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PREFACE

In recent years a great deal of interest has been mani-
fested in the question of the authorship of the Elihu Dis-
courses. When one approaches the Book of Job he soon finds
himself face to face with the problem raised by the pecu-
1iarities of this section of the book. It is the purpose
of this investigation to bring to light all of the facts
and angles of the question so that the reader may form an
opinion concerning the meaning, value and proper interpre-
tation of these speeches.

Professor Karl Budde has made the question especlally
intriguing since he has given us the beneflt of hls care-
ful study and clear thinking on the purpose and scope of
the Book of Job. Other scholars have agreed with him in
the break from the generally accepted views concerning the
place of the Elihu 8peeches. The question is an open one
again.

This disquisition has required a careful study of the
entire Book of Job in the original, with the aid of lexi-
cons, versions, translations, commentaries and helps in
textual criticism. I am deeply indebted for valuable help
from practically all the books mentioned in the bibliography.
Some of them have made exegesis a new and delightful exercise

that will spur me on to a life program of study.



My debt of gratitude 1s especlally heavy as I think
of three great teachers who have gulded me in my study of
Hebrew, Aramaic, Arabic and 0ld Testament. Professor John
R. Sampey, Louisville, Ky., Professor A. R. 8. Kennedy,
Edinburgh, and Professor Adam C. Welch, Edinburgh, have helped
me more than they can ever know. I have been inspired, en-
couraged, helped and led on by their kindly interest in me
and this work. Professor A. R. Crabtree, Rio de Janeliro,

has helved by his investigation in this field.

Kyle M. Yates

Louisville, Ky. ‘1‘\












CHAPTER ONE

INTRODUETICN

The Grandeur and Beauty of the Book of Job

In this great book we find the highest expression and
achievement of the Hebrew Muse. Among all writings, insplred
and uninspired, it stands preéminent for its lofty representa-
tions of the pure moral personality, the holiness, the om-
nipotence, the absolute sovereignty of God. It 1s not only a
great contribution to literature but a magnificent human
document. Carlyle said: "I call that, apart from all the-
ories about it, one of the grandest things ever written with
pen. A noble Book; all men's Book! . . . Grand in its sin-
cerity, in its simplicity; in its epic melody and repose of
reconcilement . . . sublime sorrow, sublime reconciliation,
oldest choral melody as of the heart of mankind; so soft and
great; as the summer midnight, as the world with its seas and
stars! There is nothing written I think, in the Bible or out
of it, of equal literary merit. "' "The religious genius of
the Hebrew people rises to its noblest height in Job."2

Luther thought Job "magnificent and sublime as no other

book of Scripture." Herder said: "Seine Denkart ist kdniglich

1. The Hero as Prophet.
2. Guillaume in Gore's Commentary.



und gottlich!" Heine called 1t "the Song of Songs of Scep-
ticism." Cornill looks upon it as "the crown of Hebrew
Wisdom-writings and one of the most wonderful products of
the human spirit, belonging to the literature of the world

1ike Dante's Divina Commedia and Goethe's Faust, and, like

both these mighty, all-embracing works, striving to explain
the deepest secrets of existence, to solve the ultimate

1 Froude regarded Job as "a book of

mysteries of life."
which it is to say little to call unequalled of its kilnd,
and which will one day, perhaps, when 1t 1s allowed to stand
on its own merits, be seen towering up alone, far above all
the poetry of the world.“2

Passages of matchless beauty, or pathos, or majesty
have passed into the poetry of many languages. It is 1In
the truest sense a sacred poem. It is the longest poem that
has come down to us in all the great collection. Durilng
these centuries it bhas been admired, criticized, extolled and
left alone, with a universal appesal and a helpful message to
human hearts it has continued to be a puzzle to all those
who try to understand it. It continues to challenge the
best minds and to mske its appeal to every heart that will

seek to understand its mysterious message. The great poets

have been profoundly influenced by it. This is especlally

1. Einleitung in das A. T., p. 229.
2. Short Studies, 1, 285.
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true of Ruskin and the immortal Milton. William Blake
achieved the highest flight of imagination in the engrav-
ings in which he has "matched himself against his text

and translated its sharp and profound harmonies into a music
of design not less adorable."

The Author of the Original Poem

Whatever else we may say about the author of the book
of Job we must admit that he is a born dramatist. Hhe is a
true Jew, as every page of his writing proves, but a Jew who
has so transcended the limits of national particularism that
he lays the scene of his drama not in Judaea but in Idumaea.
He was equipped with a wider and more sympathetic outlook
than that of the legalistic founders of Judaism., He must
have been fond of the desert and the contacts with Nature
for his allusions are particularly well chosen and reveal a
genuine interest in the outside world. &He was an artlst re-
vealing genius in the choice and handling of his theme. He
was thoroughly prepared to look with a critical eye upon
the World about him and speak of the triumph of the wicked
tyrant and the wrongs and oppressions inflicted upon some of
God's noblemen. What of God's character? Was he a just
Being? How could he be just and permlt such things? The
author 1s a struggling soul who gropes for the light. <The

struggle seems endless. Will the dawn ever come? 1In his

1, William Blake by Swinbourne.
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strivings he reveals the inner cornvictions and emotions of
his being as they clamor for utterance. Le has been dele-
cated as one who must show the untenabllity of the current
views regarding the rule in the world of a merciful and
just God. 1In the hours of anguish, uncertalnty and despailr
he is intensely in earnest and shows a reckless abandon
born of a full realization of the tragedy of 1life. He never
for one moment doubts God. He 1s always certain of him but
finds it utterly impossible to understand the ways of the
Almighty. His rebellious spirit is constantly manifested.
In fact it is practically unrestrained. He has been taught
by the prophets that through all the years the unlverse has
been controlled and ruled by a wise, gracious, personal
Power who acts under moral dictation. fie finds it his duty
to challenge that philosophy and utter a protest. That pro-
test has grown out of bitter experiences that have left him
wiser, sadder and more speculative.

Fortunately we do not have to settle the question of
the authorship of the book. It 1s impossible for us to
name him. OSome have glven the credit to the old patriarch
himself. Others have named Moses, Solomon, Isaiah, Elilhu,
Hezekish, Baruch, Jeremiah and many others. St. Gregory,
thirteen centuries ago, said: "It is as superfluous and
impertinent as to ask what pen some great man used when he
wrote a letter which lies before us. The name, nationality,

or age, of the human instrument through which the utterances
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in the field of 1literature. It is certain that hebrew had
not lost any of its beauty and charm.

We know that Hebrew had ceased to be the language of
the people by 16 B.C. and that Aramaic had taken its place.
Taking all the issues into consideration we may be safe in
placing the date as circa 500 B.C. WMany critics would pre-
fer a much later date. It was most probably written elther
during or soon after the conclusion of the exile. Thus Wwe
have seen that both the age and the authorshlp of this
mysterious book are veiled in almost impenetrable obscurlty.

The Nature of the Original Poem

No thoughtful student can fail to be aware that he 1is
here dealing with one of the greatest poems of all literature.
In essence it is the highest type of "Wisdom" or reflective
literature in which human 1life is considered.broadly without
the overruling national interest that characterlzed most of
the other Hebrew literature. It reminds us of the Greek
poet Euripides, as the author weaves into the poem the old
folk-stories and legends of olden days. 1Its terse phrases,
1lluminating metaphors and similes, impressive parallelism,
deep pathos, and its brilliant descriptions challenge us by
their sheer brilliance.

Is i1t historical? How shall we regard this remarkable
poem? Without question it rests upon a historical tradition,
which the author adopted as a sultable basis for his message.

Job was a familiar filgure In the thought of the people. They
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knew of him and of his struggle. They loved to tell of the
remarkable patience that he displayed under severe trial.
It was their favorite story. It is probable that they had
a written tradition handed down through the ages giving

the account of his sufferings, struggles and victories.
Jastrow suggests that this tradition may have had some con-
nection with the old Babylonian story of & king who was
suddenly stricken down with a terrible plague. This king
considered himself innocent of any sin and worried greatly
until a messenger from Marduk healed him and set hls tongue
going in praise to Marduk. It 1s most probable that the
Prologue and the Epilogue are the remnants of the old story
which the poet took to form the basis for his book.

Is 1t a drama, an epic, a tragedy or a didactic poem?
Perhaps it is folly to attempt the placing of a literary
label on this masterplece of Hebrew poetry. Dr. Peake says:
"We cannot force this splendid fruit of Hebrew wisdom into
a Greek scheme, and it 1s really futile to discuss whether
it 1s a drama or an epic."l In it we find an unusual com-
bination of emotional expression, of narrative, of 1lyric,
of dramatic beauty, and of philosophlcal grapplings with
life problems. The prose selection 1s beautiful, stately,
picturesque, descriptive and idiomatic. The poetry 1is in-

describable. We pass from the work of a dramatic lyrist to

l., Job, p. 41.
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that of a descriptive lyrist. The book can hardly ove called
a drama though it has real dramatic poseibilities. tefore
we can have a drama we must have literary unity in compo-
sition. The book of Job is certainly not a unity as we now
find it. It is rather a foundation on which several inde-
pendent super-structures have been erected. It does have
action and progress and in this way it may oe classed as a
drama even though it was not designed for the stage. We

can see the strugscle of the soul all the way., It is really
a great teachert!s sppeal to the heart of the Hebrew people
in an age of transition. 1In this age of intellectual unrest
the faith of many Jews= reduced itself to 2 beliief in a

vague inscrutable power, sublime, unaccessible, on which
they hesitated to bestow the ancient name of Israel's (God,
He sought to purify Israel's theodicy and thus prepare the
way for a higher conception of the meaning of sorrow.

Some have called it an epic poem, explaining that it
has a hero, a struggle, a conquest and a victory. ALround
the central figure, Jou, the whole interest of the poem is
concentrated and gathered up. OSome would refuse to agree
to the term and would descrilbe it as a sacred dramatic
dialogue. Ikach speaker is introduced by the auvthor without
change of scene, movement or action except the unceasing
torture of one human soul stretched on the rack of misery.
The closing scene is merely the coming of the soul face to

face with God who has cleared away the clouds that have
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Yahweh (40:6-41:34) on the grounds that Yahweh lgnores
Job's reply (in 40:1-5) and continues to rebuke the suffer-
er. The word-pictures in describing the crocodile and the
hippopotamus are clearly different from the descriptions

in the other speech. Some rearrangement of the material

in the latter part of the Debate is strongly recommended

by practically all scholars. HLoffman, in discussing the
third cycle of speeches (21-27), has a passage on ler
Zerstorer. lie sees evidences of the hand of & disturber
who has tried to bring the too audacious pocem into conformity
with orthodoxy thereby marring the beauty of "the most sym-
metrical composition of the 0ld Yestament". Something has
certeinly happened to cause this third cycle to exhibit

its present peculiarities.

The most serious problem arises when we consider the
Elihu section (31-37). There 1s a decided conviction in the
minds of the majority of competent critics that this 1s an
interpolation. Elihu is represented as the thoughtful
spokesman of a new group, the exponent of revised and amended
views on the enigma of suffering. It seems to be the criti-
cism of a new age passed upon the original drama. <LThey see
El1ihu not so much as an individual as a Zeitgeist. He is the
alter ego of & new and more orthodox thinker. “he problem
of the El1ihu speeches will be dealt with in detall as we go

forward in this dissertation.
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to deal a blow at their theories so that others might have
an easier battle along that line.

It is then a record of the bitter experiences of the
lone sufferer who had learned in the hour of trial many
thirgs about God. At the beginning he knew God in a general
way as a definite Being who controlled all things and meted
out punishment to those who deserved it just as he sent
blessings upon those who merited them. He did learn however
that his God did not abandon him during all the long nlght
of pain. He knew that God was somewhere near through it
all. He learned definitely that something was wrong in the
current view about suffering. It was not all clear to him
but he had been brought to see and understand that all
suffering was not punishment. He still could not justify
God and his action but he could certainly do his best to
vindicate him against the captious critics who gave ex-
pression to their own limited views about God. He learns,
too, that it is possible to love, trust, serve, worship and
be loyal to God even when suffering has done its worst.

He learned that a satisfaction such as property and goods
never gave had come from his experience with God. In a true
sense he was now ready to worship God for what he was and
not for what he gave. It was certainly in his mind to widen
men's views of God's providence, and to set before them the
true meaning of pain and distress. Job 1s used as his in-

strument to clear the ground of old theories and to bring




































at an obvious view of the design of the author. VWe are
dealing here with the most beautiful part of the book and
even though it may be regarded rather certain that the
latter part of the Yabweh section is inferior to the earlier
part we must admit the beauty and charm of it all. Dr.
Driver says: "The first speech of Jehovah transcends all
other descriptions of the wonders of the creation or the
greatness of the Creator, which are to be found either in
the Bible or elsewhere. Parts of II Isaiah (e. g. c. 40)
approach 1t, but they are conceived in a different strain
and, noble as they are, are less grand and impressive. The
picturesque illustrations, the cholce diction, the splendild
imagery, the light and rapid movement of the verse, combine
to produce a whole of incomparsble brilliancy and force."
When the poet finished his presentation of the Issues
at stake from man's point of view he called in the divine
one to give utterance to another idea. For the moment let
us assume that the Speeches of Yahweh follow immediately
upon Job's call in chapter 31:35 and that the six chapters
now separating them have been written by a later hand in an
attempt to solve the old problem. the author presents Yah-
weh to silence Job and to prove definitely his own character
and the design of suffering. He has Yahweh taking practical-
ly the same position that he held in the Prologue. He does
not accuse Job of sin. He certainly does not hold to the

view, expressed by the friends, that sufferings are sent as a
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punishment for sins. If Job has been rebellious and ir-
reverent and unguarded in his talk he 1s to be reprimanded
for that but Yahweh does not charge him with any sin that
could have produced such punishment. Professor Gray says:
"What the speech does not contain 1s singularly important;
for its silence is a tacit repetition of the Jjudgement
challenged by the Satan in the Prologue, an anticipation
of the vindication of Job against the friends expressed in
the Epilogue, and & justification of one of Job's two
thoughts of God against the other. The speech in no way
goes back on Yshweh's judgement in the Prologue; it does
not in the slightest degree admit the justlce of the Satan's
impugnment of the immer springs, or the friends' impugnment
of the outward elements of Job's conduct before his suffer-
ings came upon him: it does not, as Job had at times feared,
show God, when he appears, unjustly treating him as and pro-
nouncing him guilty of sins such as could account for his
sufferings. Thus the speech tacitly confirms the voice of
Job's conscience, that his 1life had been free from blame."?!
Whatever we may say about the agreement of the Pro-
logue and the Speeches of Yahweh we must admit that the
author goes forward a good long step in putting Into Yah-

weh's words & note of sublime superiority that would tend

to put Job back into his place as a mere creature of the

1., Job, p. 1li1x.
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Professor Peake makes 1t clear that Yahweh regards Job as
free from ary sin that needed punishment or purging. "We
get no hint that all along Yahweh's intention is concentrated
on the latent sin of Job. If it was really His purpose to
bring it into explicit consciocusness the reader 1s set on &
false track at the outset, for he understands that 1t iIs a
really righteous man who 1is suffering, and that he suffers
to vindicate Yanweh's faith in the disinterested goodness
of His servant, against the Satan's cynical disbelief."t

It is increasingly difficult to imagine the original poet
{ncluding such views as Elibu uttered in his well-planned

treatise.

1. Job, p. 26.



CHAPTER THREE
THE ELIHU DISCOUKSES

(Chapters 32-37)

Let us try to analyze the four discourses with a view
to understanding the content and distinctive features of
each. Perhaps we shall be able to get at the center of the
problem by this careful analysis. One finds the text cor-
rupt in many places and when something lilke a true text is
found the problem of understanding the obscure language be-
comes a difficult one. The author seems to have succeeded
admirably in confusing the thought in many places. A study
of Kittel's text with Jerome's version, the LXX and the best
available commentaries gives the following analysis:

An Outline of the Discourses.

A, Introduction: An elaborate explanation of his presence

1. Historical introduction. The friends at last were
willing to admit defeat, One by one they had ceased
to reply. Elihu is introduced. He 1s angry with Job
and with the friends. The friends have angered the
newcomer because of their stupidity and 1nability to
cope with the sufferer. Job unrefuted means God con-
demned. He can not allow the friends' fallure to con-

vict Job to leave the impression that God is unright-

45
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eous. He will defend God and refute such charges.
Job must be convicted at any cost. (32:1-5.)

Elihu's ready apology. To begin with the youthful
speaker explains his silence through all the weary

rounds of the debate. It is because of his own youth

‘and because he has had respect for his elders who have

such reputations for wisdom that he has restrained
himself. He now turns to an explanation of his readil-
ness to speak. Since his colleagues have falled so
miserably he has come to realize that wisdom 1s God's
special gift and not merely the frult of a long life.
Thege men have disappointed him., He must now glve ex-

pression to his Erkenntnis, (32:6-14.)

An interesting soliloquy. It is a relief to him that
he may give expression to the full supply of words that
are within him. He cannot wait any longer (Jerome

renders 1t: et respirabo paululum). His message must

be heard for it strains for outlet like highly fer-
mented wine which can bresk even new skins. He will
not use a kunya. He 1s in a fighting mood and must
be heard. (32:15-20).

The appeal to Job. In & sincere manner the speaker
seeks the ear of the sufferer. He claims to be doing
his best to help him. No one can say that he 1ls not
sympathetic. He even claims to be better qualified

to deal with his case than the divine One (accafa,
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"to saddle", igbali, "my touch"). A fellow-creature

will come gently and not come in terror. It is a

new note in the development. The friends have falled
to show any warmth and sympathy. He seems to leave
it clear that God alone can give the answer to the

solution. (33:1-7.)

B. Part One. The Spiritual Value of Pain (33:8-34:9)

1.

Elihu begins his speech with a reproof of Job's con-
fidence in his perfect innocence and of a few objec-
tionable utterances made by Job. he completely ig-
nores Job's confessions in 7:21 and 13:26. His claim
of sinlessness, of God's unfair treatment of him and

of God's refusal to answer him, are recalled and re-
futed. He even refutes the august claim made for Job
in the Prologue (1l:8; 2:3). Does he know of these
claims? (33:8-11.)

Since God is so much greater than man why should man
want an explanation of the divine actions? It would
not do for God to answer as Job has asked. (33:12,13.)
The divine method. Elihu will not let Job charge God
with refusal to speak. Yahweh has his own way of re-
plying to man's requests. He really wants to rescue
man. In order to do thls he opens the ear and pours
his message in while the victim sleeps. He sends the
voice of consclence to pull men back from pride and any

/
()L&\ Kias . Special messengers are also sent to
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deliver messages to the individual. Suffering is sent
upon men to bring about conviction, confession and a
new mind that produces joy, hope and thanksgiving.
Suffering is educational, Chastisement i1s a necessary
part of the plan of God for man. (33:14-28.)

4, The closing appeal to the victim. The speaker goes
carefully over the facts that he has just presented
before calling on Job for a reply. He professes his
own desire to vindicate his client and then calls on
him again to attend to his words of wisdom. (33:29-33.)

5. An appeal to bystanders for help. Job has not answered.
The friends are still silent. <The speaker calls upon
the wise ones of his congregation (verses 2, 10, 16,

34) to help him in bringing out sound wisdom on the
problem of the equity of divine providence. He wants
them to see that man's sorrowful lot 1s ordered by
"an unfailing justice and love". Job has questioned
this. He must be answered. (34:1-9.)

C. Part Two. The Equity of Divine Providence.

1. God cannot do wrong. No man has a right to call into
question any act of the supreme Being. he not only
does not pervert justice, but makes a man's lot in
1ife correspond to his deeds. Job's sufferings are
but the natural fruit of the path he has been travel-
ing. He has been afflicted, therefore he is guilty.

God 1s the supreme ruler of the universe and as such
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cannot do wickedly. he made the universe; he sustains
his creatures; he enjoys the government of the world.
He does not have any possible motive for injustice or
carelessness. The transcendent God is also the im-
manent God sustaining all life by his animating breath.
(34:10-15.)

Another conclusive reason why God must be just. God's
authority is dependent upon justice. Hls position
could not have been maintained if he had been unjust
even in the least. Through all the years he has been
impartial in his dealings. The rich and the princes
are his creatures and do not enjoy any special favors.
(34:16-19.) History proves God just., God's judgment
is based on perfect knowledge. he has always been the
foe of injustice. The sinner may sit in the high
place for a season but he is ultimately smitten down
and destroyed. No man can hide from him. A speclal
trial such as Job has demanded is unnecessary. (34:
20-30.)

A sane conclusion. Since the divine rule 1s so just
it 1s in order for mortal man to learn, submit, con-
fess his sin, and appeal to God for help in under-
standing his ways. Job certainly needs the divine
purging because of his rebellious spirit and his un-
just accusations. Elihu is certalin that the audlence

will agree with him in this conclusion. (34:30-37.)



50

D. Part Three. In Defense of God (35)

1. Job's charge stated. Job has sald that it does not

pay to be righteous and has claimed a rigzhteousness
equal to God's. Elihu cannot allow such impertinence.
In his answer he will include similar statements made
by his friends. (35:1-4.)

God unaffected by man's actions. He is such a being
that he remains unchanged by any attitude or action

of man. Since he gains nothing by their obedience

and loses nothing by their disobedience, he has no
conceivable motive for treating them unjustly. Human
sin does not affect or trouble God who metes out re-
wards and punishmenté with the cold precision of a
machine. (35:5-8.)

Why God does not answer. Elihu replies to the charge
that God does not answer when a sufferer calls by
explaining the reason for God's action. God 1s repre-
sented as a great teacher who wishes to teach all
those who show that they are teachable. God is not
unjust. Men are guilty of asking amiss. ihe motive
is wrong. The heart is not right. Pride may hinder
true prayer. (35:9-13.) God wants to help men.
Elibu argues that the dlvine One 1s constantly seeking
to bear and help the needy one. His eyes and his ears
are always open with love and mercy for the sufferer.

God's delay is a merciful one. The sentence postponed
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only reveals the wisdom and mercy of God. He 1is
merely waiting for Job to get ready for the answer.
A definite charge against Job closes the discourse,

(35:14-16.)

E.. Part Four. Elihu's Philosophy (36, 37)

1.

Another call for attention. The speaker seems to feel
that his victim is tiring. He pleads for patlience

and attention. Since he is listening to one "perfect
in wisdom" he may well attend to the words. (Note the
use of the Aramailc ')J_‘_l‘_;_) and :’:‘_Dé:!indicating late
date.) (36:1-4.) '

The place of pain. Elihu falls back on his principal
theory of the didactic and disciplinary function of
suffering. He asserts that God is powerful but that
he does not despise the weak. He 1s absolutely right-
eous in his dealings with men. OSuffering is brought
upon men. It has a real value. God wahts to show

men themselves, open their ears to instruction, quicken
their consciences and bring them back to himself.
(36:5=-10.)

The issue of suffering. Man determines, by his own
response to chastening, its true velue for himself.
Elihu shows us the right and the wrong way of accepting
disciplinary pain. Man's distresses should lead to

new prosperity, new joys and fuller enjoyment of God.

Failure to hearken brings inevitable ruin. They
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perish in their sins, (They die the premature death
of a temple prostitute.) (36:11-15.)

The personal application. The speaker does not hesi-
tate to apply his message to the man before him. He
wants Job to know that God is afflicting him but that

the divine intention is both intelligible and just.

- He warns him of the inevitable results of his impa-

tience of divine corrections; and begs him not to

yield to despalr which moved him to loathe his very
life, but to repent of the sins his afflictions were
intended to correct and to lay to heart the lessons
they were intended to teach. God is the unique fr?ﬁi
(Lehrer). (36:16-25.) .
Some manifestations of God's greatness. The poet sets
Elihu to describe for us some of the phenomena of na-
ture. He pictures the storm in such vivid outlines
that we are stilled before him. He describes and in-
terprets the storm. The flying clouds, the rain, the
changes of light and darkness, the roll of the thunder,
the flash of the lightning, the beauty of the snow,

the severity of the ice and frost, are all flashed
before the lone sufferer in a l1literal avalanche of
beauty and mystery. he keeps the fact of God's great-
ness to the fore all the time. Bhe is the absolute
master of all the mysterious forces of nature. It is

his plan and his purpose and his will. Man may enjoy,
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or fear, or be inconvenienced by these phenomena.
They may be a scourge or a benediction. It 1s his to
know and to reveal the reasons. Elihu dared illustrate
God's spiritual plans by his method in nature. (36:26-
37:13.)

6. As applied to Job. The speaker now calls on Job to
let the application fall upon him. He urges him to
consider these inscrutable mysteries. How may they
be explained? How far can his finite mind go toward
solving them? He reminds Job of the mlight and power
of God and also of the folly of his own speeches and
acts. His puny "challenges" must look out of place
in view of such realizations. (37:14-21.)

7. A final appeal. Elihu hastens to warn Job that he
cannot hope to enjoy the meeting with such a Beilng.
Man would not dare utter a word. The vision of the
divine majesty and holiness is too much for a sinful
man to look upon. This is a final thrust not only
at Job but at the poet who lets God dramatically ap-
pear in the storm in order to answer Job.(37-' Ll-.Ll.:).

The Man Elihu

If we are to consider the possibility of the creation
of the Elihu section by the representative of a new age to
complete the famous old poem and to correct some of the
views that had been causing serious trouble it will be well

for us to consider the man before us. Perhaps the author












and there is no need for any divine interference to settle
the argument. ©%The learned friends could mot cope with Job
or the problem but the young speaker would experience no
trouble with such a small assignment. Is he "a braggart
boy" to be taken lightly? Let us listen to Samuel Cox on
this point. "Elihu is not guilty of & tithe of the concelt
and self-condemnation which has been attributed to him. He
ts far indeed from being the vulgar and fluent "braggart'
he has been painted. But granting to the full all that has
been alleged against him, I would still submit that he does
but carry himself in a manner characteristic of hils race.
If travellers are to be believed, the boastful and long-
winded accost so repulsive to the English mind 1s common to
many Oriental races, and may be heard to this day when

Arab meets Arab in the desert. . . . and that in thelir
modern dramas characters contirually introduce themselves
to the audience with a boastful recital of their claims to
attention similar to the opening sentences of Elihu's dis-
course. . o o If this stately and highflown vaunt be char-
acteristic of Arab literature from the earliest times we
need not be surprised to find some touch of it in the open-
ing sentences of Elihu. ©No picture of Arab life would be
complete without it. To blot it out of the poem would re-

move one of its most effective patches of local colour.“1

1. Book of Job, 410-12,
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It is possible that his egotism and obnoxious manner
may be the result of an attempt to impress his elders in
his opening remarks with his importance. Impelled and con-
strained by his convictions he threw himself at his older
speakers in a way that tended to break through the restraints
of youth and reverence. He flew at them with such a rush
that he was carried to the opposite extreme. We are told
that his anger was kindled. If he began speaking Irn arger
it was gquite natural to suppose that he would give utter-
ance to wild and boastful words. His indignation burned
within him as he thought of Job's irreverence and of the
friends' impotence. 1In spite of all this he was afraid
(32:6) and fear will work strange wonders with & man. 1In
such a2 mixture of emotions the youthful speaker demands
attention. Strangely enough he gets it. The material of
his speeches coverspractically one-fifth of the entire book.
Was he a great orator to hold the attention of the four
combatants and the assembled bystanders through such a
long deliverance? The artist who is responsible for the
insertion was ingenious.

Elihu claims divine inspiration for his words. He
states that his belly is painfully packed with words. God
has given him the wisdom to deal with a desperate situation.

"But there is a spirit in man,

And the breath of the Almighty giveth tlhem under-

standing." (32:8)
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as declaring that ™+t was the author's purpose to portray
Elihu as a young and inexperlenced man and uses these am-
bitious failures as a literary foil—to prepare the way for
the divine interposition, to quiet and soothe by thelr
tediousness the agitated spirits of Job and his friends."*
Surely such a position is untenable. It woula reflect
upon an author who put such sublime truths in the mouth of
one whom he introduced for the purpose of making him
ridiculous. Elihu is sincere not only because he 1s honest
at heart but because he 1is afraid of God, his Maker. He
does not dare be less than honest. Driver says: "He would
not give falr titles to men because he could not, 1if he
wished, and would not, if he could, for fear of divine
punishment."2

He 1s bold and fearless in his method of dealing with
his subject and his audience. His "withering broadside"
upon the friends is brief but it leaves nothing unsaid.
Courageously he takes Job to task and continues the work
that he has set for himself. 1In earnest tones he dellvers
his message. The purpose he has set for himself reveals
something of the man. He claims that his chief aim is "to

ascribe might to my Maker". He is anxious to put the audience

in possession of the true conception of Yahweh., He 1is

1. Job and Solomon, p. 93.
2. Job, in loco.
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So trat he seeth his face with joy:

And he restoreth unto man his righteousness.

He singeth before men, and salth,

I have sinned, and perverted that which was right,

And 1t profited me not." (33:26, £7)

"rhen he showeth them their work,

And their transgressions, that they have behaved
themselves proudly." (36:9)

' These men also agree in thelir idea of the end of the
afflictionswhich is always determined by the way the suf-
ferer behaves under them. There is an added emphasls to
this thought given by Elihu but in the main they are in
agreemeht.

"and if they be bound in fetters,

And be taken in the cords of afflictlon;

Then he showeth them their work,

And their transeressions, that they have behaved
themselves proudly.

He openeth slso thelr ear to Instruction,

And commandeth that they return from inigulty.

If they hearken and serﬁe him,

They shall spend their days in prosperity,

And their years 1in pleasures.

But if they hearken not, they shall perish
by the sword,

And they shall die without knowledge." (36:8-1%2)
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be reverent and humble in the presence of the- author.

The Idea of 8in

Elihu's idea of sin was more inward and spiritual
than the conception held by the friends but he was far from
the idesa that Job learned during his hours of anguish. Job
reached depths of spirituality that went far beyond any of
the others.

The characteristic idea of sin 1s that of rebellion.

An inferior rebels against a superior. ©Such rebellion en-
tails suffering as a just recompense and reward.,

Elihu attacks Job for his claims of innocence and right-
eocusness. He 1s definitely committed to the theory that Job
1s a sinner and he does not approve of any such denial of
guilt. (33:9, 10; 34:5.)

He accuses Job of “drinking up scoffing" (34:7) and
associating with workers of iniquity (34:8)., In 34:36 he
claims thnet Job answers "like a wicked man". He goes fur-
ther to say that "he addeth rebellion unto his sin . . .
and multiplieth his words against God.' In 35:16 he charges,
"pherefore doth Job open his mouth in vanity; he multiplieth
words without knowledge." Without doubt he regards Job as
a rebellious sinner who has added sin to his earlier sins
during these days of wild talking.

That sin has the power of separating the individual
from God. A condemnation is upon him. God 1is seeking him

and will reveal to him the path to pursue. He offers Job
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33:6b. (cf. 10:9). Here Elihu refers to the remark of
Job about being formed from the clay. bhe uses gorastl just
as the Babylonian Gilgamesh epic in describing the creation
of Encidu (Eabani). That tablet says "snipped off clay".

33:%7 (cf. 9:34; 13:21). 1In these verses Job is in-
dicating his fear. He begs Yahweh to meet him on equal
terms without beating him down and terrifying him by his
supernatural power. KElihu takes this thought and hastens
to assure Job that he comes "not in terror as King of kings"
but as an equal. He need not be afraid.

33:8-13 (cf., 7:21; 13:26; 10:6; 11l:4). In 11l:4 Zophar
takes Job to task for his assertlions of innocence. Iliis
method 1s to quote some of Job's own words. Elilhu tries the
same method by dquoting from 7:21 and 13:26, by way of pre-
ferring charges against him. "Job, you are wrong in saying
God is your enemy."

33:9 (cf. 8:6; 11l:4; 15:15; 16:17). Eliphaz uses this
same word -]T in 8:6. 1In 11:4; 15:14; 25:4 the same idea
i{s expressed. (Cf. “]:)T in 15:15 and 25:4.) Elihu uses
the parallel ternlc?fl“clean" which is peculiar to the
Elihu section.

33:10 (cf. 10:13-17; 13:24; 19:11; 30:21). Here Elihu
gathers up sections of a statement and puts forth to Job
the result of his bullding.

33:11 (cf. 13:27). 1In Job's address he accuses God of

confining him in the stocks as an ordinary malefactor unable
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phenomena in order to picture the God whom he wants to pre-
sent.

It seems more evident than ever that the author of
the Elihu discourses had before him a copy of the original
poem during the composition of his poem. "Eut the speeches
are not only superfluous, they are also destructlve of the
effect of what follows. They are superfluous because they
add nothing substantial to what Yshweh 1s to say; they
faill, as those speeches had falled, to meet Job's case.
They repeat arguments, and even words of the friends (see
33:9, 19, 263 34:7, 8-11, 21f,; 35:5-7 with nn. there).
But they also anticipate (32:27-3%7:<1) in part what Yahweh
says (38:4-38)—a fact which is entirely explained, 1f the
writer had before him or in his mind the whole book, the
speech(es) of Yahweh equally wlth those of the friends,
but most unnaturally if they were the work of the orlginal

author who intended Yahweh's speech to round off the de-

bate.“1

At Variance with the Original Poem

One of the principal reasons why a younger poet felt
called upon to write and interpolate a new treatise 1s that
he was dissatisfied with the work &s he found it. Dburing
the intervening years much criticism had come to light. *the

poem failea to answer the questions that continually faced

1. Driver and Gray: Job, p. x11.
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critic of His ways, wise in his own conceit, God will pay

no heed. A firal attack on Job, and withal a parting thrust
at the poet for representing God as speaking from the storm,
irstead of treating Job with disdainful silence, and as ap-
proving later of his utterances concerning Him.“l It seems
clear that Elihu not only had the original poem before him
but that he found himself in actual disagreement with cer-
tain doctrines and facts of the book. Xviaently a later

author 1s responsible.

1., Job, in loco.
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some commentators have suggested that this part of the
speeches be assigned to another writer who made his own
contribution to the Elihu material. Uith this notable ex-
ception the speeches lack much of mesasuring up to the hign
standard set by the original poet. Professor Driver says:
"The style is prolix, laboured and somewhat tautologous
(xxxii.é, 10b, 17b); the power and brilliancy which are so
conspicuous in the poem generally are sensibly missing.
The reader, as he passes from Job and his three friends to
Elihu, is conscilous at once that he has bLefore hinr the
work of a writer, not indeed devoild of literary skiil, but
certainly inferior in literary and poetical genius to the
rest of the book. The language is oiten involved and the
thought strained."l We find it difficult to walve such
evidence as has been introduced by such competent critics.

Foreign Linguistic alffinities

The question of the influence of Arabic and Aramaic
upon the Elihu speeches will uot be easily settled. Stickel
and Budde have made valuable contributions in that direc-
tion. Dillmann, Kuenen, Chewvne, Cooke, Kleinert, loeldeke,
Gray, Bernstein, Eickhorn, Xaemf, Lee and rmany others
‘have wrestled with the material in atterpting a solution.
Noeldeke savs: "We have no ground for regarding the lan-

€

) . 2 -
guage of Job ss anythlng but a very pure Hebrew."” On the

1. Introduction to Literature of O. T., p. 429,
o, Die Alttestamentliche Literatur, p. 192.

“ e
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33:7 QN "pressure" or "urecency" which? The verb
C)).\l i1s a common word in Jewish Aramaic and in Syriac.

Gray prefers the idea of ureency here.

33:9 C’? IN 1s an adjective meaning "clean" and is from
99“ to "rub" or "cleanse" especially the head. (Fecullar
to Elihu.)

33:20 [J>TIT Aramaic to "be foul" or "loathsome". Cf.
38:14. Arabic zahima is "to stink".

33:24 N TS strange word of doubtful meaning. Found
only in this reference. Might be J )% to "let loose" or
NTY to "ransom" a synonym for "deliver". This word is
listed by Professor Lee as an Aramalsm,

35:33 C?‘)N(cf. also 15:5 and 35:11). FYrobably of
Aramaic origin. Pa. to "teach".

34:4 )77 (cf. also 34:33 and 36:21). B. D. B.
gives one meaning as being to "test" or "try" which seems to
come from the Aramalc (Ir]_'_l).

34:24 N 7)> Aramaic for Y')J a loan word N JY ) EHe-
brew Yg 7) to "break".

34:25 T1Y 93 1s plainly an Aramaism for awy /‘j

34:31 ?:ZI"I In late Hebrew this word means to "“offend"
or "deal corruptly". The aramaic word fil_’]_ to "ruin" or
"destroy" seems to be closely allied with it.

36:2 1H ) plainly an aramalism. ‘Ihe Hebrew word means

to "surround" (in Piel). The Aramaic ") JI ) Pa. means to

"wait", "nope for'.
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néllj 33%:18; 36:12. A late word meaning missile,

weapon, sprout, chosen because in his day a more usual

word than the regular expression used earlier.
_1) ,\"38 33:19. ''he only occurrence in Job but not
such an unusual word. (Cf. 2:13 and 16:6.)

D ﬂT 33:20. Used only here.

n )J—,}j%? 33:22. These angels of death do not appear
anywhere else in the 0ld Testament. It seems to be Elihu's
idea. He evidently uses a current term.

) N34 ‘)_N:] youth 33:25; 36:14 1is used instead of
[]7—l$:lof 13:26; 31:18. This is in keeping with Ejibu's

usage .

ﬂ H\Uj. 718& 33:28 (cf. 36:12). Delitzsch claims
that this is one of Elihu's favorite expressions. JInw

used five times in chapter 18 instead of é)l\'W
"kleinert has shown the bearings of the fact that
the disputed chapters consistently avoid the juristlic sense
of—i)*Tgé(Kal), except in a quotation from speeches of Job
(34;5), Elihu himself only using the word of correctness in
statement (33:12), or of moral righteousness S55:7, &and
that&’l!i')ﬂ has the sense of 'acting wickedly' only in a
passage of. Ellhu (34:12). The use of?jg,P’jgand
ﬂo‘:-[gin 32:1; 33:26; 35:8; 36:3, is also‘ dwelt upon in
thisTc;nnection. . « « The body of the poem, he remarks,

{s juristic in spirit; the speeches of Elihu ethical and
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)3],\' occurs but once. (In Lam., Hag., Ezra, Esther, Ecc.

’]N is found forty-five times while >IN is not used

at all,)
Occurrences in )DJI\' )-]l\'
E1ihu Discourses 2 9
Prologue 0 4
Debate 11 15
Rest of Book 1 1

A study of these passages in the verse setting seems
to indicate a decided fondness for >IN by Eijihu. ‘The
four instances of the use of )]i“ in the Prologue is in the
phrase (1:15, 16, 17, 19), >T2% NP ndEN)
"And I only have escaped alone', which is repeated by each
of the survivors. )]N can be explained on the ground of
1ts following closely the particlewp'). Particularly in-
teresting is the use of >IN in 32:6; 33:9; 33:6; 34:33;
35:4; 9:21.

Professor Gray says: "In the Dialogue >IN is a
frequent alternative to ’]N, in Elihu )jjl\. occurs only in
33:31, a reminiscence of 21:3, and in 33:9b where J3]'\'
i{s a parallel term to )].\' in 53:9a."l It seems, on the

whole, better to admit that the tendency on the part of

1. Driver and Gray: Job, p. xlv.
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It seems best here to change the vowels.
36:3 /2’9 The use of / 4 with 9 pleon. is used

almost excluslvely of the terminus a quo whether of space

or time. It should be translated from afar and not to afar.

36:4 J1)S_T is an instance of the use of the plural
to heichten the idea of the sireular. (Dav. 17 R.2) (G-K.
124e).

36:7 [11?W?) gives an example of an imperfect follow-
ing an imperfect and 1s folldwed by another imperfect con-
secutive. It is joined to an abrupt statement of place.

The completed action—though abrupt here—1is necessary.

He setteth them forever, they are exalted (forever). When

this scene was plictured the writer was unhampered by cold,
exact rules.

36310 ))J)UJ’ 3HNC). .. b)y). 1n tnis
example we find a dependent sentence introduced by ’:)

with the force of an object (Cf. &4rabic amara an). Such

behaviour is quite frequent in late Hebrew after verbs of
desirine and commanding where the earlier language would
have used a direct expression.

36:18 7J1)O) We are not prepared for such an ir-
regular form. After i721l1 there should certainly be agree-
ment.

26:24 ) ) )W Here we find a strange intensive polel

form. It is a perfect of experience.



36131} )23,3§ i{s an urusual word both in its meaning
and its form. An earlier writer would have used :ﬁ7é .
36332 ’7 );V Professor Gray says of it: ‘"syntactical-

ly an acc. defining that with which the hands are covered

(G-X. 117z)."

37:12 i]!:)ﬁ!shows a remnant of the old locatlve
(original accusative) case-ending. The toneless i71_ serves

no real purpose as we see 1it,



CONCLUSION

What can be said for the Elihu Discourses? Who wrote
them? When, why and how? How shall we regard and inter-
pret them? It will be best to begin by saying that it 1is
our firm conviction that these six chapters were not a part
of the original plan of the author of the great poem. &
study of the purpose and scope of that poem makes 1t ex-
ceedingly unlikely that this section could have been In that
plan, One finds it hard to believe that they could have
been included in the original outline. We recognize the
weight of the argument of distinguished critics who have
produced arguments that have seemed adequate to them. This
1s especially true of such competent Semitic scholars as
Cornill, Briggs and Budde. When we study the book as a
whole and see what seems to us to be the perfectly lald
plan of the author disfigured and all but ruined by this
insertion we are constrained to believe that a later hand
has written and incorporated into the older poem this
division. Yahweh has been represented by the author as
approving his servant, Job, without reservation as a blame-
less and righteous man., Throughout the book the author has
definitely taken his stand along with Job and has arrayed

the friends along with the Satan in their opposition to the
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estimate of Job, refuses to give any notice whatever to
Job's protestations of innocence, anticipates the speech of
Yahweh and claims to do just what Yahweh is coming to do.
His quotations from the other parts of the book are of such
nature that we cannot think of him except as a reader of
the book. His quotations, misquotations, references to
words, phrases and ideas and his substitution of later words
and ideas for the words from which he took his ideas make 1t
practically impossible for an unbiased judge to reach any
other conclusion. He not only gives evidence of having had
the original poem before him for study and reference in the
preparation of his treatise but 1t is quite clear that the
later writer found himself in disagreement with the purpose
and views of the original author. His views of God are qulte
different anmd he takes the older poet to task for the intro-
Auction of Yahweh. He is unwilling to agree with God's ap-
praisal of Job and takes the attitude that Job has sinned
and that God not only punishes sin by means of pain but that
he has a disciplinary purpose in it as well. He agrees
thoroughly with the friends in thelr arguments.

We have no way of knowing who did this work or when it
was done. Merx and Kamphausen think that it was written
by the original author several years after the rest of the
book had become famous among the people. This view does
not carry any welght as we see it. It must have been written

by one of a younger group of thinkers of a later generation
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chapters. Even though we find it impossible to think of
them as a part of the original poem we are impressed by

the reverent attempt to reveal the purpose of pain and the
consequent revelation of the character of God in new lan-
guage and in new ideas. It is true that the older author
did not solve the age-old problem of suffering. Ejihu of-
fered his solution. Through the years we have struggled on
trying to decide between the idea of punishment, of dis-
cipline, of preventive method. God has used all of them
and has revealed himself through his own Son that we might
know more clearly the divine will in all things. We are
grateful for Elihu and for his contribution. We shall
treasure it along with every other sincere attempt to inter-

pret God to a bewildered world.

FINTS
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