what duties God required of persons in
such a state."> He showed that the rationalism of his day set at
naught God's revelation. "All such pretences to inward light and
self-sufficiency are mere enthusiasm: for such inward light is
needless, if revelation be our guide; and if that inward light be
our guide, revelation is needless."h The Gentiles, not having
the law of Moses to condemn them, were condemned by their own
consciences and went about to appease God by blood offerings

which they did not understand. The sermon evidences a grasp of

1Edward'Wedlake Brayley, A Topographical History of
Surrey (5 vols.; Dorking: Robert Best Ede, 18L1), IV, 3L5S.

2p1fred B. Beaven, The Aldermen of the City of london
(3 vols.; London: Eden Fisher & Co., 1908), 1, 32L.

3fi11iam Romaine, No Justification by the Law of Nature
in Romaine's Works, VI, 1137,

brvid., 119.
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the doctrine of the atonement of Christ far in advance of its av=-
erage presentation by the clergy of the English Church of that
day, excepting, of course, the preaching of the Wesleys, White-
field, and their friends, and they indeed were soon to find them-
selves excluded from ministering in most of the churches of the
Establishment.

The law therefore by requiring sacrifices as absolutely nec-
essary for the remission of sins, did plainly point out and prove,
that there could be no redemption without the sacrifice of Christs:
for remission of sins must be previous to redemption; and if
there could be no remission without shedding oflplood, then cer-
tainly without it there could be no redemption.

Future Rewards and Punishments Proved to Be the Sanctions

of the Mosalic Dispensation was preached at St. Mary's, Oxford, on

December 6, 1741, and published by Romaine in 1742. Although War-
burton is neither named nor suggested in the sermon, the author
here expounds the second and third propositions drawn up against
him in (Romaine's) Divine Legation of Voses in 1739.2 The text

was the same as that used in his Divine Legation of Moses, the

comment of Jesus in Mark 12:24-27 on God's word to Moses at the
burning bush, "I am the God of Abraham, and the God of Isaac, and
the God of Jacob, He is not the God of the dead, but the God of
the living." Romaine argued from this passage and the meaning of
the Hebrew "Elohim" that "this immortality was the sanction upon
which Moses inforced obedience to all his laws."? The sermon ab-
ly completes the argument begun in his earlier sermon.
Another sermon preached before the University at St.

Mary's, Oxford, was published in 17hb,h Jephthah's Vow Fulfilled,

11bid., 131.  2Supra, p. 30.

3William Romaine, Future Rewards and Punishments in
Romaine's Works, VI, 101.

uMistakenly dated 1742 in Cadogan, Life of Romaine in
Romaine's Works, VII, 113.
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and His Daughter Not Sacrificed. The sermon set out to prove

"I. That the opinion of her being sacrificed is exposed to so
many solid objections, that it is not defensible, and II. By
proving from the history itself, that she was not sacrificed."1
He followed the line of argument first set forth by David Kimchi
(1160-1235),2 in which Jephthah's vow is interpreted as having
been fulfilled, not in her immolation as a burnt offering, but in
hef condemnation to perpetual virginity. Romaine's sermon of
twenty-two pages was answered about three years later by the Rev.
William Dodwell (1709-85), Rector of Shottesbrook, Berkshire, in
a closely reasoned booklet of 139 pages.g

Romaine's sermons published from 1739 to 17Lli are marked
by a controversial, one might almost say a scholastic, tone. He
is always proving the truth of propositions, and the sermons re-
flect no mean controversialist. His later sermons and comments,
in contrast, are in a decidedly devotional .and evangelistic
vein--full of exposition, instruction, and exhortation--he is no
longer proving but proclaiming God's truth.

In the early 1740's Romaine's Hutchinsonian interests led
him to plan a new edition of the Hebrew dictionary and concord-
ance of Marius de Calasio (1550?-1620), a Franciscan monk, who
was born in the Kingdom of Naples and taught Hebrew in the con-
vents of his order at Ara Coeli and San Pietro in Montorio. Cal=-
asio came into the favour of Pope Paul V (1550-1621), who made

him his confessor, as well as Professor qf Hebrew at Rome. His

Lyilliam Romaine, Jephthah's Vow Fulfilled, and His
Daughter Not Sacrificed in Romaine's Works, IV, 313.

2George F. Moore, A Critical and Exegetical Commentary
on Judges (Edinburgh: T. & T. Clark, 1895), p. 304.

3William Dodwell, A Dissertation on Jephthah's Vow: Oc-
casioned by ¥r. Romaine's Late Sermon on that Subject (London:
5. Birt, 17L5).
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Hebrew concordance, published two years after his death,1 was a lzgh
revision of that of Rabbi Isaac Mordecal Nathan, of Provence, 1748
written between 1438 and 1445 and printed in Venice by Bomberg in
152h.2 Allibone notes Romaine's edition as "properly the Sth ed-
jtion of Rabbi Nathan's Meir Nethib, 1lst ed., Venet, 1523, folio."3
Under the date of March 1k, 1745, Romaine published a pamphlet en-
titled Proposals for Printing by Subscription, the Dictionary

and Concordance of F, Marius de Calasio. In Four Volumes Folio

With Great Additions and Emendations.h The additions were to

consist of words supplied where omitted by Calasio and the emen-
dations "chiefly of such Error as crept in through the Negligence
of the Press."5 Romaine mentions the rejzssurances already re-
ceived as to the project.

Before I applied to the Public, I shewed these Proposals to
many great and learned men, and the Encouragement I have met with
has been extraordinary. Their Lordships, the Archbishops, and
Bishops, and many of the Dignitaries of the Church have generous-
ly subscribed to the carrying on of the work. The University of
Oxford, always ready to promote Learning and Religion, has given
me a particular épprobation in subscribing for the College libra-
ries in general.

The first two volumes of the work were said to be already in the
press, the set to consist of four folio volumes.
The following year, 17L6, saw the republication of the

Proposals, to which was added Some Remarks on the Progress of

1Stephen M. Donovan, "Mario de Calasio,™ The Catholic En-
cyclopedia (16 vols., New York: The Encyclopedia Press, 1913=14),
111, §E9.

2Julius Flirst, Bibliotheca Judaica. Bibliographisches
Handbuch Umfassend die Druckwerke der Jlldischen Literatur
(3 vols.; Leipzig: Wilhelm Engelmann, 1863), III, 22.

3S. Austin Allibone, "William Romaine," A Critical Dic-
tionary of English Literature and British and American Authors
(3 vols.; London: Trdbner & Co., 1869-71), 1l, 1859.

bAnonymous, Some Remarks on the ProgEess of lLearning
Since the Reformation (London: M. Cooper, 17L0), pp. 2if.

SIbid., p. 22.  OIbid., pp. 19¢.
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Learning Since the Reformation; Especially with Regard to the He- lZlh

o
brew Occasion'd by the Perusal of the Rev, Mr. Romaine's Propo- 1748

posal for Reprinting the Dictionary and Concordance of F. Marius

de Calasio, etc., by "a Stranger to the Editor, and a Friend to

Learning." The anonymous well-wisher asserts that "the Publica-
tion of this Work is the first remarkable and expensive Effect of
the Revival of the Hebrew Literature among us, and it ought sure-
ly fo be the general Wish and Endeavor, that this first Effo?t
may succeed happily, and that its Success may raise the hopes and
animate the Courage of others to the like Undertakings."l The
"Revival of Hebrew Literature" is a reference to Hutchinsonianism
and its emphasis on the Hebrew 0ld Testament.

Romaine had fallen in with an erratic type founder and
printer, Jacob Ilive? (d. 1763), who had a great love for the
Hebrew language, and they were assisted by others in the prepara-
tion of the concordance. Edward Rowe Mores (1730-78) was admit-
ted to Queen's College, Oxford, on June 2, 17)46,3 and as a stu-
dent aided Romaine and Ilive in their efforts. In his Disserta-

[]
tion Upon English Typographical Founders and Founderies Mores re-

fers to the year 1746, "when Calasio was to be re-printed under

the inspection of Mr Romaine or of Mr ILutzena a Portuguese Jew

who corrected the Hebr. as we ourselves did sometimes another

“part of the work . . . ."h The task of editing this work must

11bid., pp. 9f.

2Mores states that "Mr. Ilive in the night-time had con-
stantly an Hebrew Bible before him (sed qu. de hoc) and cases
[of type] in his cIloset. . . . . Mr. Ilive was an expeditious
compositor though he worked in a nightgown and swept his case to
Ezg'with the sleeves. he knew the letters by touch." Edward
owe Mores, A Dissertation Upon English Typographical Founders
and Founderies (1778), p. 05.

3Nichols, Literary Anecdotes of the Eighteenth Century,

vV, 391.
hMores, op. cit., p. 6L.
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have entailed a great amount of time and labour, and about 1747 lZlh

o
Romaine seems to have removed to London in order to be closer to 1748

his publisher. The edition betrayed a strong Hutchinsoaian biasl

2

and was warmly received only by those of like views.” The most

conspicuous instance of the introduction of his own opinions is
found in the omission of Calasio's definition of the word "Elo-
him" and the substitution of his own by Romaine. Cadogan trans-
lates thus from the preface:

I have endeavoured to perform the office of a faithful editor;
you have Marius himself not in the least diminished or added to,
excepting only one place, and that of such great consequence,
that I should have thought it a crime, if I had neglected to
amend it. This I have done with the best intention,_and only
this once; I hope therefore that it may be pardoned.3

For the most part Romaine's additions were printed within invert-

ed commas. The first two volumes of the Concordantiae Sacrorum

Bibliorum Hebraicorum appeared in 1747, the third in 1748, and

the fourth in 1749.

During his first thirty-four years, then, Romaine com-
pleted h}s’formal education and spent nearly a decade in a cura-
cy of the Church of England. His love for the 01d Testament had
driven him to a defence of its doctrine of immortality and en-
couraged him in years of toil on the Calasio concordgnce. The
public had seen him at his best in the pulpit of St. Paul's Cath-
edral and at his worst in his approach to Warburton. Bishop
Ryle's statement is open to grave question:

There never seems to have been a period, from the time of his ore

dination, when he did not preach clear, distinct, and unmistak-
able evangelical doctrines. The truths of the glorious gospel

1Infra, p. 50.

2See an amusing account of the efforts at Oxford of
George Horne, later Bishop of Norwich and an outstanding Hutchin-
sonian, to secure the work in William Jones, lemoirs of the Life,
Studies, and Writings of the Right Reverend George Horne, D.D.
{Tondon: G. G. and J. Robinson, 1795), pp. 3LfT.

3Cadogan, Life of Romaine in Romaine's Works, VII, 21.
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appear to have been applied to his heart by the Holy Spirit from 1714
the days of his childhood at Hartlepool. From the very first he to
was a well-instructed divine, and, unlikelmany clergymen, had 1748

nothing to unlearn after he was ordained.

None would question the Bishop's second statement, but Romaine's
own confession indicates that his spiritual life had been deepen-
ing, and that his views of Bible truth were only gradually
brought into line with the Evangelical position. He is however
nearing the end, if he has not already reached it, of the period
of spiritual restlessness, and he will soon be taking his place

as a recognized leader of the Evangelical clergy in the Estab-
lished Church.

15. C. Ryle, The Christian Leaders of the Last Century
(London: T. Nelson and Sons, 1B899), pp. 153f.




CHAPTER III

SETTLEMENT IN LONDON TO EJECTION FROM ST. GEORGE'S, l7h8-55'

"A popular preacher in London"

If, as has been suggested, Romaine had come to London
"strongly intrenched in notions of his own exalted abilitles, and
flattering himself that he required no other recommendation to a
rapid preferment, in a city where talent was always admired and
Justly estimated,"1 he must have despaired at his lack of success
in this direction. Haweis takes this position when he says that
"despair of success, and disgust at disappointment," coupled,
possibly, ,with "finding the publication of Calasio not likely to
answer the sanguine expectations he must have formed from so

great an undertaking"2

had brought him to a decision to return to
his home county. Cadogan supposes that Romaine preferred the
country to the city because of "the bent of his genius to the
study of nature, of minerals, fossils, plants, and the wonders of
God in creation." At any rate, he had resolved to quit the city
in the autumn of 1748 and his trunk had been sent aboard the
ship.
While walking to the dock to take ship, an incident oc~

curred which determined his future in a remarkable way. He was

;Anonymous, "Memoir of the Late Rev, William Romaine,

AM.," The Evangelical Magazine, III (November, 1795), L39.

2Thomas Haweis, The Life of William Romaine, M.A.
(London: T. Chapman, 1797), p. 25.

3¥illiam Bromley Cadogan, The Life of the Rev. William
Romaine, M.A. in Works of the lLate Reverend 7illiam Romaine,

A.M, (8 vols.; london: T, Chapman, 1796), VII, 26.
L7
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suddenly accosted by a stranger, who asked if his name were not
Romaine. After the latter's acknowledgment, the man explained
that he had known Romaine's father some years earlier and at the
moment had been struck by the resemblance between the two. Some
general conversation followed, in which Romaine mentioned that he
was leaving London permanently for the north. His father's
friend then told him of the vacancy in the lectureship of the un-
ited parishes of St. George's, Botolph Lane, and St. Botolph's
Billingsgate, in London and offered to help him to secure the
election if he would become a candidate. Romaine consented on
condition that he would not be expected to canvas the parish-
ioners, a custom which he considered beneath the dignity of a
minister of Christ. He was successful and is noticed in the

Gentleman's Magazine for November, 1748, among the preferred:

"Mr Romayne, editor of Calasio's Dictionary, chosen lecturer of
the united parishes of St George's, Botolph-lane, and St Bot-
olph's, Billingsgate."l Haweis thus describes the combination of
circumstances by which God kept Romaine in London when he would
have departed:

Had not Mr. Romaine met this stranger,--had he not instantly been
struck with Mr. R's. resemblance to his father,--had he not ac-
costed him with a curiosity, for which probably himself could
give no reason,--and which on no other occasion perhaps he would
have been disposed to indulge in the streetj;--addressing a man he
had never seen before.--Had he passed a moment sooner or later,—
had the lectureship not been then vacant,--had not the conversa-
tion led to the cause of Mr. Romaine's departure,--in short, if a
thousand unforseen circumstances had not concurred just at that
critical moment, the labours of that great reviver of Evangelical
Truth in the churches in London, had been lost to the Metropolis,
and with it all the blessed consequences of his Ministry, which
thousands havg experienced, and for which they will bless God to
all eternity.

The system of lectureships then in vogue had its origin

much earlier, many of the foundations having been endowed in the

Igentleman's Magazine, XVIII (November, 17L48), 5265.

2Haweis, op. cit., pp. 26f.

1748
Age 3L



L9
days of the Puritans. The lecturers were usually elected by the
parishioners. Overton and Relton state that these positions wers
usually held
by men whose churchmanship was not of a pronounced type. The
system worked both for good and evil. It attracted men to the
Church whose special gift lay in preaching, but it also rendered
possible a conflict of opinion between the incumbent and the lec~-
turer, which was not productive of good in the parish. In London
most of the churches had a lecturer attached to them, and many
eminegt men belonging to all parties held them from time to
time.
Romaine seems to have been one of the first of the Evangelical
clergy to make use of the lectureship, and he continued this type
of service until his death. Although the earlier Evangelicals
found livings in the Church with great difficulty, they did gain
a hearing for themselves in the London lectureships during the
second half of the century.2 The Rev. Thomas Woodford, LL.D.,
(de 1779) was the Rector of St. George's, Botolph Lane, and St.
Botolph's, Billingsgate, which was then located on the south side
of Thames Street.3 Here Romaine entered upon his first London
engagement—--the first of many.

Hawels notes that he probably lectured but once a week
at St. George's, giving most of his time to the completion of his
edition of Calasio,h although it would seem that he had already
finished this work before planning to leave London. In spite of
a large subscription list, including all the crowned heads of

Europe and the Pope himself, the work seems not to have been a

lJohn H. Overton and Frederic Relton, The English Church
From the Accession of George I. to the End of the kighteenth Cen-
tury (London: Macmillan and Co., 1906), p. 156.

2See a list of Evangelical lecturers in G. R. Balleine,
A History of the Evangelical Party in the Church of England (Lon-
don: Longmans, Green, and Co., 1908), pp. 02f.

3George Hennessy, Novum Repertorium Ecclesiasticum Paro-
chiale Londinense (London: Swan Sonnenschein, 1898), pp. 107f.

hHaweis, op. cite, p. L3,
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financial success. Haweis says, "the Edition, I believe, hath

not been disposed of to this day [1797]. 1Indeed I have heard
the Bookseller failed, and a single copy of the work was all he
[Romaine] received for his labours."l Its cool reception by non-
Hutchinsonians has been noted.2 The "bush-fighters"3 of the
Monthly Review, as Jones of Nayland termed that periodical's re-

viewers, reveal their attitude toward the work in a review of

Julius Bate's Critica Hebraea some years later.

The followers of Mr. Hutchinson's system, will not fail to pro-
nounce it a Chef d'oeuvre; while the Rationalists will consign it
to a peaceful place on the same undusted shelf, on which the
Great Calasio reposes, undisturbed, in the friendly arms of the
Reverend William Romaine.

Romainegave up his lectureship at St. George's, Botolph
Lane, in the autumn of 17h9s'when he was chosen lecturer of St.
Dunstan-in-the-west6 on the north side of Fleet Street. This
church was built in 1237; here William Tyndale had preached dur-
ing the first quarter of the sixteenth century. The church sur-
vived the great fire of 1666 and was finally replaced by the
present building on the same site in 1830. Two lectureships had
been founded by Dr. Thomas White (15507-162L), one endowed for
the benchers of the Temple nearby, and the other a parish lecture
supported by voluntary contributions. These had been united in
Romaine's predecessor, Richard Terrick (1710-77), afterward Bish-

1Ibid., p. LS. 25 ra, p. U5.

3Wllliam Jones, Memoirs of the Life, Studies, and Writ-
ings of the Right Reverend George Horne, D.D. (London: G. G. and
J. Robinson, 1795), p. 20.

hMonthly Review, XXXVI (May, 1767), 361.

5A list of lecturers in St. George's, Botolph Lane, indi-
cates that Romaine was succeeded in 1749 by one "Griffiths."
Percv C. Rushden, Transcripts of the Monumental Inscriptions in
and about the Late Church of the United Parishes of SS. George
and Botolph, Botolph Lane, in the City of London (London: The
Deben Press, 190L), p. 7.

6Gentleman's Magazine, XIX (November, 17L.9), 525.
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op of London. Romaine's first sermon was from I Corinthians 1749
2:1-2: "And I, brethren, when I came to you, came not with excel- Ag;-BS
lency of speech or of wisdom, declaring unto you the testimony of
God. For I determined not to know any thing among you, save Je-

nl Both text and sermon were pro=-

sus Christ, and him crucified.
phetic, and here Romaine carried on his Evangelical ministry,
sticking to his post through stubborn opposition and persecution
until his death in 1795, a period of forty-five years. Goode
says that "in this place he went through the whole Bible by way
of exposition once, and many parts twice; and here he closed his
labours in the service of his Lord and Master."2

What were the spiritual conditions in London at this
time? With but one or two exceptions the churches of the Estab-
lishment were destitute of gospel preaching and teaching. Sir
William Blackstone (1723-80) a few years later, early in the
reign of George III, after hearing all the London clergymen of
note said that "he did not hear a single discourse which had more
Christianity in it than the writings of Cicero, and that it would
have been impossible for him to discover, from what he heard,
whether the preacher were a follower of Confucius, of Mohamet, or
of Christi"3 The City of London had not a single Evangelical in-
cumbent until Romaine was instituted at St. Andrew-by-the-Ward-
robe and St. Anne, Blackfriars, in 1766.h

The Wesleys had separated from the Moravians in 17L0 and

had begun to organize societies for the purpose of providing

1Romaine's'Works, vV, vi.

%4, Goode, Faith Triumphant in Death (London: Rivingtoms,
1795), p. 27.

3J. C. Ryle, The Christian ILeaders of the Last Century
(London: T. Nelson and Sons, 1899), p. 15.

bInfra, p. 188.
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fellowship and Bible instruction for their converts. These so- 1749
cieties, while organized and conducted by ministers of the Church Ag;-35
of England; were cogs%ﬁered to be "irregular," in that they were
extra-parégﬂggifhigf‘S;é;niiation. For many years, however, ser-
vices were not held during church hours and members were expected
to receive the sacraments in the parish churches. John Wesley's
preaching in the Upper Moorfields on the northeastern edge of the
city had culminated in the rebuilding of the ruined King's Found-
ery as a meeting house and personal dwelling. The "Foundery" was
the cenﬁ%; of Wesley's work from 1740 until it was replaced in
1778 by the new chapel in City Road. In 1743 Wesley had organiz-
ed societies in West Street and Snowfields Chapels in London..

Whitefield's return from America in 1741 had been follow-
ed by a disagreement with John Wesley over the doctrines of Free
Grace and Perfection. The Wesleys' Arminianism and Whitefield's
Calvinism drove wedges between the old friends, and they sought
assoéiation with those of kindred minds. Thus Arminian and Cal-
vinistic Methodism developed, each along its own lines, osten-
8ibly within the Church of England and yet free from ecclesiasti-
cal control. In spite of intermittent periods of sharp contro-
versy, friendly feeling was maintained among all who preached the
Evangelical doctrines—the inherent sinfulness of man, salvation
by personal faith in Christ's sacrifice for sin, and the changed
life of the believer. Whitefield's friends soon built a rough
wooden tabernacle for him close to the Foundery, the temporary
structure being replaced by a brick building in 1753—-always
known however as the "Tabernacle."

The first of Wesley's Annual Conferences met at the
Foundery on June 25, 174l, and sixteen later conferences met
there. Meanwhile Whitefield had been elected the permanent Mod-
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erator of the Calvinistic Methodist Conference, composed largely
of Welsh Evangelical clergymen, on Jamnuary S5, 17L3; this was
really an honourary position as he was seldom able to attend the
conferences due to his increasing activity as an itinerant evan-
gelist on both sides of the Atlantic Ocean. Those clergymen who
preached the Evangelical doctrines were called "Methodists," re-
gardless of their affiliation with John Wesley or Whitefield——or
neither. As late as 1770 Thomas Scott (1747-1821) wrote:
Methodist, as a stigma of reproach, was first applied to Mr. Wes-
ley, Mr. Whitefield, and their followers; and to those who, pro-
fessing an attachment to our Established Church, and disclaiming
the name of Dissenters, were not conformists in point of parochi-
al order, but had separate seasons, places, and assemblies, for
worship. The term has since been extended by many to all persons,
whether clergy or laity, who preach or profess the doctrines of
the Reformation, as expressed in the articles and liturgy of our
Church. For this fault they must all submit to bear thelreproach-
ful name of Methodists, especially the ministers . . . .

Ten years earlier Whitefield and the Wesleys had been wel-
comed into many Church of England pulpits in London, but as the
antagonism of bishops and clergy grew, they were gradually exclud-
ed, until in 1748 only one church in the metropolis was still op-
en to them--St. Bartholomew the Great in West Smithfield. The
Rector here was the Rev. Richard Thomas Bateman (1713?-61), who
held the living from March 8, 1738 until his death. About 1740
Bateman retired to a second living in South Wales, where he ac-
tively opposed Whitefield, preaching from I John L:1 "a railing
against the Methodists, charging them with hypocrisy, enthusiasm,

&c."2

Shortly afterward Whitefield wrote that Howell Davies
(de 1770) "has been blessed to the conversion of a young clergy-

man, rector of St. Bartholomew!'s, London."3 After his change of

1Thomas Scott, The Force of Truth; or Authentic Narrative
(12th ed.; BEdinburgh, 1821), p. 13.

2Evangelical Magazine, XXII (November, 181L), p. L18.

3L. erman, The Life of the Rev. George Whitefield
(2d ed.; 2 vols.; LondonT Hodder and Stoughton, 18507, i1, 62.
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heart Bateman preached with good success in Wales until 1747,
when he returned to his London Church, there to open his pulpit
to Whitefield and the Wesleys. He attended for a time the Annu-
al Conferences of both the Arminian and Calvinistic Methodists,
and for his friendship with the leaders became involved in diffi-
culties with the Bishop of London, Edmund Gibson (1669-17L8).
The latter's death afforded him some relief and he continued his
interest in Wesley's movement until about 1752.l During his lat-
er years Bateman was Chaplain in the Royal Navy in addition to
the continuing responsibilities of his two livings. While his
efforts were scattered, he undoubtedly maintained his Evangelical
position, for Romaine served as his morning preacher at St. Bar-
tholomew the Great during the last two years of Bateman's life,
just when the former was undergoing the severest persecution for
his faithful preaching at St. Dunstan—in-the--West.2 )

Earthquake shocks terrified London on February 8 and
March 8, 1750. Judging the contemporary accounts by modern sci-
entific knowledge the quakes were not at all severe, but the su-
perstitious populace expected the end of all things. Charles
Wesley wrote to his brother John in Bristol on March 8:
This morning at a quarter after five, we had another shock of an
earthquake, far more violent than that of February 8th. I was
just repeating my text, when it shook the Foundery so violently,
that we all expected it to fall upon our heads. A great cry fol-
lowed from the women and the children. I immediately cried out,
!Therefore will we not fear, though the earth be moved, and the
hills be carried into the midst of the sea: for the Lord of hosts

is with us; the God of Jacob is our refuge.' He filled my heart

with faith, and ?y mouth with words, shaking their souls, as well
as their bodies.

1john s Simon, John Wesley and the Advance of Methodism
(London: The Epworth Press, 1925), p. 259.

2

Infra, pp. 116, 136.

3Thomas Jackson, The Life of the Rev, Charles Wesley,
M.A. (2 vols.; London: John Mason, 18L1), I, 5LJ.
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Thousands fled the city and people refused to sleep in their hous=- 1750
es, preferrirgthe open spaces. Every minister with a real mes-. Ag;-BS
sage took the opportunity to preach warning and reassurance to
the people. Whitefield preached to throngs in Hyde Park. Doubt-
less Romaine likewise improved the occasion, but Cadogan and
Haweis both err in linking with the 1750 earthquakes his two ser-
mons preached after the Lisbon earthquake in 1755.1

The first day of April brought Romaine a new responsibil-
ity, for on that day he began to serve as assistant morning preach-

2 a fashionable new church in

er at St. George's, Hanover Square,
the west end of the city. The Rev. Andrew Trebeck, D.D. (1681?-
1759), held the living from the time the new parish was carved out

of that of St. Martin-in-the-Fields until his death in 1759.3 As
Romaine was now becoming known as a "Methodist" or Evangelical

preacher, St. Dunstan~in-the-West and St. George's began to be
crowded with men and women, largely of the lower classes, a state
of affairs which was to bring him dismissal from St.” George's in
17554 and a lawsuit at St. Dunstan's in 1760.

Romaine was now making new friends among the Evangelicals.
Lady Selina Shirley Hastings (1707-91), less than four years the
widow of Theophilus Hastings (1696-1746), ninth Earl of Hunting-
don, had been for a number of years the friend of the Wesleys and
Whitefield. For many years the Countess of Huntingdon gave her
position, influence, time, and financial support to the Evangeli-

cal cause, and, although she took her chapels out of the Church

1Cadogan, op. cit., 31f. Haweis, op. cit., 50ff.

2Cadogan, op. cit., 30,

3Hennessy,. Novum Repertorium Ecclesiasticum Parochiale
Londinense, p. 164

hInfra, p. 89. SInfra., p. 123.
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in 1781l her influence was long felt by the Establishment in the 1750
many livings she had secured, or helped to secure, for Evangeli- Ag;.35
cal clergymen. Whitefield had been her chaplain -since 1748, and
he and the Wesleys, with two or three Dissenting ministers, con-
ducted weekly services in her London house. Romaine must have
made the acquaintance of Lady Huntingdon by 1750, for Seymour
says that he and the Rev. James Hervey met in London "at Lady
Huntingdon's particular request."2
James Hervey (1714-58), one of the Oxford Methodists, al~-

though still serving as his father's curate at Weston Favell,

Northamptonshire, was already known by his Meditations among the

Tombs and Reflections on a Flower Garden. Because of his frail

health he was brought to London in June, 1750, for a change of
scene by Whitefield and a few other friends. Here he remained
until the death of his father two years later, when he returned
to become Rector of Weston Favell. One winter was spent as White-
field's guest, and through Lady Huntingdon and her chaplain he
was introduced into the circle of Evangelical preachers. These
included, in addition to Whitefield, the Wesleys, and Romaine,

Dr. John Gill (1697-1771), the Baptist commentator; Dr. Andrew
Gifford (1700-8L), Minister of the Baptist chapel in Eagle Street
_and later Librarian of the British Museum; John Cennick (1718-55),
early assistant to the Wesleys and Whitefield and later a Moravi-
an; and William Cudworth (1717-63), assistant to Whitefield at
the Tabernacle and later minister of an Independent congregation
in London. At this period is to be found the earliest record of

Romaine's association with Whitefield and the Wesleys. Seymour

llnfra, p. 270.

2[paron Crossley Hobart Seymour] The Life and Times of
Selina Countess of Huntingdon (2 vols.,; London: William Edward
Painter, 184}), I, 162.
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states that during Hervey's stay in London

Mr. Romaine often visited him at the Tabernacle-house, and occa-
sionally accompanied him to hear Mr. Whitefield. On one occasion
Mr. Wesley and Mr. Romaine breakfasted with Mr. Whitefield. Be=-
sides Mr. Hervey, there were present Dr. Gifford, Dr. Gill, MNr.
Cudworth, and Mr. Cennick. Mr. Romaine led the doctrinal part of
the service, and Dr. Gill. addressed a short exhortation to his
brethren in the ministry.l

Romaine saw much of Hervey and according to the latter's bio-

2

grapher became his "intimate friend."® While in London Hervey

was working on his exposition of Calvinism, Theron and Aspasio,

which was later to cause much discussion as to the Evangelical
doctrines.3

A promising recruit to the Evangelical cause in the au-
tumn of 1750 was Martin Madan (1726~90), a lawyer who had been
converted under the preaching of John Wesley a few years before.
Madan, an excellent mimic, had gone to hear Wesley in order to be
able to imitate him for the amusement of his coffee-house friends.
Later they asked him "if he had taken off the old Mathodist?"
His reply was, "No, gentlemen, but he has taken me off."h He
left the legal profession and was ordained late in the year.
Seymour credits Madan's friends, Lady Huntingdon and Romaine,S
with advising him to enter the ministry. Possessed of an annual
private income of L1800 he never sought a living or benefice from
the Church, although his younger brother, Spencer Madan (1729-
1813), became Bishop of Bristol and later of Peterborough. Upon

ordination Madan was appointed Chaplain of the Lock Hospital, near

Hyde Park Corner, founded in 1746 for the benefit of venereal pa-

1[Seymour] op cit., loc. cit.

2John Brown, Memoirs of the Life and Character of the
Late Rev. James HerveEi A.M. (3rd ed.; London: Ogle, Duncan, &
COQ’ m2), PP. 292, .

3nfra, pp. 108£f. *[Seymour] op. cit., I, 166.

5Tbid., 165.
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tients.l Services were conducted twice on Sundays, "when all the
patients who are able to leave their wards are required to be
present; and though they are placed out of sight, they have every
advantage of hearing."2 Madan at first preached in the parlour
of the hospital, but a chapel was built in 1762, The "Lock Chap-
el" was for many years a center of Evangelical influence in Lon-
don, attended as it was by many from outside the hospital itself.
Romaine and Madan were closely associated for about thirty years,
often exchanging pulpits and traveling together.

In June, 1751, Romaine added to his part-time duties at
St. Dunstan-in-the-West and St. George's, Hanover Square, the re-
sponsibilities attaching to the chair of astronomy at Gresham Col-
Jege.? That institution had been founded by a provision in the
will of Sir Thomas Gresham (1519?-79), wealthy merchant of the
Elizabethan era and founder of the Royal Exchange. The will, ac-
cording to More, provided that
£50 a year should be given to each of four persons meet to read
lectures on divinity, astronomy, music, and geometry in his man-
sion on Bishopsgate Street. And the other moiety of the [Royall
Exchange to the 'Commonalty of the mystery of the Mercers of Lon-
don, ! of which he was a member, with the provision that they
should provide for lecturers on law, physic, and rhetoric, under
the same terms. At the death of Lady Anne Gresham in 1596, the

seven lecturers were chosen and installed in comfortable quar-
ters; and there they delivered their lectures daily in term

1The name "Lock" was borrowed from its customary use for
leper asylums. Walford says that the name may have derived "from
the old French word loques, 'rags'--referring to the linen rags
applied to the sores; but with more probability it comes . . . .
from the Saxon log or loc, equivalent to 'shut,' or 'closed,' in
reference to the 1solated condition of the leper." Edward Wal=-
ford, 01d and New London (New ed.; 6 vols.; London: Cassell &
Co., n.d.), V, 215.

2A. Highmore, Pietas Londinensis: The History, Design,
and Present State of the Various Public Charities in and near
London (London: Richard Phillips, 1010), p. lulk.

3Romaine is listed among the preferred as "astronomy pro-
fessor at Gresham College. (Machin dec.)" in Gentleman's Maga-
zine, XXI (June, 1751), 285. A letter from E. Featherstone,
Cilerk of the Gresham Committee, dated October 1, 1948, states
that Romaine was appointed Professor of Astronomy June 25, 1751,
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time1 'to Ehe great delight of many, both learned, and lovers of
learning.'!

Free lectures have been provided for the public on the basis of
voluntary attendance, rather than as a formal course of study,
until the present. Overton mistakenly states that Romaine filled
"the post which Sir Isaac Newton and Isaac Barrow had held before
him--that of Gresham Professor of Astronomy."3 Isaac Newton
(1642-1727) was never a professor in the College, although he was
closely associated with its activities as President of the Royal
Society. Isaac Barrow (1630-77) was Professor of Physic for
about two years--from 1662 to 166).;.h

Romaine's popularity as a preacher grew steadily. St.
Dunstan's and St. George's were both crowded with people when he
preached or lectured. According to Cadogan, during this period
"he preached occasionally at Bow church, in exchange with Dr.
[Thomas] Newton [1704~82], (afterwards bishop of Bristol) then
rector of that parish, and lecturer of St. George's, Hanover
Square, and also at Curzon chapel, then called St. George's chap-
el, Mayfair, in exchange with Dr. Trebeck himself, who was morn-
ing preacher there."5 The Rev. James Hervey, while residing in
London, sent the following account of Romaine's preaching to Lady
Frances Shirley (1706?-~78), Lady Huntingdon's aunt, in a letter
dated November 7, 1751:

1The "geven subjects were to be dealt with, one on each
day of the week." See F. R. Salter, Sir Thomas Gresham (London:
Leonard Parsons, 1925), p. 113.

2l ouis Trenchard More, Isaac Newton a Biography (New
York: Charles Scribner's Sons, 1934), p. SOl.

3Jjohn Henry Overton, The Evangelical Revival in the
Eighteenth Century (London: Longmans, Green, and Co., 1907),

p. 65.

bTohn Ward, The Lives of the Professors of Gresham Col-
lege (London: W, Innys, 17LO), pp. 15/-01.

SCadogan, Iife of Romaine in Romaine's Works, VII, 31.

1751
Age 36



60

I once heard Mr. Romaine preach. He chose for his Text, that 1751
very important and equally comfortable Scripture; "Being justi- —
fied by Faith, We have Peace with God through Jesus Christ, our Age 37

Lord."--From which He spoke upon our Saviour's vicarious suffer-
ings, and vicarious Obedience. Their absolute Necessity, and
their complete Sufficiency for our Justification.--I think, he
touched upon the transcendent Excellency of the Bible. I well
remember, He directed Us to the Illumination and Influence of the
Divine Spirit; in order to understand its heavenly Meaning, and
feel its sacred Efficacy,——Points of the last Importance to our
Happiness! I heartily wish Him abundant Succeis in explaining
and enforcing them to his thronged Auditories.

Romaine's success in the pulpit apparently was not match-
ed in his lecture room at Gresham College. At this date it is
impossible to ascertain the exact circumstances that led to his
resigning the position less than a year after entering upon its
duties. The author of the "Memoir of the Late Rev. William Ro-
maine" states that "the admirers of Sir Isaac Newton not relish-
ing the philosophy of Mr. Hutchinson, nor the spiritual remarks
with which Mr. Romaine's lectures were spiced, soon deserted him,

n2

and he resigned. There is little doubt but that he disparaged

some phases of the Newtonian physics and sought to substitute the
Hutchinsonian concepts. Cadogan says that Romaine

had not the highest opinion of the religion, morals, or wisdom of
the age; and in the discharge of his duty in this new office he
pursued a plan which ran counter to them all. He attempted to
prove, that God was best acquainted with his own_works, and had
given the best account of them in his own words.3

Haweis vaguely remembers hearing at the time "that his lectures
were crowded, and his employers offended; and that this, as well

as his opinions, provoked his dismission from the professor-

ship."h

lJames Hervey, Letters from the Late Reverend James Her-
vey, A.)M. Rector of Weston Favell, to the Right Honourable Lady
Frances Shirley (London: John, Francis, and Charles Rivington,
s Do

2Anonymous, "iemoir of the Late Rev., William Romaine,

AM.," The Evangelical Magazine, III (November, 1795), LL6f.

3cadogan, op. cit., VII, 3L.
hHaweis, Life of Romaine, p. 61f.
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Whatever may have been the content of Romaine's astron- 1752
omy lectures, a campaign against him culminated in the publica- Ag;_37
tion of a lecture attributed to him in the Gentleman's Magazine

of March, 1752. The alleged author's name was not given, but he
was identified thus:

The following is the substance of a public lecture lately
read by a present very celebrated professor of astronomy, in the
discharge of his duty, as such, and in pursuance of a plan car-
ried on through four preceding lectures upon the same subject.
But as few perhaps of your readers may be sufficiently acquainted
with this professor's other learned performances, immediately to
discover his name from this specimen, it may not be amiss to in-
form such, that he is no less than the curious editor of Calas-
io's Hebrew lexicon and Concordance in L vols, in folio; the au-
thor of several admired discourses called sermons; of the famous
dissertation upon a Wig-box,* &c. &c. The place where this lec-
ture was read, and to a very crowded audience, is Gresham College

One cannot conceive of Romaine or any other sane person reading
a lecture such as this one. It begins:

In my former lectures I took notice of the difficulties and
absurdities that attend the modern astronomy, and this I did in
order to prepare the way for an astronomy that should be obvious
to common capacities: And as I therein all along rejected tech-
nical terms and mathematical gibberish, as unnecessary, and quite
foreign to the nature of true astronomy, all the modern mathema-
ticians and philosophers have spared no pains to prejudice me in
the opinion of the public: have run into all kinds of reflections
against me, because they considered me as dangerous to the honour
of that study, which they had taken so much pains to render and
preserve unintelligible. Every thing have they said against me,
except what might affect my Christian character, and that has al-
ways been left unattacked. All this have they done, notwithstand-
ing they are not only ignorant of what I have to propose, but
while the wiser and more moderate think there may possibly be
.some truth in doctrines drawn from Moses. These modern philoso-
phers cannot bear to hear it affirmed, that there was any astron-
omy four thousand years ago, and think it greatly derogating from
the honour of the divine Newton to suppose that there was any
philosophy so long before his. But it is from Moses that I pre-
tend to draw what I have to offer, and Moses had his astronomy
from a great master, who did teach more in one line than our mod-
ern astronomers do in a whole folio.

Some say that what I have to advance is extracted from one
John Hutchinson, formerly a famous horse-doctor in the Mews, but
where he got hls astronomy I cannot tell; and others affirm, that
all I have to offer are reveries from Zoroaster, whose works, it

1This work was unknown to Haweis. Ibid., p. 62.

2Gentleman's Magazine, XXII (March, 1752), 99.
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ig well known: I have lately been considering. And all this has
been affirmed, just upon the same good grounds with those on
which the same persons defend their own astronomy; for I have
not informed any one person living what it is I intend to offer.

After I have removed out of the way the obstacles of hard
technical terms and mathematical gibberish, I will then proceed,
without taking any further notice of the clamours raised against
me in coffee-houses, cabals of mathematicians, and their sending
abroad their little disciples, &c. than, according to the example
of my Blessed Saviour, when he wiped off the spital of the unbe-
lieving Jews.

I cannot but laugh at the modern astronomer, because of his
great farrago of hard, mathematical, philosophical, algebraical,
Hellenistical, and Arabic terms. To make a good astronomer, you
must Iirst of all be fully acquainted with an abundance of this
sort of hard names, and then it is proposed for you to purchase
a large pair of globes, and a great tellescope, and starve whole
moon shining nights in gazing at the stars, without being sure of
gaining any thing but an astronomical cold, and for which you may
expect a cure from the contemplation of Juppiter's belts. By
these means we now exceed all that was ever intended for us to
know; for, according to this astronomy, we know more of Infinites
than we really do of Finites. Sir Thomas Gresham never designed
his lecture for such adepts as these, but for sober well-meaning
citizens of common sense and plain understandings.

After noting that contemporary astronomers fail by 121 million
miles to agree on the distance between the earth and the sun, the
writer quotes a long, technical discussion on Jupiter's belts and

Saturn's rings from William Derham's (1657-1735) Astro-theology.

The lecture concludes with the following paragraphs.

I should be glad to know, what use, or what benefit, these ob-
servations have been of to the world? Who was ever made better,
or wiser by such discoveries? If mathematicks have a tendency to
mend the heart; then the most eminent of these mathematical as-
tronomers must have been remarkably good men; and when that is
made appear to have been the case, I myself will become an advo-
cate for mathematicks. But was dying sinner ever comforted by
the spots in the Moon? Was ever miser reclaimed from avarice by
Juppiger's Belts? or did Saturn's ring ever make a lascivious fe-
male chaste?

The only natural and common consequence of these observations
upon the stars, has been almost a certainty of catching cold; I
would therefore propose, in order to make their labours and inge-
nuity at least useful to themselves, that, as they are so per-
fectly well acquainted with the countries in the Moon, they would
despatch by means of their telescopes, an express to the Lunar ine-
habitants, for them to send down a receipt for the making of Fon-
tenelle's lunar lozenges for the cure of telescopical fevers and
Tunatic colds.

#What benefit has accrued to the world from the whole history
of observations upon the stars, though the work of four thousand

lmid., 99¢.
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years? They have only discovered nearly an equal reckoning of
‘of time; and this is really all their discoveries worth mention-
ing; and this I declare publickly, and risk my veracity upon it.
And if this does not satisfy the modern mathematicians and as-
tronomers, let them shew one farther real use of geometry, and we
will then no longer speak against it: but this is certainly suf-
ficient, that they differ one from another in their demonstra-
tions, no less than one hundred and twenty one millions of miles:
and, likewise, I will conclude with observing, That the modern
divinity brings you no nearer, than one hundred and twenty one
millions of miles short of heaven.+

The whole piece smacks of the style of the early six-

teenth century Epistolorum Obscurorum Virorum, which purported to

have been written by opponents of John Reuchlin (1455-1522) and
the new learning.2 One is surprised to find as excellent a schol-
ar as Overtond crediting Romaine with this composition when as
long ago as 1831 a writer held that "that account can however
scarcely be regarded as a correct report, being evidently written
by a person hostile to Mr. Rlomaine]'s views, and desirous of rid-
iculing his opinions."h Shortly after the publication of this
"lecture,” on April 9, Romaine's resignation was accepted by the
College.5 Unfortunately the only light available upon Romaine's
Gresham College experience is very dim and reflected from a dis-
torted source., The following epigram included in "Miscellaneous
Collections Relating to Gresham College" in the British Museum is
dated 1754, but it was probably composed when Romaine left the

College:

1Ibid., 101.

2". . « . they aroused wide-spread ridicule by their bar-
barous Latinity, their triviality, and their ignorance, and un-
doubtedly created the impression that the party opposed to Reuch-
1lin was hostile to learning and progress." Williston Walker,

A History of the Christian Church (New York: Charles Scribner's

Sons, 93‘0), Pe 3360
3Overton, Evangelical Revival in the Eighteenth Century,

p. 66.
hChristian Guardian, October, 1831, p. 365.

SLetter from E, Featherstone, Clerk of the Gresham Com-
mittee, dated October 1, 1948.
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Dum quatit eloquio Romainus sacro,
Dat faciles plausus plebs numerosa suos.
Elatus fastu, stipatusque undique amicis,
Mox professoris nobile munus obit.,
Quid dignum tanto fecit hic promissoor hiatu?
“Newtonus vanas spernit ab axe minas.
Impar tandem oneri, Pol me occidistes amici,
Astra negant famam, quam mihi terra dedit.

1

During the year 1752 Romaine wrote a recommendatory pref-
ace for a three volume work explaining the types and shadows of

the Bible, entitled The Spiritual Magazine; or the Christian's

Grand Treasure.by the Rev. John Allen, minister of the Baptist

chapel in Petticoat Lane, London. In the preface Romaine writes:
« « o o this Magazine is intended for your spiritual mind, as
there is therein contained such an harmony of divine truths, that
will prove a constant feast for your spiritual appetite, rays of
knowledge for your understanding, springs of life and love for
your refreshment, rivers of,  joy for your delight, and an ocean of
happiness for your portion.2
The year 1753 marked a great agitation in Great Britain,
especially in London, over the Pelham administration's Jewish
naturalization bill entitled "An Act to permit Persons profess-
ing the Jewish religion to be naturalized by Parliament, and for
other purposes therein mentioned." By a statute of Edward I the
Jews had been banished, and not until the period of the Common-
wealth did they begin to return. After the Restoration more Jews

came in from the continent, and "as early as the year 1662, they

lBritish Museum MS 6194, f. 294. English translation by
H. D. Glover follows:

Romaine may make the pulpit quake with heavenly eloquence,

As is his due, the poet-mob their facile praise commence;

He's puffed with pride, disdainful, hedged about by many a
friend,

Yet our professor's masterpiece soon meets its destined end.

Pray, is this awe deserved by what our threatened genius
wrought,

For Newton spurns the threat'nings vain wherewith the heaven
is fraught?

And yet the load he cannot bear--"Friends, you've destroyed
me quite,

Renown to me the earth has given, but not the skies of night."

2John Allen, The Spiritual Magazine; or, the Christian's
Grand Treasure (3 vols.; London: A Kidwell [1752]), I, viii
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1 As lecky states, there appears not

had a synagogue in London."
"to have been any legal obstacle to the sovereign and Parliament
naturalizing a Jew till a law, enacted under James I., and di=-
rected against the Catholics, made the sacramental test an essen-
tial preliminary to naturalization."2 Later acts remitted this
requirement in the case of all aliens working in the hemp and
flax industries and of Jewish and Protestant immigrants who had
spent seven years in the American colonies.

Under the guidance of the Pelhams3 the bill was introduc-
ed into the House of Lords on April 3 and quickly passed without
opposition. Roth summarizes the bill thus:

The Bill drawn up provided simply that Jews who had been res-
ident in Great Britain or Ireland for three years might be nat-
uralized upon application to Parliament without taking the Sacra-
ment. The proposals were mild and unprovocative in the extreme—
as Joseph Salvador [d. 1788] had pointed out from the beginning,
the expense of an Act of Parliament would prevent the poorer
classes from being touched by them one way or the other. Only
the rich were affected, being put on a position of equality with
the dependents they had sent out to the West Indies; and, like
all naturalized persons, they would still be unable to become mem=-
bers of the Privy Council or either House of Parliament, to ob-
tain grants of crown lands, or to hold any office of profit under
the Crown. But there was an incidental clause, ostensibly dis-
criminatory, which prohibited Jews (whether native-born or foreign)
from purchasing or inheriting advowsons or presenting to any ec-
clesiastical benefice. The right of presentation went, of cours,
with estates: and thiﬁ reservation implicitly confirmed the right
of Jews to hold land.

The bill was read in the House of Commons for the first time on

April 17. At the second reading on May 7 debate ensued. Several

ljohn Elijah Blunt, A History of the Establishment and
Residence of the Jews in England (London: Saunders and Benning,
1830), p. 72.

2Will:i.am Edward Hartpole Lecky, A History of England in
the Eighteenth Century (3rd ed., rev.; 8 vols.; London: Longmans,
Green, and Co., 1803), I, 262.

3The Hon. Henry Pelham (16952-175L), Chancellor of the
Exchequer, and his brother, Thomas Pelham-Holles (1693-1768),
Duke of Newcastle, came into power together upon the.downfall of
Sir Robert Walpole (1676-17h5§. '

hCecil Roth, A History of the Jews in England (Oxford:
Clarendon Press, 194l), pp. 21Lf.
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speakers expressed opposition to the bill. Onme said that the
bill threatened to rob the British, not only "of their birthright
as Englishmen," but also "of their birthright as Christians."l
Another recalled that the Jews in Queen Esther's day "upon their
getting the power into their hands, . . . . put to death in two
days near 76,000 of those they were pleased to call their enemies,
without either judge or jury."2 Among the speakers for the bill
was a member who thought that the bill might be a means of con-
verting some of the Jews, and that without prejudice to Christ-
janity--"we have no reason to apprehend that any Englishman will
submit to be circumcised, or swear never to taste a Yorkshire ham,
or a bit of good pork or bacon."> The motion to commit passed,
95 to 16. Between the second and third readings of the bill
great opposition to the bill arose, in Parliament and out. Peti-
tion after petition wassent to the Commons both for and against
the bill. One group of traders and merchants in London felt that
the bill "might encourage persons of wealth and substance to re-
move with their effects from foreign parts into this kingdom, and
increase the commerce and credit of this nation," and prayed that
the bill might be passed into 1aw.h The same day the sheriffs of
London presented a petition of the Lord Mayor, aldermen, and com-
mons of the city expressing apprehension "that should the said
Bill be passed into a law, the same would tend greatly to the dis-
honour of the Christian religion, endanger our excellent constitu-
tion, and be highly prejudicial to the interest and trade of the
kingdom in general, and the said city in particular; and therefore

praying that it might not be passed into a law."5 A petition

1The Parliamentary History of England (24 vols.; London:
Longman, Hurst, Rees, Orme, & Brown, 1800-19), XIV, 1366.

2Ibid., 1407. 3Ibid., 1385. thid., 1417,
5Ibid., loc. cit.
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against the bill was presented by the "subscribing merchants and 1753
traders of the city of London"! pleading that if the bill became Ag;-38
a law it would have bad effects upon the nation's Christianity
and business.

Despite the fact that none of the bishops had opposed the
bill in the House of Lords,2 many of the clergy joined in the hue
and cry against it, and not the least among them was Romaine. On
May 22 the bill was read a third time in the House of Commons,
and although opposed it was finally passed. Henriques states
that the bill might have '"been wrecked in the Lower Houss, had
not some of the enemies of the Government slackened their efforts
against it, in the belief that it would cause widespread unpopu=-
larity throughout the country against the party in power."3 A
veritable storm of protest propaganda against the bill swept the
country. A flood of pamphlets on both sides of the proposition
almost inundated the public.l

During the interval between the passing of the Act by
Parliament and its royal sanction by the King, Romaine published
a pamphlet entitled A Modest Apology for the Citizens and Mer-

chants of London, Who Petitioned the House of Commons Against

lrpid., 1118,

2After the bill became a law Romaine wrote: "The maxim

was first broached in this ever memorable year of thinking it no
dishonour to Christ, to admit blaspheming Jews into one and the
same society with believing christians; and I dare maintain, that
the present set of ~——ee-- is the only one since the time of
Christ, that would have countenanced so antichristian a measure."
[William Romaine} An Answer to a Pamphlet, Entitled, Considera-
tions on the Bill to Permit Persons Professing the Jewish Re-
ligion to Be Naturalized in Romaine's Works, VIII, 300f. Thomas
Birch observed that by the blank "I presume he means bishops."
See Parliamentary History, XIV, 1hL32.

3H. 5. Q. Henriques, The Return of the Jews to England
(London: Macmillan and Co., 1905), p. 123.

Lsee 1ist of pamphlets in Joseph Jacobs and Lucien VWolf,
Bibliotheca-Judaica. (London: Office of the "Jewish Chronicle,"
EBB) s PP 63-68'
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Naturalizing the Jews. The text for this work was Acts 16:20,

"These men, being Jews, do exceedingly trouble our city." One
wonders whether it might have occurred to the author that this
accusation was originally brought against the apostle Paul and
his friends. In his preface Romaine sets forth two guiding prin-
ciples, which he urges upon his readers.

If any cool moderate spirit should begin, as he is reading, to be
offended,  we beg of him to turn back to these two remarks, which
contain our Apology; and, if he will be pleased to read them
twice over, we hope they will abate his heat, and enable him to
proceed with temper,

I. We look upon the Jews, who lived in the time of Christ,
as traitors, rebels against God. The act of rebellion was re-
Jjecting Jesus for the promised Messiah, and crucifying him for a
malefactor: for this Jesus was true God, and is still the God of
the christians. He is the king of all worlds, and according to
our laws he has all power in heaven and in earth. And was it not
then, by our laws, rebellion to attempt to dethrone and murder
this sovereign Lord of the universe? Doubtless, it was the high-
est act of treason which man can commit.

II. The present Jews are guilty of the same treason, by aid-
ing and abetting traitors: for they defend their ancestors' re-
bellion; they Jjustify the crucifying of the Son of God; and, if
they had him in their power, they would crucify him again. Their
books are full of the bitterest curses and blasphemies against
Jesus Christ, and they say such shocking things of him, as we
dare not repeat. Now, this we bring in [is?] high treason; be-
cause the aiders and abettors of treason against God must be
traitors of the blackest nature.

If the candid reader will apply these two rules to treason in
our own civil affairs, and consider in what light the law looks
upon him, who should take away the life of the king, and upon him,
who was an aider and abettor of the regicide, then we &ope he
will judge charitably of the following remarks . . . .

The pamphlet amplifies these propositions and goes on to prove
that the Jews must be naturalized against God's will, if at all,
for did not Moses prophesy that "among these nations thou shalt
find no ease, neither shall the sole of thy foot have rest; but
the Lord shall give thee there a trembling heart, and failing of
eyes, and sorrow of mind."2 Romaine insisted that naturalizing

the Jew would make this prophecy and others impossible of fulfill-

1{william Romaine] A Modest Apology for the Citizens and
Merchants of London, who Petitloned the House of Commons against
Naturalizing the Jews in Romaine's Works, Vill, 2L/f.

2Deut. 28:65.
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ment and that the nation would be flying in the very face of De- 1753
ity by so doing. Age 38

In what manner the Naturalizing of the Jews will affect the
authority of these prophecies is very obvious; for first, God
cast them off for rejecting Christ; and we take them in: he drove
them out of their own land, because of their unbelief, but we re-
ceive them as free-born subjects in our land, notwithstanding the
same unbelief. God expelled them, they come. to us expelled, and
we naturalize them: so that, what he made their punishment, we
turh into a reward, by doing which, we act directly against prov-
idence, for we take them into our communion, whom he had excom-
muicated, and we give them a better land to maki them amends for
losing that, of which he thought them unworthy.

Some of Romaine's passages were anti-semitic in the extreme. The
following example must suffice.

You know a Jew at first sight. And what then are his distinguish-
ing features? Examine what it is peculiar that strikes you. It
is not his dirty skin, for there are other people as nasty; nei-
ther is it the make of his body, for the Dutch are every whit as
odd, awkward figures as the Jews. But look at his eyes. Don't
you see a malignant blackness underneath them, which gives them
such a cast, as bespeaks guilt and murder? You can never mistake
a Jew by this mark, it throws such a dead, livid aspect over all
his features, that he carries Svidence enough in his face to con-
vict him of being a crucifier.

The signing of the Act by the King only redoubled the ex-
excitement. Caricatures of Jews were sold in the shops. Anti-
semitic ballads were heard in the streets. Even children took
part in the demonstrations. Thomas Birch wrote to the Hon.
Philip Yorke (1690-176L) on June 23:

The clamour against that Act is now evidently designed to in-
fluence the election next year; and the rage of the people is un-
governable.~~The bishop of Norwich [Thomas Haytor (1702-62)] was
insulted for having voted for it, in several parts of his diocess
whither he went to confirm; the boys at Ipswich in particular
calling out to him for circumcision, and a paper being fixed up
to one of the churches, that the next day being Saturday, his
lordsgip would confirm the Jews, and the day following the Christ-
ians.

The Wesleys apparently took no part in this controversy. Wwhite-
field deprecated Romaine's activity against the Act, as is seen

l[Romaine] A Modest Apology in Romaine's Works, VIII, 256,
%Ibid., 258f.  SParliamentary History, XIV, 131.
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in the following excerpt from a letter to a friend dated June 8,
17533
I am glad that Ur. Rlomaine)! is owned. This gives me hopes,
that he begins to preach as when he first set out, and as he told
a friend, a little before his embarking, "that he hoped he
should." It never went better with his heart than then. God
keep him and all from further entanglements by fleshly wisdom and
worldly pglicy! which I think have nothing to do with the work of
the Lord.
Romaine, however, had not given over championing the anti-Jewish
cause, for he was now as zealous in seeking the repeal of the
measure as he had been in seeking to preventits passage. The Gov-
ernment began to realize that the unpopular Act might cost them
the fast approaching general election. On July 17 Pelham wrote
to- the Duke of Newcastle, "I hear, also, the Jew bill is more ex-
tensive than you seem to imagine; they will call it an act of the
administration; but the worst of all is, that the country is
ready to receive a disadvantageous impression."3 A few days lat-
er he was suggesting to his brother that "if you find it gives a
real uneasiness, repeal next year, as a matter of no consequence
in itself; but if it gives disturbance to weak minds, it is right
to indulge them."h Next year would be too late for repeal, how-
ever, as events were soon to prove. The leaders of the movement

for revocation were tireless, and "among the clergy of the Church

of England one of the most active in fanning the absurd agitation

l"Mr. R—————=" is here identified as "Nr. Romaine" by

J. R. Andreyz in his George Whitefield A Light Rising in
Obscurity th ed.; Kilmarnock: John Ritchie, Ltd., n.d.),
p. [ ]

2George Whitefield, The Works of the Reverend George
Whitefield, M.A. (6 vols.; London: Edward and Charles Dilley,
1771-72), 111, 15.

3Willia.m Coxe, Memoirs of the Administration of the Right
Honourable Henry Pelham (2 vols.; London: Longman, Rees, Orme,
Brown, and Green, 1829), II, L8L.

bvid., L8S.
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on the Jewish question," according to Lecky, "was Romaine."1

One of the outstanding pamphlets supporting the Act was
written under the pseudonym of Philo-Patrise, entitled Consider-

ations on the Bill to Permit Persons Professing the Jewish Relig-

ion to Be Naturalized by Parliament, the preface of which was

dated July 15, 1753, in London. It points out, in the form of a
letter to a friend inquiring about the Law, the Act's limitations
as contrasted with the exaggerations of its opponents.

When I attentively consider the extraordinary Pains that have
been every-where taken to misrepresent the late Act . . . . That
it has been represented as a general Naturalization of this Peo-
ple, even in Preference to Protestants; as a Call of them from
all Parts of the World, and by Consequence as detrimental and di-
ametrically opposite to Christianity, and dangerous to our excel-
lent Constitution; I say, when all this is duly considered, I am
not in the least surprised at the Information you give me, of the
uncommon Alara your Neighbors have been in, by misapprehending
the said Act.

The author points out that Jews had been entitled to naturaliza-
tion under certain conditions for some time and that the new Law
applied only to such as could finance a parliamentary bill and
satisfy the members of their worthiness. He answers arguments
that Jewish naturalization is

1. Dishonourable to the Christian Religion.

2. Dangerous to the Constitution.

3., HIghly prejudicial to the Interest and Trade of the King-

dom in general. 3
L. And of the City in particular.

One could wish that Romaine had been the author of this liberal
and well-written defence of the naturalization Act, but as it was
he wrote an answer to it about the middle of October. Romaine's

pamphlet is dated by the following comment in a letter from Birch

1

6 Lecky, History of England in the Eighteenth Century,
I, 266.

2[Philo~Patriae] Considerations on the Bill to Permit
Persons Professing the Jewish Religion t0 Be Naturalized By bar-
Iiament (London: R. Baldwin, 1753), Pe L.

3Ibid., p. S.
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to Yorke written on October 20, 1753:

On the other side there was published this day sennight a pamph-
let of an hundred pages in 8vo, sold for sixpence, or distributed
gratis, under the title of "An Answer to the Considerations on
the Jews Bill." It is ascribed to Romaine; and has all the dis-
tinguishing characters of that writer, impudence, buffoonery,
virulence, and insincerity— . . . . The chapter pretending to
shew from Scripture authority that we ought to have no commerce
with that nation, is not to be matched out of the Church of Rome
for falsification of the doctrine of the New Testament.

The full title of Romaine's booklet was An Answer to a

Pamphlet, Entitled, Considerations on the Bill to Permit Persons

Professing the Jewish Religion to Be Naturalized; Wherein the

False Reasoning, Gross Misrepresentation of Facts, and Perversion

of Scripture, Are Fully Laid Open and Detected, and it was re-

printed several times by "the Citizens of London" in the repeal
effort. On the title page appeared the words from Acts 1lh:l,

"The multitude of the city was divided, and part held with the
Jews, and part with the apostles." It would be unprofitable to
analyze the work in detail. Sufficient to note that its argu-
ments are all based upon unreasoned fears as to possible future
Jewlsh supremacy in state, trade, and religious affairs. The fol-
lowing quotation illustrates this spirit of fear:

And rich enemies too, brought in to purchase land estates among
us, and to get such power and influence, as is inseparable from
holding those estates; and will not these enemies endanger our
constitution? especially since these rich Jews may have influence
enough over the poor to get some false Messiah set up, and to
make our country a scene of blood and desolation; will not this
endanger our constitution? Or if they should not set up a false
Messiah, yet their law allows them to hold no faith with us—no
gith Ean bind them; and will not such men endanger the constitu-
on?

The Hutchinsonians, Romaine among them, opposed the Jew-

1Birch doubtless had the Romaine-Warburton controversy
in mind. Supra, pp. 25ff.

’Quoted from the Hardwick Papers in Parliamentary His-
tory, XIV, 1432.

3[Romaine] An Answer to a Pamnhlet, Entitled, Considera-
tions on the Bill to FPermit Persons Professing the Jewish Relig-

ion to Be Naturalized in Romaine's Works, VIII, 326f.
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ish Naturalization Act as a logical outgrowth of their position 1753
that the Rabbis had corrupted the pure Hebrew text of the 0ld Ag;.39
Testament and the divine pattern of Jewish thought and life.
Bishop Horne was "highly gratified by the part taken in that per-
ilous business by the Reverend William Romaine; who opposed the
Considerations dispersed about the kingdom in defence of the Jew-
Bill, with a degree of success, which reminded us of Swift's op-

1 Ro-

position to Wood's Half-pence in his Drapier's Letters."
maine is said to have written an answer to Dr. Josiah Tucker's

(1712-99) Letter to a Friend Concerning Naturalization, but this

seems to have been an error--a confusing of Tucker's pamphlet and
that by Philo-Patriae.
Picciotto describes the paper controversy over the Bill.

It was attacked and defended, censured and praised, abused and
commended. Not only the then existing organs of the press took
the one or the other side of the controversy,--it was mostly the
other side,--but a number of persons in private or public life
rushed into print, sometimes to enlighten, more frequently to
bewilder or further prejudice the publiec mind. The Gentleman's
Magazine, the Westminster Journal, and the London Evening Post,
distinguished themselves for the bitterness of their invectives
against the Jews. The General Evening Post and the Public Adver-
tiser had the courage to open their columgs to those who dared
speak the truth to an ignorant multitude.

It was a war of opinions, and the victory went to the repeal
forces. When the next session of Parliament opened on November
15 the Pelhams were ready to revoke the offending measure. On
November 28 a Bill was passed repealing all of the unpopular Act,
and the Royal assent was given on December 20,

Romaine's close friend and biographer, Haweis, viewed

his part in the 1753 debates much as one would today.

1Jones, Memoirs of Horne, p. 72.

2Anonymous, "Memoir of the Late Rev, William Romaine,
AM.," Evangelical Magazine, III (November, 1795), LL6.

3James Picciotto, Sketches of Anglo-Jewish History (Lon-
don: Triibner & Co., 1875), p. 88.
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He acted, I am persuaded, conscientiously, supposing it, opposi-
tion to the revealed will of God, and an attempt to defeat the
fulfillment of the prophecies. Yet many in that day, and more in
the present, among which I own myself ever to have been, no more
thought the naturalization of the Jews would affect the prophetic
word, than the Newtonian philosophy impeach the veracity of NMoses
respecting the creation; nor that their admission to the rights
of citizenship in England, would be attended with any of the ter-
rible consequences so strongly painted and apprehended . . . .
However he had the cry of the nation with him, and of the citi=~
zens of the metropolis; to which he had greatly contributed by
his writings ang his preaching: and added thereby not a little to
his popularity.

This was the last public controversy in which Romaine took active
part. Even though he sympathized strongly with the Calvinists in
their strenuous contention with the Arminians in the early 1770's,
he refused to take part himself. He wrote to one of his con-

verts, Zachary Shrapnell (1724-96) on October 29, 1772: "For more

than twenty years2

my dear master has delivered me from a spirit
of controversy; and I trust he will deliver me to the end."3

The year 175L marked the beginning of Romaine's close
friendship with the Rev. Thomas Jones (1730-62), a young man of
twenty-four years of age, who had graduated Master of Arts at
Cambridge that very year.h A year earlier Jones had begun his
service at the Collegiate Church of St, Saviour, Southwark, known
also as St. Marie Overie, but since 1905 as Southwark Cathedral.
This ancient church was served by priors from the twelfth century
until the Reformation, after which "the Church was usually served

by two 'Preaching Chaplains' of independent powers."S In his

lHaweis, Life of Romaine, pp. 58f.

2Romaine often was inaccurate as to dates and periods of
time in his recollections of later years.

3Haweis, op. cit., p. 98.

hJohn Venn and J. A. Venn, Alumni Cantabrigienses
(2 piggs, 6 vols.; Cambridge: University Press, 1922-), rart I,
11, .

5(W.] Thompson, The History and Antiquities of the Col-
legiate Church of St. Savicur (St Jarie Overie), Southwark

(London: Elliot Stock, 190L), p. 135.
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preface to The Works of the Rev. Thomas Jones, M.A. Romaine gives 1754

a sketch of his friend's life and dates his spiritual awakening Age 39
at this time. "Our great intimacy and friendship," says Romaine,
"has given me a constant opportunity of being a witness of God's
gracious dealings with his soul."1 Romaine doubtless was a means
of helping the young Chaplain to an assurance of faith, and Jones
soon became known as one of the "Methodist" preachers of London.
The inscription on his monument in Southwark Cathedral describes
him as a "'painful' (i.e., painstaking) ‘'minister, followed much
for his doctrine.'"2 In addition to his sermons and lectures at
St. Saviour's, he preached in the chapel of an almshouse in the
parish, distributed Evangelical books and tracts to his parish-
ioners, and instructed children weekly in his own home .3

At about this time, or perhaps a year or two earlier, Ro-
maine became friendly with the Rev. Henry Venn, M.A. (172L4-97),
of the well known clerical family of that name. Venn, a Fellow
of Queen's College, Cambridge, served as curate for the Rev. Adam
Langley (1703?-89), who held the livings of St. Matthew, Friday
Street, London, and West Horsley, in Surrey, from 1750 to 175k,
spending a part of each summer in London. During this period he
experienced the same change of heart which characterized all the
Evangelical clergy of that day. His descendent, John Venn, in
190l spoke of it as "the turning point in his religious life" and
added that it .
marked his departure from the old type of Churchmanship which he
had inherited, to that now familiar as Evangelicalism. The
change was effected after much internal question and struggle,

and study of the Scriptures. It does not seem to have been in
any way due to the guidance or instigation of others. He had no

lThomas Jones, The Works of the Rev., Thomas Jones, M.A.,
prefixed by "A Short Account of His Life" by William Romaine
(24 ed.; London: Edward Dilly, 1763), p. viii.

2Thompson, op. cit., p. 26.
3Thomas Jones, op. cit., p. xvi.
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acquaintance at this time with any of the few who had preceded
him, either within the Church, like Grimghaw and Romaine, or on
its borders, like Wesley and Whitefield.l

From 1754 to 1759 Venn was Curate of St. Mary's, the Clapham par-
ish church on the outskirts of London. The Rev. Sir James Ston-
house (d. 1792) held this living from 1753 until his death, but
he seems to have "left the curate to do what he pleased."2 Venn
conducted the Sunday morning service at Clapham, preached on Sun-
day afternoon at St. Alban's, Wood Street, and in the evening at
St. Swithin's, London-stone. Weekday lectures at Clapham, St.
Swithin's, and St. Antholin's filled out his schedule of appoint~-
ments.? At Claphaﬁ Venn became the intimate friend of a young
businesg man, John Thornton (1720-90), who had inheriped a large
fortune; throughout his long life Thornton was a great benefactor
to the Evangelical cause--buying advowsons, building churches,
and aiding the preachers in every possible way. There at Clapham
these two young men sowed the seed of an association which in the
next generation would spring up as the "Clapham Sect" to bear
fruit in the spiritual, moral, and political life of the nation.
Venn at this time was equally hospitable to the Arminians and Cal-
vinists, although he was to become very shortly a moderate Calvin-
ist himself. During these years the Evangelical clergy of London
began to find a congenial center of fellowship at Thornton's

home on the northeast side of Clapham Common.h

The year 1755 was an eventful one for Romaine. Both St.

LJonn Venn, Annals of a Clerical Family (London: Macmil-
lan and Co., 1904), p. L.

2Ibid., 7S.

3John Venn, The Life and a Selection from the lLetters of
the Late Rev. Henry Venn, N.A., €d. Henry venn (Lth ed.; London:
John Hatchard and Son, 1835), p. 2L.

hJohn Thornton's house is in the process of being demol-
ished as these words are written in April, 19L9.
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Dunstan-in-the-West and St. George's, Hanover Square, were crowd-
ed to the doors with eager hearers, largely from the poorer class-
es, much to the disgust of the parishioners. Among those of high-

er standing who were converted at St. George's was John Sandera1

(1710-99), for many years state coachman to King George III.2

He became a consistent supporter of Romaine through the years.
When the fashionable pew holders began to complain of the crowded
conditions, the old Earl of Northampton, James Compton (1687-
1754), a staunch friend of Romaine's, expressed surprise that
"such complaints should be made with respect to the House of God,
by thése who could bear to be much more incommoded at the play-
house without complaint."3 The Wesleys rejoiced in the awakened
clergy who were now serving in and near London. In a letter to
the Rev. Walter Sellon (1715-92) dated February L, 175§§:§;§ie
of the progress of the Revival in London. "The ILord of the har-
vest is thrusting out labourers in divers places. Mr. Romaine,
Venn, Dodd,S Jones, and others here are much blessed. Pray for
them as well as us."6

Romaine was married on February 11, 1755, to Miss Mary
Price (1730?-1801) of Shoreditch. The Gentleman's Magazine re-

ports the marriage on that date: "Rev. Mr. Romaine, lecturer of

1Seymour mistakenly refers to "Sanderson" in his Life and
Times of the Countess of Huntingdon, I, 131f.

ZAnonymous, "Memoir of J. Sanders," Evangelical Magazine,
VII (November, 1799), LLIf.

3Goode, Faith Triumphant in Death, pp. 26f.

hSellon, formerly one of Wesley's preachers, was now or-
dained and serving at Smithsby near Ashby-de-la-Zouch.

SWilliam Dodd (1729-77), a quasi-Evangelical at this time,
was hanged in 1777 for forgery. Infra, pp. 252ff.

6L. Tyerman, The Life and Times of the Rev, John Wesley,
M.A. (3rd ed.; 3 vols.; London: Hodder and Stoughton, 1876),
1T, 203.
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"St. Dunstan's in the West--to Miss Price."l The author of the
"Memoir of the Late Rev. William Romaine" describes the bride as
"Miss Price, of Shoreditch, a pious lady of genteel fortune."2
The following entry may been found in the Bishop of London's
Registry--Marriage Licenses:
ROMAINE., William (Clerk) B

1755 Februa ?) 8th
of Middle Temple., London

&. PRIORE., Mary S?ﬂ
of St. leonard's., Shoreditch Mi

at St. Dunstan's in the West or St. Leonards
This is very evidently a record of Romaine's marriage license.
He was a Clerk, a bachelor, and quite possibly was residing in
the Middle Temple, as one of his lectureships at St. Dunstan's
was endowed for the benchers of the Temple nearby. The age of
the bride is correctly given, as well as her residence at Shore-
ditch. The only apparently irrelevant datum is her family name--
Priore. The parish registers of St. Leonard's Church, Shore-
ditch, have not been available for consultation since the recent
war, but it is very probable that the confusion in names could be
cleared up by reference to them. The marriage is not recorded
in the register of St. Dunstan-in-the-West-~hence it was quite
likely performed at St. Leonard's. Nothing is known of Mary
Price's family or background, except that Romaine refers in his
letters to her sister, a Mrs. Owen, Jr., who lived with her fami-
ly at Tiverton in Devonshire.h Romaine's letters indicate that
the marriagé was a happy one. The Rev. William Grimshaw (1708-

63) in a letter dated February 7, 1761, said, "I've wrote by this

lgentleman's Magazine, XXV (February, 1755), 91.

2Anonymous, "VYemoir of the lLate Rev. William Romaine,

A.M.," Evangelical Magazine, III (November, 1795), LL6.

3Bishop of London's Registry--Marriage Licenses, p. 592.
hRomaine's Works, VII, 143, 332.
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post to dear Mrs. Romaine. That's a precious soul."l

Romaine's name appears in the correspondence of two Evan-
gelical clergymen in rural England about this time. Samuel Walk-
er (1714-61) of Truro, Cornwall, and Thomas Adam (1701-84) of
Wintringham, Yorkshire, were close friends although separated
from each other by many miles. In a letter to Adam dated Febru-
ary 16, 1755, Walker wrote:
Mr. Romaine, no doubt you have heard of as a popular preacher in
London: he hath appeared with boldness, and was particularly so
free in the time of the Jew act, that there was talk of his being
taken into custody. Some time ago he printed a sermon upon the
frequent robberies; wherein he showed, I thought, a very honest
heart, though he seemed wanting in the Christian scheme. I m
since told, I hope falsely, he is siding with the Moravians.
The St. Dunstan lecturer's name is now becoming known beyond the
confines of London. Walker's reference to Romaine and Moravian-
ism is obscure. His nearest approach to Moravianism was his
association with Benjamin Ingham (1712-72) a few years later,>
but Ingham had separated from the Moravians several years before
before 1755.h

Romaine's sermon mentioned in Walker's letter had been

preached at St. Dunstan's, St. George's, and other London church-

es--A Method For Preventing the Frequency of Robberies and Mur-

ders, from the text in Matthew 15:19-20: "Out of the heart pro-
ceed evil thoughts, murders, adulteries, fornications, thefts,

false-witness, blasphemies: these are the things which defile a
man," The sermon was an exposition of the nature of inborn sin

and its remedy. His own outline follows:

1J. W. Laycock, Methodist Heroes in the Great Haworth

Round 1734 to 1784 (Keighley: Wadsworth & Co., 1909), p. 215.
2

Christian Observer, 1803, 345.

31nfra, p. 130.

hL. Tyerman, The Oxford Methodists (London: Hodder and
Stoughton, 1873), p. 136.
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First, It is here asserted, that the heart, the fountain of 1755
all our actions, is polluted. -
Secondly, The manner in which it became polluted is here Age 1O

plainly implied, and this will lead us,
s 1Thirdly, To enquire into the means of cleansing and purifying
t.

Such preaching on the sinfulness of human nature was not often
heard in those days, although Romaine quoted the Church's Ninth
Article to prove that he was preaching orthodox doctrine. His ap-
plication was pointed and urgent.

A man does not cheat himself more, who fancies himself to be in
good health, when he has been long ill, and is Jjust dying, than
he who fancies his heart to be pure, although every thing that
flows from it is impure. This is one of the great delusions of
sin. It lulls the sinner into a state of security, and tempts
him to believe, that his heart is pure and without spot, although
it be nothing but corruption and deformity. Whoever is tempted
into this belief does not know himself. And if any of you have
fallen into this fatal error, I pray God to let you know your-
selves: for you are as yet perfect strangers to your own breasts.
If you were to see them naked and open, with all the little lurk-
ing places, where self-love and vain-glory conceal your failings,
the moment you beheld the horrid sight, it would force you to cry
out, "Jesus, Master, have mercy on me." Oh! what a blessing
would it be, if you would now speak these words from your hearts.
I hope you will. And may the Lord God of heaven shew you, what
you reallg are by nature, and then make you what you ought to be
by grace.

Among those who heard Romaine preach at St. Dunstan's
that spring was a young man in his thirtieth year. John Newton
(1725-1807) had spent a number of years as captain of a slave
ship, but God had answered his prayer "that the Lord, in His own
time, would be pleased to fix me in a more humane calling,"3 and
in 175l providential circumstances led him to forsake the seafar-
ing life. Early in 1755 Newton and his wife were in London en-
Joying fellowship with the Evangelicals-—preachers and laymen--
in the churches of the Establishment, the meetings conducted by

lWilliam Romaine, A Method for Preventing the Frequency
of Robberies and Murders in Romaine's Works, IV, 360.

2

Ibid., 386f.

3Josiah Bull, John Newton of Olney and St. Mary Woolnoth
(London: The Religious Tract Society, n.d.), p. O1l.
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Whitefield and Wesley, and the services in Dissenting chapels.
On Thursday, March 20, he wrote in his diary, "Heard Mr. Romaine
on Ephes. vi. 1. May God increase the number of faithful la-
bourers where they are so much wanted, and give success to their

ministry."t

More than two years were to pass before Newton be-
gan to give serious thought to entering the ministry of the
Church.

Early in the year 1755 Romaine published his first book,

a series of nine expository sermons on the one hundred and sev-

enth Psalm entitled A Practical Comment on the Hundred and Sev-

enth Psalm. He warned his readers in the preface that the ser-

mons

are not in the least indebted to the boasted light of nature,
they borrow no ornaments from the celebrated religion of nature,
nor do they receive any aids from the moral scheme; but they are
the plain honest truths of scripture, of the christian church,
and of the church of England. And yet these great authorities
are not sufficient to protect them from contempt, nor to excuse
the author from the charge of novelty. He is very sensible of
it. He has been long enough acquainted with the received opin-
jons of the age, and he cannot expect any kind of applause, and
he thanks God he does not desire it, from the present set of
great and learned men. If you are doing right, you will certain-
ly be censured; and if gou resolve to do right, you must learn to
neglect censure . . .

He pleaded that "we are departed from the doctrines of the reform-
ation, and yet we keep up our subscriptions to the articles and
homilies then established, which are entirely ‘founded upon the
certainty of the fall of mankind in Adam, and of their recovery
in Jesus Christ."3 The Reformation doctrines, he says, "are now
dressed up by our great men in a bear-skin, and baited under the
odius nick-name of Enthusiasm, and our people begin to join the

cry, and to fancy, that a man must be a little tinctured with

pid., p. 68.

2William Romaine, A Practical Comment on the Hundred and
Seventh Psalm in Romaine's Works, IV, vf.

3Tbid., viii.
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enthusiasm, before he will make himself so ridiculous, as to de-

nl Whether or not others feared a

fend these exploded doctrines.
nickname from this quarter, Romaine did not. "The ministerial
clergy are welcome to call me what they please. I honour their
reproach: for I find myself in the best company by leaving

theirs."?

He included in the best company the whole body of 0ld
and New Testament saints, the primitive fathers, and the martyrs,
all of whom embraced these doctrines.

In his preface Romaine took occasion to denounce the

Monthly Review, which had seldom a kind word for Methodist33 and

Hutchinsonians and had slightingly referred to his sermon on A

Method for Preventing the Frequency of Robberies and Murders the

year before.h

Only let me give thee a friendly caution against being misled
by a set of infidel writers, who pretend to give characters of
books, which they never read, in a thing called the Monthly Re-
view, in which I have seen every sound doctrine of christianity
ridiculed and blasphemed, and every damnable heresy openly defend-
ed and maintained. I expect no favour from these men. I desire
none. To be spoken of well by them would be indeed reproach;
their abuses will do me service, .nd they may load me with en-
thusiasm, I will carry it patiently, and would suffer any infamy
or torment upon earth, rather than be answegable for their horrid
blasphemies against Jehovah and his Christ.

The Monthly Review's treatment of Romaine hardly called for such

an attack--only partially quoted here. His lack of patience and
restraint proved to be the beginning of a feud between the period-
ical and himself which persisted to his death. James Hervey ex-
pressed his disapproval of Romaine's attack in a letter dated

April 5, 1755.

bid., x.  2Ibid., loc. cit.

31n 1767 John Newton's sermons were grudgingly praised as
"plain, pious, practical discourses, with a due seasoning of or-
thodoxy." Monthly Review, XXXVII (October, 1767), 316.

Uyonthly Review, X (May, 1754), 397f.

5Romaine, Practical Comment on the Hundred and Seventh
Psalm in Romaine's Works, IV, xcx.
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Mr. Rlomaine] has let fly upon them, in a Manner that is, I
think, more zealous than judicious; such as shews him to be gall-
ed by their Invectives, though he professes the contrary; and
such as seems to betray Resentment, rather than display a calm
and dispassionate Concern for the Truth.l

He treated the Psalm as a paean of rejoicing and thanks-
giving for the redemptive work of Christ for sinners, and the ser-
mons were intensely evangelistic in tone. From the fourth verse,
"They wandered in the wilderness in a solitary way, they found no
city to dwell in, hungry and thirsty, their soul fainted in them,"
Romaine described the sufferings of a traveller lost on a desert,

and continued:

And if you can thus pity another person in this distress, 0 shut
not up the bowels of your compassion against your own selves: for
this is indeed your own case. You are this very lost ruined sin-
ner. Every one of you, every son of Adam is, in this wilderness—
in it you have lost your way to heaven, and with the best of your
natural abilities and reasoning powers cannot find it again: or
if you could find it, yet you are not able to walk in it, because
you are dying of hunger and thirst, whether you feel it or not:
for you have no food from Christ, who says, I am the bread of
life, to support your sinful souls, and therefore you must perish
with hunger, and you have no grace from the holy Spirit, which is
the water of life, and therefore you must perish with thirst.
This is by nature the condition of every man who cometh into the
world--and whoever thou art, who hast not seen thyself in this
condition, thou art still in the waste and howling wilderness.
Although the body may lodge in a palace, yet thy poor soul is in
a desart: for if thou hast not yet found thy losg estate, thou
hast not yet taken one step toward thy recovery.

Another quotation must suffice to show the character of these ser-
mons.,

If you believe what has been said of your fallen estate, and
yet have no desire to be redeemed from it, how do you quiet your
consciences as to this absurd conduct? you do believe, that man
is by nature sinful and miserable, and yet you have no desire to
be redeemed from sin and misery, how inconsistent and contradict-
ory is this proceeding? do you chuse then to be in darkness rath-
er than in 1light? is death preferable to life, or bonds to liber-
ty? Oh miserable man, whom sin thus infatuates! whoever thou art,
thou art self-condemned: because thou hast seen thyself fallen,
and yet hast no desire to be raised up. By what arguments, what

1James Hervey, The Works of James Hervey, 1l.A. (New and
complete ed.; 7 vols.; London: F. and G. Rivington, 1797),
VII, 35.

Romaine, Practical Comment on the Hundred and Seventh
Psalm in Romaine's Works, IV, 86.
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entreaties, shall I prevail with thee? how shall I touch thy
heart, and win thy affections, to make thee desire, what thou
knowest already thou must desire, before thou canst be happy?
blessed Jesus! this is a York above my power. Take it Lord in-
to thine own hand . . . .

The Monthly Review took no direct notice of this work,

but its columns contained short reviews of two published answers

to it, both anonymous. Of An Answer to the rev. Mr. Romaine's

Comment on the eviith Psalm the reviewers said, "We have here a

modest, candid, and sensible vindication of the literal sense and
meaning of the cviith psalm, in opposition to Romaine's wild and
fanatical interpretations."2 The second work was written by the
Rev. John Douglas (1721-1807), later Bishop of Carlisle and Sal-
isbury, but published anonymously. Its full title was An Apology
for the Clergy: With a View to Expose the Groundless Assertions

of a Late Commentator on the 107th Psalm; and to Undeceive the Ad-

mirers of Certain Popular Declaimers, by Showing the Dangerous

Consequences of their Manner of Preaching. The author accused

Wesley and Whitefield of preaching "enthusiasm" in their own
chapels to escape "episcopal jurisdiction" and predicted that the
Hutchinsonians were tending "with large strides towards a separa-
tion."3 He decried Romaine's remarks about the clergy and object-
ed to the assumption that there are unbelievers in every congrega-
tion. "Now I think," wrote Douglas, "a preacher should take it
for granted, that every one of his hearers is a sincere believer

in Jesus Christ."h The Monthly Review commented: "Ro[mainle,

and other Hutchinsonian ranters, having grossly abused the clergy

of our established church, in their sermons, in their pamphlets,

and in news-papers, for preaching morality, and for other such

Ypid., 117f.  2Monthly Review, XII (¥ay, 1755), 399.

3[John Douglas] An Apology for the Clergy (London:
S. Bladon, 1755), p. 3.

thido, P 150
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like wicked Anti-Hutchinsonian doings; this apologist offers some

things in vindication of the said clergy, and likewise exposes
the folly, and dangerous tendency of the principles and practices

of our modern enthusiasts, or popular preachers, as they are by
1

some stiled."

Shortly after the publication of Douglas's Apology for

the Clergy, the same author appeared in print, again anonymously,
in a satirical "defense" of Romaine against his own pamphlet.

The title of this work was The Destruction of the French Foretold

by Ezekiel; or a Commentary on the Thirty-fifth Chapter of That

Prophet; Intended as a Specimen of Mr. Romaine's Manner of Inter-

preting Seripture; with a Word or Two in Vindication of That Gen-

tleman and His Imitators, from the Censure of a Late Apologist

for the Clergy, and it was welcomed by the Monthly Review in the

following words:

From Ezekiel's prophecy against Mountseir, the ingenious au-
thor of this pamphlet draws a humourous application to Mounseir
of France; and supports his irony by arguments naturally deduced
in the manner of Mr. Romaine; vide his Commentary on the 107th
Psalm, mentioned on the Cover of our Review for February last.
He makes a merry proposal for incorporating our modern decypher-
ers of Hebrew enigmas, by royal charter, under the name of The
president and fellows of the college of state interpreters, with
ample salaries annexed; and he points out Mr2 Romaine as the
properest person in the world for president.

Romaine also published during the year A Discourse on the

Benefit Which the Holy Spirit of God Is of to Man, in His Journey

through Life, which he h,d preached on Whitsun-Monday, May 19,

1755, at Christ Church, Newgate Street, London, pursuant to the
will of one Miss Elizabeth Hill, late of Falmouth, Cornwall. The

sermon discoursed of the ministry of the Holy Spirit in convicting

the unbeliever of sin, his regenerative work, and his guidance in

the Christian life. Romaine thus exhorts his hearers and readers:

Yonthly Review, XII (May, 1755), 399.
2Monthly Review, XII (June, 1755), L79.
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If ever you see the face of God with joy, you must be renew-
ed in the spirit of your mind. You must be made just and holy.
All this must be done. You must experience it, and you will know
it as certainly as you know any truth, with the Holy Spirit beirs
testimony with your spirits, that you are the children of God.

But this doctrine, Romaine reminded them, is now labeled "Enthus-
iasm"—-would they allow that to hinder them from resting in God's
truth?

And yet you gave up the scripture, gave up the doctrines of your
own church, for fear of a nick-name; nay more, you gave up your
hopes of eternal glory. Good God, what magic is there in a name,
that it should charm you out of heaven! How dreadful is reproach,
if it should terrify you more than helll . . . . Will you give up
all that is dear and valuable to avoid a nick-name? Will you
lose all the graces and comforts of the Holy Spirit for fear of
being called an Enthusiast? . . . . the Holy Spirit . . . . can
S0 arm you with might in the inner man, that the ridicule of the
world will make no impression upon you; nay he can make it sweet,
he will enable you even to bear it and love it. God grant you
may now seek his strength.2 '

As for Romaine himself, he declared, "if men will call the plain
doctrines of scripture Enthusiasm, and will treat the articles,
and homilies, and liturgy of our church as Hutchinsonianism, I
hope I shall live and die a Church of England-Hutchinsonian-En-

thusiast."> The Monthly Review disposed of this sermon in a

brief comment: "In this discourse Mr., Romaine asserts, that af-
ter the understanding is enlightened, and the heart renewed, we
have still no power to walk in the ways of holiness, without the
special grace of the Holy spirit, whose guidance is necessary ev-
ery moment, and for every thought, and'ward, and work.--This is
sufficient to characterize.it."h

A second sermon of Romaine's to be reviewed in the Month-

1y Review of May, 1755, was A Discourse upon the Self-Existence

of Jesus Christ, preached at St. George's, Hanover Square, and St.

Lyilliam Romaine, A Discourse on the Benefit Which the
Holy Spirit_of God Is of to Man in Romaine's Works, 1V, L12f.

21bid., LILE.  Ibid., 392.
J"Monthly Review, XII (May, 1755), S516.
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Dunstan-in-the-West. In the preface to a later edition, the au-
thor stated that "before the first edition of this discourse was
published, two anonymous authors were greatly offended at the
bare title in the advertisement, and they were exceedingly bitter
in their invectives against it."l These works seem now to be
lost. The text for the sermon was the statement of Jesus in John
8:2l, "I said therefore unto you, that ye shall die in your sins;
for if ye believe not, that I am he, ye shall die in your sins."
Romaine noted that the word "he" had been supplied by the trans-
lators and went on to prove that in the text Jesus laid claim to
the name of God as given to Moses in Exodus 3:1l, "Thus shalt
thou say unto the children of Israely, I AM hath sent me unto you."
?he two main heads of the sermon are that Jesus Christ is the
self-existent God, and that those who refuse to trust in him will
be eternally lost.2 He was striking, of course, at the prevalent
Socinianism of his day, and his forthright manner of presenting
Scripture truth drew the common people to his services, and this
and other works went through edition after edition. Romaine in-
vited Arian and Socinian opponents to argue against the preface
to the communion service for Trinity Sunday in the Prayer Book.
". . . . 0 Lord, almighty, everlasting God: Who art one God, one
Iord; not one only Person, but three Persons in one Substance.
For that which we believe of the glory of the Father, the same we
believe of the Son, and of the Holy Ghost, without any DIFFERENCE
or INEQUALITY," This is my belief, and upon this authority I
build the following discourse., If the church of England be mis-
taken, then I am; but if she be right in asserting, that there is
no difference or inequality between the Persons, then I am right
in asserting that Jesus Christ has, on good scripture grounds,
the same se}f—existence with the Father without any difference or
inequality.

This sermon was answered by two writers——in 1775 by Richard

l‘.’Iilliam Romaine, A Discourse upon the Self-Existence of
Jesus Christ in Romaine's 'orks, VI, 300,

2Tbid., 306.  3Ibid., 300f.
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Elliot! and in 1789 by George Clark®—with typical Unitarian rea=
soning.
[}

During the summer of 1755 resentment toward Romaine on
the part of the fashionable parisioners of St., George's, Hanover
Square, was on the increase. The church was crowded with lower
class people, and the pew holders were able only with great dif-
ficulty, if at all, to reach their seats. The Rector found that
complaints were pouring in about the type of congregation to
which his assistant morning preacher addressed himself. White-
field now returned from his fifth visit to America and rejoiced
at the progress of the Evangelical cause in London. Noting the
position of Romaine in the city, he wrote from ILondon on June 7:
Several of the clergy, both in town and country, have been lately
stirred up to preach CHRIST crucified, in the demonstration of
the spirit and with power. This excites the enmity of the old
serpent, which discovers itself in various shapes. The greatest
venom is spit out against Mr. R{omai)n, who, having been reputed
a great scholar, is now looked upon and treated as a great fool;
because made wise himself, and earnestly desirous that others al-
so0 should be made wise to eternal salvation. Methinks I hear you
say, O happy folly! May this blessed leaven diffuse and sp§ead
itself through the whole nation! The prospect is promising.

If Whitefield had the Monthly Review in mind, the August issue

spat forth more venom in its review of the anonymous Memoirs of

Several Ladies of Great Britain. The author of this work seems

to have promised in a second volume some remarks on Romaine's

Practical Comment on the Hundred and Seventh Psalm, and the Re-

view printed the entire advertisement "as it exhibits, in a very
small compass, no bad miniature sketch of that gentleman and his
writings."

1R. Elliot, The Scripture Testimony of Christ (London:
J. Johnson, 1775).

2G. Clark, A Defence of the Unity of God (London:
J. Johnson, 1789).

3hitefield's Works, ITI, 122.
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Our Author'!s ADVERTISEMENT.

"Whereas one Romaine hath lately published a Comment on the
107th psalm, and with much imprudent zeal, hath delivered his own
senseless imaginations for the doctrines of the gospel--hath de-
livered notions contrary to the word of God, and among other un-
scriptural fancys and absurdities, (swallowed by an ignorant
cromd, his followers) affirms, that human reason was put out by
divine illumination, and Christians must abhor a moral rectitude,
the eternal truths of natural religion—that they must not be-
lieve there is but one God the father; (tho' Christ and St. Paul
assert it;)--but, on the contrary, that Jesus Christ is self-ex-
istent, and equal with the Father in power and all possible per-
fections and attributes.—~This is to inform the reader, that in
the second volume of this work, he will find some proper animad=-

versions on t&e execrable performance of this bigot and comment-
ator [ ] L] L] [ ] .

Affairs at St. George's reached a climax in September, 1755, and
the Rector, Dr. Trebeck, asked Romaine to resign from his posi=-
tion as assistant morning preacher. According to Cadogan,

When notice was given him that the crowd of people attending from

different parts caused great inconvenience to the inhabitants,
who could not safely get to their seats, he received it in the

most placid manner, and said, "he was willing to relinquish an of=-

fice which he had faithfully performed, hoping that his doctrine

had been christian,“%nd owning the inconvenience which had attend-

ed the parishioners.
Romaine concluded five years of service at St. George's on Sunday,

September 28, 1755.3

Lfonthly Review, XITI (August, 1755), 133.

%Cadogan, Life of Romaine in Romaine's Works, VII, 30.
31bid., 30f.
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CHAPTER IV

EJECTION FROM ST. GEORGE'S TO THE ST. DUNSTAN'S TRIAL, 1755-60

"Unmoved either by the smiles or the frowns of the world"

When Romaine was ejected from St. George's, Hanover
Square, late in September, 1755, he continued to meet, apparently
weekly, a number of his hearers in a private home. Haweis men-
tions that these meetings were held in "the house of a Mr. But-
cher, if I am rightly informed," and adds that for this irregu-
larity he was threatened with "a prosecution in the most apostol-

ic court."1

Lady Huntingdon had been following with interest Ro-
maine's difficulties at St. George's, and she now summoned him to
her house in Park Street. There he accepted appointment as her
chaplain and began to conduct preaching services, first in her
kitchen and later in her drawing room.2 Thus began an associa-
tion between Romaine and Lady Huntingdon which was to extend over
a long period of years,during which he spent much of his time
preaching in her houses, chapels, or hired rooms--in London and
throughout England. The Countess, while completely in accord
with the Church of England--both as to doctrine and organization—
soon began to use her increasing number of chaplains in preaching

missions. Romaine was one of the foremost of her helpers in this

"irregular" type of ministry. Cadogan, because of his Hutchinson-

lThomas Haweis, The Life of William Romaine, M.A. (Lon-
don: T. Chapman, 1797), P. 52.

2[Aaron Crossley Hobart Seymour] The Life and Times of
Selina Countess of Huntingdon (2 vols.; London: William Edward
Painter, 18LL), 1, 132f.
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ian High Church background, fails in his biography of Romaine to
mention in any way the latter's long period of association with
Lady Huntingdon.

The latter half of 1755 found the English people in a
state of fearful apprehension of a French invasion. For some
time English and French colonists in America had been at swords'
points, and the rescue effort under Major-General Edward Braddock
(1695-1755) had ended in defeat with his death on July 13. The
patrolling of the Atlantic sea routes by the British and their
capture of French prizes resulted in a speeding up of French
ship building. This spelled invasion to the English, and chan-
nel defences were set up. John Wesley offered to raise a company
of two hundred Methodist soldiers to help stem the tide in case
of invasion.1 The panic of the people was trebled by the news of
the destruction of Lisbon, Portugal, by an earthquake on November
1 with the loss of over 30,000 lives. The Bishop of London,
Thomas Sherlock (1678-1761), in a letter to the clergy urged the
latter to provide definite spiritual leadership in the crisis:

As to you my brethren of the clergy, who share with me the care
of souls in these populous cities, let me exhort you (though I
trust you want not to be exhorted) to awaken the people, to call
them from the lethargy in which they have too long lived, and
make them see their own danger. Speak to them, persuade them, as
knowing the terrors of the Lord. Speak to their hearts and con-
sciences with such plainness as becomes the ministers of the gos~
pel; tell them in season and out of season, that unless they re-
pent, they must perish. If the warnings we have had are a call
to the people to repentance, remember they are still stronger
calls on us to preach repentance, and to discharge the duty we
owe to God and_his church, and to the flock of Christ over whom
we are placed.2

On November 30 Romaine preached a sermon at St. Dunstan's

from Amos L:12, "Prepare to meet thy God." It was published soon

1John S. Simon, John Wesley and the Advance of Methodism
(London: The Epworth Press, 1925), pp. 30/f.

2Quoted in William Romaine, An Alarm to a Careless World
in Works of the Late Reverend William Romaine, A.N. (8 vols.;
London: T. Chapman, 1796), V, 229f.
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‘afterward under the title, An Alarm to a Careless World. The au- 1755
thor's outline follows: Age 11

First, We here learn that God our Saviour, who once came in
great humility to visit us, is now preparing to meet us in judg-
ment. And

Secondly, We should therefore be prepared to meet him. And

Thirdly, I shall endeavor to stir you up to the true gospel
preparation, that whenever our Saviour comes, you may lift up 1
your heads with joy, knowing that your redemption draweth nigh.

He drew attention to the signs of Christ's return recently ful-
filled--of wars and rumours of wars, of pestilence, of earth-
quakes--but most significant of all, "the present decay of relig-
ion among us; this renders the rest more terrible, and makes it _
to be feared, that as we are ripe for destruction, so we may soon
expect to have our candlestick removed: 'for when the Son of )Man

2

cometh, shall he find faith upon the earth?' says Christ." He

continued:

There will be so little, that he shall scarce find any. The true
saving faith will be diminished from among the children of men!
and it has for some time been banished out of the popish coun-
tries, and the reformed churches have lately fallen sadly from
the faith, and have preserved very little more of christianity
than the mere name: and in our own church we have kept up the
form of godliness, but we are so far from having the power, that
we deny any person can have it, and the few, who say they have
it, are treated as madmen and enthusiasts.

The preacher urged the necessity of preparing for future judgment
by placing their "whole trust and confidence in the sufferings
and death of Jesus Christ,nl

A second sermon occasioned by contemporary events, The

Duty of Watchfulness Enforced, was preached on December 1l and

published e%rly in 1756. From his text in Matthew 25:13, "Watch
therefore, for ye know neither the day nor the hour wherein the
Son of man cometh," Romaine emphasized the importance for the
Christian of a life of daily watchfulness.

lbid., 337  2Tbid., 341,  >Ibid., loc. cit.
brpid., 356.
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I define watchfulness to be that ready and prepared temper of
mind, with which the believer is always waiting for his being
called out of this world. He watches and is ready and prepared,
because he knows that he shall be called soon. If no judgment
should cut him off before he reach to the full age of man, yet he
sees death approaching; and put it at the greatest. distance, yet
the eye if faith can bring it near: for what are threescore years
and ten?

The sermon followed the same tenor as the first. A reference to
his experience at St. George's, Hanover Square, illustrated his
charge that many people frequent play-houses "to quiet conscience,
and to lull it to sleep."2

And yet these very persons, who would not go to a play, unless
they knew it would be a full house, are very angry at a full
church; nay so very angry that they will not come to church, if
it be full: nay so exceedingly angry, that I know some of them,
who think the minister should be starved, and they will do what
they can to starve him, who happens to have a crowded congrega-
tion.

The unsaved were urged to seek peace of mind in Christ and his
salvation.

I am now speaking to these persons who are alarmed at the
signs of the times, and begin to be concerned about the salvation
of their souls. You want to have your hearts established, that
you may not be afraid of any evil tidings, but whenever your Lord
comes may be found watching. He that put this good desire into
your minds, will place you secure upon the rock of ages, if you .
wait upon him. When you are once united to Jesus Christ by faith,
you are then out of the reach of every calamity. Nothing can
hurt you: for the guilt of sin,,K from whence all your danger comes,
is taken out of the conscience.h

In the beginning of the year 1756 Romaine replaced his
lost position at St. George's with another at St. Olave's Church,
Southwark, where he became curate and morning preacher.S The
church granted him the use of its rectory house, and there for a
year he and Mrs, Romaine made their home. He continued his lec-

tures at St. Dunstan-in-the-West, where the rector, William Gib-

1gi1liam Romaine, The Duty of Watchfulness Enforced in
Romaine's Works, 363.7v '

2

Ibidc, 3700 BIbido, 100. Cito thid., 381.

SWilliam Bromley Cadogan, The Life of the Rev. William
Romaine, M.A. in Romaine's Works, VII, L5.
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son (d. 1758),1 seemed to allow him freedom of utterance. Be-
sides his church duties and his preaching in Lady Huntingdon's
kitchen, Romaine preached occasionally at Oxford.
On April 11 Romaine preached two sermons at Oxford? from
I Corinthians 3:11, "For other foundation can no man lay than
that is laid, which is Jesus Christ," in which he elaborated upon
the following outline--two points in each sermon.
First, Jesus Christ is the foundation of all saving knowledge.
. t‘hgicondly, He is the foundation of all acceptance with God the
: Thirdly, He is the foundation of all holy obedience. And
pinegg?rthky, He is the foundation of all present and eternal hap-

These sermons, together entitled The Sure Foundation, were any-

thing but typical Oxford sermons; on the contrary, they were warm-
ly Evangelical in tone. Romaine spoke plainly about sin. Men
"have not a deep conviction of their lost estate by nature, which
~ occasions their not feeling in its proper light the necessity of
their recovery by grace."h He thundered against the rationalists,
"Jesus Christ will be exalted among you in proportion as the re-
ligion of nature falls in esteem."S "Happy will it be for this
place, if the noble company of his servants should increase, un-

6

til the religion of nature has not one admirer left."~ He assur-

ed the Unitarians that

the christian worships one God in trinity, and trinity in unity;
but this is rank idolatry with the natural man, who adores one
supreme being, a metaphysical divinity, eﬁisting in one person,
with certain imaginary attributes . . . .

This may have been the occasion referred to by the Rev. Thomas

1George Hennessy, Novum Repertorium Ecclesiasticum Paro-
chiale Londinense (London: Swan Sonnenschein, 1898), p. 138.

2The first sermon was preached in the morning at St.
Mary's and the second at St. Feter's in the afternocon. William
Romaine, The Sure Foundation in Romaine's Works, IV, 231.

3Ibid., 242, thid., 258. SIbid., 266,
6Ibido, loc, cit. 7Ibido, 267.
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Bliss (1738-1802), son of the Professor of Astronomy at Oxford, 1756
afterward the Evangelical Rector at Ashford, near Barnstaple, Age L1
Devonshire.

When I was about sixteen years of age (said he, in a late conver-
sation with him) I heard Mr. Romaine preach a sermon in the city
of Oxford, in which he advanced, with great earnestness, most of
the principal gospel-doctrines. I was so completely exasperated
at this mode of preaching, that I could have found it in my heart
to have torn him to pieces. About ten days after (continued he)
under a sermon delivered by Dr. Hawels, my views of divine things,
my sensations, the objects of my love and hatred, were all total-
ly changed; and I cordially embraced and relished those very doc-
trines which before I detested and abhorred.
Older and more seasoned listeners than Thomas Bliss must have
been exasperated with Romaine, for within less than a year the
London lecturer was excluded from the university pulpits.
The trouble with France led England to declare war on May

18, 1756, and France followed suit on June 9. The Seven Years'
War which followed, to use Parkman's words, proved to be "the
most terrible conflict of the eighteenth century; one that con-
vulsed Europe and America, India, the coasts of Africa, and the
islands of the sea."2 The burden of the times was much upon Ro-
maine's heart, and he spent much time in prayer for the spiritual
and moral welfare of his country. He now felt himself led of God
to organize a weekly prayer period for the purpose of interceding
with God for England, a project which lay close to his heart
throughout life and became one of his greatest contributions to
the Evangelical Revival. Eleven years later he described the be-
ginning of his prayer hour plan.

In the year 1756, a weekly hour of prayer was agreed upon by
several religious clergy and laity, in order to humble ourselves

under the mighty hand of God, till he should be pleased to put a
stop to the calamities of that time. He did hear us, glory be to

;Anonymous, "Memoir of the Rev, Thomas Bliss, A.B.," Ev-
angelical Magazine, X (September, 10602), 330.

2Francis Parkman, Montcalm and Wolfe (2 vols.; London:
J. M. Dent & Co., n.d.), I, 225.
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a p{ayer-hearing God, and he turned our supplications into prais- 1756

es.
Age L1
When Britain was delivered from threatened dangers the prayer

hour was devoted to intercession for the Church. Many years lat-
er Romaine told how "himself and three others agreed to spend one
hour in the week, at a stated time, in prayer for the revival of
the power of Godliness in the established-church."? This prayer
effort was not organized-—some of his brethren met with Romaine
to pray, but most of those who united in the project prayed at
the appointed hour in their own homes. This seems to have been
the first rallying point for the Evangelicals within the Church
of England.

Romaine also began at about the same time another life-
long interest—-his "clergy's litany"-——in which he prayed by name
for his friends among the awakened clergy. He himself says that
once a week, on Friday, I have what I call the clergy's litany.
In which, after general petitions for the out-pouring of the

Spirit upon all the ministers of our church, I make mention by
name of those my fellow-labourers, whom God has highly honoured

in making them faithful and useful in the ministry. As I go over
their names, recommending them to the care, and their people to
the blessing of our Glorious Head, it is my custom to askBpartic-
ularly for them, such things as I know or hear they want,
Vaughan tells how Romaine devoted two hours to this practice.

"He had their names written down on paper, and used to walk about
his room, mentioning them one by one, and specifying their wants
as far as he knew them."h In later years he added a "love'!s lit-
any" for his lay friends, and his letters often speak of his joy

in praying for his friends in this unusual way.

1Cadogan, Life of Romaine in Romaine's Works, VII, 5.

2Anon.ymous, "emoir of the Late Rev., William Romaine,
A.M.," The Evangelical Magazine, 111 (November, 1795), LLD.

3cadogan, op. cit., VII, SLf.

hEdward Thomas Vaushan, Some Account of the Reverend
Thomas Robinson, YX.A., (London: Sherwood, Neely, and Jones, I816),

o 2h9o
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The Romaines' first son was born in London late in May or
early in June, 1756, and was baptized in St. Olave's, Southwark,
on June h.l The child was given his father's name, William, and
following in his father's footsteps he became a minister in the
Church of England upon reaching manhood.

John Wesley's Methodist societies were multiplying rapid-
ly throughout Great Britain. Lay preachers were being used more
extensively year by year. The name "Methodist" was applied in-
discriminately to all whose preaching was marked by the common
Evangelical doctrines. This made for some confusion, and Wesley
occasionally took opportunity to express his feelings on the sub-
ject. An example of this may be seen in his letter of September
9, 1756, to the Monthly Reviewers, in which he wrote:

Is it prudent, is it just, is it humane, to jumble whole bodies
of people together and condemn them by the lump? Is it not a
maxim now almost universally received that there are good and bad
in every society? Why, then, do you continually jumble together
and coademn by the lump the whole body of people called Metho-
dists?

After defending some of his hymns, he continued:

Perhaps you may say you have been provoked. By whom? 'By Mr.
Romaine.' I answer, I am not Mr. Romaine; neither am I account-
able for his behaviour. And what equity is this? One man had of-
fended you: therefore you fall upon another. Will it excuse you
to say, 'But he is called by the same name'? especially when nei-
ther is this his own name, but a term of derision.. Gentlemen, do

to others as you would have them do to you . . . J

The Monthly Review meanwhile ignored Romaine's single printed ser-

mons, reserving comment for his larger works.
Toward the end of 1756 Romaine published, at the request

of the congregation of St. Olave's, The Parable of the Dry Bones,

a sermon preached there on October 24. After admitting at the

ISt. Olave's, Southwark, Parish Register.

2JohnWesley, The Letters of the Rev. John Wesley, A.M.,
ed. John Telford (Standard ed.; 8 vols.; London: The Epworth
Press, 1931), III, 196.

3Ivid., 198f.
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outset that the text in Ezekiel 37 prefigures the restoration of
Israel, he maintained that "God's outward dealings with the Jew-
ish church were a type and figure of his spiritual dealings with
the christian church."l The sermon is an appeal to those who are

dead in sins.

We are reckoned visionaries and madmen, and what not, because af-
ter his [Ezekiel's] example we preach the word of the Lord to the
dead, When we tell sinners, that they are all dead, dead to God,
dead to grace, and may soon die to glory; and when we call upon
them in the name of the Lord to awaken from the dead sleep of sin,
that Christ may give them life, then they may mock and ridicule.
The same men would have made as great a jest of the prophet, if
they had seen him preaching to a congregation of dry bones. But
he preached as he was commanded, and so do we. Iord grant the
success may be the same,

Mere membership in the Church of England meant nothing, said Ro-
maine, unless the Holy Spirit had quickened the dead sinner into
spiritual life.

You may belong to the best constituted church upon earth, which
has sound articles and creeds like strong bones and sinews, and
flesh upon them, and which haa a good liturgy, and decent public
worship, like a fair skin to cover all; and yet in this communion
your soul may be dead: for these external privileges cannot give
the breath of life to the soul. "It is the spirit that quicken-
eth, the flesh profiteth nothing . . . 3

The sermon closed with a powerful personal appeal to find the par-
able fulfilled in the life of every hearer. Through this sermon
John Valton (1740-9L), later one of Wesley's outstanding lay
preachers, was convicted of sin at about the age of twenty.
One day I met with Mr, Romaine's Sermons (was not this Book prov-
identialy put into my Hands to shew me the means to attain Salva~
tion?) I read the Sermon on the Dry Bones but which I thought it
impossible to live up to what was Therein required, being amongst
Friends who would laugh at mﬁ, and would stigmatise me with the
odious Epithet of Methodist.

George Whitefield opened his Tottenh,m Court Chapel in

what was then a thinly settled section of north London on Novem-

lWilliam Romaine, The Parable of the Dry Bones in
Romaine's Works, IV, 342.

®Tbid., 346.  3Ibid., 3L8.
4 John Valton, Autobiography, MS,
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ber 7, 1756. The substantial brick building was a center of Evan-
gelical activity for many years. On December 30 Whitefield wrote
to a friend, "A neighbouring Doctor hath baptized the place, call-
ing it "Whitefield's Soul-trap.™ . . . . pray the friend of sine~

ners to make it a soul-trap indeed, to many wandering creatures."l
The Chapel did not displace the Moorfields Tabernacle; services
were now conducted in both locations. Romaine seems never to
have preached for either Whitefield or Wesley in their London
chapels although he was on friendly terms with them. John Ber-
ridge (1716-93), warm friend of Romaine's and Vicar of Everton,
Bedfordshire, said in 1763 that "neither the hospital chaplains
[the Rev. Martin Madan and Thomas Haweis] nor the vicar of St.
Dunstan's cared (we quote Mr. Berridge) to peep into the Totten-
ham pulpit."2 Romaine's strong attachment to the Church of Eng-
land apparently would not allow him to participate, in London,
at any rate, in the irregular activities of his friends.

The Romaines moved from the rectory house of St. Olave's,
Southwark, to a house on Walnut Tree Walk, Lambeth, about the be-
ginning of 1757. Cadogan's description of their new home seems
strangely incongruous to one acquainted with modern Walnut Tree
Walk, heavily built up with housing projects as it is.

Here he [Romaine] had a delightful retreat, in which he spent
some of the happiest of his years. A little garden, which he
dressed, kept, and planted; and as he viewed the productions of
it with faith, and regeived them with thankfulness, he converted

it into another Eden.

For eleven years the Romaines' Lambeth home was arendezvous for

their Evangelical friends. At his early breakfasts Romaine re-

1George Whitefield, The Works of the Reverend George
Whitefield, M.A. (6 vols.; London: Edward and Charles Dilley,
1771-72), III, 196f.

2(seymour] Life and Times of the Countess of Huntingdon,

I, 358.
3Cadogan, Life of Romaine in Romaine's Works, VII, L5.
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ceived "serious candidates for orders, and his younger brethren
in the ministry."1 The names of many well known clergy might be
listed here—men who in their earlier years sat at Romaine's ta-
ble and nourished both body and soul. He thus imparted something
of himself--of his faith—to a younger generation of Evangelical
preachers, who were to carry on after his work was finished.
Except when upon his preaching tours, Romaine led a quiet
and regular life. Haweis says that "he rose during the last fif-
ty years of his life at five o'clock, breakfasted at six, dined
at one on some plain dish, and often, as I have seen, on cold
meat and a pudding, drank little or no wine, supped at eight and
retired at nine."2 He was averse to needless interruptions, of-

ten appearing brusque and unsympathetic on that account. As the

years passed he grew more mellow, His family devotions were times

of great spiritual refreshment, and visitors were always happy to
be invited to be present. Very little is known of the family
life of the Romaines. His letters mention scarcely anything of
family conditions apart from general statements as to health. An

obituary for Mrs. Romaine in the Gentleman's Magazine states that

the Romaines had two sons and a daughter.B.The name of the second
son, Adam, who died in Ceylon in 1782 would be unknown but for
the War Office lists.h Nothing whatever is known of the "daugh-
ter, also dead."s

In the year 1757 Romaine widened the influence of his

prayer hour by publishing An Earnest Invitation to the Friends of

the Established Church, to Join, with Several of Their Brethren,

Clergy and Laity, in London, in Setting Apart One Hour of Every

llbid., loc. cit. %Haweis, Life of Romaine, p. 8L.

3Gentleman's Magazine, LXXI (October, 1801), 965.

hInfra, p. 273, SGentleman's Magazine, loc. cit.

1757
Age U2



101

Week, for Prayer and Supplication, during the Present Trouble-

some Times. Bishop Ryle calls this tract "one of the most useful

publications that Romaine ever sent forth" and adds that "there
is strong reason to believe that this little publication was made
eminently useful when it first appeared, and has led to an amaz-
ing succession of supplications, intercessions, and prayers down
to the present day."l The author called upon true Christians to
spend one hour weekly on Sunday evening in prayer, humbling them-
selves before God, confessing personal and national sins, and
praying God's blessings upon Britain and her people in the time
of her great need. That Romaine's heart was warm toward those
outside the Established Church is evidenced by the following
quotation:

May the God of love dispose us also to pray fervently for all
the protestant dissenting congregations, which love the Lord Je-
sus in sincerity. May he shed that love abroad in all our souls,
which alone can effectually free us from party spirit.2
He urged his readers to "determine, through God's assistance,
that nothing shall hinder you from joining us. Break through all
engagements, all hindrances to meet the Lord's people at the
throne of grace."3 The pamphlet was reprinted in 1779 and 179S.

Two examples of contemporary responses to the Earnest In-

vitation may be noted here. John Newton, still a layman, wrote
to a friend in 1758:

I thank you for Mr. Romaine's book. I have endeavoured to ob-
serve his appointment, as likewise the Dissenters' hour on Wed-
nesday mornings. Blessed be God for a prevailing Intercessor, a
great High Priest, who bears all our prayers aﬂd all our concerns
before the throne. The times are indeed dark,

1j. C. Ryle, The Christian leaders of the Last Century
(London: T. Nelson and Sons, 1399), pe 170.

2William Romaine, An Earnest Invitation to the Friends of
the Established Church in Romaine's Works, II, L3L.

3vid., L32.
hJosiah Bull, John Newton of Olney and St. Mary Woolnoth
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At about the same time the Rev, James Hervey wrote to a corres-
pondent from Weston Favell:

Xy dear Friend,--I am much obliged to you for your donation
of thirty shillings to purchase five hundred of "An Earnest In-
vitation to the Friends of the Established Church," &c. I have
put the money into the hands of one who loves our Lord Jesus in
sincerity, and who will take care that the pamphlet is properly
dispersed according to our desires. 'Tis an excellent design.

I daily beg of God to bless it; for what he vouchsafes to bless,
will be blessed indeed.

Inclosed I send you a form of prayer, founded on the plan
laid down in the Earnest Invitation, &c. 'Twas transmitted to
me last night by a pious clergyman, who, I believe, was himself
the author of it. You may get one of your sons to transcribe it,
if you do not have leisure enough to do it yourself, and permit
such serious persins to take copies, as you think will make a
proper use of it,

Simaltaneously with An Earnest Invitation Romaine pub-

lished anonymously The Duty of Praying for Others. This sermon

consists of practical exhortations to united prayer based upon
the account in Acts 12 of Peter's deliverance from prison in an-
swer to the concerted prayers of the Church. He appealed to all
Christians to devote their Sunday evenings to prayer upon return-
ing from worship.

Go to the throne of grace at the appointed hour, and use your in-
terest with him that sitteth upon the throne. Don't spend your
evening in talldng of other men's matters, but mind your own
duty. The less they mind theirs, the more should you pray for
them. And instead of prating, as I have heard many professors of
religion prate, "Oh that we might have more public fasts, more
public meetings for prayer, more general reformations, &c." get
into thy closet, and set about thy own reformation as soon as
thou wilt. Pray and fast, as long as thou wilt, and the more
thou growest in grace, the more wilt thou pray for others, as
well as thyself. Let us all then with one heart and one voice
now begin, and God grant we may pray without ceasing, as they did
in the text, until we obtain the like deliverance.?

Romaine appeared for the last time in the Oxford Univer-
sity pulpit on March 20, 1757. He treated one text, Isaiah 45:8,

(London: The Religious Tract Society, n.d.), p. 100.

1James Hervey, Letters of the Rev, James Hervey, A.M,
(Edinburgh: John Grieg, 18L45),pp. L33f.

2[william Romaine] The Duty of Praying for Others in
Romaine's Works, VI, 209.
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at both the morning service at St. Mary's and the afternoon ser-

vice at St. Peter's:

Drop down, ye heavens, from above, and let the skies pour down .

righteousness: let the earth open, and let them bring forth sal-

vation, and let righteousness spring up together; I the Lord have
created it.

In the sermons, published the same year as The Lord Our Righteous~

ness, he likened the sinful condition of the natural man to the
dry and barren earth after a long drought. True righteousness is
from above, and the sinner can only receive it from God as the
dry earth does the refreshing rain. The regult is salvation and
a life that pleases God because it is God-empowered. The sermons
are strongly Calvinistic in tone, emphasizing God's sovereignty
in best;wing upon helpless man all the graces of heaven. Romaine
often quotes the Articles and Homilies to show that he is preach-
ing the doctrine of the Church. He aimed his shafts at the Uni-
versity:

« « o o how seldom do we hear any thing from the pulpit about or-
iginal sin, or about there being none righteous, no not one. In-
stead of this antiquated doctrine, what is more common than to
hear declamations upon the sufficiency of human reason in matters
of religion, upon the dignity of human nature and upon moral rec-
titude? And is it not the general scope of young preaching to
recommend practical duties, as necessary terms and conditions of
our justification before God? Is this the case, my brethren, or
is it not? Certainly you know it is. Have you not heard reason
extolled as a sufficient guide in matters of religion, contrary
to the express word of God, which declares that the natural man
receiveth not the things of the Spirit of God, nor while he con-
tinues a natural man, can he know them, let him pretend to reason
ever 8o much about them?

After a heavy indictment of the Church for having substituted hu-

man reason for God's righteousness in Christ, the author closed

with the following challenge:

Is this our religious situation, or is it not? Let matter of
fact speak. Are the celebrated books, in which youth are now
lectured, written in the protestant spirit against the merit of
works, and tending to establish the righteousness of Christ? Is

ly1114am Romaine, The Lord Our Righteousness in Romaine's
Works, VI, 169f.
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this also the general scope of our preaching? Is it our right-
eousness, or God's that we seek to establish? Let experience
answer. And it answers loud enough--We hear man's righteousness
echoed from the pulpit and from the press-——and in this protestant
church~-in this sound and best constituted church upon earth, too
many of her sons have learnt to reject the fundamental doctrine,
upon which she was established. When we are thus departing and
falling away from our first principles, it seemed to me necessary
to call upon you, as christian men to embrace, and as members of
our church, to defend them, Whoever amongst us seeks justifica-
tion through Christ's righteousness, cannot be offended at whatlI
have said--and I would offend those, who seek for justification
without Christ's righteousness. I would gladly stir them up and
provoke them to examine their principles, and to try whether they
can trust their eternity upon them. If they trust to their own
righteousness, they are lost forever. If there be any truth in
God--if there be any reliance upon his word, there is no right-
eousness but Christ's, wherein sinners can appear without spot of
sin at the bar of justice. . . . . Trust to it, and God the Fa-
ther will see you perfect in beauty, through the comeliness which
Christ will put upon you. Reject it, and think of appearing be-
fore him with the least stain of sin, he is of purer eyes than to
behold you. . . . . Oh that his good spirit may practically con-
vince every one who hears me this day, of his want of some better
righteousness, than his own, and may he enable us to wait upon1
the Lord our righteousness, until the text be fulfilled in us.

Among the students who heard Romaine was Thomas Haweis
(1734-1820), then in his early twenties, who "heard him preach
with delight."2 Haweis had been converted earlier under the min-
istry of Samuel Walker, Evangelical Rector of Truro, Cornwall.
The latter wrote to Thomas Adam of Wintringham in April, 1757,
that
Tom Haweis, is at Christ Church, and doing service among a few
young gentlemen there. He tells me today, he is remarked as a
dangerous fellow; and adds, that Romaine has again been in the
University pulpit, where he preached imputed rightegusness, but
it is said will be allowed to preach no more there.

He wrote more definitely to Lady Huntingdon on October 25, 'lr.
Romaine has been preaching in the University pulpit, but his

doctrine cannot be endured, and he will not be permitted to

l1vid., 18yf.

2[seymour]) Life and Times of the Countess of Huntingdon

I, 226.

3Edwin Sidney, The Life and Ministry of the Rev. Samuel
Walggg, B.A. (2n ed.; London: R. B. Seeley and w. Burnside, 1838),
D .
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preach there again."1 Young Haweis and his spiritual father were
right in reporting that Romaine would not preach again at Oxford.
His doctrine had offended the authorities, and he had been exclud-
ed from the University pulpit. Romaine prefixed the following
letter to The Lord Our Righteousness:

To the Rev, Dr. [Thomas] Randolph [1701-83], Vice-chancellor
gf the University of Oxford, and President of Corpus Christi Col=-

ege.

When I delivered these discourses, I had no design to make
them public; but I have been since compelled to it. I understand
they gave great offence, especially to you, and I was in conse-
quence thereof refused the university pulpit. In justice, not to
myself, for I desire to be out of the question, but to the great
doctrine here treated of, namely, the righteousness of the Lord
Jesus, as the only ground of our acceptance and justification be-
fore God the father, I have sent to the press what was delivered
from the pulpit. I leave the friends of our church to judge,
whether there be any thing herein advanced contrary to scripture,
and to the doctrines of the reformation. If not, I am safe. If
there be, you are bound to make it appear. You have a good pen,
and you have great leisure. Make use of them; and I hope and
pray you may use them for your good and mine.

I am, with my constant and hearty prayers for the universi-
ty's prosperity, Mr. Vice-Chancellor,

Your humble Servant in Christ,

WILLIAM ROMAINE.Z

Thus ended Romaine's service as preacher to the University.
Haweis, who was ordained in 1757 and became Curate of St.

Mary Magdalene, Oxford, dates his personal acquaintance with Ro-

maine from this period. In his Life of Romaine he gives a de-

scription of his friend as he first knew him.

His stature was of the middling size, his visage thin and marked,
the lines of his face were strong, and as he advanced in age,
deeply furrowed; his eye was quick and keen, yet his aspect be-
nign, and frequently smiling; his manners were plain; I thought
his address rather rough than polished: he dressed in a way pe-
culiar to himself; he wore a suit of blue cloth always, a grey
wig without powder, and generally but a poor one; and I remember

l'I'he Harbinger: or, New Magazine of the Countess of Hunt-
ingdon's Connexion, XLIII (June, 1866), 149.

2
VI, 145f.

3Haweis, Life of Romaine, p. 76f.

Romaine, The Lord Our Righteousness in Romaine's Works,
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to have been struck, when I first met him, with seeing him comb 1757
it himself in the vestry at St. Dunstan's before the service be- -
gan--he latterly wore a better: his stockings were coarse and 1 Aze 1
blue, as his cloaths; I doubt whether they were yarn or worsted.
According to Haweis, this was the period when Romaine began to
disassociate himself from the Hutchinsonians. Allowance must be
made at this point for Haweis's keen dislike for the Hutchinson-
ian system. No doubt it was true that Romaine's "zeal, spirit-
uality, and labours had left them far behind,"” but to charge
them with being "wrapped up in notions, formality, and bigotry“2
is bigotry itself. Haweis accuses the Hutchinsonians of being
"studious to steer clear of the growing stigma of Methodism, and
looking for preferments, and good things of the Church, unattain-
able in the course Mr. Romaine was determined to pursue."3 Cado~
gan, himself Hutchinsonian in background, says that Romaine's for-
mer friends called him "the departed brother" and felt that his
zeal had led him into "serious mistakes and irregularities.“h
Romaine never lost the love for the Hebrew 0ld Testament and the
allegorizing method he learned from the Hutchinsonians. Newton
once wrote to the Rev., William Howell, "Mr. Romaine is much of a
Hutchinsonian; but when he preaches in that strain I do not think
his sermons so edifying as those which he delivers in the more
usual and popular way."5
In the spring of 1757, upon returning to London with her
family, Lady Huntingdon opened her house twice weekly for preach-
ing services. Romaine, Martin Madan, and Henry Venn were the
chief preachers for some time. Seymour gives a long list of the

nobility who attended these meetings. Whitefield wrote her that

Mbid., pp. 76f.  °Ibid., p. 65.  SIbid., loc. cit.

hCadogan, Life of Romaine in Romaine's Works, VII, 36f.

SJohn Newton, Letters by the Rev. John Newton, ed. Josiah
Bull (London: The Religious Tract Society, n.d.), pp. 202f.
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he rejoiced "in the increase of your Ladyship's spiritual routs.
I can guess at the consolation such uncommon scenes must afford
to your Ladyship's new=-born soul."t At Lady Huntingdon's house
Romaine first was introduced to William Legge, second Earl of
Dartmouth (1731-1801), Evangelical layman. Dartmouth, while
lending support and influence to the Revival movement, rose in
the Government to Privy Councillor in 1765, Colonial Secretary
from 1772 to 1775, and Lord Privy Seal from 1775 to 1782.

Lord Dartmouth, influenced doubtless by Lady Huntingdon's
example, had opened his Cheltenham house for services twice a
week. His chaplain, the Rev. George Downing, had been excluded
from the pulpit of the parish church because of his faithful
preaching and now officiated in the Earl's house. The latter
wrote to Lady Huntingdon: |

I wish (says he) your Ladyship would use your influence with
Mr, Whitefield and Mr. Romaine to pay us a visit. 1Mr. Stilling-
fleet has been obliged to return to Oxford to attend to some in-
dispensable duties, and ] know not where to direct to Mr. Madan
or Mr., Venn., Mr. Talbot¢ has promised to come as soon as pos-
sible, and next month I expect good Mr. Walker, of Truro. « « . «
I hope’shortly’ye shall have a large place, for § have no hopes
of again obtaining the use of the parish church,
Whitefield responded to this req_uest,h but apparently Romaine
did not.

The earliest evidence of Romaine's itinerant preaching
is found at this time. During the year 1757 the Countess of Hunt-
ingdon engaged Romaine and Madan to undertake a series of evangel-
istic tours which took them, probably during the summer, through
Hertfordshire, Bedfordshire, and Buckinghamshire, preaching where-

ever they found opportunity. In Warwickshire they were joined by

l{seymour] Life and Times of the Countess of Huntingdon

I, 228,

. 2Infra, p. 237. 3[Seymour] op. cit., I, u29.

hL. Tyerman, The Life of the Rev. George VWhitefield
(2d ed.; 2 vols.; London: Hodder and Stoughton, 1890), II, L0O.
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the Rev, William Talbot (1717-7L) of Kineton, and the three car- 1757
ried their campaign into Worcestershire and Gloucestershire.l Ag;-h2
Summertime found Romaine on periodic visits to his parents in the
north. That he let his light shine in his old home community is
shown in an entry in John Wesley's journal on July L, 1757.

We took horse at two [from Durham]. The clouds and wind in
our face kept us cool till we came to Hartlepool. M\r. Romaine
has been an instrument of awakening several here; but for want
of help they soon slept again. I preached in the main street to
near all the town, and they behaved with seriousness.?

This wag the year that Romaine's father died, but as his earliest
exta;::yétters date from 1758, no record survives of his reaction
to this event. His motﬂer lived until 1771, and until that time
he regularly visited Hartlepool.

The dividing of the Revival forces on Calvinism and Ar-
minianism did not affect the friendly feeling between Romaine and
the Wesleys. On September 21, 1757, Charles Wesley in a letter
to his wife from London makes the first of a number of references
over a period of years to visits with Romaine. "Yesterday I dined
with Mr. Madan and Mr. Romaine, and had much fellowship with them
in prayer. Both send greetings."3 John Wesley undertook to de-
fend himself and Romaine, together with other preachers of salva-
tion by faith, against the aspersions cast upon them by Robert
Sandeman (1718-71) during this year. Sandeman, son-in-law of
John Glas (1695-1773), had published a 500 page criticism of

Hervey's Theron and Aspasio entitled Letters on Theron and Aspa-

sio. Published under the pseudonym of Palaemon the work stirred

{Seymour] op. cit., I, L26f.

2John wesley, The Journal of the Rev, John l/esley, A.l.,
ed. Nehemiah Curnock (Standard ed.; 8 vols.; London: The Epworth
PreSS, 1938), Iv’ 222.

3Charles Wesley, The Journal of the Rev. Charles Wesley,

M.A., ed. Thomas Jackson {Z vols.; Wesleyan Hethodist Book-Room,
.d.), II, 217.
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up wide discussion, and a controversy developed, accompanied by

a literature of its own.1 The chief tenet of Glas and Sandeman,
held by their followers to this day, was that saving faith is
simply mental assent to the truth of the gospel. Sandeman denied
as "salvation by works" any appeal to the unsaved to turn to, or
seek, Christ; such appeals he styled "popular doctrine." One pas-
sage from his book is now quoted:

Throughout these letters, I consider all those as teachers of
the popular doctrine, who seek to have credit and influence among
the people, by resting our acceptance with God, not simply on
what Christ hath done, but more or less on the use we make of
him, the advance we make toward him, or some secret desire, wish,
or sigh to do so; or on something we feel or do concerning him,
by the assistance of some kind of grace or spirit; or lastly, on
something we employ him to do, and suppose he is yet to do for
us. In sum, all who would have us to be conscious of something
else than the bare truth of the gospel; all who would have us to
be conscious of some beginning of a change to the better, or some
desire, however faint, toward such éhange, in order to our accept~-
ance with God; these I call popular preachers, however much they
may differ from each other abaut faith, and grace, special or com—-
mon, or about any thing else.

Sandeman quoted from the works of many of the "popular preachers,"
including Wesley and Romaine. He took exception to Romaine's
question, "When the blessed Jesus invites, when he presses you to
accept health and salvation at his hands, what can tempt you to
reject his gracious offer?"? Sandeman's comment on this passage
was as follows: "Thus it would seem our devotion must be animated
by the consideration of the great goodness and condescension of
the Deity manifested in sending us the precious person of a cler-
gyman, as his representative, to wastehis lungs for an hour or

two upon us.")'l On November 1, 1757, Wesley answered Sandeman's

1see list of works in L. Tyerman, The Oxford Lethodists
(London: Hodder and Stoughton, 1873), pp. 313f.

2[Robert Sandeman] Palaemon, Letters on Theron and Aspas-
jo (2d ed., 2 vols.; Edinburgh: Sands, Donaldson, yurray, and
CEChrane, 1759), II’ ).181.

3william Romaine, A Practical Comment on the Hundred and
Seventh Psalm in Romaine's Works, Iv, 1L3.

h[Sandeman] Palaemon, op. cit., II, L51.
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book with a letter to him entitled "A Sufficient Answer to Letters

1o the Author of 'Theron and Aspasio.'" Wesley had not agreed

with Hervey as to his emphasis upon the imputed righteousness of
Christ and had even written A Letter to the Rev. Mr. Hervey

against his Theron and Aspasio, but he now found himself much more

closely allied doctrinally to Hervey than to Sandeman. He told
Sandeman that he was "a gross, willful slanderer,"” that he did
not know what faith is, that he contradicted himself, and that he
neither had charityibr knew what it meansf:.2 Under each of these
ewbdivisions Wesley refuted his opponent's statements, ably de-
fending the Evangelical doctrine of faith.

Romaine published a third tract in 1757, A Seasonable

Antidote Against Popery, in answer to those who pretend to be en-

emies of the Roman Catholic¢ Church while maintaining "the funda-
mental principles of the church of Rome." The immediate provoca-
tion was a tract by Josiah Tucker, Rector of St. Stephen's Church,
Bristol, on the doctrine of justification. Romaine printed Tuck=-
er's tract in full to show that he taught salvation by works.

One passage will illustrate this:

The man is therefore brought to the bar a second time [the
first brought him face to face with the mediation of Christ]; and
is then to be tried upon the terms of this new and better cov-
enant, viz. Whether he has so co-operated with divine grace, and
so improved his talent, as to have repentance and present obedi-
ence towards God, and faith and gratitude towards our Lord Jesus
Christ.—-If he has these qualifications, his plea is allowed of,
his person accepted, and he is justified . . . .

The main body of Romaine's tract consists of a dialogue between

Enquirer, a member of St. Stephen's, and Believer, presumably of

L. Tyerman, The Life and Times of the Rev. John Wesley,
M.A. (3rd ed.; 3 vols.; London: Hodder and Stoughton, 1876),
1T, 320.

2 john Wesley, Letters, III, 231ff.

3[Willidm Romaine] A Seasonable Antidote against Popery
in Romaine's Works, II, 3865.
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London, on the contrast between the doctrine of the tract and 1757
that of the New Testament. Age U3
Notice must be taken of another publication of 1757, the

third edition of Methodism and Enthusiasm Detected; Intended as

an Antidote Against the Delusive Principles and Unscriptural Doc-

trines of a Modern Set of Seducing Preachers; and as a Defence of

Our Repular and Orthodox Clergy, from Their Unjust Reflections;

Addressed to the Rev, Mr., Romaine, the Rev. Mr. Jones, &c. The

anonymous author was William Mason (1719-91), Justice of the
Peace at Rotherhite Wall, Surrey. He was one of Romaine's
friends and "sat for many years under his ministry."t The title
was intended to be deceptive—it seemed to promise strictures
upon the Evangelical preachers. It began by speaking disparag-
ingly of "ignorant, enthusiastic preachers" who hold forth "nov-
el doctrines, extravagant follies, and destructive errors." The
author then by degrees turns to explaining and defending the Ev-
angelical doctrines. Written in a racy, attractive style, it
accomplished its aim. Readers were told that while the clergy
blamed people for "rambling away from their own Parish Church-
es,"2 this was not as serious agbiay in which most of the clergy
had forsaken the doctrines of their Church. The pamphlet even
even deceived Tyerman, who calls it "most enigmatical." "It is
difficult to divine the writer's object. At the beginning, he
seems to belabour the poor Methodists; at the end he defends and

praises them."> The Evangelical Magazine relates an amusing an-

ecdote about the tract.

1Anonymous, "William Mason, Esquire, of Bermondsey, Late

Justice of the Peace for the County of Surrey," Evangelical Maga-
zine, II (January, 1794), 6.

2[7illiam Mason] Methodism Displayed, and Enthusiasm De-
tected (Lth ed.; London: M, Lewis, 1759), p. 30.

3Tyerman, Life and Times of John Wesley, II, 292.
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A gentleman passing by a bookseller's shop, caught by the t@tle—
page, went in and bought it. In the evening, after the bu51n§ss
of the day was over, he put it into the hands of his son, saying,
he had purchased it as an antidote against that poisonous doc-
trine he had lately imbibed, and insisted upon his reading it,
hoping it would prevent his running after a set of enthusiastic
preachers. The son obeyed. While reading the first and second
pages, the father frequently interrupted him by saying, Mind
that, But proceeding a little farther, he soon perceived the de-
sign of the author; and altering his language, begged he would
cast it behind the fire; The son replied, "Sir,ll began to read
it at your request, do suffer me to finish it."

On the afternoon of Christmas Day, 1757, Romaine preached
at St. Dunstan-in-the-West a sermon on the text, "There was no
room for them in the inn."? He must have been surprised early in
the new year to see in the book stalls his Christmas sermon, The

Necessity of Receiving Christ in OQur Hearts, published as Cor-

rectly Taken in Short Hand by One of the Audience, as Same Was

Delivered from the Pulpit. Subjoined to the sermon were some

critical observations on it by an anonymous writer. The follow-
ing paragraph is from the sermon:

The Sum and Substance of all I have said is this: Christ came
into the World to save us from our Sins; but such is the Ingrati-
tude and Baseness of our Hearts, we find Room to admit any sinful
Guest, and nourish every wicked Thing; but our Hearts are natur-
ally shut against Christ. And now I have brought this Discourse
to the Point I have been aiming at all the while; which is to put
one Question to every one of you, and may God enable you, honest-
ly, to answer it: Have every one of you found Room for Christ in
your Hearts? And do you make him the King and Lord over all your
Affections; and do you serve him with a hearty and sincere Obedi-
ence? If you do, may the Lord God Sarry you on Step by Step, in
the Way of his Commandments . . . .

A single quotation from the eriticism of the sermon will indicate
its tone, as well as the general attitude of the day.

I am persuaded the major Part of your Audience were regen-
erated in Baptism, being then, once for all, born of the Spirit

;Anonymous, "William Mason, Esquire, of Bermondsey, Late

Justice of the Peace for the County of Surrey," Evangelical Maga-
zine, II (January, 179L), 7.

21 uke 2:7.

3 [William Romaine] The Necessity of Receiving Christ in
Our Hearts (London: 1758), pp. 20f.
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in or by Water, and cannot have a second new Birth., Why then
were they required to shew Marks of Regeneration? Would it not
have been more pertinent to have asked them for Marks of Renova-
tion, or of a renewed Heart and Mind? . . . .

The Rule of God's Commandments is the only Test for trying
our Hearts and Lives by; and we may safely rely on the following
Marks, viz. If we sincerely take care to do the best we can, are
daily gaining Ground of our Vices and Passions, and find our-
selves, after the strictest Examination, to be on the improving
Hand; then may we comfortably believe that our Regeneration yet
abides salutar{ and entire, and that we are in a State of Grace
and Salvation.

Under the leadership of Venn and Thornton Clapham was
now a center of Evangelical fellowship and inspiration for the
clergy and lay leaders of the london area. "The names of Ro-
maine, Venn, Jones, Madan, Downing, Maxfield,2 &c. are frequently
mentioned as taking a prominent part in the religious reunions
at Clapham,"3 says a writer in the Harbinger of contemporary cor-
respondence. Whitefield was a frequent visitor at John Thorn-
ton's house when he was not away on his preaching tours. On Jan-
uary 15, 1758, he wrote to Lady Huntingdon, who was at Brighton:
Mr. Romaine, Jones, and Venn are heard with surprising attention,
and a mighty power seems to attend the word. All meet frequently
at the Clapham Bethel for mutual prayer and edification, and our
glorious Immanuel continues to smile on our feeble endeavours.
How have we wrestled in earnest, ardent, out-pouring of our souls
in that noble mansion, for each other's spiritual growth--for the

extension of the Redeemer's kingdom, and the conversion of ungodw-
ly ministers! These spiritual routs are blessed entertainments!h

The Rev. William Gibson, Rector of St. Dunstan-in-the-
West, died on January 22, and as his successor was not instituted
until six months later it is probable that Romaine was called up-
on for extra service during the vacancy. Romaine's earliest ex-
tant letter, apart from those in the Warburton controversy,S was
addressed to his sister Dorothy in Hartlepool on July 18, 1758,

and informed her of the birth of his second son. He hoped to be

1bid., p. 25.  Infra, p. 1L7.

3Harbinger, XLIII (September, 1866), 230.  UIbid., 233.

5Supra, pp. 25ff.
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able to visit in Hartlepool as soon as he could get his "churches 1758
provided for."l New troubles were just at hand with the institu- Ag;.h3
tion of the Rev. Alexander Jacob as Vicar of St. Dunstan's on July

21,2 for he was not long in showing his antagonism to Romaine and

his doctrine. A second letter to Romaine's sister followed.

I can say nothing yet about coming down. I have had sad
troubles at St. Dunstan's, with the new Vicar. He will let none
preach for me without a licence, which puts me to great inconven-
ience; but all is governed by One, who knows what is best, apd
does what is best, for his own glory, and his people's gooda.lg

Whether or not Romaine went to Hartlepool that summer, he did car-
ry on an extensive preaching tour through Northamptonshire, Buck-
inghamshire, and Bedfordshire. The following letter to Lady Hunt-
ingdon was written upon receiving word of the death of her son,
Henry Hastings (1739-58):

November 7th, 1758
Madam,--I was in Northamptonshire with Mr. Hervey, when your
Ladyship's letter came to my house. Upon reading the contents of
it, I looked up to the God of all comfort and consolation, pray-
ing him to support you under your present and every other cross,
which he shall please to call you to bear. May you be enabled to
glorify him under every one of them, and may each bring you near-
er to our suffering Head, and make you more like him,

You will rejoice with me in hearing that the kingdom of our
dear Lord spreads daily. In my late excursion in Northampton-
shire, Bucks, and Bedfordshire, I found great congregations, both
in houses and in churches; and I met with numbers under awaken-
ings, and several who had received Christ Jesus the Lord, and had
found true joy and peace in believing. Oh what matter of thank-
fulness is this! Let us praise the immense, infinite love of Je=-
sus Christ, and let us pray him to spread still farther the glo-
ries of the cross.,

Mr. Whitefield is come to town [from Scotland], full of love
and zeal, and burns still clearer and brighter. What a wonderful
instrument is he! When I look at myself compared to him, I think
what is a glow-worm in moonshine? It is totally eclipsed; and
yet the moon and the glow-worm shine by ﬁhe same borrowed light.
Oh for more of Christ, and less of self.

Romaine's reference to Hervey probably marks his last

1

Romaine's Works, VIII, 162.
2Hennessy, Novum Repertorium Ecclesiasticum Parochiale
Londinense, p. 138.

3Romaine's Works, VIII, 16Lf.

gﬁggpigggg, XLIII. (September, 1866), 257.




115

visit with his friend, for the latter died on Christmas Day, 1758,
at the age of forty-four, after years of weakened health. On Jan-
vary l Romaine preached a funeral sermon for him in which he stat-
ed that Hervey "had an excellency, which I never saw to so great

a degree in any other person. He never let an opportunity slip
of speaking of the love of Christ."l

Romaine seemed already to have sensed that an effort

would soon be made to exclude him from the St. Dunstan lecture-

ship, for he dedicated his Discourses Upon Solomon's Song to the

parishioners of the church. In his preface he thanked them for
their many favours and continued:

My gratitude cannot better appear, than in labouring to the best
of my power in that station to which you have called me. Ever
since you were pleased unanimously to choose me your Lecturer, 1
have egdeavoured to discharge my duty as one who must give an ac-
count.

He has honestly declared unto them the whole counsel of God, who
knows his heart.

You have heard me for some years, and chiefly upon the same sub-
Ject. I hope you are not tired of hearing of the love of Jesus
to poor helpless sinners; I am sure I am not tired of speaking
upon it.3

In the series of twelve sermons on selected texts from the Song
Romaine pens a description of "the mutual love of Christ and his
church."l The sermons are all evangelistic in tone and aimed at
winning the unsaved and deepening the spiritual life of believ-
ers. He pressed home the truth that mere membership in and
attendance upon the services of the Church of England meant noth-

ing in itself; "a parcel of loose stones thrown together in a

heap would make just such a church,"S unless the members are un-

lWilliam Romaine, The Knowledge of Salvation Precious in
theHour of Death in Romaine's Works, VI, 23L.

2William Romaine, Twelve Discourses upon Some Practical
Parts of Solomon's Song in Romaine's Works, V, v,

3bid., vi. “bid., 29.  Tbid., 2L3.
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ited by a living faith to the Head of the Church. The Monthly
Review said of this book, "Those who think, with Mr. Romaine,
that Solomon's Song can afford a foretaste of those pleasures
which 'are at God's right hand for evermore,'! may find abund-
ance of consolation in the perusal of these right godly discours-
es: which, however, we can by no means recommend to the carnal
reader . . . ."1
Before passing on from the year 1758, notice should be
taken of Romaine's portrait by Francis Cotes, R.A. (17257-70),
finished during the year.2 It now hangs in the National Portrait
Gallery in London. Among other later portraits, one, now lost,
was done by a student of Cotes's, John Russell, R.A. (17h5—1806).3
The year 1759 found Romaine exchanging his position as
curate and morning preacher at St. Olave's, Southwark, for a sim-
ilar one at St. Bartholomew the Great, West Smithfield. The Rec-
tor of this church, now the oldest parish church in London, was
the Rev., Richard Thomas Bateman, already mentioned in connection
with Whitefield and Wesley.! As Chaplain in the Royal Navy,
Bateman was away from St. Bartholomew's much of the time,5 and
6

the circumstances under which Romaine closed his ministry there

seem to indicate that he had most of the responsibility of the

Lionthly Review, XIX (September, 1758), 317.

2Proceedings of the Wesley Historical Society, XV (Sep-
tember, 1925), &3.

3George C, Williamson, John Russell, R.A. (London: George
Bell & Sons, 1894), p. 130.

hSu I'Qy DPe 53.

5Bateman refused resposibilies in connection with Sion
College because of his prolonged absences from London. He wrote
from Plymouth on Nov. 11, 1758: "With regard to Sion College it
is out of my power to attend, as I am a Chaplain in his majesty's
Navy « . . . must be excused . . . ." E. H. Pearce, Sion College
and Library (Cambridge: University Press, 1913), p. 55.

6Infra, p. 136.
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church..

The war with the French was not going well. The surren-
der of Louisbourg in the previous August had afforded temporary
relief, but the English were again in a panic over the possibil-
ity of a French invasion early in 1759. On one of the public
fast days proclaimed by the Government Lady Huntingdon heard
Whitefield preach at the Tabernacle on the text, "Rend your
hearts, and not your garments."1 The same evening she heard Johh
Wesley on "Seek ye the Lord while he may be found"? as one of "an
overflowing multitude."> So impressed was she by the national
call to prayer that she arranged for a series of all day prayer
meetings to be held in her Iondon house.

These services were conducted by the leading figures of
the Evangelical Revival. On Wednesday, February 21, Whitefield,
Charles Wesley, Maxfield, and Venn in turn led the meetings, and
on Friday, February 23, the leaders were Romaine, John Wesley,
Madan, and Thomas Jones.h God's presence seems to have pervaded
the gatherings.

I trust (says her Ladyship) great and permanent effects will
follow, and national judgments be suspended. May the Lord gra-
ciously countenance this attempt, and grant that increasgng
prayer in the name of Jesus may ascend from every heart.

John Wesley's journal describes the service on Tuesday, February
27:

I walked with my brother and Mr. Maxfield to L{ady] Hlunting-
don]'s. After breakfast came in Mr. Whitefield, Madan, Romaine,
Jones, Downing, and Venn, with some persons of quality, and a few
others, Mr. Whitefield, I found, was to have administered the
sacrament; but he insisted upon my doing it. After which, at the

request of L[ady] Hluntingdon), I preached on I Cor. xiii. 13.
Oh what are the greatest men to the great God! As small dust in

lJoel 2:13. 2Isa. CCH

3[Seymour] Iife and Times of the Countess of Huntingdon,

I’ 3950
thido, 396. SIbido, 100. Cito
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the balance.t 1759
Charles Wesley wrote the same day to his wife: Age LL
e o « o the Lord met us at his Table. . . . . All the Ministers

prayed in turn. It was a most blessed Time of Refreshment. . . .
" " I should tell you, my Brother preached and won all our Hearts.?
At the usual prayer meeting on Wednesday evening, Febru-
ary 28, Venn and Madan presided, Whitefield closing with a "short
exhortation." The next morning Jones of St. Saviour's preached
and Romaine pronounced the benediction. One the following Friday
evening Charles Wesley gave an address, and other parts of the
service were taken by Whitefield, Romaine, Downing, and Venn.
The Lord's Supper was administered on Tuesday, March 6, by White-
field. Romaine prayed before the distribution of the elements
and Madan after. Whitefield then addressed the gathering.
A1l were touched to the heart (says her Ladyship) and dissolved
in tears. My inmost soul felt penetrated at the height and depth
of that love which passeth knowledge, and I was ready, with
Peter, to say, 'It is good to be here.' Lord, teach me how to
improve to the utmost these gracious visitations.
The closing prayer was offered by the Rev. John Fletcher (1729-
85), a young Swiss preacher, soon to be instit<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>