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This study is an exposition and evaluation of the
Theism of Jumes lMurtinewu, showing &lso the manner in which
Lartinesu influenced and was influenced by thne various trends of
thougnt in the nineteenth century. Special attention has veen
devoted to that phase of his theism which deals with his doctrine
of God. The tosk of presenting a clear picture of Martinecu's view
has been rendered difficult ot some points by his practice of
criticizing opposing views without giving & systematic presentation
of his own, In such cases it has been found necessary to deul
directly with his treatment of the relation between his own position
and thet to whicih he is opposed. Although his exposition of these
opposing views is not ulways eaccurcate, no criticism has been attempted
of these inaccuracies, 1t will be seen that such questions are not
of major importance For the understanding of iartineau's own
position.

In making citations in footnotes the boolks have veen
indicated by the cuthor's name, the initials of the title of the
Doolz to which reference is made, and the volume wnd puge numbers.

#or excmple, a reference to bertinecu's Study of melizion, volume

one, wvage thirteen, will appear thus: Martinesu, 5Cx, I, 13, The
initicls by which cach book ig designetea will be fouurd in the
Bivliography along with the other necessuary vivliosrcphicael data.

Direct juotations whicn zre short have veen set off by juotaticn

marks in the body of the text, but, where « quotation exceceds four
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lines iu length, it has been single-spuced wnd set in o sep.rute
paragruph, in which cuse the suotation marizs have peen omitted.

Iy thanks «re wuc to the uwev. rrofegssor Joan Baillie,
b, Litt., 5.D., who hus veeinl my chief wdvisor in the prepuration
of this study, for his very helpful sugrestions zc to the manner
of its trewtment wnd the assenbling of the riecessury unetericl, and
to the udev, crofessor G, T. Thomson, U.J., i wish =lso to cxpress
my sincere aporeciation to the De.n oud srincipel of .ew College,
the .aev., _rofessor w4, A, Jurtis, D, Litt,, ©.0,, the Very zev,
rrofessor Daniel Lemont, D.,D,, aud the Rev. A. Litchell HZunter,
D, Litt., F.X.8.8,, wll of whom have reud portions of the nanuscript
and have given me the benefit of their extremely voalucble criticism,
Finally, I wish to thank lr., Ronuld G. smith, II,4,, for reading the
entire menuscript, and for the sugzestions which he nes madé in

regard Lo its style and structure.
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INTRODUCTIOCN,

The nineteenth century witnessed rapid changes in
British philosophical thought, as the various philosophical
systems followed each other in quick succession to the centre of
the stage in popular interest and acclaim, The problems over
which division arose were chiefly epistemological and metaphysical,
Such a statement may seem strange when one considers the great
numver of works on moral philosophy which were published during
the century, and the wide variety of opinions to be found in the
ethical thought of the various philosophical groups, However,
the ethical differences were largely contests concerning the
authority of ethics rather than its content, and as such were
concerned with the 'metaphysics of ethics,? Professor C, C., J.
Webb's statement in regard to the last half of the century could
be made to apply to the entire century with almost equal accureacy,
He writes:l
Cf the most prominent of the British thinkers of the

period which we are now considering there was not one but

was profoundly convinced not only of the momentous importance

of that distinction (the distinction between right and wrong)

but even of the gencral correctness of the traditional rules

of conduct which were prescribed by the Christian Church.

Throughout the century the task of theism was to combat the various

opposing philosophies by affirming that God, as the Supreme Spirit,

1. iebb, RTIE, 39,
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was the origin and ground of all existence, thut a knowledge of
Him was possible through the exercise of the human cognitive and
moral faculties, and that the moral obligation which man felt had
its possibility in man's free will and its authority in the
absolute requirements of God.

At the beginning of the century the Utilitarianism of
the Benthamites was the generally accepted philosophy. This group
of thinkers, in banding themselves together in support of a given
set. of principles, became what may be called a 'school of thought, !
& phenomenon new to English philosophy, though quite common on the
continent.l The chief philosophical principle of this group of
thinkers, following the leadership of Bentham, was one which
resulted in a kind of 'ethical hedonism,' The ideal was, 'The
greatest happiness of the greatest number,! The test and measure
of all virtue was utility, and the obligation paramount to every
other was the obligation to minister to general happiness.z
Millt*s statement of the primary principle of Utilitarianism reads:

The creed which accepts as the foundation of morals,

Utility, or the Greatest Happiness Principle, holds that
actions are right in proportion as they tend to promote
happiness, wrong as they tend to produce the reverse of
happiness, By happiness is intended pleasure, and the
absence of pain; by unhappiness, pain, and the privation
of pleasure,.

The problem for theism as opposed to Utilitarianism was
to maintain the absolute authority of ethical principles,

independent of the desires and pleasures of memn, For the theist

the authority of the moral law lay in the absolute demands made by

1.7 Sorley, HOEP, 211 f; '"The utilitarian group presents un
appearance unknown before in English philosophy, -- a simple
set of doctrines held in common, with various fields assigned
for their application, and a band of zealous workers, labouring
for the same end and united in reverence for their mdster.

2. Ibid., 219 4%,

3. Mill, UTIL, 6.
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God on the moral beings who are his creatures. o febrication

of the human desires into a law could be invested with the sense
of suthority which attended the awareness of absolute moral
demands, The theist held that God was the source of the
suthority and the absolute demand of moral principles.

The next philosophical syster: which received popular
acclaim was the scientific materialism of Herbert Spencer. He
held that the one ultimate reality was matter which was capable
of bpeing in motion and of exerting force. In the closing wages of

first rCrinciples, he wrote: "The interpretation of all phenomens

in terms of llatter, lotion, and Force 1is nothing more than the
reduction of our complex symbols of thought to the simplest

1
symbols, ™ rrofessor Tennant gives this excellent statement of

the position of materialism in the Encyclopedia of Religion and

wthics:

According to the doctrine of materialism,
extended, impenetrable, eternally self-existent matter,
susceptible of motion, is the one Ffundamental
constituent of the universe; mind or consciousness is but
a mode or property of such matter, and psychical processes
are reducible to physical.
Such & philosophy has no place for spirituul reality,
and on this point it was attacked by theism. Theism holds thet
tne one supreme reality is the Infinite Spirit, and that =1l

existence finds its origin and ground in Him. The materialistic

philosophy has no adequote answer to the problems of the emergence

1. Spencer, Ir, 558,

4

. Tennant, "Materialism," KRS, VILI, 488 D.
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qf living organisms from inanimate matter, and of the
appearance Of mind as distinct from the non-mental existence of
some 0f the organisms, The theistic doctrine of creation by God,
who is the Divine iind, shows its superiority in this respect at
least over the materiaslism of Spencer's philosophy.

Following close upon the materialist view was the
biological evolutionism of Darwin. He sought to determine how,
"whilst this planet has gone cycling on according to the fixed law
of gravity, from so simple a beginning endless forms most beautiful
and most wonderful have been, and are being evolved.":L According
to this evolutionary view the changes and adjustments that man
makes are traced to the animal automaton which is operative within
him, responding to instincts which have been acquired through
countless generations of living organisms developing reactions
suitable for the mainteneance of life in the struggle for survival,

Theism was willing to grant that the evolutionary
principle was one which had value as a guide to scientific research,
but was unwilling to admit that it was a satisfactory explanation
of all the facts of existence. Theism affirms growth &and
development towards an end, but denies that this can be the result
of blind evolutionism, The theist sees in evolution a
teleological, purposeful development, that is, a development
toward a given end, directed by a creative, selecting, and
determining Mind, Biological evolution is one of the means which
God employs for accomplishing his purposes in the organic realm,
but it is not a philosophical principle capable of giving an

explanation of the whole nature of reality.

1. Darwin, 00S, 6th Ld., last sentence, p.429.
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The fourth philosophy with which we are concerned is

Agnosticism, This, as it is generally understood, is the view

that we can know only phenomena, and that if there were anything
behind phenomena we should have no way of knowing about it. The
term 'Agnosticism' was invented in 1869 by Huxley to describe the
religious and philosophical position of those who hold that real
knowledge is limited to phenomena only, and that concerning God,
Immortality, and the like we can affirm nothing.l It is
naturalistic in that it limits the possibility of knowledge to
natural phenomena, This position was followed by J.S. Mill who,
in keeping with his empiricism, contended that "all we know is
phenomena, "

In opposition to this view theism held consistently to
the possibility of man's knowing ultimate reality. Man is conscious
of a transcendental world of reality just as surely as he is
conscious of the natural world, If man's cognitive faculties are
to be regarded as able to know any reality at all, theism contends,
then they must be trusted in what knowledge they give of the
transcendental world. The agnostic position is difficult to
maintain because an agnostic may inadvertently ask why a certain
thing should be so, and he immediately discovers that he has asked
a question which is illegitimate in his philosophy. He can trace

orders of succession in phenomena, but he cannot ask why they

5
should be so, Martineau says of agnosticism:

To make it (the case for agnosticism) good, you
must . . . abjure the enquiry into cuuses,and the attempt
to trace invisible issues: never 1ift the veil that bounds
experience, and you will need nothing and know nothing of
a transcendental world.

1, Chisholm, "Agnosticism," Ency, Brit., 11 th ®d., I, 378b f.
2. Martineau, SOR, I, viii,
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Against such a view theism strongly affirms the validity of human
cognition for the knowledge of ultimate reality. Man can and
does know the Supreme Reality, God,

The last of the systems of thought which achieved wide
popularity in the nineteenth century was the neo-Hegelianism which

resulted in the Absolute Idealism of Bradley and Bosanquet. The

influence of the German Idealists came first into English thought
through the works of Samuel Taylor Coleridge. Cn the idealist
view the action of one self-conditioning and self-determining mind
was a postulate of all knowledge, our knowledge being simply a
reproduction of this activity. The constitutive factor of all
experience, whether cognitive or volitional, was an ideal element,
the Absolute. In this Absolute lay the ultimate unity of subject
and object, and of knowledge and reality.l There can be no reality
conceived which is external to Eternal Thought, for in this is
comprehended the whole series of objective relations.z for Bradley,
appearances only achieve reslity when they are, through addition and
rearrangement, converted into the Absolute. Truth and knowledge
are illusory appearances certain to be in error until they lose
their existence and give place to the real life of the Absolute.s
There was much velue in the idealist movement, in its
exposing some of the errors of empiricism, and in its vindication
of the spiritual nature of the world and man, In its Absolute form,
however, it denied both the personality of God,4 and the ultimate

reality of any relation. The relation between man and man, and

the relation between man and God were thus rendered impossible save

Sorley, HOEP, 283-292.
Green, rTE, 17f., 8C-85,

Bradley, AR, 364 ff.
webb, RTIE, 118 ff; 120 n,

.

IS
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as the Absolute contained all within itself. Against this

contention theism affirmed the reality of man's personsality, and
God's personality, and the relationship between them, In order
to retain the reality of man's moral obligation, the individuality
of each centre of cpnsciousness must be maintained, Theism held
to the reality of the finite subjects, and to the free self-
determination of man's finite will, Professor iiebb comments that
one of the strongest statements of the view of God as personal is
to be found in the works of James Martineau.l He "supplied sa
basis in experience for a genuine theism which was welcomed by many
who were not so completely under the spell of the absolute idealists
a8 to turn a deaf ear to any philosophy that did not speek their
1a.nguage."2
The philosophy of Theism, as an "examination of the
ultimate foundations of the religious conception of the universe,”
sought, throughout a century of changing and conflicting opinions,
t0 retain the full significance of both man and God in the universal
systen, In so doing it held fast to one of the deepest intuitions
of man's nature, the consciousness of a personal relationship
between man and God, Professor Mackintosh states the position of
theism in the following words:4
in christian theology, much labour has been spent upon

vindicating man's freedom against God's intrusion, or upon

blotting out human power in order to leave room for the divine.

Theism suggests at the very outset that we should rather

expect to find a correlation between the two, If there is

a God at all, he must be thought of as the guarantee of
freedom in man and as the pledge of his immortality.

. Ibid.,, 125.

Ibid., 1<57.

Fraser, rPOT, Z1.

¥ackintosh, "Theism," Ency. Brit., 11lth Ed.,, XXVI, 746 Db.

Lol SN IR AV B
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Theism as & metaphysical system finds its explanatory

principle of existence in the philosophical conception of God as
the ultimate ground of all things, Professor Taylor defines
theism as "the doctrine that the ultimate ground of things is &
single supreme reality which is the source of everything other than
itself and has the characters of being (a) intrinsically complete
or perfect and (b), as a consequence, an adequate object of
unqualified adoration and worship."l It arose us the attempt of
thinking religious men to find an explanation of existence which
was compatible with and contained sufficient authority for their
religious beliefs, WNeither naturalistic empiricism on the one
hand nor absolute idealism on the other gave an adequate account
oI phenomena and reality, combined with a satisfying recognition of
the significance of men, ‘'he theism of the nineteenth century
was uble to retain the values of religious life and experience,
and to find intellectual satisfaction in & philosophical theory
«~hich combined immanence and transcendence. The theistic doctrine
which will satisfy man's religious needs must derive from the head
and the heart, and must recognise the validity of both the
speculative and the practicalﬁreason.8

4 wide variety of types of theism appeared in the course
of the century. Although the central belief in God as Creator,
rreserver, and Governor varied little, yet the means of proof were
by no means uniform, Caldecott has divided the theists of this
period roughly into three groups, nsmely, those holding to

Speculative Theism, to wthical Theism, and to 'Composite' Theism,

1. Taylor, "Theism," LRE, AII, <6< ab.
2. Pringle-Pattison, THE, 3.
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The division is determined by the arguments for the existence
of God which occupied the chief place in the thought systems of
the various thinkers, As representative of the Speculative
Theists he cites J, H., Stirling, Ldwerd ceird, John Caird, and
(Lord) A, J. Balfour, As representative of [thical Theism he
names Archbishop Temple, A.C. lraser, A, Seth rringle-rattison,
and the Aesthetic Theists. The representeatives of 'Composite!

> snile some

Theism are Martineau, Seeley, and X, Travers Smith,
such scheme may serve as an interesting guide to study, the

accuracy of the division is open to serious guestion. One may

quote a passage such as the following from rrofessor rringle-
Pattison's Theism, the first half of which consigns nhim to the

class of ethical theists, but the lest helf of which shows that

he does not rest entirely on the moral argument. "All moral and
religious truth is won by the race Ior itself, in the sweat of its
own moral eixperience, but not w«ithout the indwelling spirit of God."g
‘"he charccteristic ol 'composite' theism, rrofessor Claldecott says,
is that the various arzuments are ovrought together znd each given

its place in establishing the case for the Divine Source of oll
existence, irofessor flint's statement that "there are few if

any writers on Theism vihose works do not belonz to what Dr. caldecott

)

calls u 'composite type,'" 1is & just rerfutation of Celdecott's
artificial division,

lMartinezul's Definition oi ‘Ttheisnm

The definition of Theism which llartiancau gives ot the

veginning of the Study oi ieligion is very concise. e suys:

"Phe centrel faith in the Supreme Ilind is . . . xnown as ‘Theism.!" Such

o stetement, 1l taken by itselfl, is indistinguishable from pure ideulism,

1, Caldecott, FOR, 1456-195, 338-334,

z, Cp, cit., ». éd ~ _

3 ﬂllnt TEE, lppenala, note xLi, v, 450 I
4, Hﬁrtlneau, SOR, I, <.
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but it must be understood in the light of the definition of

religion which immediately precedes it. A theistic faith would
involve "belief in an Ever-living God, that is, of a Divine Mind
and Will ruling the Universe und holding Moral relations with
mankind."l These two definitions taken together clearly affirm
the spiritual nature of reality, and the reality of man and his
relations with God. There is no explicit statement of free will
included here, but liartineau would have said that without the free
determination of the finite will there could be no real moral
relations between man and God, There is also another phase of
Martineau's theism which is not indicated by this definition. He
characterized his theism as founded on two bases, the Causal and
the Moral. Hence he developed the Causal and loral Arguments for

the Divine Existence fully in the Study of Religion. In his

sermons, and in his devotional writings, and to some extent in his
formal studies, however there are traces of a third basis for his
theistic belief, drawn from the immediate communion of spirit with
Spirit. In the moments of man's deepest insight he loses himself
in "union with God." In such experiences man is immediately

aware of God as the "Soul of all souls.® Martineau's definition
of theism is therefore not entirely adequate for his own system of
thought. It would need to be amplified to include man's immediate
personal communion with God, his Father, A development of this
phase of Martineau's thought will be found in Chapter Five of this

study.

General Purpose of this Study

The general purpose of this treatise on "The Theism

of James Martineau" is to present in reasonably brief compess

1. Martineau, SOR, I, 1.
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the evidences and arguments employed by lartineau for the Divine
Existence, together with the attributes which he affirmed of the
Divine Nature, The pendulum in current theological thought has
swung to the side which has traditionally been called 'Revealed
Religion,! uch of the discussion on theological matters in
recent years has been concerned with the position held by the group
of German thinkers who emphasize God's sole revelation of Himself
through His word, None of the 'natural' arguments are permitted
to enter into this system of thought because God is said to be above
the world of nature, completely transcendent.

Theism, on the other hand, has always maintained its
emphasis on God's immanence as well as His transcendence, The
theistic position, in the century following the work of the Deists,
insisted that God's hand was visible in all his works, Not alone
at a single time, but 'at sundry times and in divers manners' does
God present to the eyes, the mind, and the spirit of man evidences
of His existence and nature. It is therefore with the purpose of
bringing the view of one of the greatest theists of the previous
century again into the light that this study has been projected.

Martineau's major treatment of the theistic problems

appears in the two-volume Study of Religion, which was published in

1888. The view propounded in this work had been, for the most
part, the material with which he had dealt during his long period
of teaching in Manchester ilew College, Hardly less important

for this study, however, are the Types of Ethical Theory, (1885),

and the Seat of Authority in Religion, (1889). Although these

works all appeared very late in the author's life, we have an

excellent record of the progress of his thought through the reviews,

essays, addresses, and sermons, which came from his pen from 1835
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to 1899, None of the major theological and philosophical
éontroversies of the century passed without his comment and
consideration. Some of his finest writing is to be found in the
essays and addresses of an apologetic nature which were drawn from
him when he was forced to defend his position as & nonconformist.
Martineau's life and teaching, in short, must be looked upon as in
no small measure formative for the theological thought of the
century.

In Martineau's formal treatment of theism, which appears

in the Study of Religion, he has three chapters entitled

respectively "God as Cause," "God as Perfection,” and "Unity of God
as Cause and God as Perfection.” The evidences for each of the

arguments for the Divine Lxistence he finds in the nature of man

himself, Man's knowledge in respect to the nature of Cause he
finds given in the experience of willing. will is a type of

force, immanent in the willing subject, and directed by mind to

the accomplishment of selected ends. In thus identifying 4#ill

and Cause he is following liaine de Biran, F'rom the intuition of
the nature of Cause thus received he develops both the cosmoligical
argument from cause to effect, and the teleological or design
argument, whereby purpose and intention in the creation give
evidence of an intelligent purposeful Cresator. Thus nature's
forces and processes are seen to be God's will in immanent
operation,

In the chapter on "God as rerfection” he considers one
of the chief attributes of God, i.e., moral perfection,. Moral
intuitions come to man through his conscience, shen two motives
are the possible sources of action in a given situction the

intuition of conscience tells man which is the higher motive.
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In this intuitive choice man feels that he is confronted with an

authority which is not of himself. This is man's intuition of
God as moral perfection, From this intuition Martineau develops
the moral argument for the Divine Existence and gains insight into
the Divine Nature. Here Martinesau emphasizes man's free will,
The decisions of conscience are infullible, and man knows with
certainty which of two possible motives is the higher, but he is
free to choose either of the two. By doing so he is capable of
exerting his will in disobedience to God. The individual
consciousness by retaining its freedom of choice stands as a self-
determining agent. Martineau says, "It is not enough that you save
the Divine Personality, if you sacrifice the Hnman."l The moreal
perfection of God requires that the freedom of the individual human
subject be maintained, "The unconditional mandate of the Right
postulates, not the freedom of spontaneity, but the freedom of
choice."g In the intuitions of conscience God reveals himself
to man. "In the act of conscience, we are immediately introduced

%)
to a Higher-than-ourselves that gives us what we feel,"

The chapter on the "Unity of God as Cause and God as
Perfection" deals with the natural inseparability of these
attributes, but it does not include a development of the concept
which might have been expected to follow here, namely, the idea of
God as "Soul of &ll souls,” This third phase of Martineau's
theism has not been adaquately and systematically developed at cny
point in his formal studies, There are many brief sections where

this idea appears, but it was never fully developed, it 1is of sucn

1, lMartineau, "Nature and God,"™ ERa, L1I, 169.
&. Martineau, SOR, II, 309,
3. 1Ibid, =28,
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8 character where it does appear that it might be described as
approsaching mysticism, when ilartineasu speaks of this phase of

his thought he describes it as the 'spiritial' stage which is

above the 'intellectual' and the 'ethical.® It begins in man with
the feeling of ‘'reverence,! which is the highest of all sentiments,
and can only be felt for & person, The highest religion, hne
feels, is a mode of thought and & mode of feeling, indissolubly
united, and in which "you surrender yourself to the awe and love of
that infinite presence,”

This third phase of Martineau's thought has been noticed
by some writers, but no one has made a detuiled study of it, end
presented the results of such a study in composite form,. In
Chapter Five of this treatise such evidence from Martineau's
thought is brought together as is necessary for the understanding
of his complete theistic position,. Unless we recognise the
spiritual element in his thought which is above the intellectual
and the moral it is impossible to understand such statements in his
writing as this: "The bridge is thus complete between the Divine
and human personality; and we can crown the religion of Causation,

b
and the religion of Conscience, by the religion of the Spirit,.,"

Upon no other basis can we make provision for the "spiritual union
of man with God.,™"

Chapter One on the "Life and work of Jumes Martineau" is
not intended to bring anybhing new in the way of biographical dats,
but rather to observe the influences which made him the man that he

was, and to trace the chunges in his philosophical views, In

1, Martineau, 50r, I, 3.
2. Martineau, "Three Stages of Unitarian Theology," ER4i, IV, 580,
3, 1bid.,, 58C.
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Qhapter Two an attempt has been made to present "lartineau's

Theory of Knowledge," with its emphasis upon intuition as the
source of inerrant certainty in determining the truth and falsity
of judgments made concerning supersensible reality. ‘’he final
chaptér outlines the "Influence of Martinewu," throughout the last
century and the first third of this, as a preacher, a teacher, a

thinker, and & man of great personal character.

Characteristics of lartinezu's Thought zand uriting

Martineau's philosophy, after his departure from the
Hartleyan Necessitarisnism which he was taught during his college
years, was a Dualistic Realism of Cause and Condition. Causality
is the Will of God in operation, but causal activity is possible
only when Cause stands as one term in a relation, There can be
no cause without a condition to which it is related. He considers
the possibility of matter being the condition of God's Causality,
but rejects this because matter is characterised by resistance,
form, and magnitude, To postulate a condition whiéh offers
resistance to causality would meuan assuming a duality of cause,
since a cause can only ve resisted by another cause. The only
other possibility for a condition, he thinks, is space. By reducing
the co-existing datum to space he is left with what he calls a
'pure condition,' one which can fulfil all the requirements of a
condition without offering resistance to the one Supreme Cause,
Space and time he affirms to be eternal, self-existent, objective

realities, which serve as the field of operation for God's causal

activity.
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A further characteristic of Martineau's thought is his

strong ethical interest, and the importance given to ethics in
the construction of his religious philosophy. He placed such
great emphasis upon the place of ethics in religion that at times
he regarded his own position as a loral Theism.l He regarded the
tmoral argument'! as giving the most convincing and enriching
evidence concerning God's existence and nature, In point of
priority he placed 'ethics before religion' in the development of
his theism, He regarded "the consciousness of duty as an
originating condition of religion."a Conscience does not wait for
the lessons of the religious instructor, but is the condition on
which religious instruction depends for its efficacy.3 "Religion

. . a8 the bvare belief in bivine oﬁnipotence administering
universal law, cannot institute a Duty or provide us with a
possibility of Morals,"4 but Conscience does ''reveal a source
higher than human nature for the august authority of righteousness."5
Martinesu would not exclude the ordinarily accepted sources for
the faith of mankind, Some may trace their beliefs to the 'ides
of the infinite,' or the t'sense of absolute dependence,' but for
Martinesu it is through the sense of Duty that the greatest authority
and the richest religious conceptions arise, At the 'High altar
of Moral experience' we become conscious of ourselves as not only
Objects, but also Subjects und Agents, He says:6

In the moral consciousness therefore there enters a kind
of dependence on the universal Cause unfelt before; a

|

Martineau's description of his theism has been followed by
Caldecott and Mackintosh, SLT, 386, where his thought is
designated as "Ethical Theism’"

. Martinesu, SOR, T, 16.

Ibid., 21.

Tbid., 20.
ibid,, Z21.
Ibid,, 18 f£.

ook
[ Y L ] [ 3
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dependence not for what we have to suffer, or are driven

to do, but for what lines of self-determination it is open
to us to take; our datum is not a factor already settled for
us, but an alternative left to be settled by ourselves: the
conditions are given: the solution is to be found. e are
thus partners in the transaction; mnot in servitude, as tools
or creatures wielded by another hand, but taken into counsel,
with the adoption of sons,

Although ethics have practical existence prior to any explicit
religious belief,l yet Conscience and Duty are transformed into the
life of love by the vision of God which they present.2 In this

way the bondage of the law becomes the freedom of the gospel, "The
‘law of righteousness opring(s) from its earthly base and embrace(s)
the empire of the heavens, the moment it becomes a communion hetween
the heart of man and the life of God."3 This priority of ethics

over religion is stated by Martineau to be the reason for his

publishing the Types of Ethical Theory before the Study of Religion.

Martineau's ethics were 'idiopsychological.,? By that he
meant that the only knowledge which man can gain of ethics was through
a psychological study of his own self, The same may be said to be
characteristic of his epistemology and his theism in general., It is
only through a complete understanding of the 'home factor!' (by which
he meant the self of the thinker) that man knows anything of the
nature of reality. The intuitions of cause which come in the
experience of willing, the intuitions of moral perfection which come
through the conscience with the feeling of absolute obligation, the
intuitions of God as the Supreme Personal Spirit which arise from
the experience of immediate personal communion of spirit with Spirit,
all show the importance of man's preliminary understanding of his

own nature, Martineau says that without an adequate understanding

1. 1Ibid., 22.
2. Ibid., 27,
3, Ibid., 28.
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of the moral nature of man, and the basis it furnishes for his

religious feelings and experiences, a right understanding of
religion would be impossible.l The same could be equally affirmed
of the intellectual and the spiritual phases of man's nature, and
their importance in the development of his theism, By intuition
man is led to place his trust directly in the same realities which
he will discover if he follows through the 'dizzying circuits!' of

metaphysics, In the preface to the Study of Religion Llartineau

writes:

But for the promise which I have quoted (the promise made
in the Types of Ethical Theory to submit the moral postulates
to metaphysical tribunals), I would gladly have spared my
readers its intricate and technical pleadings; for I am aware
of the tediousness of these metaphysical tribunals; especially
when the whole process wins at last, through all its dizzying
circuits, only the very position which common sense has assumed
at first. For this is all, I take it, that metaphysics can
pretend to accomplish by their scrutiny of the ultimate factors
of human knowledge,

In himself, then, man finds the key to the knowledge of ultimate
reality.

Martineau's work is further characterized by a high
standard of rationality and a readiness to delve deeply into
metaphysical problems. Throughout the long period during which he
was writing reviews and criticisms of the various systems of thought
which occupied his attention, he showed his willingness and ability
to grapple with the most difficult problems of metaphysics and
epistemology. Profesgor Upton gives this estimate of his intellectusal
ability:d

This address (Ideal Substitutes for God, 1879) deepened
the impression of Dr, lartineau's great ph110s0phlcal powers,

1. Xartinesu, SOR, I, viii, =viii.
2. 1Ibid,, viii f.
3. Drummond and Upton, LL, II, 365. The criticisms of Spencer and
Tyndall referred to will be found in Martineau's "Religion as
Affected bgerodern Haterlallsm," which he wrote in regly to Prof.

Tynda 1! lfast Address; and "lLodern Materialism, s Attitude

toward Theology," which was & reply to a f
Tyndall in thé Fortnlghtly Revie®.’ urther sfticle by
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already made, both in literary and religious circles, by his

searching criticisms of Spencer and Tyndall; and it was the

combined effect of these striking utterances which raised

Dr, Martineau to the admitted rank of the foremost

philosophical exponent and champion of the great basal

principles of Theism and rational Christianity.
Further testimony is given by the Archbishop of York after the
dissolution of the Metaphysical Society, wherein were to be found
the finest minds of the time, The Archbishop said that "he was
more struck with the metaphysical ability of Father Dalgairns and
Mr. James Martineau than by that of any other of the disputants.,"l

The strength of lMartineau's writing is also traceable to
the depth of his spiritual insight. In his sermons and prayers,
particularly, one encounters passages where he seems to be lifted
beyond the reach of the world in the company of a guide who is
thoroughly familiar with the spiritual heights through which he is
leading. A deep devotional emphasis characterises 8ll lartinesau's
work, and the expressions and concepts of Christian mysticism are
employed from time to time, The concept of immediate communion
with God, the presence of the Divine in the human, the basis of his
Theism in the 'feeling for God' show how closely his thought was
bound to the deepest insights of his own religious experience,
Martineau's work is not only clear in its thought, but it

is couched in fine prose. Whether one reads his sermons, his
formal studies, or his essays and reviews, one is impressed with
the author's mastery of style. His prose is flowing and beautiful,
strong in expression, yet lucid and amply illustrated. The chief
difficulty which one feels with his writinz is his lack of conciseress.

He had a tendency to be diffuse in his expression, a trait which is

particularly noticeable in the formal studies. This weakness is

1. Juoted from Sir XM.E. Grant Duff; Drummond and Upton, LL, II, 371,
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perhaps traceable to the fact that these volumes were prepared for
the publishers after the author passed his eightieth year. In the
sermons which were published during the earlier years this fault
is not found. The sermons are carefully wrought essays, with each
line carrying its part of the weight of the discourse.

In poetry too, and particularly in hymns, Martineau took
an intense interest. During the years when he was engaged in
preaching as well as teaching, he edited three hymnals, He found -
expressed in hymns "the undying trusts and aspirations which make
us one spiritual family, and which have nowhere such pure utterance
as in the Christian hymn."l The importance which he attached to
hymns in the life of the individual Christian and in ecclesiastical
worship is expressed in a sentence from a letter written to Catherine

Winkworth, herself a hymn writer, thanking her for a copy of her

Christian Singers of Germany, which reads: "After the Scriptures,

the yesley Hymnbook appears to me the grandest instrument of popular
religious culture Christendom has ever produced."2 He wrote poetry
and hymns only to a very limited extent, but his name is known
beyond his own country for this branch of his writing. The short

article on his life and thought in Die Religion in Geschichte und

Gegenwart, mentions this branch of his activity thus: "Er ist auch

als Dichter geistlicher Lieder (z.B., "A Voice upon the lidnight

3
Air") hervorgetreten," Julian's Dictionary of Hymnology also

takes account of Martineau's influence upon the development of

Christian hymnology.

1. Drummond and Upton, LL, II, 98 f,

2. Ibid., 99.
3. Eoll, "Martineau," DRGG, III, 2031 a.
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A further characteristic of Martineau's life and work,
and one which is often the first to be mentioned in connexion with
his name, is his Unitarianism, This was not the result of an
inherent desire for separationism in religion. On the contrary
Martineau longed for a truly national church in which the conscience
of men should be free in matters of doctrine, He refused to have
any part in establishing a Unitarian creed, because he felt that
sucha move would tend to destroy the possibility of an immediste
personal communion between the worshipper and God. Dissent was
defensible for Martinesu on the ground that the authority of duty
to God was greater than that due to the State. "Mothing short of
a supreme obligation, directly imposed from the Source of all duty,
could release from the secondary authority of society and the
Commonwealth; and warrant retreat into exceptional modes of religious
life,"l he said in an address entitled ™7hy Dissent?" delivered in
1871. He says further that the dissenting groups long looked upon
their position as temporary, and felt that the doors closed to them
would soon be opened. Therefore their organizations had been slow
in taking form, "And it was only when a generation had passed in

disappointed hope, and the Revolution finally gave them 'Toleration, !

but refused them re-admission, that they sorrowfully accepted their

attitude of isolation, and laid the foundation of integral churches
and schools for a separate people."
| He felt that there were two bases for doctrinal

differences, The first was the distinction between a sacerdotal

and a personal Christianity, "the one relying on the mediation of

priest and sacrament; the other, on the immediateness of iadividual

fai‘bh."3 The authority of the latter lMartineau found in the

distinctive message of Jesus to the world, a message which would

T. MNertinesau
2. Tbid,, 148.
3. Ibid.’, 149,

Mihy Dissent?™ ERA, IV, 147.
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I. Mertineau, "./hy Dissent?" ERa, IV, 147,
2. Tbid., 148,
3. Tbid., 149.



sweep away all resort to mediation, and channels of grace, and

magically-endowed men, and emphasize the "immediateness of relation

between the human spirit and the Divine."l
The other bvesis for dissent lies in his theory of religion,
He says:2
A worship which begins with the abjectness of man before
the terror of God, and is lifted thence only by foreign
deliverance, and ends with a borrowed righteousness,fails to
reach the springs of conscience, to satisfy the needs of devout
affection, or relieve the shadows of life with lights of
intelligible trust,.
If he had assented to such a view of religion and the relation of
man and God, he would have had to do so insincerely, and would thus
have become a dead member of a church to which he seemed to belong.
Martineau's view of the relation of the human and Divine natures was
such that this view of religion was entirely unnecessary. He
taught that Christ had come to show that this great difference in
natures did not exist, that a veil did not exist between man and
God which could only be torn away by a sacrifice of blood., If the
nonconformists were dwellers in 'holes and corners' as llatthew
Arnold had called them, Martineau replied that they had been driven
into holes and corners by legislation, and did not deserve to be
maligned for being there, "(ITot) until greater justice is done
to it (dissent), and freer concessions are made to its sense of
veracity and its necessity for an unfettered life, is the time come
for its functions to ceasgse and its institutions to die'.’3
He allied himself with the Unitarian group, on whose
pehalf he gave the labours of his life, However, if this should

be interpreted as meaning that Christ, the Son of God, hed a less

significant place in his theology than in orthodoxy, then such an

1., 1Ibid., 153.
2. Ibid., 154,
3. Ivbid., 16l.
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interpretation is in error, He was not a Trinitarian, but his
words bear witness to his Christianity. He wrote:

we know how he (Christ) fed the secret springs of his
gentle and holy life, and sought upon the hills and in the
night for the lonliest confidences with the Hearer of Prayer,
and with mingling confines of personality, felt himself in
the Father and the Father in him and his: and we must own in
him the supreme witness to the spiritual union of man with
God; -- & union, which, were it constant as in him, might be
deemed an lncarnation; but where transient and intermittent,
as with our lower fidelity, appears rather as a dispensation
of the Spirit.

Thus then the Unitarian protest . . . comes round at
last to a reunion of the human and the Divine, 4nd in the
cycle which it has run there is & curious recovery, as it
were, of the functions of the Trinity without its paradoxes,
only with the drama transferred from the individuality of
Christ to the life of humanity. e have traversed, and at
length united, the relations of creature to the cCreator, of
Son to Father, of weak and tempted to the all-quickening

Spirit.

This to Martineau was the highest 'stage' of Unitarian theology.
He taught and preached among the Unitarians, but he gave his
support to every movement throughout his life which sought the
establishment of a national church in which freedom of conscience
should supersede ecclesiastical dictate in matters of doctrine,
He was a bulwark of faith in a century when the foundafions of

religious belief were attacked from every side.

1. Martineau, "Three Stages of Unitarian Theology," ERa, 1V, 580 f.
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CHAPrPTE® ONLE,
THE LIFE AND WORX OF JAMES MARTINEAU

James Martineau was born in Iorwich, a town whose history
goes back to its charter by Henry I in the first quarter of the
twelfth century, From a family of French Protestants, fleeing to
England for conscience sake, he received his lineage. Is it more
than pure romancing to find in these surroundings and inheritance
the seeds of the keen appreciative sense, the high ethical standards,
and the tenacity for opinions held to be right even if by a minority,
which were characteristic of Martineau in later life?

The earliest of the lartineaus in England was the family
of Gaston Martineau, a surgeon from Dieppe, who, at the Revocation
of the Edict of Nantes, in Cctober, 1685, fled to Norwich. YWith hinm
in thg ship among the other refugees was a family of Pierres, from
among whom Gaston Martineau selected his bride, To them were born
three children, of whom the youngest, David, followed in his father's
profession of surgery. The youngest son of David, Thomas Martineau,
was born after his father's death, Thomas, who later became g
manufacturer of bombaiine, and on a greater or lesser scale a
merchandizer in wines, was the father of James. In lfagdalen Street,
in Norwich, on April 21, 1805, James Nartineau was born, the seventh
child and the fourth son in the family, just three years younger than

nis sister, Harriet. Another daughter, Ellen, born in 1811,

completed the family circle,
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James Martineau says of his father, that he was "a man

of more tenderness and moral refinement than force of self-assertion.,"”

His sister, Harriet, in her Autobiography,writes thus of her father:

In our remembrance of him there is no pain on the ground
of anything in his character, Humble, simple, upright, self-
denying, affectionate to as many people as possible, and kindly
to all, he gave no pain, and did all the good he could, He
had not the advantage of an adequgte education; but . . . he
was not the less, but the more, anxious to give his children
the advanteges which he had never received; and the whole
family have always felt that they owe & boundless debt of

gratitude to both their parents for the self-sacrificing efforts

they made, through all the vicissitudes of the times, to fit
their cpild;enzgn the best pos#ible manner for independent
action in life ©
It was to preserve in honour the memory of this father that the
entire family laboured to pay off in full the debts incurred by the
reverses which he sustained in his business enterprise, which at his
death was insolvent.

From a pencil sketch, and the word pictures préserved of
the mother of the household, it may be gathered that she was capable
and kindly, a good mother to the children who were her chief
responsibilities.5 She was D[lizabeth Rankin, the daughter of a
merchant in Newcastle-upon-Tyne, rom the Biographical llemoranda,
and subsequent published letters of James Martineau, we draw the

following picture of his mother:

(She) was perhaps the most capeble member of a family
whose standard of ability and character was sbove the average.

1, Martineau, Biographical lemorandes, uoted by: Drummordand Upton,
LL, I, 3; except for actual guotation or specific reference, the
material from which the facts in this chapter are drawn is to be
found in three excellent biographies:

1l

(a) Drummond and Upton,Life and Letters of James lartineau, (2 vole

(b) Carpenter, James Martineau, 4 Study of His Life and Thought.

(¢) Jackson, James Mertineau, A Biograpny and Study.
2 Harriet Martineau, aAutobiography, I, 127.

LL, I, facing p. 4.

For a reéproduction of the pencil sketch, see: JUrummond and Upton,
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Of great energy and gquickness of resource , ., . she
naturally played the chief part in the govermment of
the household, though always supported by the
authority and admiration of her husband, Her children
were trained in wholesome habits and clever arts, and
stimulated by her sparkling talk.

Her understanding was clear, and her will, with a
duty once in sight, not to be diverted; but behind these,
and giving them their direction, was an inexhaustible
force of affection; and not behind them only, but glowing
through them in her expressive features and fervent words,
A slight and delicate portrait of her is before me, from
the pencil of a young artist friend who had an eye to read
her truly; and no one can fail to see that its calm dignity
is but the mamentary composure of a countenance moulded by
emotion, and often tremulous with pity and with love,

Such was the picture given of a mother who was much in her children's
confidence, and had & large part in the inspiration which sent them
on to lives of distinction and service,

The home life was strict but congenial, with much serious
thought and discussion, and little levity. Perhape this is traceable
to the uncongeniality of the early champions of non-conformity to
those outside their ranks, The religion of the household was of the
type derived from the Puritan ancestry, The family attended the
Octagon Chapel, in orwich, which professed no connexion with any
sect whatsoever save that its worshippers were Christians, and which
imposed no set theological doctrine, The minister at the time of
James' childhood was lir, Madge. He was o Unitarian, and was often

in the Martineau home for supper after service on Sunday evening.

1, Martineau, Biographical lémoranda, and Letter, to the "Daily
llews," Dec, 30, 1884; both are guoted: Drummond and Upton,
LL, 1, 3°1,
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One of the practices of the parents, as the children

were growing up, was to impress each with the necessity of learning

a trade or skill of some sort. Even the girls were given to
understand that this was a wise practice, and the principle proved

its worth when in later life all set themselves individually to the
task of helping to discharge the burden of their father's indebtedness,
It was thus in a home of rigid piety, combined with an extremely
practical outlook on life, that James Martineau received the impressions

which were to form the basis of his later thouzght and experience.

Barly Education,

Of lessons which he must have received at home, lMartineau
said he remembered nothing.l I£ may well be supposed, and it is

supported by Harriet Martineau in her Autobiography, that a certain

amount of sound instruction was given to the children in the home,
such education as the parents were able to give,. The Iirst
experience James Martineau had of school was in the Grammar School

at Norwich, which he entered at the age of ten, He was a day scholar,
and was therefore looked down upon and despised by the boys who were
in residence, Since he was of a guiet and sensitive temperament,

we may imagine thet some of the voyish roughness which he encountered
repulsed rather than attracted him. He remained in this school for
two years, obut they were not happy years in his menmory. He was then
placed for a time under the tutelage of Mr, ladge, the minister, who
discovered that he had little if any imagination, and probably quite
wisely replaced Greek and Latin with a course of reading in the

Arabian lights.

1. Drummond and Upton, LL, I, 14.
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Harriet, upon returning from a fifteen months' school
experience in Bristol, reported that Dr. Lant Carpenter, along with
his pastoral services, was taking‘some pupils in that city.

Therefore James was placed, as one of a dozen pupils, under his
religious and moral and educational influence for two years, Dr.
Carpenter was a Unitarian, an able teacher with a diversity of gifts,
and later in life lMartineau often spoke of the awakening which had
come to him during the two years he spent under his tuition. He
wrote thus in a letter to Dr, Carpenter's son, the Rev, R, L.

Carpenter:

So forcibly, indeed, did that period act upon me, -- so
visibly did it determine the subsequent direction 0f my mind
and lot, that it always stands before me as the commencement
of my present life, making me feel like a man without a
childhood; and though a multitude of earlier scenes are still
in view, they seem to be spread around a different being, and
to belong, like the incidents of a dream, to some foreign self
that became extinct when the morning light of reality broke
upon the sight. I need not dwell on the illusory nature of
this feeling, It is obvious enough that in no one's case can
there really occur such an abrupt termination of one series of
causes, and sudden replacement by another; that the years
before I knew your father, prepared me to love and venerate him
as I did, and set before him a boy ready to be penetrated and
fused into new forms by his extraordinary influence; than which
I can give them no higher praise. Still the illusion itself
. . . is evidence of a wonderful power, rare even among the
best instructors, of commanding the reverence, and reconsiﬁmtﬂmg
the wills, of the least manageable class of human beings.

Lt this time KMartineau was looking toward the profession of
Civil Engineecr, and the part which most rejoiced his heart in his
studies in Bristol was the greater opportunity afforded him of

studying mathematics. Before he left this school he had, he says,

1. Memoirs of the Life of the nev, Lant Carpenter, LL, D., edited by
nis son, the Rev., A, L. Carpenter; cuoted by: Drummond and Upton,
L, I, 1l9.
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"been put in possession of" Euclid, the Conic Sections, Plane
Trigonometry, and something of Physics, Chemistry, Physiology, and
Geology. As a means of training for the engineering profession,

he was apprenticed in the summer of 1821 to a lir. PFox, in Derby.

It was during the first year of this apprenticeship, which he was
forced to spend almost entirely at the lathe in the model room, that
the realization of his future task came to him. He was staying in
the home of the Rev., Mr, Higginson, whose daughter later became his
wife, but there seemed to him a lack of spirituel depth in the circles
in which Mr. Higginson moved, as contrasted with the devotion which
was observable in the home of Henry Turner, & young Unitarian
minister in Nottingham, in whose home he often visited. The early
death of this young friend haunted him with a deep sorrow, and he
says later that it was this experience which caused the scales to
fall from his eyes, the change of heart that "turned him from an

. . . 1
engineer into an Evangelist."

College Years, 1822-1827.

Thus it was that he left his apprenticeship, forfeiting
the premium which his father had paid there for his trainiung. His
father agreed to help him in his training for the ministry, and he
was granted admission at Manchester Hew College, then located at
York, At this time there were three instructors, the Rev. Charles
viellbeloved, the Theological Tutor, who was also the directing head
of the College, the Rev, william Turner, Tutor in kiathematics, and
Ilatural gnd Experimental Philosophy, and the RZev. John Xenrick, Tutor
in Greek and Latin Langusges, History, and Literature. Livtle could

anyone have then suspected the long period of years during which the

l.L%argingzu, Biographical llemoranda; gquoted: Drummond and Upton,
? 2 M
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lives of this College and James lartineau would be so intimately
associated, and would exert such a formative influence over each
other.

artineau was always an outstanding scholar, He sought
to develop every phase of his ingellect, and persevered at studies
wvhich were not to his liking in order that he might zgain mental
discipline as well as instruction from them. He says, with genuine
humility, that it was his fortune to achieve honours in anything
wherein there appeared an opportunity for competitive work, From
the existing evidence it appears that his college life showed some
of the characteristics which he had acquired earlier in life, of
not being genersally friendly, and because of studiousness and the
limitation of friendships, he failed to guin much that college life
offered in the way of breadth of interest and & wide and diversified
group of close friends, In a speech made at the close of his
cocllege career he spoke of feeling that he had spent all his time
with one friend to the exclusion of other friendships which would
have proved equally rich and valuable.

The training which he received in philosophy and theology
during the years in York implanted in his mind a system of thought
to0 which he uadhered for some years, but which he later departed
from and came to criticize severely. Although Hartley and Priestly
had no direct connection with lianchester Tew College, yetl the
necessitarian doctrine of the will, and a utilitarian theory of
ethics .ere accepted and taught there, ‘‘he Rev, Charles .wellbeloved
was a pupil of Belsham, and the Rev, william Turner, who taught
Thilosophy to Martineau, wes the grandson of the william Turner who

was an ardent disciple of Priestly during his Leeds ministry.
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Professor Upton, in writing of the teaching of the Rev. William
Turner, says: "The grandson, we learn, embraced, and for many
years taught, without gualification, the philosophical views of
his grandfather, . . In his lectures he wlways adhered closely
to the Hartleyan philosophy, and ardently followed it into all its
application to mind and mor&ls."l Furthermore, it is most likely

that Belsham's book, The Elements of Mental snd Moral Philosophy,

in which Priestlyan views were accepted and expounded, was the
textbook used in York during Martineau's student days. Martineau
accepted this philosophy, not seeing the limitations of the moral
and spiritual life which it imposed, but finding it compatible with
the principles of natural science in which he had begun his
intellectual training. It was not until seven years after he left
York that the beginnings of & change of philosophy are noticeable
in his writing.

A statement of llartineau's acceptance of this philosophy
is given in a record of a walking tour with his sister, Harriet,
in Scotland in the summer of 1824, The brother and sister spent
three weeks hiking through the countryside and parts of the
Highlands, visiting friends, and calling upon eminent people within
their own religious circle. The conversations as they walked
occasionally came upon the subject of philosophy, and James records
that his sister's insight was much guicker than his own, He says
that at that time they both adhered to the deterministic philosophy,
a position which his sister never abandoned, He says:

I wes at that time, and for several years after, an
enthusiastic disciple of the determinist philosophy; and was

1. Drummond and Upton, LL, II, 261,
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strongly tainted with the positive temper which is 1its
frequent concomitant; yet not without such inward reserves
and misgivings as to render welcome my sister's more firm
and ready verdict, hile she remeained faithful throughout
life to that early mode of thousht, with me those 'reserves
and misgivings,' suppressed for i'while, recovered from the
shock and gained the ascendancy.

Two major sorrows came to lMartineau during his college
years, the deaths of his elder brother and of his Father. These
came in the summer of 1824, In 1826, when he became of age, he
wrote to liiss Helen Higginson, professing his love to her. In
view of his youth it had not been thought proper that he should see
her or communicate with her during the four years previous. Bach
however had proved true to the love they had felt for one another
and their marriage took place shortly after the completion of his

college work, and the beginning of his ministerial life 1n Dublin.

Ffirst Ministry.

At the close of his college course lartinesu naturally
faced the problem of making some sort of permanent séttlement.
There were certain openings towards which he was looking hopefully
when word came that Dr, Carpenter in Bristol was unable to carry on
the work of his school, and that he was taking some time for rest
on the Continent. He was desirous of having llr. lartineau teake
over his duties until he should be able to return. Largely because
of his regard for Dr, Carpenter, since at this time he felt that his
field of service was to be the pulpit rather than the classroom, he
accepted the invitation, and went to DBristol to assume his new duties.
From August, 1827, until about the same time the following year he
successfully carried on the administration of Dr., Carpenter's school,
and the work in his pulpit, In the work of instruction as well as

preaching he succeeded well, winning the confidence of the boys under

1. lartineau, Biographical liemoranda; quoted: larpenter, Ji, 44.
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his supervision. His success with the pupils is witnessed by
their parting letter to him, and the presentation of a gift, as
well as by the fact that some of them followed him to Dublin in
order to remain under his tutelage, In 1828 Dr. CJarpenter returned
to Bristol, closed his school, and resumed his service in the pulpit,
which necessitated Martineau's again looking for a settlement.
Through the recommendation of Dr, Carpenter, in March,
1828, lMartineau received an invitation to preach in Eustace Street
Presbyterian ieeting House in Dublin. He was elected during the
summer, and in September began his services as minister in that
church. At first his sister kept house for him and through the
financial aid of a friend he was able to secure & house suitable
for doing a certain amount of tutoring. Some of the boys from
Bristol continued their work with him here, and he had other special
students from Trinity College. This addition to his income was a
necessary provision for his marriage which was to follow shortly.
His ordination took place on the 26th of October, in full
keeping with the principles and practices of the Presbyterians
among whom he was to minister, IMartineau's reply to the ordination
charge was an excellent short address on what he considered to be
the duties of his position.1 It would appear from one paragraph
of this address that his views on theological matters, and the place
and significance of Christ, were at this time capable of being
expressed in more orthodox terminology than he would have employed
in later years, There is nothing distinctly and characteristically
Unitarian in his utterance,.

Shortly after this on December 18, 1828, Ir, Martineau

1., The full text of Martineau's address on this occasion is
reproduced in Drummond and Upton, 1L, I, 55, ff,
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was married in Derby, He and his bride returned immediately to

the full round of duties in Dublin, His time was occupied with
his pupils, his pastoral work, his preaching, and his study, but
he still felt that his congregation wanted an easy time for themselves
and for him, since they assembled but once on Sunday. He therefore
instituted classes for the instruction of young und old on spiritual
matters, Often there was a class of young people for an hour before
the morning service, and then a class of fifty or more adults for
an additional hour at the close of the service. In 1829 the first
child was born to the lMartineau household, a daughter, whq lived
only a short time,. The second child was a son, Russel, who was
destined in later years to teach in lanchester INew College, to which
his father's life was so closely attached, and later to occupy the
position of Assistant Keeper in the British xuseum.l Then another
child, Isabella, was born, who was to precede her father but six
days in death, in 190C.

Certain experiences in Dublin show that already there
were developing the strong personal characteristics of lMartineau
which are observable thrcughout his life, Chief of these was his
acute sense of right and justice in the mskinz of moral judgments,
and his determined adhesrence to & policy of action in accord with
these judgments. On one occasion he preached & sermon criticising
the aArian doctrine, and one of his leading members left the church.
At another time some of his people took exception to his interest
in the cause of toleration toward the Roman Catholic Church. In
neither case was he willing to retract his statements, or to
compromise an opinion which he believed to be right, in order to

retain the good favour of the people of his congregation. In fact,

1. Gordon, Russell lartinesu, Dictionary of ational 3iozraphy,
Supp. L1IT TIBC.
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it was this treit in his character whioh led to the rather abrupt
termination of his ministry in Dublin, and to his being barred from
further service among the Irish Presbyterians. At the death of
his elderly colleague, with whom he had been sharing the work at
Bustace Street, it appeared that he was to receive an additional

one hundred pounds, This, he discovered, was the Regium Donumn,

a grant made annually to the Presbyterian Churches of Ireland to
strengthen their loyalty to the Jrown, and to aid in the support
of their ministers. iartineau felt that he could not accept it
since there were other bodies in Ireland who seemed to him as
deserving of royal patronage as the Presbyterians., without censuring
others whose consciences were not troubled by it, he wrote an open
letter to his congregation in which he declined this part of the
support offered him, and stated that if they were not minded to join
him in the refusal, then his period of service as their minister
must cease. The decision was delayed for a time, but when 1t came
to a vote the chairmen cast his vote, the deciding one, in favour of
the resolution to accept the minister's resignation. The step was
not an easy one for lartinedu, & young man in his first church
settlement, with financial obligations in connexion with the house
ne had purchased, and with family responsibilivies, but his wife was
of the same mind with himself and so the step was taken resolutely.
After continuing his preaching from the time of the decision in
rovember until the following June, 1832, he left Lublin to continue
his ministry, as later events proved, in Liverpool.

Tn Dublin Martineau had begun his activities in regard to
the collection and publication of hymns. The hymn book in the

Eustece Street Meeting House was 0old and inadequate, and it was
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replaced by "A Collection of Hymns for Christian Wworship," a new
book in the publication of which Martineau had been instrumental.
It contained two hundred and seventy-three hymns, some of the texts
of which had been altered on the grounds of 'theology and taste! to
make them suitable, Although this volume was published anonymously,
it is significant as the begiﬂning of a work which was to be continued
by Martineau in later volumes. There 1s no trace of the literary
labours which were to begin shortly in the form of numerous reviews
and essays, His philosophy was essentially the same as that which
he had been taught at York, a determinist view of the will, and a

utilitarian theory of ethics.

Barly Liverpool linistry.

By the autumn of 1832 the family was settled in Liverpool,
and Mr, lartineau began his work as associate minister with the
Rev. John Grundy at the octagonal nonconformist chapel in Paradise
Street, The income was small and this again necessitated the taking
of pupils in order to meet the expenses of living. The house in which
they lived, however, was small, and day pupils for special tuition
were all he could accommodate, It was not long until Martineau's
abilities began to be recognised, and he was asked to lecture at the
Liverpool Hiechanics' Institution, on Experimental Chemistry, and
Physical Aistronomy. In addition to these dutics he began & series

of Tuesday nizht lectures for the people of his congregation on matters

1. The extent of his adherence to the philosophy he had been taught
at York is evident in a letter he wrote to Dr. L. Carpenter in 1830,
It reads: "Have you thought of reprinting from the Repository lir. Fox's
most beautiful sketch of r, Belsham's life and writings? I do not
know whether it is guite adapted for separate publication; and yet I
wish it were accessible to every Unitarian, 1 would zive up two-
thirds at least of Dr., Channing's writings for those papers. I never
received so much delight and improvement in so short a space from
anything out of the Bible.™ Zuoted: Carpenter, Ji, 147,
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of moral and religious interest, This round of activities he
discovered was sufficient to keep him completely occupied, Such
time as he found still at his command he spent in giving special
lectures in his own and neighboring cities. Some of these are

preserved among the Essays, Reviews, and addresses, which he

collected as the last major publishing project of his life, They
include, "The Existing State of Theology as an Tntellectual Pursuit,
and Religion as & Moral Influence," (1834), "Views from Halley's
Comet,™ (1834), and the "Need of Culture for the Christian
Ministry," (1836).

In the early years of Martineau's Liverpool ministry
traces of a change in his philosophy began to be apparent, The
first important philosophical article which he wrote was a review
and appreciative estimate of Pfriestly's philosophy, in the Monthly

Repository, in 1833, wherein he expressed his agreement with

Priestly, and spoke highly of the ability and thought of Brown and
James Mill. In this article Martineau expressed his agreement
with the view which traced ethics to a source in "self-interest
transferred to society," a view aguinst which in later years he
brought all the force of his critical powers, The spirit of
discipleship which is evident in the article on Priestly, however,
is not to be found in another of the following year (1834) on

Bentham's Deontology. In this article Martineau spesks with

disapproval of the scorn with which Bentham regards all systems

of ethics other than his own, and seems inclined to place emphasis
on motives rather than consequences in the making of moral
judgments, Such an emphasis alone is enough to indicate the

direction in which Martineau's thought is moving, away from the
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utilitarian view of ethics and towards what has been called his
"ethical individualism,” and the sole concern with motives which

is found fully developed in the Types of wthical Theory.

Martineau's departure from the traditional Unitarian
position in theology became upparent in the first of his formal

publications, The Rationale of Religious Enquiry, in 1836, This

book was made up of a series of lectures which he had delivered

the previous autumn on the subject of wuthority in religion,
rreviously cuthority had lain with the Scriptures, anything which
could be found in the Bible being regarded as unguestionable, In
the "Rationale," however, lMartineau claimed that revelation must be
subject to reason, contending that "no apparent inspiration

whatever can establish anything contrary to reason; that reason is
the ultimate appeal, the sufreme tribunal, to the test of which even

scripture must be brought.” liost of the points made in regard to

authority in this work are repeated at more length in the Seat of

Authority in Religion, nearly fifty years later but their beginnings

in the earlier work are indicative of the change which was taking
place in Martineau's thought.

By 1839 the change in Martineau's philosophy seems to
have been almost complete, a fact which is evident from some of his
addresses in connection with the Liverpool Controversy., In that
year thirteen clergymen of the Church of kngland set themselves the
task of giving a series of lectures for the avovied purpose of
exposing the errors of the Unitarians and of bringing them back tb
the 'true!' faith, and so saving those who called themselves

Unitarians from the 'brink of hell where they were tottering

blindfolded.' All the Unitarians in Liverpool were invited to

1. Martineau, RORE, 64; cf., also note <, p. 158 f£.
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attend and see themselves dissected, A counter challenge was
promptly given by three Unitsrian ministers of Liverpool, the Rev,
James Martineau, the Rev, J, H. Thom, and the Rev, Henry Giles,

They agreed to urge their people to attend the lectures given by
the Church of England clergymen, but the latter, it is said, tried
to discourage their people from hearing the answering Unitarian
lectures by assuring them that they would defile themselves by
entering Unitarian places of worship, F'or thirteen weeks the
controversy was carried on, with alternate lectures by representatives
of the Church of England and of the Unitarians. Martineau records
that at each of the Church of England lectures the three Unitarian
clergymen sat in the 'condemned pew,' and heard their position
attacked by scriptural texts, and unsympathetic criticism. Of the
answering lectures Martineau delivered five, and the other two
Unitarian ministers four apiece, The lectures may be read as they

were collected into two volumes, Unitarianism Confuted, and

Unitarianism Defended. The net outcome of the controversy was the

transfer of two families to the ranks of the Unitarians.

The lecture of Martineau in this controversy which most
clearly shows his change of philosophy is the one on "The Christisn
View of Moral Evil," Here the freedom of the will is clearly
affirmed, and Martineau's 'Ethical lndividualism' is expressed in
the most emphatic terms. Furthermore, Professor Upton states that
the two bases of Martineau's theistic philosophy emerge here, "the
rational necessity of an adequate spiritual cause for the cosmos,
and the ethical experience of a superhuman Presence and Authority
in the Consoience.”l There is also mention of the internal or

self-evidence of Christianity. God is not simply the 'Only Cause'

1., Drummond and Upton, LL, 1I, 270,
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but is 'the Holy watch of virtue.' A short quotation from this

lecture will show the extent to which Martineau has emerged from
the Hartleyan philosophy.

Let each consider his own life as an individual unit
of responsibility, no less complete, no less free, no less
invested with solemn and solitury power, than if he dwelt,
and always had dwelt, in the universe alone with God. There
is confided to him, the sole rule of =z vast and immortal
world within; whose order can be preserved or violated, whose

peace secured or sacrificed, by no foreign influence, Ve
cannot, by ancestral or historic relations, renounce our own
free-will, or escape one iota of its awful trusts. No faith

which fails to keep this truth distinct and prominent, no
faith which shuffles with the sinner's moral identity,lcontains
the requisites of a 'doctrine according to godliness,

The influences which brought about this change in
Martineau's thought are not entirely clear. However there sare
certain evidences which may be regarded as indicating the direction
from which the influences came, Professor Upton states that "In
conversation he (Martineau) often referred to the writings of

Dr. Channing as having powerfully co-operated with the other

influences in bringing him to his final and decisive renunciation

I
&

of the Hartleyan theory of ethics." In view of the statement
quoted from a letter of 1830 to Dr. Leant Carpenter about the
relative worth of Channing's and Belsham's writings, it would appear
that further contact with Channing's writings had caused him to see
more truth in them than he had at first. It is clear that in the
years which followed he regarded Dr. Channing's writings and letters
very highly, and felt a marked affinity with him in the matter of
belief,

4 second influence which may have induced the change was

contact with the writings of Reid and Stewart. The works of the

1. lMartineau, "The Christian View of Moral Evil,' Unitarisnism
Defended; wuoted by: Carpenter, Ju, 182, In a further explicit
i is address _he_says, "It appears impossible to defend
%ﬁgtg%%ggiﬁg E?lﬁh?gosopﬁ;pal cé851ty.pp P
2, Drummond and Upton, LL, 1I, <70.
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Scotch philosophers had no place in the instruction which
Martineau received at Manchester New College, yet in later years
he followed to no small extent the philosophy of these
representatives of the Scotch Intuitionalist School.l 1t seems
reasonable to believe that in his reading after he left college he
would come in contact with the works of these men, and his later
approach to their position shows that they were not without
influence upon his thought.

A third line of thought which must have exerted some
influence over him at this time is to be found in the writings of
Maine de Biran, and Victor Cousin, Cousin's lectures were being
studied at this time by British Unitarians, and Martineau appealed
to the writings of Maine de Biran, Royer-Collard, Jouffroy, and
Cousin in support of the doctrine of cause which he adopted after
this change in his thought. As will be seen in the chapter of this
study which deals with "God as Cause," Martineau's view of cause
was drawn almost directly from this French source. It is not,
therefore, too much to suppose that part of the influence producing
the change in lMartineau's thought came from this source,

A fourth source to which this change istraceable is s
general feeling of the inadequacy of the necessitarian philosophy
to account for the facts of experience., In the passage from the
Biographical Memoranda already quoted which refers to Martineau's
conversations with his sister Harriet during the tour of Scotland
he mentions that it was not without certain stirrings and misgivings

that he accepted the doctrine, It is natural, therefore, that when

1. ilartineau, BRa, I1i, 463f.
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pe had the opportunity to think through the problem more
completely, coloured as was all his thought by his strong ethical
sense, that he should have found this dissatisfaction crystalizing
into a genuine disagreement, In a further passage o0f the
Biographical Memorwnda he says that it was in the process of
expanding and applying the doctrine of necessity that its inadeguacy
became distinctly apparent, The passage recounts his attempt to
trace the steps in the change of his thinking:

I can hardly say now what were the successive steps which
removed me more and more from the school of philosophical
opinion in which I had been trained. In my fondness for
physical science I had accepted its fundamental conceptions
and maxims as ultimate, and had been unconscious of the
metaphysical problems which lay beyond. In this state of mind
it was inevitable that the Necessarian doctrine should appear
to have demonstrative certainty, for it is little more than &
bare expression of the postulates of natural science, and
hardly requires a single remove from its definitions., But in
the very process of expounding and applying it I not only
became aware of the distortion which it gave to the whole group
of moral conceptions, but began to see that in Caussation there
was something behind the phaenomenal sequence traced by
inductive observation; and gradually the scheme which I had
taken as a universal formula shrank within limits that did not
include the Conscience of man or the Moral Govermment of God,
Along with this discovery of a metaphysical realm, beyond the
physical, came a new attitude of mind towards the early Christian
modes of conception, especially those of the Apostle Paul, whose
writings seemed to be totally transformed and tolopen up views
of thought of which I had previously no glimpse,

In metaphysics and in ethics the change was forced upon
him by the facts which he encountered in working out the system of
his own philosphy.

As soon as the chuange wasS accomplished he tells us that
he was strengthened by the feeling of relief und the sense of
freedom which came to him, Although the change necessitated his
rewriting the lectures he had alreudy prepared, yet it was with a

consciousness that he had come to a clear insight into the truth

I. cuoted by: Drummond and Upton, LL, LI, <70.
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and the nature of ultimate reality that he set about the task.

God was no longer simply the Creator, but he was known immediately

as the indwelling Father, Martineau felt that man could trust the
soul's deepest insight into reality as valid because God was within
pointing the way to truth and giving a self-disclosure of Himself

to the individual soul, The concepts of sin, repentance, miracle,

and revelation all came to have & new and richer connotation in nis
mind because he saw how each was a part of the experience of God
within man,

Shortly after the Liverpool Controversy an opening came
which was to give Martineau a new field for the development of his
intgllectual powers, in the reorganization and expansion of Manchester
New College, with the signing of the Royal Grant in 1840, Manchester
New College became affiliated with the University of London, and all
the departments except the theological were transferred to London,
The theologicul department was permitted to remain in Manchester
because it was felt that some provision for free theological
education must be made for students from the district surrounding
Manchester, Martineau was given the position of Professor of liental
and Morsl Philosophy, and Political Economy, in the autumn of 1840,
Since only one day a week could be spared for this work, his contact
with the students was limited to the reading of his lectures on
wednesday afternoons, On the occasion of his inaugural lecture in
this position Martineau received a letter of congratulation from
John Stuart Mill, expressing the happiest forebodings for the
college as the result of Martineau's connexion with it.

In Hovember of the same year, in raradise 3Street Chapel,
ir., Martineau introduced his second volume of collected hymns,

"Hymnse for the Christien Church and Home.!" This volume was more
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extensive than the first, published in Dublin, and shows more
mature powers of choice and editorship. His literary activities
at this time also included the publishing of articles in some of the
Unitarian magazines, and the first volume of his published sermons,

the Endeavours after the Christian Life, which appeared in 1843. 1In

the following year the family moved to & home which they had built in
Prince's rark, called 'Park Nook! from which address Martinesu wrote
many of his finest letters.

One of the greatest sorrows of lartineau's life came in
1845 with the beginning of the defection of his sister Harriet, to
whom he had been so close in their childhood. She had come to a change
in her thinking, and she wrote to Mr. Martineau demanding that all
her earlier letters be destroyed, threatening not to wro%e again
unless her wish were obeyed. Martineau felt that the earlier letters
represented his sister more as he wished to remember her, and refused
to destroy the earlier letters. He sacrificed the future which
promised only differencesof opinion to the past which was loving and
kind, thus opening the way for the complete alienation between
himself and his sister which came a few years later.

In 1845 he assumed further editorial duties as one of

three members of the editorial board of the Zrospective Review,

while contributing articles with some regularity to the .estminster

Review, ‘when he undertook the responsibilities of the Prospective

Review he was criticized severely by those who adhered to the
philosophy of Hartley and Mill, a fact which in itself shows how
completely he had broken away from this type of philosophy. The

criticism of Whewell's Elements of Morality which Martineau published

in 1845 shows that his ethical views were already assuming the form

which is expounded in his Types of Bthical Theory, ethical judgments
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heing regarded as preferential rather than being made in terms of
1
an abstract concept of 'Gpod,'! With the publication of the second

edition of the first volume of the Endeavours after the Christian

Life in 1847, there appeared also a second volume under the same
title, This was, like the first, a collection of miscellaneous
sermons, which had been preached since liartineau's coming to
Liverpool., The deeply devotional spirit of these sermons, as well
as the theory of ethics which is evident in the mind of their author,
give additional evidence of the completeness of the change in his
philosophy.

The repid growth of Liverpool, and the natural shifting of
the residences of the people required some change in the location of
the church. Hope Street was chosen as a more suitable location, and
the work was begun for the new building in 1847, 1In May, 1848, the
foundation stone was laid, and the church was dedicated 'to no
priestly offices, no individual's teaching, and no fixed creed.'
Arrangements were made for HMartineau and his family to spend a year
in study in Germany during the period of the erection of the new
church. On July 16, 1848, the laust sermon in Paradise Street was

preached, and the family departed for a year of absence.

The Year in Germany

The year in Germany, although it was punctuated with
unpleasant experiences, was on the whole a happy one. The lartineaus
went first to Dresden, where teachers were engaged so that they might
improve their knowledge of the language before proceeding to Berlin,
In October, after Martineau and his son and some other English friends

had completed a walking tour to Prague and had returned to Dresden,

1. Hartineau, ".hewell's llorality," LRA, 1III, 349 f.
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the family went together to Berlin, in spite of the political

disorders there and against the advice of some of their friends.

The stay in Berlin was at times rendered uncomfortable
by the activities of the struggle between the Court and the
Revolution, but through their friendship with Professor and Mrs.
Ranke, Professor Trendlenburg and his family, Dr., and Mrs. Zunmpt,
and the company of their friend Mr, R. H. Hutton, the winter months
in Berlin passed happily and profitably. .ord came to them of a
longer leave of absence, due to the slow progress on the Hope Street
Chapel, so they turned their faces south by way of Ilirnberg to
Minchen, They spent six weeks in a secularized monastery, St. Zeno,
near Reichenhall, and then proceeded by steamer on the Danube to
Vienna, They returned by way of southern Germany, the lieckar valley,
the Rhine, and Antwerp, arriving at Park Nook in September,

HMartineau felt that he had received much that was of value
from the year's study, particularly from the parallel study of Hegel
and Plato.l The latter came to have new meaning when translated
into German, and new light came to the difficult passages of Hegel's
writings through comparison with Plato., He read Xant's works, and
Schleiermacher, with whose views he was not well pleased. Martineau
tells that through his German experience he came into the 'same
plight' in respect to the cognitive and aesthetic side of 1life that
he had already encountered in regard to the moral, He found it
necessary to reconstruct his views of metaphysics and epistemology
so that they would be in essential agreement with his ethical
thought. Of Professor Trendlenberg's lectures he wrote in a letter
to the Rev, J, H. Thom:

His lectures on the History of Philosophy have precisely
hit my wants, not imposing & system upon me, and obliging me

l. Hartineau, TOET, I, xiiif,.
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to struggle with the temptations of a disciple or a partisan,
but affording faithful guidance to sources of both ancient
Greek and modern Germcn systems, and presenting in the best
way an ociasion for the review and correction of my own
opinions.

With the state of Moral Philosophy in Germany he was very much
disappointed, As & branch of phildsoPhy it did not exist, there not
being a single lecture on Ethics in the University of Berlin. The
estimate which Professor Upton has given of the value of Liartineau's
year in Germany seems thoroughly justified, He writes:
what he really gained from his studies in Berlin was such
an insight into the history of philosophical thought, and
especially into the chief systems of ancient Greece and of
modern Germany, that his mind was put into the best possible
condition for ottaeining to a complete and consistent
philosophical unification of the several rational, ethical, and

religious ideas which were & this time vigorously asserting
themselves within his inner life., <

The movement which had been taking place in lertineau's
thought through the years immediately preceding his experience in
Germany seems to have reached its culmination in a sense of spiritual
rebirth from which the authority of his own theism emerged with
greater strength, A German encyclopedia, in an article on Martineau,
states his position and attributes the formative influence to
Professor Trendlenberg,

Von Haus aus rationalistisch gerichtet, wandte sich
Martineau doch scharf gegen den Intellectualismus seiner
Zeitgenossen und vertrat einen auf die geistige und sittliche
Jatur des lenschen und sein feeling for God begrundeten
Theismus. mr ist von Trendelenberg in 3erlin beeinflusst,
unter dem er eine 'lleue Geistesgeburt' erlebt zu haben bekennt.

Sein Gottesglaube is streng unitarisch: den dogmatischen
Formeln gegenuber ist Martineau durchaus indifferent.d

It was from such a year of study and experiences thuat
Martineau returned to his work at Hope Street Chapel, and to his

lecturing in Manchester, in the autumn of 1849,

1. Letter quoted by: Drummond and Upton, LL, II, 331f.
2. Drummond and Upton, LL, II, 329,

3. Eoll, '"lMartineau,' Die Religion in Geschichte und Gegenwart,Ill, 2Csl.
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Later Liverpool ilinistry

On October 18 the service of dedication for the new
chapel in Hope Street attracted to Liverpool many of the older
friends of Dr, lartineau. The Rev, Thomas Madge, the Rev, John
Kenrick, the Rev, Charles Licksteed, the Re#. J. H. Thom, and the
Rev. J. J. Tayler were among those who had part in the dedication
of this new house of worship for those who believed in the freedom
of theological opinion,

The usual extensive labours were shortly resumed, and
classes of instruction for the o0ld and young were added to the
regular program of services. Martineau continued his lecturing at

Manchester, as well as the writing of criticisms and reviews, In

1851, in an article in the westminster Review, entitled '"The Battle
of the Churches," he entered the field in defence of the Roman
Catholic battle for existence in England. The Pope had appointed
bishops to English sees, and this was the object of much criticism
on the part of the Church of England. Nartineau pointed out that
the Church of England was denying the right of the Roman Catholic
Church in England because of a principle held in common by the two
churches, i,e,, the supreme authority of the bishop. If asuthoriiy
were complete no two bishops could stand in the same territory,
heving in their possession all the means of Grace, and the sole
right to confer the power of the Spirit. The better path which he
proclaimed was one rid of this difficulty, the path taken by
nonconformity. This question was the occasion of some rather sharp
controversial correspondence between Martineau and the Very Rev.

¢ilbert Elliot, the Dean of Bristol,

Much of Martineau's review writing &t this time shows the
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effect of the new metaphysical and psychological interest which had

come to him with his year in Germany. Such articles as, '"The Unity
of Mind in Nature," (1853),which is a critical review of the

philosophy of Hans Christian Oersted in his book, Ein Geist in der

Natur, "Hamilton's pPhilosophy," which appeared in the Prospective

Review (1853), "John Stuart Mill," (1859), "Nature and God" (1860C),
and "Science, Nescience, and Faith) (1862), show the phase of
philosophical thought which was engaging “fartineau interest at this
time, He was concerned with the defence of Theism against British
Empiricism, as it was seen from Locke to Mill, and against the
continental monisms which tried to deduce the universe by thought.,
In 1851 Martineau's estrangement from his sister Harriet
became complete., The issue was precipitated by her having been one

of the editors of a book entitled Letters on the Laws of ilan's Nature

and Development, dealing with the study of mental science through

pnrenology, the latter being approached through mesmerism., The duty
fell upon Martineau to write the review of this book for the

rrospective Review. The review, entitled "Mesmeric Atheism," was

written in a tone which was extremely criticai and derogatory. The
strain which had come upon the relationship between Martinesu and
his sister over the matter of correspondence a few years before wsas
so increased that a rift was opened between them, and there was no
contact between them, either spoken or written, for many years
afterwards,

In 1846 there had been founded in Hanchester another college
to which admission was free from theological tests., It had been
largely endowed by a generous benefactor, and soon zave evidence that
it would be sufficient to provide free religicus and arts training for

students from the vicinity of lianchester. 4is there was already some
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agitation on foot for the removal of Manchester MNew College to

London, and since the presence of the new college in Manchester

had removed the chief reason for Martineau's having opposed the
transfer at an earlier date, he gave his support to the proposal

for the transfer. It was decided on Dec., 8, 1852, that lManchester
New College should be established in London as & Theologiceal
Institution in connection with University College. This removal gave
Martinesu some anxiety, however, as it meant his separation from

the College and the cessation of his professorial duties, The
difficulty was solved temporarily in February, 1854, by his acceptance
of the invitation to travel to London once a fortnight for two days
lectures. This arrangement, combined with heavy pastoral duties

and no small amount of literary work, continued for two years,

Since he had already served his people in Liverpool for &
quarter of & century, and because he sought more leisure for literary
work, Martineau decided to resign his place as minister early in
1856, His letter of resignation was handed to the chairman of the
Congregational Committeg but urgent pleas from individual members of
the congregation, and no small amount of persuasion on the part of
the committee, caused him to withdraw his resignation,

In January, 1857, a change was proposed in the affairs of
Manchester lew College in London. kr, G, Vance Smith, the Principal
of the College, was retiring, and Mr. J, J. Tayler and Mr. Martineau
were to submit plans for the redistribution of the work between
themselves so that a third professor need not be secured. Mr, Tayler
was to take over the duties of the Principal. 4as the new arrange.z2nt
offered the opportunity for lartineau to spend his full time 1in
educational and literary work, he promptly resigned his pastorate
in Liverpool. Scarcely had his resignation been accepted, however,

when it appeared that there was some division of opinion on the
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decision at the College, and a protest had been placed on the
minutes of a meeting of the Trustees against the proposed plans.
Martineau determined that he would not undertake to go further

with the plans for work at the College until a vote of the entire
body of the trustees should be taken, and a resolution of confidence
in Mr. Tayler and himself should be forthcoming. wmany of sartineau's
friends felt that such a vote would be unwise, and tried to dissuade
him from insisting upon if, but he was determined. In April the
meeting of the trustees was held, anda the vote resulted in an
overwhelming majority in favour of the committee's arrangement,
supporting Lir. Tayler and lir. Martineau. The plans for the
reorganization of the work at the College were therefore carried
forward,

Aanother incident immediately following this caused no
small asmount of criticism., Mr, Vance Smith, the retiring Principal,
nad agreed to take the Hebrew classes. This Martineau felt to be
unwise, and out of keeping with the dignity which should be accorded
to the retiring Principal, so lartinesau's son, Russel, was appointed
to the position of teacher of Hebrew, 4 cry of family politics was
immediately raised, and again iir, lartineau called for « meeting in
which it should be shown clearly that he had not been instrumental
in the appointment. Through the reading of certain documents,
especially an unsought testimonial letter from rrofessor mwald in
commendation of Russel Martineau's ability, it was shown that Mr.
Yartineau had nothing whatever to do with the appointment of his son.

Thus 1t was not without some mixture of emotions that
Martineau undertook his additional duties at lfanchester llew College
in London, duties which were to increase throughout the years of his

active service until his retiremgnt. The incidents related in the
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two preceding paragraphs show how strong was the sense of moral

right which characterized every phase of Martineau's life, and it
is a tribute to the greatness of the man that he determined to
forget the hurt that he had received from these two incidents, and
to give to the College his undivided loyalty and service. His
farewell sermon was preached on August <, 1857, at Hope Street
Chapel, and his twenty-five years of ministry in Liverpool were at

an end,

Teaching and Preaching lidnistry in London

with the opening of the college year in the autumn the
Martineaus were settled comfortably but not elaborately in a house
in Gordon Street, not far from University Hall. The lack of Sunday
obligations now enabled Martineau to spend more time upon his formal
studies and his philosophical lectures, and the days soon fell into
a comfortable and routine efficiency, his mornings being spent in his
study when his presence was not required at the college. Letters
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