AL-JUWAYNT
AND
HIS DOCTRINE OF THE ORIGINATION
OF THE WORLD
by
Fawkia Hussein Mahmoud

Thesis submitted for
Degree of Ph.D.

Departnent of Arabile,
University of Edinburgh

Jlme ’ 1960 L ]




PREFACE

At a certain period in the history of Islamic
thought, dogmatic theology nglgg)reéived the full
attention of the most brillient of Muslim scholars.
This happened at a time when purely intellectual
sciences had appeared on the Islamic horizon, and
opponents of Isldm were using these as a weapon
against the faith, These factors made Muslim
scholars very keen to exﬁdund religious truth end
support it by rational arguments and proof's, and
obliged them to probe into what they called gkalﬁmz.

In this way they hoped to repair the breach
caused by the followers of other religious and
intellectual sciences., Thelr work was zealous
and thorough. They composed many lengthy volunmes.
Most of these were intemded to refute mnd silence
their opponents.

One of these Hutakallimin was Indm al~Haramayn,
whose fame spread far and wide among his contemporaries
and successors, and the perplexed have sought in
his works the answers to most of their difficulties,

When we examine the works of ImZm al-Haramayn,
we find him pointing out, with sound logic, the
weaknesses of the views held by the various sects
which then existed and brilliantly supporting

Islamic beliefs against the opinions of those who



were trying to belittle the tenets of the sunnis,
This is why I chose Imdm al-faramayn as the subject
of my thesis, Imin al-fJaramayn who was & guardian of
Islamic sciences, zealous in the service of Islim,
and encyclopaedie in the range of his interests.

I have tried to trace his public and private life
and to survey nis work in the various religious
sciences. I have also tried to study his writings
on the origination of the world (Juddth al-‘Alam)

in which he tries to prove that the world has a
creator, Further I have added an édition of a
work of his, Luma‘ al-Adillah £I Qaw8‘id ‘Aqa’id

Ahl as-Sunnah wa-j-Jemi‘ah, which is still in

manuseript form,

My warm thanks are due to Dr, W. Hontgomery
Watt for having egreed to supervise my study. I
an very grateful for his assistance in finding the
correct terminology in many parts of my work, I
would also record my gratitude for his encoﬁragament
at all times.

I wish to thank also Dr. Pierre Cachia,
et Lecturer in Arabic et Edinburgh University,
for helping me to express myself in more fluent
English than I should ever have been able to write
unaided; and Mr. J.R.Walsh, Lecturer in Turkish
at Edinburgh University, for kindly reading the
manuscript.

I am much indebted to the librarians in the



National Egyptian Library, the Institute of the
Revival cof Ancient Manuscripts of the States of
the Arab League, Cairc University Librery esd

omd Eclhbnsh Hniverids '
Al-Aghar Library/{ for the trouble wiich they took
in msking availbble to me the works which were

used in the preparation of this thesis,

Pawkia Hussein Mahmoud.



List of Abbrevistions

The Qur’an (Egyptian edition). (Vhen Flifgel’s g
numbering of a verse differs, it is
put after a stroke.)

Al-Juwayni: al-‘Aqidah an-NizZmiy-oh Agd,
Ibn ‘Asskir: Tebyin Xedhib al Muftar? fi nd Ask,
wage & Li Abf al-Hasan al Ash &ri
Al=Juwayni; Al Burh&n £ Usil el-Figh Burh,
Al-Bakharzl: Dumyat al-(asr wa ‘Asreh Ahlal Dum,
'Aﬁra
Ton-al-‘Indd: Shadbarft adh-Dhahab Imd,

al-Juwayni: al-Irsh3d I13 Cawati‘ al Adillah Irsh,
4 usil al I'ticdd.

Tbn al-Athirs al Kamil fI-at-T7rikh, Kan,
Ton Kathir: Al-Bidiyvat wa-n-Nihayat Kath,
Al=Juvayni: Luma® al-Adillah £i Qawd’id Lum,
"Ag3°id Ahl as-Sunnsh wa-§r
Jama ah
Al-MagdisI: Kit3Zb Ahsan at-Taglsim, Mags.
Ibn al-Jawzi: al Muntazim fI Térikh ale Yunt,

Mulllg wa-l=Unam

Ion Teghri Bardl: An-Nujim az-Z&hirah f1 Muldk Nuj,
Misr wa-1-0&hirah

As-San®Fni: Kitdb al-AnsZb San,
Al-Juwayni: Agh-Shimil £1 Usul ad-Din Sham,
Adh-Dhahab®: Siyar A‘lZm an-Nubalf’ Siy.
As-Subki: Tabaqdt egh-Shafi‘iyvah al-Kubri Subk,
nl-BAqillini: et-Tarlfd fI ar-Radd 413 al Tame

Mulhdah al-=Mu attilah-wa=le=
Jarémitah wa=-l-"howirij wa-le
Mu®tazilah,

Ibn Fadl Allzh al-‘Umari: Masilik al-Abpdr £I  Um,
Man&lik al Ams3r

Al-BaghdZdf: Kit#b Ughl ed-Din Usul
Tbn Khallikin: Wafay3t al-A‘ysn Waf,

Yaqlt: Mu'jan a1-Bulddn Yaqe
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PART I
AL-JUWAYNT

Introduction: Sources for the Biography

O0f the classical writers who write about al-Juwayni,
some were contemporaries, others lived a century or
more later. The oldest biography is ‘Abd al-_@_afir's.l
It is to be found in two books. The first is Tabyin

Kaggibﬁl Mufter? fI md Nusibd 11§ Abl-l-Hasan al

Ash‘art,? by Ton ‘Asfcir ad-Dimishel [d.571 A.H.,
1175 AJD.] The second is Kitdb Tabagit agh-Shari‘yyah

ala-KI::lbré,3 by as-Subki [d. 781 A.H., 1379 A.D.]

Tbn ‘As3kir ascribes this biographical notice
to Abu-l-lasan, but that is the Kunyah of ‘4bd al-
Ghafir, This material is of great value, because
‘Abd al-Ghafir was one of al-Juwaynl’s disciples,
and lived with him. Thus he records many details
about the circumstances of his lifle and manners.

As-Subkl says about this notice: "It contains

most of the details of al-Juwayni’s 1ife,

1, He is ‘Abd al-Ghafir b. Isma‘Il b. ‘Abd al
Ghafir b, Muhaumad b, ‘Abd al~-Ghifir al-fiafig
Aba al-Hasan al-Firisi an—Nayaabﬁri, grand~-son
of the author of Sabhih Muslim, Born in 451 A.H,.,
1059 A.D T he was taught by his grandfather
Abu=-l=Q&sim al Qushayri and others. Many such
as Abli=lmibn ‘Asfkir, Abd Sa‘d, and Abd-1-
‘A13’ al-HamadhZnl were taught by him, He died
in 529 A.H., 1134 A.D. (Subk. vole IV, ps 255).

2. Ask, pp. 278-285,
3. Subk, vol. III, ppe 253=258.

1}. Subk. VOlc III’ Pe 255.



(2)

'Abd—al-&_hﬁfir spoke about al-Juwayni’s birth, the first
period of his life, his manners, character and practical
abhievements, his love of study and power in debate, his
life in Noys3blir and elsewhere, his works, and the
high regard in which he was held by his people through-
out his life and after his death.

Important as this biography is, the scholar must
compare it with other biographies; and as it does
not contain any details about the political, religious
and cultural circunstances of his age, he must refer
to historical works and to those which contain details
about sects.

Each of the two books in which this biography is
to be found has its value, although the author of the

1314 not add mash %o what 'Abd-

first one, Ibn ‘fsdkir,
al-Ghafir had said. Yet he is a valuable source,
being one of the oldest writers, The second, as-
Subk1,2 mentions many additional incidents of al-
Juwayni’s life, and this renders his work important,
He begins with the praise of al-Juwayni by his
c:on'!;empcoz'az'i.ett,‘3 and speaks of the good .reputa.tion
he had among them; then he gives some details about
the first period of his 1ife" end about his teachers,

which are not in at-Tebyin.

1. Ask.’ pp. 278’285-

2. SUbk., vol 3’ P255, 258l
3 Ibid., Poe 2‘]-9.

Lo Tbide, e 251,
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He also gathered from different sources,lmany details
about al-Juwayni’s father; the veneration al-Juwayni
had for some of his teachers; his opinion about
"al Kalin" at the end of his life; and what some great
scholars thought of him, He mentions what adh-
.l?_hahabizsays of al-Juwayni, which is not complimentary.
He speaks sbout the problem of al-Istirsal,’snd two
cle]m.tesIP between him and airShirazIB which took place
when the latter came to Naysdblr, the first on "al-
Ijtihadd fi ’l—Qiblah\: the second on the marriage of
the virgin,

There are other biographies detalled hereunder in
their chronological order:

KitZb Dumyat al-Qasr wa ‘Agrat-Abl-al-'Asr, written by

Abf "1-Hasan 'Al% ibn ’1-fasan al-Bakherzi[d.5494.H,11544D,]

Kitib al-Muntagim £i Tirikh al-Mulk wa’l-Umam, by ‘Abd al-

Repmin ibn ‘A11 ibn Mupammad ibn ‘Al% ibn al-Jawzi.

[dt 597A0Ho’ 1-20’0 .';.D.]_

Kitsh Wafaylt al-A‘yan, by Tbn Khallikin[681A.H,, 12824.D.]
KitZb Siyer A°1An abr-llubals’, by Al-Hafiy Shams al-Din

ab@ ‘Abd. A11%h Muhammad ibn Apmad ibn ‘Uthmin ibn

Qaymiz al-Turkumini, aﬂ—Dimasth, known by the name of

adi-Dhahabi [d. 748 A.Hl., 1347 A.D.]

le
2o
3e
Ly
5.

Subke. vols 3, Pe 259.
Ibid. p. 261
Ibid. p. 264
Tbid. p. 275, 278.
He is Ibrihim b, A1l b, YdsOf, AbQ Ishiq agh-Shir8zl
al-Firizdbld I.rdl 11-76 A.H., 1085 AuD. He wrote:
At-Tanblh, e AL-luhe, b fi al-Figh, al-Nukat £1
al-Khilaf, al=Luma  and its comnent, at-Tabsireh

g0 al Figh, al-tulakhkhas, al-?ﬂa."mﬁ_%m—

Jadal, and Tabaglt al-Fugehs'. He taught first in a smll

mosque at al-Murtqab, Then Nizdm al-Mulk asked him
to teach in en-Nigimiyyah school in Baghdid.



(%)
Kitib Masflik al-Absir £i Manslik al-Anslr, by Shihsb

ad-Din ibn Abmad ibn Yahyd ibn Fagl A11%h al-‘Unart
(d. 749 AH., 1391 A.D.]
Kit3b al Nujlm aX Z3hirehfI Mullk Migr wa’l-Qshirech , by

Abd ’1-MabZsin Y@suf ibn Taghri Bardl.[d.874A.H., 1469 A.D,]

Kit2b Shadherit adh-Dhaheb £1 Akhbir men DhZhab, by
Abd-1-Falah ‘Abd al-fayyibn al-‘Amnir el-farbali

{d, 1089 A.H,, 1678 A.D,]
These blographies are of varying importance, In
the first one, Kiteb Dumyat al—Qa.s%, the author only

mentions the praise of the contemporaries and successors
of al-Juwsyni. The second biographygis valuable be=-
couse it is earlier than as-Subkl’s by ebout 200 years.
It also contains some details which are not mentioned
in other biographies, such as the date of the arrival
WML whida Thn ol 59&05’. .-93,}9;; 0 Y wagand Unae b E‘mﬁd‘&d .
of al-Juweyni at Ba@ﬁﬁ%/wh&i‘f iz entered it., In
the third one, Wafayit a.l—A'yén,BIbn Khallikfin gives

rather a condensed biography, but it contains some de-
tails about al-Juwayni’s works and his intellectual life
which are not mentioned in other biographies., The
fourth, Kitfb Siyar A°1&n al-Mubalz’,* aiffers from the

other bicgraphies in that it is hostile and indeed

abusive in its criticism. The fif'th biography,

5

Kit5h Mas3lik al-Abglr,” gives a clear idea of the

high place which al-Juwayni held in the esteem of his

contemporaries and successors.

1. Dum, pp. 196-197.

2, Munte, vol, 9 Dle 18"’290

5; ﬁ'ﬂf . VOI. 1’ ppo 560’ 361!

k. Siy, vol 11, from folio 255 to 257.

5. Um, vol 4, sect, 1, from folio 38 to 42,



(5)
The sixth onel is extremely short. Ibn Taghrl Bardl
just mentions al-Juwayni’s date of birth and some
details about his life and death, The seventfl is
interesting mainly because it ensbles us to ascertain
with greater accuracy the names of some of al-Juwayni’s
ancestors.

Some of these sources speak mostly of ale
Juwayni’s intellectual life, others of his everyday
concerns, others yet of his influence on his con-
temporaries or on posterity. From all together,

a rounded and reliable picture of al-Juwayni’s

life emerges.

1, NU.!'!. vol, 5’ Pe 121
2 Imd, vol, 5, p’.358 - 5620
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Al=Juwayni’s Life
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Chapter 1,
Al-Juwaxnt’e Life

His Nane

A1l biogrephers say that he is ‘Abd al-Malik b,
‘Abd A11&h" ibn YOsuf, They differ about his further
encestry.

As-Subkf says that he is: ‘Abd al-Malik b, “Abd
K11zh b, Ydsuf ibn Mubanmad b, ‘Abd Al13h ibn
Hayydysh.? Ton Khallikin calls hinm ‘Abd al-Malikbay
‘Abd AllZh b, Ydsuf be ‘Abd Allsh ibn ¥dsuf ‘bw
Mubannad b, Hayydyah, and so does Tbn al-*Ingd"* in
Shadharit edh-Dhahab, when writing about al-Juwayni’s

father,

Ton Xhallikin, as-Subkl and Ibn al-‘Imid all
mention two patronymics (lunyah) by which “Abd al-
Hah, and the first Ylsuf were known, ZThey give:
‘Abd al-lalik b, Abd Mupammad ‘Abd A113h ibn Abd
Ya‘qlb Ydsuf... ...ibn HayyOyah. Ibn 21'Inaa’
explicitly tells us how the name HeyyOah is to
be spelt and vocalized,

= 1 Su‘lk; ?01'3’ Pe 21}9
. Taf, vol, 1, pe 361
Ind., vol. 3, p. 358
Munt, vol, 9, p, 18
Nuje, vole 5, p 121 2
Um. vol. 3, seot, 1, folio 38
Ask. pe 278 o
Sam. folio m
Siye. vol. 11, sect, 2, folio 255, col, 2.
2. Subk, vole 3, De 249
3. Vaf, vole 1, p. 361
4o Imd, vol. 3, pe 358
5. Ibid. pe 361.



W
As-SubkZ, Ibn Teghrf) Ibn ‘Imid, Ibn ‘Asikir,

and Tbn Fagl All4h 21°Umarf, mention that one of the
patromymics (kunyah) by which al-Juwayni was known is
"Abd al-¥a‘81f", Perhaps he was known by this (lkunyah)
because he dealt all his life with theology, placing
it on a higher and more honourable footing among Muslima,l
and because of the way in which, by his clear and per-
suasive logic, he raised and dignified Islam,

As to his relative name (Nisbah), biographers a112
call him "al-Juwayni®", Only as-Subki ealls him "an-

3 is one of the

Nasaﬁbﬁri". "Juwayn" or "Kuwayn"
districts (NM&I&! or regions of Naysibllr, Hany people

are named efter it, Yiqlt, in Mu‘jam al Buldfn*

mentions the father of ‘Abd ale=Malik, his uncle’ al

Hasan, and M3s% b, ‘Abbds b, Abd ‘Unrln, as of the same

l, See pop 113 -ily

2' Nuli: vol. 5’ Pe 121
Ind, vole 3, p 358
Waf's, vols 1, p. 361
Munt vo:l.; 9, Ps 18
Ask, Pe 278 r
Um. vol 3, sec;. 1, folio 38
Sam, folio 144
Siv. vole 11, sect. 2, folio 125. Lkst. col,

3. It is between Bast{Zm and Naysdbir, bounded by Bayhaq
in the east and by Jajirm in the north. (see Yaq.
vol 3, Juwa.yng pe 181
Scz also: Da’irat al-Ma‘drif al-Islémiyyeh, vol 7,
Juwayn, D 1:8’ 179.
D&’drat al-Ma‘srif 1i-1-Bustini, vol 6, Juwayn.p.610
al=Igtakhri, p. 284,

is Yaq: vod. 3, Juwayn, p. 182

5. He is also called Shaykh al Hijj3z. (d. 462 A.H,,
1069 A.D.). YZqlt mentions that he was suffl, and
knew Hadith. He wrote a bock on sifism entitled

ad-Saldh,




(8)
name. It is known that the naues associating people
with a particular place are given because these people
were born in the place, or because they lived a long
time there or because they died there, According
to the biographies, al-Juwayni was not borm in Juwayn,
nor did he live or die there. So why was he named
al=Juwayni? It is certain that his fatherl was born
in Juwayn, where he lived for some time, studying
literature, and Islamic law. (figh), Then he left it
and went away to other places to gain more knowledge,
as was the habit of most of the ‘Ulami® at that time,
He was called after the place where he was born and
lived for a certain space of tine. Therefore he
was called al-Juwayni. Vhen after his death his son
‘Abd-al-Malik took his place as a teacher in his school
he inherited the name of al-Juwayni. Al-Juwayni had
the name Al-Neys8blrl because he lived for a long
time in Neys&bir,> where he taught in an-Nig&miyyah
school, as will be shown later. Biographers all
mention that he was known by the (lagab) Imim al-
Mﬁ Tbn el-‘Im2d, Ibn Khallikin, and Ibn

1, Subk, vol 3, De 249
Nuj. vol. 5, p. 121
Inds vole 3, pe 358
Wafa vole 1, P 361
Munt, vols 9, De 18
Ask, p. 278 F
Un, vol., 3, aegt. 1, folio 38
Sam, folio 14
S&y. vol, 11, sect. 2, folio 255, 1lst col,
2. In Khuras@n, separated from ar-Ray by 16 parasangs,
(a parasang is a Perslan measure of length, usually
reckoned as equal to between 3 and 3-and-a=-half
English miles., See Murray, vol. 7, Dpe. 463) and

_ from Sarkhas 40 parasangs.
Yaq. vol., 8, Naysablr p, 356.

T Do Pondonnd o« 9.



(9)
Padl Allsh al-‘Umari mention that he was also known
by another (lsceb) Diya’ ad-Din. As to the first

1 amd Medima
one”, he was known by it, because he lived at Heccaj

for four years, during which he was serving the
Islanic faith by debating, giving decisions in Islamic
law, and trying to spread kmowledge everywhere. <ae
second lacab was given to him, because he stocd as a

beacon to the defenders of the faith,

1. Subke. vol, 3, pe 251
Um, vol, 4, sect, 1, folio 38
Kath vol. 12, p, 128
Siy. vol. 11, sect, 2, folio 38
Imd. VOl. 3, pl 558
Waf, vol, 1, p. 361,
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Place of birth

1
‘Abd al-Malik was born in the wilfyah of _@urasan.*

Brockelman in the Geschichte der Arabischeny literstur

mentions that he was born in Bushtingfn or Bushtinkin,
However none of the sources, mentioned by Brockelman,z
speaks of al-Juwayni’s birthplace, but they all agree
that Bushtingin was the place where he died.

The study of his father’s life shows that the
father left Juwayn for other places to gain more
knowledge and came to Nays&bdr in 407 AH., 1016 A.D.3
He lived there and taught till the end of his life.*

If this is true, ‘Abd al-Malik, who was born in

1. It is in the north-east of Persia, bounded by
Khebwa in the north, Af stin in the east, and
by Karamim, Likhistin, ~Irlq, and ‘Ajani in the
south, and west. - Yag, vol, 3, Khurasin p. 408,

- Di’irat Ma‘arif al-Bustdnl, vol, 7, Ps 353. 4,

2. Brockelman seys that — SV\so ) in “Asfkir 2347 should
be D liy  and that al-Juwayni had returned
to his birthplace,

3. Subk, vols 3, Pe 218
Imd. le 3, P. 261
Siye. vols 11, sects 1, folio 137

4+ See ppe. 12, 13,
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419 AH,, 1028 A,D,, as will be shown below,l was
born in NaysZblr or in its environs. Bushtiingin
is one of the pleasant little villages near Nays&bﬂr.z
It is separated from it by one parasang} only, which
is about 3 or 3-and-a-half English miles. There-
fore it is probable that the father was in Bushtingdn,
and not in Naysdblr at that period, which was the
period of the birth of his son, especially if we take
into consideration that Naysdbir’s climate was very
hot, and the taste of its water was bad, because
people had to go to underground"' canals to get it.
If we also take into consideration that ‘Abd al-
Malik wanted to be buried in this léttle village
to which he was transferred in his last days, it can
be seid that Bushtingdn is the place of ‘Abd-al-

Malik's birth,

l., See Pe 12

2, Yaw, vol., 8, Nays&bdr p, 356

3. See p. 8, footnote no. 2, the word‘perasang’
L. See p. 8, footnote No. 2 about Naysibur,
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Date of his birth

Biographers differ about the date of his birth,

Al—Subki,l ibn Khhllika.n,z ibn ‘mam:-,-” ibn Kathir,

5

IR

ibn fadl Alleh al-‘Umari” and al-San‘ant® say that
he was born on the 18th of Muharram 419 A.H,, 1028 A.D,
Only two, ibn a.l-—Ja.sz7 and ibn Taghri Bardi? assert
thet he was born in 417 A.H,

All biographers agree about ‘Abd-al-ialik’s
death, They say that he died in Bushtingin on a
Wednesday evening on the 25th of Rabi® al-dswal,

478 A.H., 1085 A.D. and that he was 59 years old,
which makes his date of birth in the year 419 A.H.
Ibn gl-Jawzl and ibn Taghri Bardl are wrong, there-
fore, and so is ibn Ka_‘l;.}gir? when he mentions that
‘Abd al-Malik was 57 years old when he died. This
leads one to affirm that the date of his birth

was the 15th of Muharram, 419 A H, or the 12thl°

of February, 1028,

l. Suhk. volo 3, p' 251

2. ¥af'. vol, 1, P 562

3. Ask, Pe 185

4o Kath_vol, 11, p. 118

5 Ume vol, 4, sec‘lg. 1, folios 38, 4O

60 Sam,. folio m

7. Munt, vols 9, p. 18

8. M'oVOl. 5, pe 121

9. RKath. vol, 12, p. 128 .
10,Mikha’il Dibbinsh: alt-Taqwinm al-‘Am: al-

Hildl edition,1898.
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His descent
As he was born in wildyat Khurasin, we tend
to conclude that he is of Persian origin, But

some biographers mention his father as being

"73’% Sunbusi" relsting him to Tayyi’and Sunbus.

Sunbus was one of the leaders of a clan of Tayyi’,
and Tayyi’ is a well-known Areb tribe, as is said
in Taj al-‘Ards.’ This would indicate that the
father, and therefore also the son, were of Arab
blood. Of course a Mawld could also have his
nisbsh from the tribe. But, if someone was a
Maowla, biographers usually mention it in their
mrks.3 This is not done in the biogrephies of
eny of al-Juwayni’s relatives. So the presumption

must be that al-Juwaynl was of Arab descent.

1. Subk. vol, 3’ Do 208
Sem. vod. 11, sect. 1‘ folio 137 col. 2.

2, Az-Zubaydi: Tij al.. Arlds min Jawdhir al
QMBS vol. L, pe 92, 168,

3. Abd al Mehsin al-§usayni ad-Dimishqi: Dhayl

Tarikh a1-Huffa? Li-’dh-Dhahabi, Damascus
edit Oy D« .




()

His father

His name is ‘Abd Al1Zh b. Yusuf b. ‘Abd Allah
b, Yusuf b. Muhamzad ibn Hayydpeh, and he was called
al=Juwaynil. He was born and brought up in Juwsrza:.rn.2
He was also called Sunbusij because he was of the clan
of Sunbus,

Biogrephers mention that when he was in Juwayn he
received lessons first of all from his father,
Yﬁsu:!}}' who was a literary i !eta.tx::lrsthat he learnt

AbTwourd i

Tslamic law’ (tafeqgehaY: from Ab@l Ya‘qlb al-Abjurdi.
When he left Juweym to gain more knowledge, he went
first of all to Naysdbilr, where he studied with Abd
ol TIb a3-Su‘ldki, Later Le went to Marw® o meek
al-Qaff3l al—Marwazi,7 who taught him the Shifi‘ite
doctrine, al-Madhhab and kalZm. He returned to
NaysZbdr in 407 A.H., 1016 A,D., and opened a school
where he taught, disoussed and defended the Islamie

faith until his death.

1, Siy: wol, 11, sects.l. folio 137
2, Bee ps 7,7

3, Ibid,

4. Subk. vol. 3, p. 208

5. Ibid.

6., Ibid,

7. Ibid.
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As=-Su‘luki™ [d. 387 A.H.J;was"Shafi‘i“. He was a

great authority on HadIth , a theologien (Mutakallim)

1226 D)
end & cultured man, Al-Qaffel al-Merwazi ° [d. 417 AJ/)

was also a very important "Shifi‘i", He had a large
number of pupils. This leads to the fact that the
predominant element in his culture was his thorough
knowledge of the prophet’s traditions (HadIth), Muslim
Jurisprudence (figh) and theology (kalim) On these
subjects he has many works.3 I have discovered two
manuscripts written by him.

The knowledge thus acquired by the father gave a
good background to the son, who tock a deep interest in
Islamic sciences, If we take into consideration that
he was well versed in Islamic sclences and was treated
with great veneration and respect and that in his
school at Naysdblr he was called a "Shaykh", a title
bestowed on those who held deep knowledge and were
consulted on ex cathedra opinions, then we should
recognize that the son began his academic life at the

hands of a worthy master.

1, Al-Dhahabi hesitates about the date of death of a3-
u‘Tikl, He fixed once in the year 387 A.H,
%99? A.,D,] and another tirme in the year 402 A.H,
1011 AJD,]. See 51 . vol, 11, sect. 1, folio 6 -
Ibn Fadl Alldh al- Um?é'éémentiona that he died in
404 AJH. [1013 A.D./ Um. vol, 4, sect. 1, folio 21,
2. Kath: vol. 12, ps 21e- Um: valj : seck 1 . Yol 25
3. Subke. vol. 3, p. 208,
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What influenced the son also was his father’s
love of knowledge. He was alweys saying in his
morning prayers, "O God, put no cbstacles or hindrence
in my way to knowledge."> This quality in the father
had its importance in directing the son towards re-
search and inquiry,

Another two characteristics of the father were of
freat importance. The first was his great anxiety
about falling into sin.2 His extreme conscientiousness
is shown by the fact that he used to give his legal
alms not once but twice a yeaz'3 s to ensure that he did
not fall short of his cobligations either by forgetful-
ness or by allowing some of the money to fall into
undeserving hands, Similarly it is related that the

money he paid for the woman who became the mother of
s non - BN ST e I S TG,

J}if wasg
NP/ 2. s1ave whom he bought -

was entirely lawful, earned by the work of his hand
as a copyist, for he wished her to bring blessing and
good fortune upon him. When she conceived ahd bore
him a son, he enjoined upon her that in anything con=
cerndéng her or the child she should avoid any action
of dubious lawfulness. On one occasion while the

mother was cooking the child cried, and as a wet-nurse

1. Subk. vol., 3, ps 208: 3a;aA)L;Lg§;ﬁjkf;§L%i§ )
2. Ibid. p. 210 A
3. Ibid. p. 251,
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belonging to the neighbours happened to be in the house
she gave suck to him, To this the father objected on
the ground that the nurse did not belong to him and had
no right so to make free with her milk, so he forced the
child to regubgitate it. + This shows that he was
extremely punctilious in all matters that affected
his son. Some biographers, such as a‘s-s,ubki,2 declare
that the son’s good temperament (}izZj) was due to his
upbringing, which was devoid of all unlawful acts; and
surely this is so, for parental care plays a prominent
part in developing the physical, moral, intellectual
and spiritual qualities of a child,.

The second characteristic of the father which is
of great importance emerges f'rom what is related sbout
KitZb al Mg_}&f;ns & book which he set out to write, In
this book, which deals with Traditions, we are told thé&t
al=Juwayni’s father sought to go back to the sources
and not to restriet himself to a Shifi‘i interpretation.
Part of the work, however, fell into the hands of al-
Bayhaqf, who wrote to the author pointing out its errors,
criticising its innovations, and vindicating the position
taken by ash-Shafi‘I., Al-Juwayni’s father thereupon

thanked al-Bayhagl and desisted from completing the work.h'

1. Subk, vol, 3, p. 251
2. Ibid. Pe 251
3, Ibid. pe 209
4, Tbid. ppe 210 = 217
The Collection: Majmd‘at ar-Ras3’il al Muniriyyah,
vol. 2, pp. 281-290,
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What this ineident reveals in al-Juwayni’s father is
| both a certain independence of thought and a willingness
to accept informed criticisms The same independence
of thought was prominent in the son from his child-
hood, for he was prone to gainsay his father, when
his father’s views did not appeal to him, This
characteristic became stronger and stronger, and is
very epparent in his books.

Al-Juwayni’s father was in fact the author of

many books. He wrote: al Furlig, as-Silsilah, at-

Tabgirah, at-Tadhakkur, Mukhtagar al-lukhtasar, a
commentary on the Risdlah, the summary of a treatise

Mawqif al-Infm wa l-Ma’midm, and a Pafsir containing
1

ten interpretations of each verse of al-Qur’&n,
Only two of these works are mentioned in the
catalogues of extant libraries: The first as-~Silsilsh
is attributed in the catalogue of the Institute of vevival of
Ancietk Menuscripts of the Arab League to the son and
not to the father, Because of the Institute’s rules
I have not so far been able to examine the manuseript,
and have not discovered on what grounds this attribution

was made.> The seoond is Kitib al Purdq, whioch it

1. Subk, vol,. 3’ Pe 209
2, See pe 0|
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was also impossible for me to see for the same reason,
Brockelman mentions that there is a copy of this book
in Istanbul in “Ashir Library Index. I, that another
copy is to be found in Tarkhin Library No. 146, and
that a thipd one is a microfilm, This last is to be
found in the Arab League’s catalogue under no, 171
UsQl figh.

I have also come across another book of the father’s
entitled: Risalah fi-1-Istiwd’ wa ’l-Pawgiyyah, £1

Tenzih al-Bard ‘azza wa jall ‘en al-Hasr wa '%-Tanthil

wa '1l-Fawgivyeh, This is the second risalah in V.I.
*

of Majmi‘at al Res8’il al Munlriyysh, printed in the

year 1343. Other copies are manuscripts: one is in
Berlin collection No. 3903, another in London, in the
Landberg cuvllection; a third in al-Mawgil No. 357
Hajml‘ats It is to be noticed that the style of this
work is quite different from the style of Imim al-
Haramayn’s books. That is why I list it among the

father’s books and not the son’s.

This manuscript begins with:
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Date of the father’s death

Biographers diff'er about the date of his death,
Sone mention that he died in L34 AH., 1042 AD.;
others say that it was in 438 A.H., 1046 A.D.

One biographer, however, tells us thst Al-Juwayni

was approximately twenty years old when his father
died.l This information makes it likely that the
later date given for the father’s death is the correft

2
one.

1, Subke vole 3, Po 251  “Oup st nialt 0ss e’

2. Klopfer asserts that the father died when the son
was nineteen. (See Das Dogma des al-Djuwaini und
sein Werk A1-‘Boidat an-Nigdwiva Ds 7e)
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His time

He lived in the fifth century of the Hijrah,
from 1009 A,D. to 1106 A,D, 1In this, as in other
periods of Islamic history, there was a close link
between religious and politiecal conditions,

Political conditions in the eastern part of the
Muslim Empire were in complete chaos, Since the
fourth century, the ‘Abbisid Empire had broken up
into small States. Khurasin was a small state that
had become independent and had gone on to attack its
neighbours, gaining control over them during the reign
ofAhmad al-Biwayh:iI, approximately in the year 334 A.H.,l
945 AJDs. The Bliwayhlds went further, and made a
puppet of the ‘Abbdsid Khallfah, who through in~
competency, particularly in religious affairs, had
led his people to disaster., The advocates of the
Shi’a doctrine, who were sent by the Fapimid ocaliph,
grew in number in the various parts of the ‘Abbdsid
domains, and called for the dethronement of the
caliph, This led to disorder among the people, The
Biwayhids supported the ‘Abb#&id caliph, and by so
doing, maintained their influence over him, Never-
theless, they spared no effort in hugbling the
sunnite caliph and his adherents, This policy led
to many crises between the religious sects, and the
reign of the Buweyhids was known as the age of per-

secution of the sunnites.

1, Kath. vol, 12, p, 39



(23)

These met various difficulties and dangers which
nade mapy of them observe strict silence or emigrate
from their homes, resenting acts which compromised
their dignity.

The Buwayhids mainfained their influence for
over a century until the Saljdqs appeared in Khurasfn,
approximately in the year 426 A.H., 1034 A.D.I The
state of things became stable in Xhurasin about the
year 431 A,H., 1039 A.D.2 Their influence then
extended to neighbouring countries, and their attention
was fixed on ‘Iraq. The appearance of the Saljiigs and
thelr growing influence did not prevent religious
intrigues in Baghddd or Naysdbdr, or in other towns,
and in Barhdid religious intrigues resulted in
sanguip=.v incidents,

One of these religious slashes occurred in the
year 443 AH., 1051 A.D.j as a result of a sentence
written in golden characters, by some of the inhabit-
ants of al-Karkh on towers flanking the Fishermen’s
Gate: "Mubaumad and ‘Alf are the best of mankind.”
Some Sunnites said that the inscription added that
whoever did not agree with the statement was an un-
believer. The people of Karkh denied this. The

caliph sent the heads of the ‘Abb&sid and the

1, K&tzl-.. ml. 12, P» 39.
Zambaur: Manuel de généalogie et de chronologie
_pour 1’His$oire de 1’Islam: wvol. I. Wulat
Nays@blr. Translated by Dr. Zakl Mulaimad
Hasan, and Hasan Ajmad Mujammad,
_;Kﬂvol. 9, De 1’5.

2, Kem_ vols 9, ppe 175 = 81

3, Tbids ... p. 214
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‘Allowijyite “amilies (Nagfb) to Kamith to verify
this, They found that al-Karkh’s people were
right, The caliph ordered the fighting which had
broken out to stop; but it did né:t stop. The
Ba.n'baliteé@ interflered too, and prevented the sunnites
from getting their drinking water from the Tigris,
But some spople pitied them, and gave them Tigris
water mixed with rose water. It happend then that
one of the Hashimites was killed, and his people
carried him through the city on his bier, This
incident made the summites angry. They wanted
revenge, so they went to the burial-ground of the
Buwayhid kings and ministers and desecrated the
graves, The state of things became more serious,
and the city was in complete disorder.

Another religious elash occurred in the year
LhkA H,, 1052 A.D.lwhen some surmite Turkish officers
abducted a Shi‘i man, and slew him in front of his
women, Violence broke out between the Shi‘ahs and
the Turkish officers. Houses and bagazrs were burnt,

The Karkh was extensively damaged, The incident did

l. Kam , vol. 9, p. 221

® The Han(ﬂaﬂ%ﬂ wHo ‘ﬁM’L f”MﬂMg aam
mm pwffe, were oppoded Afv Hocio oy, eall
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not last long, and the Turkish officers apologised and
went away.

Another religious disagreement took place in Baghdid
in the year o AH,, 1055 A.D. between the Shafi‘ite
and Hanbalite jurisconsults, when the latter dBolared
it wrong for the name of God the Beneficent and the
Merciful to be spoken out loud, or for the profession
of faith to be mpeatedzwith a raised voice in the
call to prayer or in the supplication addressed to God
when standing (quz'\.tl‘t:j3 in the course of an act of
worship, The Shafi‘ites were very angry. But the
Hanbalites withdrew their declaration, and?cec’mflint
ceased.

In Neys&blir disorders spread between the year
143 AJHe, 1051 A.D. end 447¥A.H., 1055 A.D. The cause
was a report to King Tughril Beg that al-Ash®ari had
uttered opinions incompatible with the Faith. The
king ordered that al-Ash’ari should be cursed from

1, Kam: wvol. 9’ Ps 230

2, For"the profession of faith" see Lane’s book I, part
I1I, p 1039 ; Tahdnawi,vol. 1, p. 569; and Qas}alini,
Al-Irshid as-S8ri li-Sharh Sahih al-Bukhfri, In its
margin the text of el Imdm Muslim together with
the commentary of the Imim an-Nawawi, vol 1, from p,2

3, For (Qunit) see Lane’s book I, part VII, p. 2566,
Tahﬁ.mtg;, vole 2, Do 1175.
Qastaldni, Al-Irsh3d as-S3ri, vol p. 381,

2&-. K&th, vol, 12, Pe 62
Kam Kam vol, 9s Pe 233
al-Qagwini: KitZb ’Athar al-Bil3d wa Akhbir al
‘Ivdd , p. 317, 318.
Ton Khallikin, Kitdd al-* ~"Ibar, vol. 3, p. 468.
al—Qarmnéni, Akhber ao-Duwel wa Ath&r al-Uwal,

vif. 8,79, 155, In the maegin of Kam.
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pulpits.

As-San‘&ni lg:lvea other details of what happened
to the Ash®arites at that time. He says that they were
prohibited from preaching in mosques, as well as being
cursed from pulpits. Al-Bis}ami, one of the Ash‘arites,
went to war with the prince of the city. There was
much violence before al-Bistdml was taken, and put
in prison by the prince, Some iam.u:'t}ea2 say that this
led to the emigration of some Ash‘arites from the town,
and that among the emigrents was ‘Abd al-Malik al-
Juwayni.

When King Alp Arsldn sat on the throne and made
Nizdm al-Nulk. his minister, religious intrigues were
quelled, conditions became stable, and the emigrants
returned home., Yet such calmness did not put an end
to religious sectarianism, Al-llaqdisi mentions in

his book entitled Ahsan at-Tagdsim that in KBurisin

the Shi‘at were strong and the Hashimites were a weak
minority.s The wizir Nig8m al-Mulk took an interest
in the spread of knowledge, and opened many schools,
in which sunnite rites were taught,

As-Subkl mentions nine of these schools, one in

1, Sam, al-Bistimi’s life, vol, 11, sect. 2, folio 179.
2. Subk. 701. 3, Pe 2521-, 255a Imd .ut.‘E?J. P3‘§?
3 Maqs., Pe 323.
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Baghdsd, another in Belld. & third in Naysdbir, *
fourth in Etenfé}:, a fif'th in Agkahé.n a sixth in al-
Bagrah, a seventh in Marw, an eighth in Amil-'raharistén,
and a ninth in al-Mawgil,” A susnite ImAnm was
appointed to each school to teach, preach and give
decisions in Islamic law, As~Subki mentions two of
them: aﬁh—Shix‘azi] at Baghdid, and Inam al-fJaramayn
in NaysZbllr, It may be said that these schools
stabilised the practice of the sunnites, and enhanced
their prestige. Thus the power of the sunnites grew
greater, and they became of great importance af'ter
being a weak minority, Bearing in mind that the
Saljldqg dynasty was sunnite, it can be seen that it
was in the interest of Saljdqs to consolidate the
sunnite rites for by doing so they themselves gained
in strength, Thus when some people intriguing
against Niglm al-lulk said to Malik Shah that the
money he spent on schools could finance a big army

which could plant his banner on the walls of

1, As-Subki mentions that this school was not the
first in Nays&bur. There were four schools
before it' al-Bayhagi school, al-Sa‘diyyah
school built by the prince Nagr Subukteyin, the
brother of as—-Sult&n Mahmld, another school built
by Abd Sa‘id b. ‘A1l al-Istrabddhi, and a fourth
one, where the great Imfm Abil I'Bﬁﬁq al-Asfara’ing
was teaching - See Subk, vol, 51 Pe 137.

2, Subk,, vole. 3, D 137.

30 51';.6 %M\&% g'Ptg
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Constantinople, Nigdm al-Mulk could defend himself
by saying: "I have created an ammy called the army
of God. When your armies sleep at night (the
soldiers of) this army stand in rcws before their
Lord shedding their tears, exereising their tongues,
and stretching out their arms to God in invocation
for you and your armies., You and your armies live
under their guardianship, devote yourselves to
God’s service by their invocations, ard are given
rain and sustenance by their bleasinga."l

The wazir Nigdm al-Mulk, by establishing such
schools, and by his lavish expenditure thereon,
did not intend to spread knowledge only, he was also
trying to foster loyalty to the Seljigs’ princes.

Political intrigues had led to religious dis=-
orders, but knowledse on the contrary had flourished
and spread; in particular, theological, philosophical
and sOf1 doctiines had eeveloped. The fifth century
abounded in great theologians of Mu‘tazalite,
Ash'arite, Kharijite, Qadirite, Shi‘ah, Karmatian,
and other leanings who subjected religious beliefs to
study and discussion,

In Naysfblr appeared many Im&ms, such as Abill
Yﬁsu#al—@azwiniz (d. 482 AH., 1089 4.D.) & Mu‘tazilite.

He wrote & large Taf'sir in gbout 700 volumes,

1. Zaki Mubfrek: Al-Akbl3q P, 16
2. SUbko VOI- 3’ Pe 230
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He was fond of collecting books, He was always
glorifying Mu‘tazilite doctrine, even in front of the
wazir Nizdm al-Mulk, He presented him with a book

entitled "Bharib ol Hadith"in the hand-writing of

Abd “Amir b, AbI Hayylyah, in ten volumes, and

Nigdm al~Mulk kept it in his library, Another Iminm
Ab3 Turab al-Maré&.Il was Ash®arite, He used to give
valuable decisions in the sacred law, and died in the
year 492 AH,, 1098 A.D, There were other Ash‘arites
in the city, such as Abd Mupanmad al-ﬂu;la.riz (a, 486 A.H.,
1093 A.D.), *ALT b, Abmad b, Almad be ‘AlL al-WEpidl
@. 468 A.H., 1075 A.D.)>, Abu-1-fasan al-Bakharst™
(d. 467 A.H., 1074 AJD.), Abu Bakr al-Bayhaqi (d. 458
AH,, 1065 A.D.)° and many others, So that al=
Ya.raq_énie s, Who was one of the most learned men in

his epoch advised Abdl ISmid alBayhagi to go to
Naysiblr saying: "There are many scholars there, If
you miss any, you will contact others, and thus
benefit by your journey." At that time, therefore,
theré were mamy theologians in Nays3blr, and Im3m
al-Haramayn lived at a time when different opinions
and beliefs were known,.

) SUbko’ vol. 3’ Pe 219
2, Tvid. p. 237

3- Tbid. Pe 289

4., Tbid. p. 298

50 Ibid. Poe 3

6' Ibia. Po 13
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As to philosophy, we find that the fifth century
was distinguished at its beginning by a great
philosopher, Ibn-8in3’, None can deny the vast
scholarly procduction of this man. as well as his
extensive and divergified research, His influence
was great in stimulating his people by his deep
philosophical insight, He had many disciples, among
whom was Ab@ ‘Abd All%h al-}.{a'sﬂmi.l Tbn Sind’ said:
"He stands in the same relationship to me as did Plato
to Aristotle." He wrote many books such as

Kit3b al MufZreqit, Kitib £1 A‘d8d al ‘Uqll, another

title £i el-Af18k, and Xitib al-Mubdi‘it. All these are

philosophical, Many of his bookd were in the
NigZaiyysh Library.

Also in Naysfbdr, lived ‘Umar el-Khayydm.> Ashe
Shahraziri says that he co'es next to Ibn-Sina’,

He wrote ar-Rubi‘iyyit,a Mukbtagar £I1 at-Tabi‘iyyit,
4

a Risflah fi-1-Mujdd, a Risflah fi-1-Kawn wo-t-Taklif,

which contains ‘Umar a.‘.l.-_@_awém's answer to al-Imim
an-Nasawi’s question about "Hikmat al Khifiq fi
Khalq al-‘Alam wa-Kalimat at-Taklif,®

1. Ash -Shahrazirf: Nuzhat alr.bﬂ : folio 191, wvol.l
Al~ Bayhaql: ' P& Hukamd™ al-Isldm folio 57,

col., 2, Lahore Eaition, p. 95-96.
2, Asgh-Shahrezlri: Nuzhat &l Arwsh: folio, 125. col.l
Al-Bgyhagi: folio 66, col, 2
It has to be noticed that Ash-Shahraziri copies
from al-Bayhagi
For information about al-Khayydm, see the book
wtitten by Abmid Fimid al-Sarrdf. Second Edition,

Baghdfd, 1949.
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It can be seen that there were a great number of

philosophical works, especially in Nays8blr, and that
al=Juwaynl could have access to the most important
philosophical works of his time.l But philosophy
was disapproved of by different muslim sects at that
time, and especially by the Hanbalites, who were
against philosophers. They attacked his concern
with philosOphy.z

This century ebounded also in eminent siifis,
among whom mention should be made of Ab@l ‘All al-Hasan
b. ‘All ad-Dagqfq (de 415 A.H., 1024 A.D,), Abdl
‘Abd er-Rehnin as-Sulami, Abl-l-‘Abbis al-Qaggir,
Abd Sahl al—gmwb s and Abl-l-Qdsim al-Qushayri.
Durigg this time, there appeared 2lso quack s0fl, who
did much to harm the standing of sfifism. Al-Qushayri
alluded to them in his Ris2leh called Ar-Risdlah
al=-0u a.h.3

S4fi sciences conform during this period with al
Qur’Zn and with sumite rited in their original

simplicity.”

1. See pe.p.uh-i9

2. See Pe p-us- it

3. Al-Qughayrl: Ar-Risdlah sl-Oughayriyvah, ps 3pbe
L. Al—Qu&ay‘l‘i, Pe 3;#.

51 Ibid, Poe 530
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This is a sketch of al-Juwaynl’s time in its

political, religious and cultural aspects.

The next study is of the different phases of
al=-Juwayni’s life, The first phase begins with the
birth of al-Juwayni, end ends with the death of his
father, The second shows him as a teacher in his
father’s stead, continuing to acquire knowledge while
teaching. The third begins uf*ter he lef't NaysZbur
and ends with his returm, On Lis return to Naysiblr
to teach in al-Nigd3miyyah school, the fourth stage
of his life begins, and it ends with his death in

the year 478 AH.i¢Th .A-D
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First phase

As-SubkI gives a clear idea of the early days of
al-Juwaynl. He says that L:is father took great care
of him from the time of his birth and even before.
That began when he bought the slave who was to bear
the child with the money which he earned by copying.
It was shown again later when he was careful nct to
have him fed with something which did not belong to him,
It happened that once al-Juwayni stammered during one
of his debates, a thing which had never happened before.
The audience wondered and asked Im&m al-faramayn,
"How does that happen?" He replied, "I think that is the
result of what I sucked in once." "And what is the
story behind that?" hey asked. Al-Juwayni told them
how @nce, when he was a baby, he was suckled by a
slave who belonged to their neighbours, and he told
the story which has been mentioned abm.2

Al-Juwayni studied Jusisprudence (Figh under his
father, and earned his admiration. He also exerted

hinself in the study of legal rites (al-Vaghthib),

especially the Shifi‘ite one, their differences,
(a1-¥Kpilaf), and theology, (al-Upll)s He learnt

l, Subk,, vol. 3, pe 251
Inds, vols. 3, pe 360
2. See Pe i.b) it
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the prophet’s traditions (al-flaglth) from several
shaykhs, such as Abdl Hasan, Abli Sa‘d b, ‘Iu:k)mm
Safd al-Nagrawil, and Mensdr b, Dimis. These three
teachers were known especially as traditionists
(upadarggrn),

Al~Juwayni had a very good command of the Arabiec
language, as al Firis? says.> He studied the
Qur’&n and was noted for his eloquence, Most of
those who met him were astonished at his ability in
debate and his vast knowledge, so that, when his
father died, he was recognized by them, in spite of
his youth, as one of the very wise Imims. He was
knmown as a diseriminating and honest critic, Some=
tines he criticised his father, and the father was
glad of that,

After his father’s death he used to repeat this
sentence, when he discovered one of his father’s
errors: "This is an error committed by the Shaykh, God
save his soul."3

We have al-Juwayni’s own testimony thet in his
quest for truth he has read extensively in the Islamie

sciences and,still unsatisfied, turned eside from

l, Subk, vols 3; Fe 258
Siy wvol. 10, sect. 1, folio 113.

2, Subks vol. 3, p. 254,

3+ Subk, vol, 3, p. 254 . _ P
Tod. vols 35 pe 260  “faes é,:.!fg,» A ¥



(35)
authoritatively transmitted knowledge to works
coddemned by tke[Ahl el-Tslin,] Eventually, however,

his quest had taken him back to the faith of early
Muslims, and it was in that faith that he hoped to die.l

Some biographers interpret thesc words as if
al-Juwayni had at one time rejected Islamic sciences,
But as—Subld'.z held, ~ correctly, I believe « that all
he did was to subject religious problems to a critiecal,
intellectual examination.

Al-Juwaynl was fond of reading, and it is said
that he read a hundred books before he began to study
theology under al~Isfars’ing,”

If we now bear in mind thet ad=Juwayni’s father
was fond of knowledge, that he tried at one time to
examine things oritieally, that he always encouraged
his son to learn more and that he was glad wien his
son criticised him, it is clear that it wes he who

set the pattern for his son’s life,

-

1, Subke, vole 3, pa 260 Ca4: Wi S S 98
TR ST U FACYSR w\&)i‘*« 5\ s am!m ,»ywﬁ\*y‘{
e M Sl JJ,»( oy diiuxpa_by;«\ Ao oshas W 3l 30
LA-A)J&\P))’ _J\’ w‘d-’b?w gs}l-\}kp)“)m)‘uyw_;#oﬁ‘ﬁ

&‘)‘*‘\’@g ey ie gl \,:dm—%yurb Y

Co e sy 39\9 \-9 Aatr-;u»»wt.m_. g

24 Su'bk. V’Olo 3, De 260

3¢ See pe 3i wd Tookwdi1p .29
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Second Phase

Al-Juwayni’s experiences during the first stage
of his 1life prepared him to become a great man., He
was called an Imim when he was only twenty. Vhen
his father died he took his place in the school and
began to teach., Vhile teaching he continued to
acquire knowledge. He went to al-Isfara’ini, and
to al-Bayhagi’s school, and attended the teaching
of al—_!_ﬂ;_xa.bbﬁzi..l

Abfl *1-Q&sim ‘Abd 2l ¥abbldr b, ‘All b. Mubammad
ibn Hasan al-Isfard’ini wes a great man, and a great
Infn in law (£igh) and theology (kalZm). He wes an
Asharite, He used to hold debates, he taught
Islamic sciences, and he gave decisions on Islamic
law. He followed the ascetic practices associated
with early Muslins, He died in the year 452 A.H,.,
1060 A.D.%

Apmad ibn al-Huseyn ibn ‘Alf ibn “Abd AllZh
al-Bayhaql al-Khisrdkherdi, was a Shifi‘ite. He
He studied law (figh) under Ab@ '1-Fath Nigir ibn
Mubammad al-‘Umari al Marwegi. He was known as a
Traditionist. To learn Hadlth he travelled to Hijds

1. 8“bk., vol, 3’ Poe 254
. Waf, vol. 1, p. 361
2. Sﬁsk., vol. 3, p. 210
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and 8l-‘Irfq., He studied also under some Shaykhs
in Khurasdn. He wrote, it is said, about a
hundred books. He was the first man who collected

the texts of ash-Sh3fi‘I, Among his booRs are:

Kitdb As-Sunan al Kablr, as-Sunan as-Saghir,
Dal2’il an-Nubuwwaeh as-Sunan wa "1-Ath3r, Shu‘sb 21

Imfn, and MenSqib ash-ShEfi‘f Ahmed, He followed

the practices of the first Muslims (as-Salaf) and )
was ascetic. He died at Nays3blir in 458 A.H)/ m;{;ﬁ@
body was then taken to Baﬂl}d.é.d.l

A1-Ehebbdzi was the chief of the recitérs of

the Qur’sn (Shaykh al-Qurrd’), His mame is AbQ

‘Abd allah ibn ‘Alf ibn Mubaemmad akh Naysibliri al
_;K_{x_abézi.z He taught the $ahih of al-Bukhiri. He
was & good and noble Shaykh. He was well versed in
the Qur’an, Many people went to him for author-
itative opinions, He died in 449 AH,, 1057 A.D.
These three teachers of al-Juwayni were
distinguished by being good Muslims, following
egpecially the instructions of the first believers
(ed=salaf). Their influence on al-Juwsyni appeared
when after examining all sciences he came back to

early Muslim beliefs, called by him DiInal 'a,‘}a’iz.5

L

This point will be discussed later.

l. VUm, vol, 3, sect. 2, folio 294, 295
. Kath, vol, 12, Pe 34
- &4 %, vol, 11, sect., 1, folio 159, col I
3, Subk, vol. 3, p. 260
L. GSee p'P'i'1‘4i2¢
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Al-Juwayni was highly interested in dei‘endingl
the sunnite rites, especially because there were many
enenies who attacked and persecuted the sunnite
people, as had been shown when surveying al-Juwayni’s
time.2 Some blographers mentlon that the troubles
caused to the sunnites led to the emigration of some
of them from Naa_rsabﬁr, and among these was al=Juwaynl,
But whether;:l:::e religious clashes were the reason
for his leaving the town er met it can be said that
this happened in 445 AJH., 1053 AD, or 446 AH.,

1054 A.D,?  This incident maris the begimning of the

third phase.

1, Subk,, vol, 3, ps 252
2. See p.P- G o
3« Bee p. 2%
Hopfer in his introduction to Kitdb al-‘Agideh an-

ﬁi;_ﬂ%l'_x asserts that this happened in the
year 44,5/1053, See Das Dogma des al-Djuwaini, p. 7.
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Third Phase

This phase begins with his leaving Naysdbir
and ends with his return to it, Historians differ
as to the reasons which made him leave Nays&bir,
Were religious intrigues the cause, or his desire to
g2in more knowledge by travelling abroad?

‘Abd 2l-Ghifiral PArisi, as-Subki and Ibn
al-"T84 * pention .that al-Juwayni, al-Qushayri and
some other sunnite Infms left the city when religious
intrigues appeared. Ibn _Igh_allikﬁnz just mentions
that al-Juwayni left Naysabdr to meet some (‘Ulami’)in
Baghdid, and so does ibn al-dawz!.j, and edese Ibn
Taghri Bardf" who addg that he went also to Mecca,
where he stayed four years teaching, preaching
and defending Islamic laws But it is rather more
Yikely that religious intrigues made him abandon
NaysZbilr, as is confirmed by his disciple ‘Abd al~
Gh&fir al Farisi, and by historicel events., The
places he went to were probebly free from such
intrigues because it is not mentioned in any of the
sources that there was any movement against the
Ash'arites by that tim35 outside Naysdbir,

1. Subk, vol. 3, ps 25&-, 255, 358
Ask, 280
Ind, vole 35 pe 358

2. Waf, vol. I, p. 361

3. Huntn Pe 18

14-- I‘IP"! '\'31. 51 Pe 121‘

5. See pe 24
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All the same, he gained in knowledge for
in every town he lived in, he studied and dis-
cussed opinions.

From NaysZblir he went t%};irtiékar} and fronm
there to qugdad.l Ibn el-Jawzl mentions that

fuvls pmans 2

he arrived at BaghdZd as thg/'gguzs entered it.
According to Ibn~a1-&§§ir, these came to the city
in 447 AJH., 1055 A.D,”°  Therefore al-Juwayni
left NaysSbir sbout LL6-LL7 A It is caid
that he met many great Imfnms in Baghdid, discussed
opinions with them, and becane famous in the cit;.5
Biogrephers do not mention how long he stayed
in Baghddd. Af'ter leaving Beghdid, al-Juwayni
went to al-Hijdz, and stayed at Mecca for about
four year56 debating, giving decisions in Islamic
law, and trying to spread knowledge wverywhere.
Therefore, he was called Imfm al Hawamayn, as

already noted.7

1. S‘I.lbk., w1. 3’ Pe 252 and PPe 25)@, 255&
Yef, vod, i, pe 361
IEId;, vol, 5’ Pe 558
Munt, vol. 9’ Pe 18
Nu,l., vol, 5’ Pe 121
2. Munt. vol. 9, Pe 19
3+ Kam, vol, 99 Pe 227
L, B8ee pe37
5« See footnote 1 of this page
6., See footnote 1 of this page
7. See Poe ':j
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During his stay in Mecca, besides defending the
sunnite doctrine, al-Juwayni spent his time im pious
devotion, between ag~Jafi and al-Marwah, until he had

purified his eoul.l

Indeed as-Subk? in describing
his piety and sensitiveness appears to imply that he
was a SGfi, He says, "When in the course of his
assemblies he launched into an account of conditions
or "Siff states" (ahwal) and waded into the science of
Sufism, he used to reduce those present to tears by his
own weeping and to make their eyes bleed by his eries,
his recitations and his allusions, for he was ablaze
within himself and certain of the subtle mgsteries
that take pla.oa.2

Some of al-Juwayni’s own words show that he
looked for a wey other than Kalim, which is based on
reasongng, to che reality of God. He says that reason
is at a loss to apprehend reality, although it is sure

of the existence of an Etornsl God.”

: yoladl (3 DF I (1309 O s 2\ :k_‘::ﬁ..(: BT "
Jb(gbusf»\)&d_su\ L D UL A
PR NEAVER T “‘b-)w W}qm\_ﬁ_.#;\ji (5)“_53

W)w))}bwg\&‘éﬁqy\gk,\%u@fJ
b\%ﬁ-wwum;ﬂ ) e ADY&M

)"j\:t)’_)}\_)\.n_y)\\}\-)&'—vj\ 6\3‘)_(‘/’3-'-’
L)\__)J

See Subk. vols 3, pe 252
2. —’3\33\5_9‘.,2) pr\,_gJ lgté‘;\(_—,'a}—éc‘y?g'lj
oM Y g A\ (8 e\ (o L Ol RN “\MA\D“-‘
M\Jaagwﬁmﬁ)u\ g Atsss 5 A3\be 3 G adt o
st 9N 5 0 GE\R ATRL
Subk. vols 3; P 257

Inmd, vole 5’ Pe 360
Wafs _ vol. 1, p. 361

30 Agds, pe 160 5o gb z\x};\yw sy v\ Jyinl
“ SN S\ey oo h'_x\l‘
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- This wmeans that al-Juweyni finds that Kalim does not
lead to the knowledge of the reality of God. This
reality can be known by the heart. It is the heart
that leads to knowledge of the Reality. This is
Safism,

It has to be said that biographers do not give
many details about al-Juwayni’s life as a Sif1, any
more than they do about the philosophical element
in his knowledge, as will be seen later, This comes
from the fact that al-Juwayni was supposed to be
mainly a theologian, for he was at the head of en=-
Nig3niyyeh school at Naysdblr, which wes built, like
the other Nigamiyyah schools, to keep the adherents
of the sunnite sect loyal and in good Spi!‘it.l

Al-Juwaynl himself seemed to have been careful
to keep these two aspects of his 1ffe out of the
public eye. None of his works known to us is on
stifism, or discusses philosophical problems
aystematicajly:z’ Siifisn was not, at that time, the
way recognized by all Muslims to the Imowledge of God.
It seems even that 1t was not highly esteemed by most
of them, Al-Qushayrl mentions in his Ria&lah’ that

there were at that time some bad SGfis who were

l., See pep.26-27
2. BSee Pe LY

3+ Ar-Risflat al-Qughayriyyah, p.3.4
See pe 3i
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harnful to Sifism. This means that al-Qushayri
was trying to defend Sif'ism and to prove that it was
not whot these disreputable Sifls made it out to be,
Philosophy was also, as has been shown, attacked by
many Yuslin sects.l This explains why al-Juwaynl
end his biographers were trying not o glve many
details about these two aspects cf his life,

From Mecca, al~Juwaynl returned to Naysﬁbﬁr.z

As~-SubkI mentions that this was after religious

intrigues had va.n:.shed.3 When Alp-Arslin was on
N zaawm ol- MM&L‘-L huwwu./hm mkw

the throne, et SR TUT e o
Hhe Q50 wwluq Mrban WAL wexumaA Now ﬂip ﬂr5kuh

, uvw‘. Vi zoinnn M MH—L{’{

l. See p.3i

2+ Subk., vol., 3, pe 253
Wafs, vol, 1, p. 362
Tmde, vols 2, p. 367

3. Subk,, vol, 3, ps 255

j% Zarbaur: Manuel da Gene%logie et de Chronolozie
pour 1 histoire ce 1 Isidm, transleted
by Dr. Zeki Uahmud Hasen and Hasan Ahmad
Mahmid., vole 1 (Wuldt Nays3bur). L TRY

. b
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Pourth Phase

This begins with al=Juwayni’s returh to
NaysZbldr, and his appointment as teacher at an-
Nig&miyyah school in Naysdblr, He admided Nizém
al-tulk’s policy.]' He continued teaching at this
school till the end of his life. He became more
famous, and many people came to learn from him,
Biographers mention that at that period of time, he
became the head of the sumnite community, and was
responsible for (wagf) affaire.’ He wes also eppoint-
ed preacher of al-Wun1'f Mosque. His pupils
numbered over four hundreds His writings appeared
at this stage, and his knowledge became mature, He
had a good command of philosophy as well as of Islamic
Sciences., This is very clear in his answers to
Naturalists (:aba’i'ixxggz and other philosophers in
ash-Shimil, which 1s one of his most important books,
This tallies with what as-Subki says about the

3 He mentions

philosophical element in his culture,
that al-Juweyni debated the problem of the creation of
the Qur’in with a philosopher and refuted all his
argunents so convincingly that partisans and opponents
alike agreed that he had carried the day, Al~-Juwaynl’s

assertion that he had at one time turned %o sciences

i Subk, vol, 3’ Do 13?, 15’8
2. Ibid' p! 252
3. Ibid, Pe 253
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other than the traditional cnes may be taken to mean
that he took to the study of philoscophy. = Ultimately,
however, he came to disapprove of it,l as did most of
his contemporaries. That is why, when al-Juwayni
discusses the opinions of the philosophers, whom he

cells "heretics" (al-Mulhidah)? he does not expose them

in an organised system. He gives separate answers to
separate pro‘blems.3
When the Hanbalites said that al-Juweyni was an
unbeliever because he believed in some of the
philosophers’ opinions about the knwwledge of God, name-
ly thet God knows universals and not pe.rtic.ru.LLez.:c.ﬂ.,,l+
they were alluding in an unfair and abﬁsive way to the
fact that al-Juwayni had studied phflosophy, Ash-
__S_I}ahrﬁatﬁnis also mentions that al-Juwayni shared the
philosophers’ views about the originated power of man

(el-Qudrah al-Haditheh), This statement , discussed

1a.ter,6 proves that ash-Shahristini also bellieved that
al-Juweyni had studied philosophy.

As=-Subkl and other biographers nake slight
allusion to this element without giving any details
about how, where and when he learnt philosophy. This
was through veneration for the Imdm, philosophy being

a science abhorred by most of the Muslim thinkers,

1, Subk, vol. 3, p. 260-, F,

24 érsh {Luciani): ppe 12, 13, 15 and-n.

3. See pe 46 and following

L. See p, iib,lif

5. Ash-ShehristZni: Nihdyet el Iqdim £1 ‘Iim el-
Kalinm » edited by red Guillaume, pe Be

6. See p. |74
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Some biographers state that philosophy was not
studied by the doctors of Islidm up till the time of
al=Juwayni, Dre M.A.R, Bigdr, in his thesis

entitled "Ai-Juweyni and al-Ghez8li as theologiams”,

subnmitted to Edinburgh University in May, 1953,
discusses the statement of Tbn Khaldin, in which
the latier says that al-Ghaz3li was the first to
conf{use philosophy and logic with theology. He
agrees with him that al~-Ghazdll was the first to
introduce logic in theology, and disagrees with

him when he says tlat this greaft Mutakallim was

the first to confuse philesophy with theology,

He says: "We in fact find that many leading
¥u®tazilites had replied to the philosophers and
proferred dialectical and polemical arguments
against them, and made frequent use in their own
theological discussions of this method.of dizput-
ation. Amongst these is IbrihIm an-Nazzds, who put
forward arguments against Tmpedocles and Aristotle
and against those who held the view that the move-
ments of the stars were pre-eternal. His demonstrat-
ion of the falsehood of this proposition is similar
to the proof advanced by al-Ghaz3lI; and it is
probable that the views of Ibrdhim an-Nagzgzim in
this respect formed the basis of al-Ghaz&11’s views.
(See the Book, al-Intisir (viectory), by el-Khayyit,

ppe 35, 36, and the book, Tahifut al+Tahifit,(the

incoherence of the incoherence) by Ibn Rushd. Beirut

edition, pp. 31, 32.) "l

1, See Dr. Bigdr’s thesis, pp. 16-19,
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It is necessary to discuss here what al-Ghazall
says about his predecessors, the doctors of Islam,
and philosophy: "So far as I could see, none of the
doctors of Islam had devoted thought and attention to
philosophy. In thelr wittings, none of the theologians
engaged in polemic egainst the philosophers, apart
from obscure and scattered utterances so plainly
erroneous and inconsistent that no person of
ordinary intelligence would be l;biy to be deceived,
far less one versed in the sciences.”l

By these words al-Ghagzali attacked his pre-
decessors. He considers their writings to be of
no value. His remarks gbout his predecessors, the
doctors and theologians of Islam are not really true,
The fact that none of their writings were a system-
atic answer to the philosophers is true. The
reason was not the incapacity of the Muslim theologians,
but the agfressive spirit, which prevailed againct
philosophy and against those who studied it, The
latter were considered unbelievers, and sometinmes
were put to death, These answers rejected by al=
Ghaz8ll as"obscure and scatterdd utterances" are
proofs at any rate that these¢;ih study philosophy.

As to the value of their writings, it cannot
be denied that they are not organised in a coherent

system. They are merely answers to some problems

1. Montgomery Watt: The Feith and Prectice of al-

GhezflT, p. 29
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which the theologian mentions either in isolation or
in connection with some others. That is the reason
for the incoherence ¢f the answers., The obscurity
of these answers is rather external than internal.
The importance of this is that if the obscurity
is external, it means that it comes from the way they
were presenting their answers, and not from the way
of understanding the philosophiecal problems, It is
very l:l;él,y that the Muslim writers deliberately re-
frained from arranging the opinions they were re-
futing in any legical order or even formulating them
correctly, in case the reader might be convinced
by these cpinlons before he read the refutation.
One of the Muslim authorities gave his opinion about
this practice., His opinion is mentioned by al-
Ghazdll himself, who says: "Abmad Ibn Hanbal, once
eriticized al-farith al-MuhZsibi (may God have merey

on them) for his book The Refutation of the

Mukazilah, "Tt is & duty to refute heresy", al-farith
replied, "Certalhly", said Apmad, "but you first give
an account of their false doctrines and afterwards

a refutation of them. How oan you be sure what men
will do? A man might read the false doctrines and grasp
then with his understanding, without turning afterwards
to the refutation, or he might peruse the refutation

without understanding its full 1mport."1

l. Hontgomery Watt: The Faith and Practice of

al=Ghazdll, ppe 44y 45
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This opinion must have been of grest influence among
the Muslims, because it will be noticed that this was
the way they adopted in answering their cpponents -
the philosophers or the Mu‘tazilites.

Al-Juwayni was one of those who f'ollowed this
practice, His theological works, especially Agh-
Shamil, are full of such examples.l They contain
answers to separate problems raised by his opponents.
Nobody can 'say that al-Juwaynl was uncble to arrange
his opponents’ points of view in logical order, for
he did this thoroughly with the opinions of the
adherents to his doetrine,

If it can now be accepted that the obscutity of
the theologians’ writings before al-Ghazill was due
to this fragmentary way of exposing their opponents’
arguments, it will be seen that al-Chaz3li’s words
were unfair to his predecessors. If al-Ghaz811
succeeded in changing the way of examining the opponents’
argunents, this is due first of all to the fact that he
placed himself above suspicion by writing The In-
coherence of Philosophers and to the evolution of
Muslim intellectuality. Slowly but surcly al-Ghazill
managed to realise his aim, His words can thus be
considered abusive, IHe was far from giving expression
to the facts. He scems to have ignored the aggressive

spirit against philosophy which his predecessors had

1, Sham vwvol, 1, folio 39, 40 and 98, 99.
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to reckon with, and he discounted the way in which
they presented their opponents’ opinions by saying:
"Ahmad’s observation is justified, but it applies %o
faise doctrine, which is not widely and generally lmown.
Where such dootrine is widely kmowm, it ocuszhit to be
refuted, and refutation presupposes a statemant of
the dootrine."l

Al-Ghazdlf was very severe in judging ¥uslinm
doetors and theologlens, Al-Juwaynl and others nay
have studied philoaophy as thoroughly as al~Ghazill
hinsdlf, The only difference was that the latter
hed greater opportunigy of expressing his opinions
openly. Even he wns attacked later by & philosopher
Averroes (Ibn Ruchd) who said that the doctors of
Islam should prevent preveat ordinary Muslims fron

reading his bookse

1. Montgomery VWatt: The Falith and Practice of
: M p .
2+ Ibn Rushd: Fa 'l ~Machl, texte arsbe, Gauthler, p, 21
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Al=-Juwaynl le@t Noysfbir for I;bahanl for a short
time about the year 465 AH., 1072 A.D.
It is noted of him that at the close of his life
he wrote on the Shifi‘ite legel rites, a book entitled

NihZyat al Matlbb £I Dirdvat a2l Magbhab, a huge book

of' about twenty~two volummz

It has been mentioned thet, when Abl-l-flasan
411 ibn Fa¢ileh ibn ‘Al al-J&shi‘f,’the linguskt,
came to NaysfSblr in 469 AJH. al-Juwayni was humble
enough to study grammar (nepw) under him and to

examine his book entitled Iksfr al-Haysh £1 Sini‘at

al Adsb,

At that period of time al Infm a%Shirdzf* came
also to Neysiblr in connection with some administrative
affairs, Al-Juwayni was also happy to receive this
great Imdm,

Al=-Juwayni then fell seriously .'131.5 He re-
covered, but a relapse followed., He asked to be
transferred to Bushtingfn because of its moderate

climate, and shortly afterwards died in this village,

l. Subk, vol, 3, pes 255
2. See p.p‘j?- io 0
3- Subk, vol. 3, Pe 257
4. Ibid,
5, Ibid,

Ind, vols 3, pe 360
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Mot »| dedh  The biographers 1 say that he died in 478 A.H.,
1085 A.D, Some of them specify the day and the
time, the 25th of Rabl® ath -Thiaf,” 25th of August,
1085 A.D.,> in the evening at the age of 59,
lle left behind him a son calied Abd ’1-Q8sim, who
died a few years af'ter his father,
B aee o bwid The great Indm was buried in his house, in
Nays3bllr the sane evening,h and it is said that
his remains were later removed to the cemetery of
al-Imfm I;Iusayn.s
My research into other records has brought no
confirmation of his having been buried in this
cemetery.e If his mortal remains ever were removed
from his house, it is very probable that they were
buried in Karbila"f' as this city is closer: to the
place where he died then Cairo, these two cities

being mentioned among the places of burial

SMamidt of al-Husayn.

1. Imd: Po 358
s Nulll vol, 1, Pe 12
“ Sam: vole 1, f'olio 144
Subk. vol. 3, Pe 257
Munt. vol. 91 Pe 20
Wﬁ, vol. l’ Pe 362
Ua, vol, 4, sect, 1, folio 38, 42
2. Subk. vols 3, pe 257
Munt, vol., 9, pe 20
Waf, vol, 1, pe 362 “
3., Wikbai'l-Dibbinah: Al-Tagwim al-‘Am, 1898 Hilal
edition
4. Subk, vole 3, ps 257
5, 1Ibid.
6. Yaq: Farbila’,
Ibn Rushid: Rihlah: The journey of al-§ifig b,
Rushid.~ Egyptian Library, photostat no. 2376
: 4 U-gjam%"% Pitvg'v\mﬂ%c. wesh of Hue Eurhﬁ'é Wﬁ;’“’“ﬁ“
S-S5 -Wel Moaledanl | san b i stz dund (Yog v. 07w ook
B ol D e B pt)
a3 ' Pl il : _...l“_"‘::._.!ZL.
Ercyhepedio, T dow -(Lewden) p. 559 .
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‘Al% Pichi Mubsrak in his book, Al-Zhutat
az-‘rawi‘zgimah,l says that there is a mosque called
al-Juwayni’s Mosque in Cairo in a small district
called by al-Juwayni’s name "Darb al-Juwayni®,
situated in a bigger district calléd "ad-Darb al-
Abmar," Above the door of this mosque a plagque
bears the name of Mupamnad *sba Alié.h el-Juwaynl,
whols the fafher of Imfm al-fjaramayn, Beside this
plague, anctlicr one bears some details of Inim
al-faranayn’s life, gathered, so it is saeid, by the
servant of the mosque.

This wmosque does not, however, appear to be
registeded among encient mosques. Perhaps it is
the mosgue of an al—Juwaynig other than the Imim,
or it may be a mausoleum raised as an expression

of the admiration of the people of Egypt for Im3m

al-Haramayn.

1. °‘Al1% BAghZ Mubdrek: Al Ihujet al-TawfTkiyyeh,
7010 s P 100

2, It is to be noted that ‘All ibn Yd3sdf el-Juweyni,
a sifi who wes an uncle of Indm al-faramayn,
visited Egypt. But it is not said that he
died there. Su.bkg '7010 59 Pe 215.



Chapter 2

Al-Juwsyni’s Torks



(53)
Chapter 2,

Al-Juwaynlls ¥Works

All the biographers of al-Juwayni are agreed
that he was a prolific writer. Aa-subkil mentione
twelve books of his, YEqit three- as being the most
famour ones, Ibn Khallikim® twelve, and Tbn al-
“In3d* seven., Brockelmen ° in Geschichte der

Arabischen Litteratur, mentions nineteen, but probably

two of these werewritten by the father, The Index

of the Library of the League of Arab s{:ai;aa,6 nentions

KitZb alKifiah fi-lJadel and e summary made by al-
Juwayni .of a book written by al-Bigillini, As-
Subki mentions two debates between al-Juwayni and
ash-Shirdzi, The subject of the first is; the
posture in prayer,7 and of the second, the mri'iage
of the virgin.e

In the theological part of one of al-Juwayni’s

books, entitled an-Nigimiyyah fI-l-Arkin al-Islimiyyah,

which was separately edited by al-Shaykh MHupammad
Z&hid ﬂ-kw@aﬁ in 1367 AtHo, 191}7 A.D., the Imim

mentions another book written by himself', He

1, Subk, vol, 3, p. 253

2. Yaqes, vol. 3, Juwayn. p. 282

3 % vol, 1, P»s 361

Le Imdc’ Pe 359

5. Brockelman, p. 388, appendix p. 671

6, The Index of the Lib of the Learue of Arch
States, edited in T95h., Taw_.g‘i .

7. Subk. vol 3, Pe 275

8., Ibide, pe 278
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says: "I wrote a book about the soul (an-Nafs),
which contains about 1000 pagea‘ll The editor
ash-Sheykh al-Kawtherl commented that in the
first place a thousand pages was too much to write
about the soul, and in the second place al-Buwsyni’s
biographers do not mention such a work. He con=-
cluded that al=Juwayni had never written it.2
This book is not mentioned by blographers, and it
is not found in library indexes; but as al-
Jugayni mentions it himself, surely he wrote it.
But as the subject of the book, as it appears,
deals with philosophy, which many Muslim thinkers
ebhorred, they deliberately overlooked it, despite

their veneration for al-Juwayni, Al=-Juwayni
3

elso mentions in agh-8himil £i usll ad-Din,
another book he wrote hims&lf, KitZb at-Talkhis

£ '1-Ugul, which may be Kitdb Mukhtagar sl=-

Irsb3d |; 71-B3qillini, summarized by al-Juwayni, as

nentioned in the Index of the League of Arab States.
But that cannot be settled without examination of
the nicrofilm copy of this manuscript, found in

the Institute of the Revival of Ancient Manuscripts

1, Acd: ps 59. This work is referred by Dr, Farrd
Jeore to a.l—Glmz&li which is not true. See
La Notion de 1a la rif'at chez #4-Ghaz811, pp.
140, 141, and La Notion de la. Certitude

sdov ghog al-GhazdlT, p. 11

2. Aad, Pe Eo

3. Sham, vol, 1, folio L.

L Tl PreeR 5By 5
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of the League of Arab States, which, for administrative
reasons, was not available for scrutiny, It may
be that the summary is by al-B3qill&ni himself and
that al-Juwaynl tried to summarise it again,
Al-Khawansari in his book,Remiat al-Jennft,
also mentions Kitfb Tallhis at-Tagrib as one of al-

Juwaynl’s books. Al-B8qillani’s book, mentioned

above, is also cslled by him, al-Irshid wq 'l-Tagrib.

So Kitab at-Talkhis £I "l-ugul, mentioned by al-

Juwayni in ajrShiumil, may be the summary of one of
al-B3qillini’s bouks.l

Two biographer mention works of al-Juweyni’s
which are missing in all libraries. The first, as-

Subkie mentions three books: al-Irghfd £i ugul-al-figh,

which may be the summary of al-Biqillani’s book
mentioned above; Diwin Kbujab, which may be some
recommendations to his son; and Mukhlagaer an-Nihiyah,
The second, Ibn Khallikdn, mentions Mukhtagar an-
Nihdyeh too and says that it was not completed by
al=Juwayni, He tells of another book, Madirik al
‘Uqdil, and mentions that it also was unfinished, and
last of all, Ghunvat al Mustarghidin, which is not

to be found in libraries.

1. Al-Khawansdr{ - Rewgdt al—Jannat.ﬁmin Bdition,
Pe 463

2; Subk-, 70].- 3' PD 253
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Another relevant manuseript has been pointed out
to me by Dr, Umberto Rizzitano. It is part of a

collection and is entitled Masa’il “Abd al-Haqg
1

&83-9igill] wa Ajwibatuhf li-Infm al-Haramaym,

Thus the number of al-Juwayni’s works is twenty-
seven, Hereunder is a list of all the books of

al=Juwayni, arranged in Arabic alphabetical order:

1. He is ‘Abd al-Haq ibn Mubamnad ibn HArdn al-
Hishini al Qurashi, called also (al-Muknid
Abd Mupammad (d. 466 AH., 1073 A,D.). See p.
footnote no, 1
(Dr. Umberto Rizzitano, Lecturer in Rome and
Heliopolis Universities, verified the collection,
which is in 0ld maghrabl handwriting,)



, 1
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, 3.
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6.

7e
8.
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, 10,
11.

12,

13.

15,

16,

i7.
- 18.
< 19

20.

21,

22,

23,

2
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Al-Trsh2d 115 Qawi’id al-Adillah £1 Usdl al-I‘ticdd.

-

-

Al-Irgh3d £1 usll al-figh (which may be al-Talkhig) « ~

Al-Burhin £I ugll al-figh,

At-Talkh?s £I usll el figh,

Ad-Durrah al-Mudiyvveh 1 md waqa’grmin_ﬁhiléf
Beyn agh-GpSfi iyyah wa ~l-fanifiyyah,

As~-Silsilah £I Ma’rifat al-Oaw wa ’1-Wajha
"AlZ Vadoheh agp-3 .

Ach-Shimil £3 ugll ad-Din,

Diwin Khutab,

Ris8lah £1-}FTaqlid wa ’1-Tjtihid,

Risflah £I-1-figh

Risdlah 1 ugll ad-Din

Shifs’ al-Ghalil £I md wage‘s fi-t-Towrdt wa '1-
Injil min at-Tabdil,

A1-‘Aqfdsh an-NizSmiyvah £I-l-Aviin al-Tsl3miyyah,

2th al-Umam £1 Iltive ~gulam

Ghuniat al-Mustarshidin fi-l-Kbilsf,

Qagldah wagdyeh Li-Tbnihi,

Kitdb al-Kifiah £i-’l-Jadal,

Kitib ak-Nafs,

Lurma® al-Adillah £2 Cown‘®id Ahl a3-Sunnch wa ’1-
Jami ah-

Al-ifujtehidin (min at-Tafihis £1 ugul-sl-figh,.)

%taaar al-Irshad £ ‘Ilm al-Kalim (summarised by
Imém al-fJaramayn - which may be at—Ta}%his £3
UEg al"fEh‘ .

Mas3’il ‘Abd al-Haq a§-Sigillf we ajwibatuhd Ii

Imdm al-Haramoyn,
Mugbith al-Ehelg £I Tlhtifr al-Ahaqqe

Mupégarat i al-Tjtihdad fi al-Qiblah,
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25. Munfzarat fI Zawij al-Bikr,

26, NihZyat sl-Maplab I Dirdyat al Maghhsb,

27. Al-¥araqit,

These works are scattered here and there in ‘Iraq,
India, Syria, Paris, London, Madrid, Berlin, Tubengin,
Istanbul and other cities throughout the world, A
great number are to be found in Egypt, some in the
Egyptian National Library, some in the Institute of
the Revival of Ancient Manuscripts of the League of
Arab States, and in al-Azhar, Most of these works
are manuscripts, Only five have been published.

Three books, al-Waragdt, al-‘Aqidah aen-Nizdmiyyah,

end al Irshad ila Qa_v:'g‘id al-adilliah f3 ugil al-

I°tiq3d, and two debates which are to be found in
as-Subki’s Tabaqdt.

The works are classified below according to their
subject matter, Chronological order was attempted
but, as the works bear an approximate, and not an
exact, date, this was not satisfactory.

The number put against each title refers to

its position on the list above.l

1, 8See p, 57
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Classification according to Subject:

I. Works in(‘Usil al-Figh)

/ 3+ Al-Burh3n f1 Usll al-Figh,

20, Al-HlujtahidIn (Min al Talkhis £1 upgdl al-Figh,

, 27+ Al-Waraqit

23, KitZb 1lighith al-Kbalg fI Tkhtiir al Abaoq,

, 21, Mukbtegar al Irgh3d Li-1-Bagillsnt,

¢ 2¢ 2l IrghAd fI ugldl al-figh,

+ 4e Kitib al Talkhfs £1 ’1-Usdl,

II. Works in (Ul sd-Din).

1. Al-Irgb3d 118 Qowdfil al-Adillah,

. 7+ 23c-Shamil £1 Ugdl ad-Din.
1, Kitdh Ghiyath o1 Unam £I-1-T1tiyath a-Zulam,

, 12, ghif3’al Ghalfl £I ni waga‘s £I-Y-Tewrat .. ...

. 134 Al=*Agidah ed-Niz3miyyah,

19, Luma‘ 2l-Adillah £ cewS’id ‘eqa’id Ahl a3~
Sunnah wa  d=Jemnd. ah,

~ 22, Mas8’il al Imdm “Abd al Haq o¥ Sigilll,

III. Works in (sl figh)

“ 26, Nihiyat al Matlab £I Dirivat al Magphsb.

. 24, Munigereh £1 ’1-Ijtihid £1 ’1-Qibleh,

. 25, Munfzarah f1 Zawaj al-Bikr,

6., A3-Silsilah £I Ma'rifat 2l Qawlayn we 1
wajh [

+ 10. Ris3lah £I 'l-figh.

9. Ris3lah £1 ’1-Taglid we *1-Ijtihad,
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IV. Works in j@laf 1

r

Be ad-Durrsh e.l-imwah f£fI nd ?»'a a'a Min _@gaf
Bayn edelhari iyyah wa "1 oy

15. Ghuniat al Mustarghidin £I °1 Kpilsf,
VWorks in lzada.li

17. Kit8b al-Kifiyeh £I *1-Jadal,

Works in other subjects.

LE

16, Qesidoh wagiyyah 1i weladihi,
18, KitZb al-Nafs.

8. Diwdn Kqupab.

The descritpion of thise works follows in Arabic.
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Chronological classification:

It is quite difficult to classify chronologically
al=Juweyni’s worke. The reason is that one work
only has an exact date, thirteen have an approximate
date, and the others cannot be dated.

22. The only woark which bears an exact date is

Mas3’il al-Iminm ‘Abd al-Haqq ag-$iqillf wa Ajwibatuhi

1i-1-Imin AbI-1-Ma‘Zli al-Juwayni., It is mentioned

at the beginning of this work that it was written at
Mecca in the year 450 A.H,, 1058 A.D.t
The works which bear an approximate date are:
13. M-'Agidah an-Nizdriyyah, This work, as
menticned in Cairo edition, is ‘m by al-
@azﬁll.z This leads to the fact that it was
written qulite late, after the arrival of al-Ghazdli
in Nays3bldr. This might be about the year L74 A.H.,
10¥Q A.D., when al-Chazili was learning in an-
Nigdmiyyah school.  This tallies with what was
said by two biographers, that al-Juweyni soent his
last days in writing in al-Madbheb., This work, apart

from the part published under the name of al-‘Agfdah,

1, @Aﬂ;u:&bm\dyﬁ M&O&s‘\}“’_ﬂ 6"')\ _}i,\}l!
m,..ugmﬁ R\CSSREAIVEN S0\ TS [T SV R w&‘ws
T AT N AW YTSPAW M Oy )
wﬂ\___na\)&\\ﬁgnf J-Ju_):)x)‘ ‘J’MJ"“’
»IA 0t S
See
el=Juwayni: Masd’il Abd. al-Haqq wa Ajwibatuhi,
folio 173" manuscript no., 11 8h f‘iqh
M31ik%,

2, Agd, with the title 3\l i o oo olab,
R RAR
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isdn Figh., Its original title is gn-Niz&miyyeh

fi-l-Ariin al-Islamiyyah, 1

19. Risdlat Juma® al-Adillah I Qawa‘id ‘Aq3’id Ahl

2s Sunnah wa'l Ja.mé‘ah:a There are differences

between the two MSS available in the chapter entitled

" InSnateal-Muslinfn®;

which helped in finding the
approximate date of each., It is said in MS Ql’ that the
prophet did not appoint anyone to be his successor. In
MS B, it is said that the prophet did not indiecate

‘Alf to be his suocessor.s This means tin t version
Qs whepe the name of ‘A1l is not mentioned, was
composed under the Shi‘ah, or Buwayhid’s government,
and that the other oopy,in which ‘Alf is mentioned

by name as not having been appointed to succeed the
prophet, wae composed under the sunnite or Saljag
government, The first version is the earliers,

and was composed before the Saljlg came, probably when
al=Juwayni was teaching in his father’s school;
therefore it was composed between 438 A.H., 1046 A.D,

and 4,7 AH., 1055 A.D.

l, Sese Pe P Qh, “35

2. 8 .
% e pe g fM@W(Wfp)

be %Mmﬁmyﬁyugm&bmﬁﬁw%mbﬁyﬁ

AW M
5¢ See PXL wedrAu 9 3 At M Ay Af}s.!&“df)uu\»u\ss)\ N\
6. Seeppﬂﬁ from the introduction to the manuseript.( ?w\l' ‘31)
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7. Kitdb agh-Shimil £i Usil ad-Din: This was

written by al-Juwayni to defend the orthodox Muslinm

faith, It scems likely that this was during his
first years at an-Nizdmiyyah school, where he was
engaged in the tegching of the sunnite rights.
Therefore this book might be written between the years
L58 AJH., 1060 A.D, and 459 A.H., 1063 AJD,

1. [KitZb al-Trghad 313 Qawiti‘ al-Adillsh £I Usdl

al I'tigad: This is a summary of ash=-Sh&nmil as
Ton Khaldfin says® in his book. This book was thercfore

written after sgh-Shimil,
14, Kitdb Chivith al-Umam £i-1-TitiyAth ag-Zulams

This was writien after al ‘Aqidsh an-Nizdmivyeh ,

because it is said in the preface that the book would
be known as al-Chivaibd, even as the other book was
known as an-Ni@z; therefore it was writiten in the
year 473 AJH., 1000 AeDeor« Wik lokon

4o KitZb at-Talkhis £1{Ugll was mentioned by al-Imim

in Agh~Shimil. This means that it was written before
2gh~Sbénil, but not necessarily imnediately before.
Probably it was written when al=Juwayni was learning

Kaldm, because it might be a summary of one of

1., Ibn Khaldln - al-Mugaddimeh. p. 555
2. ‘,‘)&}J\ uu\dqdq\\.)n&w‘_) MQN,Q‘Q\.&,? AR L 1
A DY 35 B0 (e BIL O, é‘m LEm 30 Uil
al-Juwayni Ghiyadth al-Umam £1 '1-Tiyath

aZ Zulam, p. 9, under no, 8 Ijtimd® Taymir.
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al-Baqillini’s books, which al-Juwayni studied when
he was learning theology. Therefore this book was
written early in the second .hase of his life,
probably about the year 440 A.H., 1048 A.D.
2l. QMukbtagar al-Irsghad ti-!-Ugul, which may be
Kitdb at-Talkhis £i-1-Usil.

18, Kit3b an-Nafs, which is mentioned by al-Juwayni

in al-*Aqfdah en-Nigdniyyeh,® The likelihood is

X that he wrote it before he was named at an~Nigdmiyyeh
school. This is because, during this period of

his life, he was undertaking the full responsibilities
of a sunnite Inmdm, This should prevent him from
writing a book dealing rather with philosophical
ideas, as has been stated above, than pure theological
subjects, This book was writien in the second

phase of his life. It scemed likely that during

the first years of this phase he was engaged in the

writing of Kitdb at-Pallhls, and Lume’ al-Adilleh,

The likelihood therefore is that Kit%b an-Nafs

was written about the year 444 A.H., 1052 A.D.
24,25, The two debates mentioned in as-Subki’s
book, between al Juwayni and ash~Shirizi. They
were composed when the latter visited NaysZbir.
This was before the year 465 A H., 1072 A.D.

26. KitZb Nihfyat al-latlab £1 Dirdyet al Magbhab

was written after 465 A H.,, 1072 A,D., because two

biographers . mention that al-Juwayni spent the last

le See pep 5hylof
2. Subk, vol. 3, pe 256
Ind, wol. 5, Pe 395
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years of his life writing this book,
3. KitZb al-Burhin f1 Ugll al figh was probably
written when al~Juwayni was teaching in Nays&blr,
because the book proves that it was written when the
author was really mature, It might be after agh-
Shyimil, about the year L60 A.H., 1067 A.D.

20, Al-Mujtahidin was written after al-Burhis,

Q)
because, a&s Brockelmen says, it is the summary of it.

Thus the chronological erder of such of al-

Juweyni’s works as csn be dated is:

Mukbtasar al~-Irgh2d li-l1-B3gillani, about 438

At-Talkhis £1-1-Ugil (which may be =~ about 438

Muithtasar al-Irgh3d)

Luma® 2l-Adillah €1 QawA‘id Ahl as- between 438 end

Sunnah wa-L-Jand alte 4,7

Kitdb an-Naf's about 444

Mos2’41 ‘Abd al-Heqq ap-8iqilll in 450

Agh~ShEnil £I Uafil ad-Din batween 456 and
159

al-Irgh8d 118 Qawdti’ al-Adillsh af'ter 459

1 Usdl el-I"tigdd

Al-Burhin £1 Usiil al-figh about 460

al-tujtahidin af'ter 460

Munfzarah fI-l«0iblah before 465

Yunizareh £i-f-Zawaj al-Bilkr before 165

al-‘Aqfdah an-Nigdmiyyeh about 471

Ghivath ol Umam fI-1-T1tivEth ez- about 471

gulan
Nihiyat a2l-Metlab £I Dirfyat al- after 471
w‘ Eab-

(- 0k Awvretond Aoups ok Hee nd of fia ook ol Bouchin:
O\ ! ‘3\::»\;-‘1._,- AT Al Y i N5 e q«_; =
(See p. b2 L!L‘?J%!MJM\_)'M g gall 2 .
- Patreclael ,QJ‘oJM (qu;ﬂ\&wwe\[\ 311‘113“"’“‘“’5'
d e ttle L Mwhahidin' & temacdeneed as o daniorhkisa pEH))

ovn Hae wworel ol 3{EOWEAL .
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The works of which the date cannot be fixed are:

Ad-purreh al Vudiyyeh 11 nd waoa‘a min Khilaf
Bayn Xh-Shafi‘iyveh we-'l Hanifiyysh, Risfleh £I_
't-Taqlid wa '1-Ijtih3d, Risdiah £I1 ’1-figh,
Risdlah fI ugul ad-Din, Qagidah 1i-ibnihi,Mughith

al=Ebalq £1 Ixhtidr al-Abaqq, al-Feraolt, Shifs’ al-
Gpalil £1 ma waga‘a £ ’b-Tawrdt wa ’1-Injil min

at-Tabdil,Kitsb al KAfiyah £1 ’1-Jadal, a} Silsilah

£ ma‘rifat ol “awlayn wa ’1-Vajhaym 213 Maghheb

ad-Shafi‘T,which may be written by ire father,

Kitdb el-Irghdd £1 Ugll al-figh, wuich may be Kit#b
at=Talkhlis fi Usdl al figh, or Kitdib Talkbis al
Tagrib, Kitib Ghuniat sl Mustarshidin £I ’1- Knilge,

which is not to be found in library indexes, ard
Diwln Khutab which was not finished by sl-Juwayni.

These books must be lef't cut of any chronological
list until new information is found.

ComamandMuelim commentators took a deep interest in
al-Juwayni’s works, and in their notes helped %o
clarify obscurities in his works, so that now
urcﬁnm* readers are able to understand tle ains of
al~Juwayni, In other words, these comnentators
completed the work which. the Imdm had begun in his
childhood for the spread of truth and the exalt-
ation of the faith. Thus lis sontemporaries and

succeeding generations benefited by his knowledge.
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The commentaries written on the works of al-
InZm also reflect the culture of diff'erent epochs.
In interpreting him they committed many errors; but
despite these, their efforts point to the great
trust they placed in al-Juwayni.

PFour European scholars were interested in
al-Juweyni’s works: {uciani, who edited al-»irgh:}d;
Rev, Louis Gardet and M. M, Anawati, who speak about
some of al-Juweynl's works, specially al-Irgh2d and
agp-Shamil; and Klopfer, who edi46d al-‘Agldah en

Niz Bl wn glumnan .
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Conclusion to Part I.

From the study of Al-Juwayni’s biogrephies, it
can be concluded the#t he was a man of sound judgement
and keen intelligence, who aspared no effort in
serving the Muslim faith, is father had instilled
into al-Juwaynl as a boy his love of the Muslim
faith; and in manhood his sincerity and knowledge
impressed his contemporaries, His deep love of the
faith made him defend his religlous standpoint with
all his power, and thus he earned the veneration of
his fellow-men,

Ab3 Ishag ash-Shirdzf,® Indnm and director of
an-Nigdmiyyah school of Baghdfd, says of al-Juwayni:
"How fortunate you p@ople of Naysdbfir are, with such
an ImAm."2 On arother occasion the Imdm of
Baghdid says to al-Juwayni, "The people of the East
and the people of the VWest have greatly benefited by
your knowledge.“} He also halled al-Juwaynl as
"Greatest of InAms."* Yet this man in his own right
was also a great leader of his people; therefore
sueh a tribute paid by such & men served to show to

contemporary thinkers al-Juwayni’s true worth,

i See 3. Fu'i‘v\u"\'. q- -
2: Subkl.hvol. 3, Do 253. \:Je\azl‘\w;w w}l_,ow,r-aa

1o as Al
Wef. vol. I, p. 861 A e B
3. Subk, S o ERPOIR IS RUP IR PIEYEA LTI AN AJYs
VOI. 3’ p. 255 .___)J_,-?' 9‘_9 h—_._)f)g‘
Ind. vol. 5, Pe 350
4. Ibid, . '4\;.‘9 A m\:‘\bﬁ_} PALYE M 2 1)
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Another great Imim, Abd ‘Uthmin Ism&‘1l ibn

‘Abd a¥ Rehnlin ag-§ablut, heard al-Juwaynt speaking
and excleimed: "0 God, spare al-Juwayni all adversity,

He is today the confort of Islam, and by his eloquence

its defender,"

2

By such declarations, these two great Im&us

acknowledged tlmt al=Juwayni had made extensive con-

tributions to the understanding of the faith.

3

A third great Imdm, Al-Jurjini,” elso placed ale

Juwayni on a high and honourable footing. He said

about him: "He is the Imim of his time, sui generis,
the prodigy of his age without parallel in knowledge

and prestige and mll.o:w:;ucm:en.il+ People from Khurasin,

‘IrSa, am Mi3jds go to him to aoquire knowledge."”

Al-Qushayri maintained of al-Juwayni that his

power of convincing people placed him in such e
position tiat "if Imim al-fjaramayn were teday to

claim to be a prophet, his words would take the

place of a miracle," 6 woich meant that al-Juwayni’s

words had the same effect on souls as the prophet’s

miracles had on their bodies. This also serves to

show how well he understood the psychology of his

people.

1.

2e

S
L

6o

His name is Isnd‘1l inn “Abd a¥-Rehmin ibn Apmad
ibn Ismd°Il ibn Tbr&him ibn “Amir ibn ‘A’igh,
Shaykh al-Islim, Abd Uth nfin a3-&bdni. "He
was a Jurisconsult and a man of Hadith .
(de 449 A.H., 1057 AJD.)
u‘b?) ""3‘“9%) — ! \_a»b(_,h}{)\&::xl‘ A0 2 3 led) 3%
Subke Vole 3, pe 253 - MG et Als Vs ot D
Ibid. ‘ , . B
Thidalls el u)“&v}ﬁf_ﬂﬁ)f)&v; PP PP IN P JAVA N u\r}-)"
Ibid, RO A RCA P LN S | URY PSPl )‘AA"J A3 YU L=
Toids  [u\satens e ¥, publowl o) ,u’é‘dif-::fs
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Many succeeding generations honoured ImZm al-
Baramayn. Ap-Subki is one of them. Sone of his
words are very significant, "His answer is ever
on the tip of his tongue; It is as if it (i.e., his
argunent) were a hail of iron," "His contender
arproaches with the dignity of a scrutiniser; and de-
parts acknowledging the ebasement of a oculprit.” 3

Ag~SubkX thought so highly of al=Juwaynl that he
congiders al-Juwayni’s treatises better than eny of
either al-Qaffil’s or Ab3 Hamid’s,” who were two great
Infins of Islam. According to a~Jubki, nobody is
to be compared to al-Juwayni,

There are biographies which censure him,ard his
foremost opponents are adh-~Dhahabl 3 and the
Henbalites, As-§ubki mentions this® in Ap-Tebagdt.
There is also reference to this in adh-Dhahabi’s

swhich make four accwsm.t:!.(ms:6 the first is

books,
that al-Juwayni wgs ignorant about [adith: the second
th&t he held that God knows universals and not
particulars; the third, that he was once unable to
give the meaning of a particular verse of the

Qur’&n "aP-Rebnmin ‘AlZ al-‘Arsh istawd."; the

fourth that he gave up the study of theology.

P20 5 AsS > \j‘ii:--‘\{i)’_dw"'sf,} S \ Y
33 Subks vole 3, e 230N G f e
3. His name is Al-Imim al~fJifig Shams ad-Din AbQ
‘Abd Allah Mubammad ibn Apmad ibn ‘Uthmin ibn
Qaymiz al-Turkumini, known by the neme of Adh-
Dhahabl (d. 748 A.H., 1347 A.D.)
L4, Subk, vol, 3, ps 261
5. The first volume of T& Islam wa Tabaolit al
Maghahir wa ’1-‘Ulamd’, which contains the nomes
of people who died between 437 A.H, agg 1045 A.D. and
500 A.H., 1106 A.,D, is missing from the Egyptian

tional Lib., Cairg. Svr, contains_ thg accu ons,.
e %ﬁrﬁh’}z@:p%mm. 2{)4:5%. vol. V, pe f?ﬂ'

8
I
6o S?E.vol. 1, sec s COl, 1,
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On consideration of the first accusation, how
could al-ImZm use HadIth in decate and give decisions
in Muslim law, without some deep knowlddge of the
prophet’s traditions?

If adh-Dhahabl had discovered that al-Juwaynl
was really wrong, why did he not give examples to
prove it? This point does not stand up to examin-
ation. Adh-Dhahabl did not study al-Juwayni’s works
before decrying them, He may have heard this
acousation from some ignorant Hanbalites and re-
produced it in his book. He may, in fact, have
been quoting al—hié.ziri,l w.0 wrote a comnentary on
al=-Burhin, Dbut as-Subki say'g that both adh-Dhahebl
and al-Maziri were ignorant of Kalim and affirms
that al-Juwayni’s view of God’s knowledge is very
clear in his book Aghb-Shimil, He gives examples

of al-Juwayni’s own words, 5

1, His name is Mupammad ibn ‘Al% ibn ‘A1l ibn ‘Unmer
at-Tamini al-M3ziri called (Yukmi) AbG ‘Abd
Al1&h, and known as en Imndm, He lived in
Mazir, in ?:i.cily. He wrote a commentary on
al-Juwayni’s book, al-Burhin, entitled I
al-Mohsdl min Burh&n al-Usul, (d. 536 AJH.,
1141 A.D;) H? was about Q0 years old when he died.
See Jal&  al- Aynayn 1 Hikmat al /4bmad-ym,
written by Nu' min Khayr cd-Din ibn m;uﬁ?imal-
Aldsi, Cairo, p. 97. Sce also Ihn Fhiillikén,
Cairo,1299, vole. 2, pe 287.

2. Subk. ?010 3', Pe 261

3. Ibid, pe 265
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If we try to ascertain from al-Juwayni’s own
writings in another of his works what his view ms]'
of God's knowledge, we find that el-Juwaynl Linked
God’s will with His knowledge.

Now al-Juwaynl esserts that God wills all that
is to be. The world, according to him and the

Ash’arites, is in permanent creation (Xhalg }.-hmtam:lr)j .

As His will is concermed with the particulars of
creaticn, it follows that knowledge also must comprehend
the particulars and not be restricted to E‘;eneralities.}'"
The third accusstion’ deals with al-Juwayni’s
hesitation when asked the meaning of "AX-Ralhmin
‘418 al-‘Arsh Istawa,” and why a person looks up
to pray. The accuser felt that such a great Imim
should have known vwhere God, but he, the acocuser,
failed to understand that al-Juwayni knew tlat God
is eWerywhere.
The last accusation is that he gave up the study
of Kalim, Defending the Imfnm, as-Subki comments
on a statement attributed to al-Juwayri, "Do not
study Kalém, because if I had reallsed where that
knowledge was to lead me, I would never have concerned
myself with :‘L‘I:.6 "  As-Subki denies that such words
could have been said by such a great Imim, but adds that
evernn if al-Juwayni said them they would give no ground

for criticism.7

1, _Agd. pe 17
2. Ibidl P- lzi'
B3¢ SBee pe 16
ga %?]dc: vol. 3, Do 261

r?. Ibide. pe 260
%' THRIA ww DO
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As-Subkl’s words mean that if al-Juwayni deserted the
study of Kallm, this does rot mean that he rejected
Kalfm, That 1s why he says that there is no ground
for criticism.

Taking into account al-Juweyni’s environment,
his works, and his spiritusl and mental qualities, it
can be understood why he studied Kalim and why he
deserted it.

The grest influence of his family in gulding
him to the study of Islamic sciences has already
been pointed out, Political intrigues led to
dilsorder in religious affairs to such an extent that
peozle were at a loss which doctrine to follow,

Thus it was that one so well versed in Islanic
doctrines was a most suitable person to help people

to acimowled. e the existence of God, Al~-Juwaynl sconms
t0 have realised decply the role he had to play in
appeasing souls, That is what he deoclares in his
introduction to his work al-Trg#d,t He says

that theologlcal proofs are tle means of conviction
end methods of corroboration. Vhen he perused
exhaustive treatises containing conclusive de-~
nonstrations and convineing proofs which the people

of his age were incapable of conteiving, and when

he found tint beliefs were unsupported by con-

vincing proof's, he was disposed to pursue a course that

TQ frﬂh. (_Luaimg P. !,ﬁ. _NJ»-.h“ \dWJ:?_;nﬁl\bh\lﬂ:_\_)Q-j\hﬂ
P BN M ey S B S B S B0
AP S\ 5\ B W Vas 1at 9358 segs S Ao\ et

MLl BB (S ALY I (i Lemdws D1 5\ W Gl 3 pb 12
RERN PR RPN S A E e R AT O S RS SIRCRN TS W S
L b s 5033 Ay
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would contain conclusive proof's and propositions
based on reason, He even considers tle study of

theology as a revealed comunand. (Wajib bi-s -—“‘.-har".-.l

His work, an<NipZmiyyah £1-l-Arkin al-Tslimiyyah,-

which was cormposed late in his 1fe, has an intro-
duction in Kaldm, which was called later, when
separately published, al-‘A¢fdeh an-Nig&mivvah,

This proves that if he has deserted Kallm, this must
be quite late, after he had written Al-‘Aqlddh,

this theologic_al intmﬂ&ctim to an-Nizdmiyyah fi
al-Arkin al-Islimiyyah, In this work he gives his

true opinion about Kalim, He declares that Kallm
is a good way to prove the existence of God, but not
to kmowledge of God l:l:l.l:xsel‘:.t’«3 This may be the
reason for which some of his contemporaries and
successors thought that he rejected Xalin, This
opinion of al-Juwayni givees a great importance to
Kalim, becsuse he considers it as a science leading
to the knowledge of the existence of God, Later
on, if he desertcd Kalim the reason must be th&t he
felt the groundwork wgs done, He may also have
come to the realisation that though Kalfm could be a
way to appease other people’s souls, it could not
satisfy him any more. He wanted his faith to be

strong anmfl solid, and he may have found that the way

1s Irsh. Pe
2. See Pel0 £
3. Agdi po 16
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to it is through the heart (21-0alb) and not the
intellect (21-‘Aql)s That is why he says that
KalBn does not lead to the knowledge of God Himself,
Therefore he did not reject Kalln, but Jjust deserted
it [Kallm wes for him simply a means of consolid-
ating beliefs. The fact that he deserted Kallm
lies in words of his, alrecdy referred to, to the
effeft that he had ultim tely returned to the faith
of early Muelims,®  As~Subki says tat tals neans
that al-Juwayni abandoned (at-'I—‘];ww l "controversial
interpretation of scriptures" and came back to
at-TafwTd) "reliance on the obvious meaning of
revealed texts", He may have been a theologian in
doctrine, and a sif1 in his own devotional life,

It may be that although al-~Juwayni studied
philosophy and perhaps wrote on the subject, as
mentioned above; although he occupied himsel:s’ wit:
theology and found that it confirmed his religious
beliefs; yet his thirst for the true knowledge of
God was still not quenched, so he flound satisfaction
in slfisn,

It is very likely that his disciple, al-Ghaz3dll,
who went through these three stages, was influenced
by his master, anidl it can be said that the renaissance
of Islamic sciences brought about by al-Ghazdll is

really due to al=Juwayni,

1. Subke vol, 3’ Pe 263
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PART II
AL=JUWAYNI’S DOCTRINE OF THE

ORIGINATION
OF Tk WORLD

Introduction

Before exawining the doctrine of al=-Juwayni
on the origination of the world, the general and
specialised mean ngs of the two words "al-Huddth"
end "el-¢ lam" should be understood, to ascertain
the attitude of al-Juwayni with regard to these two
meanings.,

The general meaningllof the verb "[adatha"is
"happened" or "was found". It means also "came into
existence, began to be, had a beginning, began or
originated, existed newly for the first time, not
having been before," The infinitive ndun is
"Huddth". "Hadath" is a term applied by Sibawayh -
to the infinitive noun. "al-H3dith" is an event,
an accident, which is likely to happen from nothing-
ness,

The opposite of the verb "Hadatha" is"Qaduma”.
The opposite of "al-Hudlth"is "al-Qudmah" or "sl-
Qidam", and of "ol-H3dith" is "Qadlim".

The epecialiaed; meaning of Hudlih is threefold,

1, Lis&n al-‘Areb, Cairo, 1305 A.H., vole II, pp. 436,

437,

MuhT+ al-Mubit vol, I, p. 355, 336,

Lane’s Arabic-English Lexicon, Bk. I, p. 2, 527, col 3.

Wiight: Apabic Grammar, Vol. I, pe 110, Vol. II, peSk
2. Lis&Zn al-‘Arab, vol. II, p. 437

Lane’s Arab1c~English Lexicon, Bk. I, pe 2, 528, col.3
3. AbG~Ab-Bagd’: Kulliyyat, p. 166.

Ash-Shabristinf: al Milal wa-1-Nikal in the margin of
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Continmuation of Footnote % on P, 121

al=Fisal by Ibn Hazm, Cairo, 1317 A.H., vol, 2, from
Pe 0 to p.A;GO. .

Ibn fazn - -Fi%al f1 1-Milal wa=leNibal, Cairo,
1317 AOH.’ VOLle 1y Do §p 23, 2&-; 3-50 E

Lalande = Voczbulair technique et eriticue de la
philosophie, Tome I, supp. pe 131.

Frank. Dictionnaire des sciences philosophicues,
p. 308, from p, 1Ll to 1iB1.
Sweetman - Islam ard Christian Theolory, 3 vols,.
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1, One represents the opinions of philosophers,
most of whom looked upon the world as being eternal.
Existents do not spring from nothing; matter and time
preceded them, Philosophers believe that there is
an eternal matter which existed with God, It has
no form, and bears within itself the potentiality of
beings There are causes which lie in the world
itself, They detcrmined its existence at the nmoment
it was created, for otherwise it would have remained
in the state of pure potentiality in which it was
before. But if there was something determining
its existence, this determinant must have been determined
by another determinant and so on, There is a series
of causes, But there cannot be an infinite series
of causesy There is a Prime Agent, a Prime Mover,
which ig God. According to Aristotle, the eflicient
cause lies in the souls of the stars, God is not
an Ultimate Agent. God is the Ultimate fim of
desire which inspires the Heavens to action,

2. The second represents the opinion of theologians,
who believe that existence sprang from nothingness.
The Mutaka211Imfn divided the existent (al-Mawjid)
into substance (al-Jawhar) and accident (al-*Arag),
which are according to then created by God from

nothing, and do not spring from a pre-existent matter.
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They then state four basic principles: The first one

is the existence of the accident (Ihubxl'_tg a;-—'graﬂ[;

the second the originated character of accidents

(Fudigh 21-‘Arad); the third the impossibility of

substances being without accidents (Istihilat Ta‘arrl
al=Jawahir ‘on-s1-A'r2d); and the fourth, which is the

impossibility of events without a beginning (Istibilat

Hawfdith 18 Avwala-Lahd) or a chain of events without

a first link.1

According to them, origination is one of God’s
acts, This is in general their method of proving that
the world is originated. But there are some differences
between two of the most important sects of Mutakallimln,
the Mu®tazilites and Ash®erites, in what concerns
the exisgtent, the non=existent, substance, and accident.
These differences are mentioned, not by the Mu‘tazdlites
but by their opponents, the Ash‘arites, Most of the
Mu‘tazdlites® books are lost, except a few such as

KitSb el-Inkisim by al—_{(_h_ayﬁt.z

The existent, sccording to Ash®arites, is the

'l:h'.?.ru;,3 (aghshay’) as will be explained later, the
thing existing in the external world, which is the

lo Te.m. C&irO, 1560’ p. "}l!-
2. Al-Khayy3t: Al-Intigér,

J- Tow. Cowre p- ho-
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ereation of God, the result of His will, The
Ash‘arites hold that this is different from the
Mu‘tazilites’ point of view., According to the latter,
the thing is not whet exists, but what is known (al-
Ma'lGn), This leads to the view that the existent
and the non~existent are both things, because what
is known may be existent or non-existent, If the
thing is a thing both in non-existence and existence,
there would not be anything for God to do., His
power will have no effect because existence is already
one characteristic of the non-existent thing. In
this way the thing hes existence without the inter-
ference of God’s will.l And this is contrary to the
sunnites’ principles.,

The Ash®arites mention also that the substance,
according to the Mu‘tazilites, is a combination of
accidents (A‘r3d Mujtemi‘sh), Therefore, if
aocidentfs perish, the substance perishes too. The
Ash’ari}aa find that the Mu‘tazilites have confused
two species (Jins); the substance must be of a quite
different species from };hf .a.:::qi:dent. This is one

of the most important prihciﬁlea of the doctrine of

the orggination of the world.

1, Shem . Vol. I, folio 2, =~ 25. . i
R the tupay of agy Seand wadton am the w «[@Jﬂu LLL®
War muk oaaillald . 3 nefined  wa the foliownwe fogre e Hi_
Ra?«\w’:\ CVK Mae Wudl,b\j: UEM . See PBD)
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But Tbn al-Anir,” who was & sunnite, under-
stands the Mu‘tazilites’ point of view about sub-
stance in a different way, He says, as a commentary
upon the Ashfarites’ explanation of the Mu‘tazilites’
opinion on substance, thet if the Mu‘tazilites say
that substance perishes when the accidents perish,
they do not mean that substances are not different
from accidents; they simply meen that it is impossible
to separate substances from accidents. Thus their
opinion is not congrary to that of tie Ash‘arites. 2

This leads to the fact that the Mu‘tazdlites’
rivals may have misunderstood them, and what is said
sbout the Mu‘tazilites in their opponents’ books may
give a wrong idea about thelr doctrines, So it can
be asserted that the Mu’tazilites’ doctrines are still
unknown to us,

The Ashfarites have another way of proving the
origination of the universe. It is given by al-
Ash®arl, He saids; "The proof of that is timt the
completely mature man was originally semen, then a
clot, then a small lump, tien flesh and bone and
blood. Now we know very well that he did not
translate himself from state to state, For we see
that at the peak of his physical and mental maturity

he is unable to produce hearing and sight for himself,

1. 8See p, 99 . . )
Lo o\ VU555 o ol L L (oLl o B 0 Bmad 1 03

s s\, o 3 Yo M1 0V UL 510 AV Bl e tb A
IS el L LA et We i pand
Al-Kgnil £3 Tihblsar r o ol SRR VRN Y W A
&Miﬁ.mil: folio 12 i ‘s A}EL}?‘;‘SJ-—J:“
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or to oreate & bodily member for himself., That
proves that he is even more incapable of doing that
when he is weak anmi imperfect. For if he can do a
thing, when h& is imperfect, a furtiori he can do
it when he is mature; and if he cannot do & thing when
he is mature, a fortiori he is incapable of it when
he is imperfect," 1

Al-Ash‘arl then gives examples which prove the
existence of God. He says: "Fron seeing him a baby,
then a youth, then a man in the prime of life, then
an old man, we know very well that he does not trans-
late himself from youth to old age and decrepitude,
For even though a man strain to rid himself of old |
age and decrepitude, and to restore himself to his
youthful condition, he camnot do its So what we
have said proves that he has a translator wio trans-
lates him f'rom state to state and governs hié EVeny
condition; for his transletion from state to state
without a translator and governor is impoasible.2

He mentions another example; he says that "cotton
cannot change into spun thread and woven cloth, without

weaver or craftsman or supervisor."’

1, Al Asbarf: Al-Lume® £I ar-Radd ‘alad Ahl a2-2
wa~1-Bida‘: p. 6,7, translated by Re. Ja
McCarthy, Beyrouta, 1953.

2. Ibid.
3. Ibid.
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This method differs from the other in that the
existence of God is proved without dividing the
originated world into substances and accidents. It
proves the existence of God by pointing out the fact
that creatures are unable to create themselves, which
leads to another fact: that there must be a Creator,

5+ The third represents the opinion of the Sifis,
who believe in the creation of things. They think
that there is a relation between the knowledze of God
and the appearance of the universe, To them, the
world is eternsl according to God’s knowledge, and
originated in its concrete existence. The universe
is neither eternal nor originated, and there is a
relation betiween God and mankind which represents the
need of the created for the creator, If this
relation did not exist, then the universe must exist
by itself. According to the sfifIs, this relation is
the basis for the proof that the world is originated.l

The word "al-Alam” in its ordinary sense, means
"all the creatures” or "what the cavity of the celestial
sphere comprises” 2 and according to theologians, it
means "everything that exists besides God"., This is

the early Muslims’ definition (ab-Salaf), 3 he

1 }lsh ;é_m. riri: Al Yawiqlt wa-l-Jawlhir £1 Baydn
‘Ag8’id 2l-AkEDIr: vole I, De
2. Al QZmis al-tupit: Fourth edition 1354 A.H., vol. IV
Pe ‘Jj, Fugﬁ.l. al-"ayn, bib al-Jinm,
lane’s Ardbic—English Lexicon Book V, p. 214, col, 1

NN B v o A AN 2 e Q!
5. Irsh . Pe 17 ol (f«umcww\) P10 "
Lume po 2x ' N\& oM )j?"yv Q)\,d‘
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later Muslins® definition (al-Zhalaf) is: "The
universe is substances and acoidents.”L*)

These two definitions are not contrary: everything
that exists besicdes God is what implies a prior non-
existences It has a beginning, It is origincted.
Substances and accidents imply:also & prior non-
existence and are originated. | Al-JuwaynI mentions
them in his books as indicating the same originated
existent,

According to the Mu‘tazilites (us their views
are represented to us by the Ash‘arites), these two
def'initions would be contrary, because they delfined
the thing as being the comprehensible and not the
existent.

Al-Juwaynl in his books uses the word "Judliil"
in its ordinary meaning. Sometines he uses "Hadaih"
as a cognate noun, lie says, for example:"Bib al
Qewl £1 Hadaiy al-‘Alan,” © and "al-agl alh Thint: I{hbat
Hadafl al-‘Alan.” ° and "Ya Gharegun £1 Rawn ITiibAt

Al cid
Hedath al-‘Alem Yettadipu bi Thublit al Akwiny °

At

other times he uses the word "fudalth". He says:

1, Shim, Vol, I, folio _ e
E pe 17 (’MM) P10 ) _)\:L“ ARVl JJa)‘q\u_

2, Irshe Pe D(wcend)p.in P 3! S EARIISIAL 5“9&\
3. Ibids pe zhbﬁbyﬂ‘b}wgﬂ%\y“\)pub\ 55 3\uep ¥
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"Po 33h3 thabatatt bi ma karnf al A‘rdd wa

Huddthuhi" i and "Thumma Lam Yufhbitah Cabla al-HudGih

Bal AfpbetGhf 13zimates Bo‘da al-fuddth.” 2
3

Al-Juwayni uses the word ‘Alam

and Hudlth in its
ordinary meaning, which is "what the cavity of the
celedtial sphere comprises”.

Techinically al-Juwayni uses the words Huddtl
and ‘Alam” according to the Mutskellimfn point of
view, as will be demonsimated later. He usually
mentions the definitions of tbs world given by the

early and later sum}.itea.5

l. Irsh 27 > y ’ \ SN R
.“J(P* yp 16 \)Q,JJJ-—-‘"J Uﬂl%bg“aoﬁ)b.‘u?‘g‘?\
2, Shims vol. I, folio 30\ 3is\ y 5y0t 3 \ssubs bd
a3\ w8 Bl
3. See Poe |?.‘f- .
4e Irshs pe 17 _ ngl\sg_risg'@.a;djh@jb) s "w.g_LL’
AR A')‘\L)';-\;.pj QL5 AN (g Oy N S22
amd (haeiam) prio - N N A

5. Lume pe 2 x
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Al-Juwayni’s works which contain his opinions
on the origination of the world are four: Luma®

al-Adillah £7 Qawd®id ‘Agda‘id 211 &3-Sunnah wa =1~

Jemd‘sh, Kitdb al-TrghbAd i1% Qewdti‘ al-Adillah £1

Usdl al-1°tiq2d, Kitfb agh-Skanil £T Ugdl ad-Din,

and Kit® al-‘Agideh an Nizdmiyvah,

In the first three books, al-Juwaynl studies the
opinlons of Ahl-al-llagg on the originution of the
universe. Ie analyses these opinions, criticiscs
them, and links them with intellectual proofs and
argunents, It appears that Le tries to analyse
end criticise these opinions in order to make &
doctrine of his own, according to the opinions
of Ahl-al-flagg, on the origination of the world.

He chooses the best def‘initions.l He also tries to
introduse new definitions,> and to examine the
differcent problems in a more orderly way.j He

says: "It s logical to begin with the study of the
originated exlistents, because the Efernal Existent is

not known necessarily, but by reflection. Reflection

1, Shfm,  vol. I, folio 37 5520 A s W
2, Ibid, folio 38 e 91,)));\»\ L')\m.o—‘\_p“-. AS})“
3. Gex - pp- 200 - 229
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is based on necessary or imnediate knowledge. Thus
it is necessary to start by it." Then he continues:
"You have to know that the origzinated existents
are essentially divided into two divisione...etc,." 2

These words prove that al-JuwaynI has his own
opinign about the treatment of theological problems,
He is trying to a.ply his doctrine of knowledge
(21-Tin), One of his most important principles is
that necessary knowledge is known immideately without
the mediacy of reflecticn. Reflective knowledge
comes af'ter,

Al-Juwayni has another doctrine on the
origination of the universe. It is to be fourd in
the fourth Look, mentioned previously, Al-‘Aqideh
an Nig&miyvah, He declared that he is the first
to expound this doctrine.

Thus si-Juwaynl has two doctrines, The study
of his cpinions on Ludfith includes the study of
these two doctrines. The first chapter of this
second part will be on al-Juwaynl’s doctrine of
knowledge and its links with his doctrine of the

origination of the world. The second chapter

W

1. Sham, folio, 36.<9&:Q\;i;; Ol%ﬂﬁjﬁ‘: A\
ey N\ gy O (S bAoA
b e AL o Al S P e

; «"9\535\;_}'»\%\_’:3\ QA)\S_;L:‘)\:; ( ’:)J\_,;v"«_"'\.‘}*b'i&‘e‘ KV
. See p. 136 cllowrinms .
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will have for subject matter the doctrine of al=-
Juwayni on the origination of the universe according

to Ahl-al-Haqge His other doctriney; which is

entitled "al-Juwayni’s doctrine on the origination
of the world according to his own opinion" will be
the subject of the third chapter. Then in the
conclusion & comparison will be made between al-
Juwayni and two of Lis predecessors, al-Bigillini

and al -B&ﬁbdﬁwﬁi ®



Chapter 1

Al=JuwaynI’s Doctrine of Knowledge
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C ter 1.

Al-Juwayni’s Doctrine of Knowledge

Al=Juwayni believes that those who want to
acquire knowledge should have and follow a doctrine
of knowledge.l Opinions on knowledge are given
in some of his books, although, as he himself
said, they do not constitute a complete doctrine
of knowledge; he has just given the principles
he need to acquire theological knowledge. 2

The Indnm talks of the sources of knowledze,
its degrees, subjects, the method used for each
subject, and the aim he secks from knowledge in
all its forms, A1l this shows how he studies
the world, and how he considers its problems., He
distinguishes between studying the world acocording
to theology and studying it to know its different
phenomena,

The sources are reason (al-‘Aql), the senses
(21-Haw3s), and the self (an-Nafs).

l. Reason: Al-Juwayni speaks about immediate kmow-
ledge (al-Badihiyyv3t) which he defines as a faculty

of the mind, @ither to reject or accept some con-

j dorrre.

M 5
siderationg, He—looks upo2/%a&ected_considera%éonﬁ—-

1., Burh. folio 11 _ ) i
2, Toids folio 19 ;s \Naahl ool b N (2m ) #0
‘ “Lope S\ 3 aM
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as impossibilities, and/&eeeplbed—eenﬁtdcmhns as

possibilitiea.l Man conceives impossibilitigs
naturally. Al-Juweyni calls that "knowledge of the
impossibility of combining oontmriea"g or immediate
lsc:twlll'll.eﬂge.3 This primary knowledge is not extraneous,
but is innate in man’s mind, and man cannot acquire
it. The reason is of # kind that is called by al-
Juwayni "necessary knowledge" .1*

2., The Senses. Sounds, colours, smell, tastes, heat

> all these are considered by al-Juwayni

and cold:
as sources of knowledge. They also cannot be
acquired,

3« The Self, Feelings of pleasure, of pain, and all
other feelings are considered by al-Juwayni as non-
acquired knowledge, and thus they are also another

kind of immediate knowledge. One of the examples

1, Shim, Vol. 1, folio 63. . _ AN ®
o055 LU ot o) oM gl 235
A NEY A VA PRIV SR S I PR ST
2, Irshs pe L. WM&(LWMA«)PX C&\G;’\\u“‘\f)"sir
L O\ U
3. Sh-&ma ?ﬂl. 1’ folio 68 v ____N‘—N)‘_ﬂ)"’j\ »
he Irshs (Luciani) pe 9 72 55 ' dadl o Goay el
5 S ¢\ =
5. Irshe p. 12, 13 and (Luciani) p. 8. . =
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he gives to explain this ist "When a man changes
his direction, he knows that he is able to do so,
immediately.”l

These three sources give necessary knowledge,
but SBadimat! differs from what is known by the
senses and the self by the fact that it is not affect-
ed by physical deficiencies !Qarnr} or bodily needs
zjah), 2

All that has been written of the origination
of the world by al-Juwaynl can be based on these
three sources: reason, the senses, and the self,

The diffeerence in sources leads to different
doctrines. .
o skeps.

As to the degrees|of knowledge, al-Juwayni
believes that man’s mind can understand some facts
imnediately and easily, but not others; the former
are understood naturally, without reasoning, but the
latter, to be understood by the mind, requiwe tine,
He calls the first "necessary knowledge" (al ‘ulim
al=Parfiriyyash 25 and the second "reflective knowledge",

(al *uldm an-Nezariyvah z b The reflective knowledge

‘is called qﬂge by al-Juwayni "tha acquired knowledge"
5

O C\M\

(kasbl) in his books al-IrﬁhM% This reflective

1, Burh, folio 17 . \@3&_,5\(_}9_.9._5\\ )Js\;\

’ AB BN e\ e IS &«"),) AV ool Dl AL
2, Irsh, (Luciani) p. 8 O pis 4 &N 9\ Lg),f_\,b Se s’
5\9\..:— kR ,)_,«,R_S
3, See p. 134 ’
L. Burh, folio 19
5 Irsh. (Luciani) p. 8 .
5hw \)VQ < J{ﬂa{r 2 - (See Q)u,? g’o) AJJ}:,A\/-):R\\ j_a_s
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knowledge is so celled by al-Juwayni as it is the
result of the originated power of man (al-Qudrah al=-

HE33ithah).

He explains what he means by necessary and

reflective knowledge as follows: "Some geometrical
facts are coneeived imnediately, such as: the part is
less than the whole, and the whole is more than the
part, and the straight lines from the centre of the
circle to the circumference are equal., These are
called axioms. If on these premises the mathematician
builds a geometric form, he makes an hypothesis, md
proves it, according to the facts. He may find it
quickly or he mey spend some time searching for it.
It depends upon his intelligenoce. *

This means that immediate knowledge is innate.
It is not in the power of men to acquire its It
is called by him, as has been previously said,
"necessary knowledge". Acquired knowledge is based

on it. The mental operation which has to be accomplish-

ed to realise the acquired knowledge is reasoning

1, Burh,, folio 20 e Jgusdt 3o \o B sl O Luald 12
o 58\ N ﬁ-“u*'y\ s}\ghi.)b _J_“-::-b 3L C\»--’“_f*' o?
A\ o_,l‘_.l\ N a5\ A Rl ,}9}‘)'\9
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by questioning. He expresses this as being a
transition from affirmation to negation. To explain
this he saystho("A man studies an immobile body; if
this body moves, a new thing hapyens. This is con=
ceived immediately, without reasoning., Then if his
mind considers the incident, he will wonder if it is
logieally possible. He will suppose two things:
affirmation or negation: and according to the state
of his mental alertness, will cone the result, He
will discover through this mental operation that to
affirm the necessity of the movement is logically
absurd. Therefore he knows that it is possible.
This is accomplished by the acceptance or determin-
ation of one of the two supposed divisions. This
is wandering among moeaaities.l

Reason, during this mental operation, does not
adopt & special method,2 such as (_Qy@_a)_j or argument

1., ShZm, vol, 1, Polioc 68, S¢e fduo ‘
2. Eu_ﬁ. folio 17 20‘__,}\35\ Mo s \D yesd\ B s

I s QeI Uil yo i) Ao ) mdd o aelid
)\}“))\2) C\)H\"éw &’w\ '35»-;-“-'9\_) Vs
\,}\_}9 53’\‘”\’“3 }Y‘RMA m%ﬂﬁ? ‘)M\U‘J \_33,‘.‘-
RS AR % \}fe_ﬁ’ 3 4
3. In general, the verb (Q8sa) means "He measured
the thing by another thing like it} both in the
proper sense anl mentally often meaning "He
compared the thing with another thing" [Lane 8
Book I, Part VI, p. 2577. (Al-=QiyZs) means the
act of measureing.
In grammar ggg{is! means a law deduced from the
(Continued on pe 1374) : N
J‘<}p¢,m P L 9 (S ¢_,~\J.|~'5'J.o-* )_,f 2\ ‘_g\.»),.»)-\ ,\)&9»\".0)-—‘(—'
NPV 2 8N (P30 Y ¢ PV 38 Pl T\*‘%j;gfw’
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Continuation of Fooitnote 3 on P, 137:

way of using words (al-Qiv8s fi~lelus . The
specialised sense of the word (al-Uiyds) includes
five kinds: (Al-=QiyZds as-Sufusia’i or al-Mughlliti,

al Qiyas al-{@ﬂ i1, al Qiy8s al-Jadall, al-UivEs
which is

a.l'-!lantiaif and al-0i
by logiecians and theologians,
(pictionary of technical terms by at-T ani.,

Calcutta, 13854, vol, 11, pp. 1189-1195). Tbn
Rushd mentions four kinds of (Qiy 'is\iz Al-Burhini
al-Jadall, al-Khetdbl, and al-iughdliti (Fagl
al-’-iag&_l_.%_i:__ ma_Ba Agh-Sharl ah wa-l-gikoah Men
al-Tttigdl,.p. 2. Ibn Rughd, in his book, does
not explain what he means by each of these, but at-
TahZnawi does,” He says that the three first kinds
which are a%Suﬁa’ii al-¥hatabi, and al-~Jadalf,
are not based on real or true premises (lugaddimidt
?acﬁgat.\ (TahZnawi, vol, II, p. 1190), ©The fourth
see Qazwinhl. Risdlat Shamsiyyah, appendix to Tah3nawi )
iz vsed by logicians, and he seems to say that it is
also used by theologians., The fifth is only used
in jurisprudence and is completely different from
the (Qivds) used by logicians. It is based on

four points (al-Agl, al-Far) ~l-Asl, and

al—?;’a.gf at-J g Or al- illah, (7 s Vol. II,
De 3)e

Al=Juwayni really does not accept any other mental
operation than what he calls: transition between
affirmation and negation. 8o it is better to keep
the word (Qiy8s) in this context and understand by
it any kind of Qiyds known by the Arabs.
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from present things to absent; 1 or the unification of
things by (‘Illahz2 or the demonstration of the
different compared with the identicale All these
methods are rejected by al=Juwuyni during the
mental operation, As to the method called (as-

Sabre wa—t-Taqsim),j al—Juwaan& finds that most

of it is false; only the transition between af irm-
ation and negation is accepted by hinm, it ia

to be noticed that these proofs are rejected by reason
only during a purely menial operation; they are
adopted when reason relies upon revelation, in what
al-Juwayni calls "What is known by reason and

hearing” (San’s). To acquire this kind of knowledge,
one must use these proofs, the {inas},the argunent
from present to absent, the unification of things

by ('Illah!I et6s ss...These proof's are used by

al-Juwayni in the study of the atiributes of God,5

velies ow v ok ien, Waak?
because the study of this subjec?fbelongs to what is
known by reason and hearing, Therefore al-Juwaynl
is not contradicting himself in using these proof's
in Irshdd and refuting them in al-Burhfn. Al=
Juwaynl distinguishes between the methods used to

aequire "what is kmown by reason alone" and "what is

known by reason and ‘hearing’", (San‘) .

1, Ash-Shahrostini mentions that al-Juwayni
rejects thie argunent from present to absent,
(Continued on p. 1384)
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Continuation of Footnotes for P. 1@:

1. (Contd,) (Nihivat al-Igdim, edited by Alfred
Guillaune, Arabec texte, pe 174i.

2. In its specialised sense, the word (‘Illeh)
means (‘illah Haqlqiyyah, we_Shar‘iyyah, wa wasfsa
wa ‘Illsh Ismaa, wa me‘naa, wa Qukmas), (Taohdnawi

Vols, II, pe. 1053). See also Ibn Hazm: al THKAM fi
Usul al-Al vols 8, ppe 99-101.) It is seid
~Shar‘ivyeh) have no influence

on things, like (al-"Tial ai-"aaliyyeh) w.ich

bring things into existence, Accorging to logicians
the latber might be (Sdriyyah or ¥& or
e = '

3. In general, C 2 ,. means "he probed the wound,
neasured its depth with the _\l_.s, with aa iron
or other instrumekt, tried, or examined, or endeavour-
ed to learn its depth; examined its extent .
He débermined, or computed by conjecture or by the
eye, its measure, quality, size or bulk, He tried,
proved, or tested it; proved it by experiment or
experience; He elicited its true, or real, cone-
dition. <53\ o aas I observed the people
attentively, with investigation, one after another,
that I might know their number. ».s awd s means
the source, or origin (2" . It also means
form, appearance, figure, condition . )\ oo ALTS
It means also a characteristic or likeness. (Sce’
Lene’s Book, part IV, p. 1293, col. 2,3.)

In its specialised sense, the word (As—Sa.bm! or

As-Sibre) means (at-Tagsim) which is to limit
(Lagr) the characteristics (Awgaf) the source or
origin (al-Apgl), (Tahlnewl, vol. I, ps 661).
At-Tah3nawl mentions that this is the explanation

of al=Jurjani.).

4. The word (Tagsin) means: division (al-Qismeh) or
Tarcib al=-C&r2s) or according to

theologians, the transition between two things,
one is prohibited, the other must be accepted.,
Sometimes the word is used by them for (as-Sabre).
(Tahfnawi, wvol. II, p. 1222),
Al-Juwayni rejects sat-’l‘acaim! during the mental
operations in its first two meanings and accepts it
as being the transition between what he calls
affirmtion and negation.

5. Irshs = p. 38, 44, 48, 49.
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According to al-Juweyni, ti.ere is ohly one
mental proof which points ocut the truth.l

Al-Ju eyni found how difficult the transition
between alfirmation and negation could be. He
showed that wan has to deal with the subject of
his study directly.

It can happen during this operation that he has
to believe in something wiich is not right, and he
falls into error, or as time elapses, into doubt.
Al=Juwsyni calls these two cases (al ‘ugﬁd!g that is,
wrong beliefs, The right thing or the truth is to
be foupd in man’s mind. Thus acquired knowledge
is innate in men’s minds as well as necessary know=
ledge or immediate knowledge, but it takes time to
appeay, That is why he calls it necessary as the
immediate Inowledge. 2

It is to be noticed that al~-Juwaynl means by
the word {Darliri) at the beginning 9Vhat is innate
and immediately known without reasoning.* He means
by it at this place, %What is immate % only. This
is a wider meaning because it includes both the
immediate and reflective knowledge., Therefore if
al-Juwayni calls the reflective kmowledge once
acquired Skasbllj’ and another time necessary
(Qarﬁriz 5 he does not contradict hiself, because

L Irsh. Pe 8. L"’V\A(M"‘M) P';‘

2. Burh,  folio 13, lh. A ,alosdo Yo diay (= 2
(o 038

Bo Hegh, (Goeibod)
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Céntinuation of footnotesh on pe 1393
Y~ Al-Bawgawi an amdprebong  Hie wonel (HidagRE
in the Qgr’an finds tiLPat it has many m(éaTFquJ
These meanings can be classified in four categories.
a) God gives (If3dat) to the person the faculties
by which he can manage in life such as; the intelilect,
the senses, and internal feelings.
b) He gives also *he proofs which differentiste

between the truth (sl-liaqyq) and wrong (ol-Ba%il),

the govdness (ag-Sallh) and badness (agh-gherr).

¢) God guides also by sending the prophets and the
Holy Books.

d) God guidés His people also by making their hearts
cognizant with fine subtilities, by revelation,
inspiration or true dreams, This is what happens

to prophets and ‘the ;awlixﬁ’\ .

That is what Tahinawi says of al-Baydawl’s inter-  _
pretation of the word (HidZyat) in the qur’Zn{Terinewlel
One might see easily how these four categories can 1)
be the Cifferent sources of kjowledge nentioned by
al=-Juwaynl- the reason, the senses and tle self.

All that the perscn learns is due 1o these three
sources, given by God. Thet is why al-Juwayni

calls the reflective knouwledge necessary. It is
innate as well as the immediate knowledge, because
God gives ite The person does not bring anything
more than what God gave him. When he acquires
knowledge, he fecls that Le brings sumething new,

but in reality he is just discovering by the facultiés
given by God something which God wanted him to know,
This tallies well with al-Juweyni’s view about the
originated power of man. Man acts freely witkin

the limit of what God wills for himy See.partTL.p. xit)

& @CLK%W)P?
5 = R Rl 1516,
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he asserts what he means by the word !Darﬁrfi!
each time.l The reflective knowledge is acquired,
because it is the result of the originated power of

man, as has been stated above., As acquired, it

relies upon the immediate lmowledge (Badihiyy&t%}
whdiﬁ is known by the senses, and whhtﬁ is kmown by
the selfs This reflective knowledze is necessary,
as it is innate and emerges from the reason (‘Agl!.
The word (M here has another meaning than the
one al=-Juwsynl bestows on it at the begincing of his
doctrine and et some places in Irshadf when he
represents it as a source of knowledge. At this
place it means more than an immediate Imowledge.
It seems to be the faculty which includes 21l kinds
of knowledge. According to al-Juwayni, the word
Lléﬂ;l aight have different meanings. 5

Ai-Juwaynl thinks that what is to be done, when
sonebody wants to acquire knowledge, is to go through
a sort of contemplation, but lie has to be very
careful not to Wwelieve in the wrong thing, or to
fall into doubt. Experience is necessary to moke
such discrimination between what is right and

b Al-Juwayn® says WdZnowledge never

w5

what is wrong.

comes ebout without experience,

1. He does not secem to make the sense clear later,
vhen it means "self-evident." (see p. 14l), but
one can deduce this meaning fron what he says.

2. Irsh, (Luciani) pe 9

3 Ibzd.kg?ruhL[};hJ\Q‘Lyt}Lz)RL) _TE:Q mefxi
e pim, 3

4. Tbid, folio 20 St A

5. Tbid. folio 16 2 ,JJQJquuado&;g\j;ﬁr, 2 Qbﬁ

S 5 5 3 S {;5‘ ztkf~axﬁk4,‘3
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The Indm gives a criterion for recognizing the
truths It is when the problem has given the person
interested in it a feeling of appeasement and conﬁdenoe%
Then he will have no doubt. But if this never
happens, it means that socebody has tried to make hin
doubt, and he feels that he is unable to defend his
pbint of view, This is not doubting, it is only
inattention (Dbuhfl), because the fesling of appeases
ment and confidence is never wrong. Vhen this
feeling is present, wrong beliefs dissppear. This
leads to the fact that, according to al-Juwayni,
knowledge is self-cvident.

This tallies with what he asserts sbout reflective
knowledge, which he ealks necessary kmowledge as has
been stated above. As the reflective kmowledge is
necessary, which means innate,a it is self-evident us
the immediate knowledge. This is what the (Dariiri) ’
might also mean,

Tidis is extremely important. Al=Juwayni wants
the results of his demonstration in proving the

origination of the world to be absolutely true.

1o Irsh, folio Lp\sbawii § i Ak LAY
ArShe %Jﬁdwdﬂﬁ@»k % “_;
2¢ This idea of reason as necessary knowledge might be

taken by al=Juwsyni from the Qur’fn

3. See p. L0, footnote 1.

e :
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There are threc subjects of lknowledge:
1. What is conceived by the reason alone Sbi—l—-
‘Acl Wabdahu) such as the reality of things, the
impossibility of the im.ossible, the possibility of
the possible and the necessity of what is necessary.
2. W.at is coneeived by "hearing" (or receiving

information) (bi-as-Sau') is the happening of

possible things, end their disappearance. The
possibilitles which are of'eated by God, if declared
by a truthful person, can be believed.

3+ VWhat is oconceived by reason and "he.ring"
similteneously, comes from "hearing®™ and does

not a peal to the reason, and the reason has to
ascertain its va.lidity.l Theological opinions,
according to al-Juwaynl, come in this category.

He sgys: ‘The existemce of God, His life, that He
has true specch, are affirmed by hearing. But

if somebody who knows this by "hearing"” then reflects
about the possibility of seeing God, about the
creation of acts, the fules of the Power, or any
other question wiich belongs to theology, he tries

to conceive them by reason and “hearing".’z

1. Burh. folio 18,19.
2, Toid, folio 19
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Each subject has its own method, Al-Juwayni
tells us that what is known by hearing happens through

the director ‘al—%!urﬁid!, and pmoi‘s,l (al~-Adillah

as-Sam‘iyvah), The director speaks truth, and his

ways of appealing to mankind %o accept his speech
are miracles. The mind does not intervene. The
Qur’Zn and the prophets’ 4raditions are proofs based
on "hearing". To accept religious "hearings" man
must believe th:t the director, who pronounces God’'s
words, has learned such words through the speech of
his soul.

As to miracles, man must believe in thosw through
whom they have been perf‘amied.2 Miracles are uﬂ:
natural, and the prophet who performs the ﬁ“n\natur'al
makes one fecl deeply that he has a power within
him wihich is not found in others, and that he has
acted under the guidance of a higher power. Feople
believe in him, Al-Juwaynl says that this deep feel-
ing, which is felt directly after the performance of
miracles resembles rediate knowledge, It is a sort
of in‘!:uition.j

As to what is known by reason alone, the Imin
says of it thet he would not enter into details ac
he believes it is ummecessary in his book& on theology.
Nevertheless his method in this kind of knowledge wan

be indicated,

1. Burh, folio 19
2, Tpid, folio 22 ) o
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Al=Juweyni distinguishes between the study of
the vworld as a natural scientist and its study as
& theological problem, Speakingz about the first
study, he declares tiat the lmowledge of things

is acquired by induction (al-Istigr®’), that is,

by observing nature, and by determining rules
which are compatible with reality. Al-Juwoyni
also points out that what cannot be coiceived by
the mind now, such as the nature of mzgnetic
attraction, will be known hereaf'ter, and that such
problems require a certain aptitude of mind,

The Imém weans by such declaration that there
is a certain dealing between reason and nature
which prepares the intelligence to go deeply
into the facts of nature.l The only proof used
by al=Juweynl in that kind of kmowledge 1s the
transition between afiirmation and negation,
as has been previously stated.,

The method of acquiring knowledge by reason
end "hearing” is deductive., This is supported by
his saying: "Everyone who attempts to grapple
with a subject should know its definitions."

To acquire knowledge by reason and “hearing" (Sam‘),
the trensition between affirmation and negation,

the (Qivis), the ergument from present to absent,
the unification of things by (‘Illah) ete. are

uaed.3

1, Burh, folio 21

2, Told, £0130 20 0\ Ve ed P oVskb Ale,pidl bos oh

d;\;‘“‘_r-“"g af,}‘«\ouvaw yols e G (Yo »aas
E”@NJ*ﬂayQﬁﬂﬁb@)nﬂﬂfyﬁv@“ﬂfﬂ*Jﬂ‘
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We should bear in mind that the results obtained
through the de&uctivel method should not be dependent
upon facts, but should be dependent upon first
princinle=. '}J-Jumyni in the study of the origination
of the world gives definitions, before beginning his
studies,

If the subjects of knowledge differ in their
methods, likewise they are different in their aims,

Belief in things learned by "hearing®" comes from
the heart and not from reason., The aim of theéology
is to consolldate faith in the heart, Al-Juwoyni
thinks tht what is known by hearing, even if it is
said by the truthful man, is yet open to doubt. This
may lead to an une-rtain knowledge. Yet it does not
nean that he suspects hearsay, but his aim is to render
it as what is known by the mind.2 The mind, according
to al-Juwaynl, has its value with regard to theology.
It endows this science with a degree of certainty which

appeases the naul.5

1; Dr. Zaki Nejfb Mehmlid: Positive logie. Dr.
Zakl calls it: al-Istinbiti

2, _Agd.  B2b al Sam®iyyit. pe 57
2, Ibid,
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Yet fhie-Imin’s confidence in reason with

regard to theology is not abaolute;l for he
believes thit the reason alone is sometimes unable
to urge man to think of God, and his bounties and
mercy. That must come from a religious command,
for man is not always attentive.2 Acoo@m to
the Mu‘tazilites, there are ideas in man’s head,
and there is ineclination more to one idea than the
other, One idea, for example, is that there is
a Creator who gave him life, If he knows God,
and thanks Him, he deserves no punishment, and
will receive his reward; but if he does not imow
and thank Him, he will receive punishment. Han
will prefer the first idea, to escape suffering, and,
if we observe what happens in his "self", we find
that this happens, when he is in & state cof ettention,
If he forgets to pay attention to these problems,
he will never discover that he has to prove the
existence of God by reasoning, which is a religious
command, Thus al-Juwaynl does not deny that reason
is able to find religious truth, He Jjust points
out that those who say that it is necessary to
study religious beliefs forget that the thinker
is not always paying attention to such problems, and

that souls need an external stimulus, This stimulus

1. Sh3m, vol., 1, folio 16 i
2, Irsh, £2-Upllal-I‘4iadd. p. 8 (luelom) P-4
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is the religious command. Therefore the power of
reason is limited, when it deals with religion,
That is why t.e study of rcligious problems, accord-
ing to al-Juwayni, is always based on revelation
! J Sh&l"‘)
The aim of knowledge by reeson alone is to
. study the facts of the oqter world., Al-Juwayni
is very clear ebout that when he says th&t the
phenomena which cannot be known now can be known later,
when the proper methods will be discovered. 1

Therefore, the world, according to al-Buwayni,
is either to be studied as a subject of theology, and
the method followed should be deductive, and ﬁhe
aimfio prove its origination, to consolidate religious
beliefs; or it is to be studied for knowing the world
itself,

Al-Juwayni as a theologian applyirg the deductive
method??i free to make suppositions befope studying.
Thus he holds more than one doctrine in proving the
origination of the world., At one tinme he adopts
the technicalitics of the sunnite predecessors, called

( Ahl-el-Haqq,); at another he lays down other supposit-

ions and féuuﬂs another doctrine.

The resultd of his suppositions are self-evident,
because, according to him, knowledgse is self-evident.
Thus, all his sayings about the origination of the world

are self-evident, This leads to prove the existence

of God,

1B LULLO . I.Sn al)
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As to the fact that he was applying the
deductive method, and was counscious of i't.;S
value, it can be -said that he did not hold
sone ideas at the beginning of his life from
which he turned back fully later, as stated
b, Klo;f‘er,l’ but he ind a method, and,
acoording to t!ds method, he could lay down the
definitions he likes, and build the systems
he wishes, Tiis leads to the fact {..t he
nighit have wishes to expound, j'mm the be=-
ginning of' his career as & theologian, his
cwn dPctrine of the origination of the world,
but his contemporariers’ need cf a right vay 1o
follow decided hin to ecxamine, criticise, and

orgenise first (Ahl-al-ings’s) opinions.

1. See Agd. (Germanmwifucion) introduction p. 25
2. See ppe 26, 27, 28,



Chapter 2
t‘hoOrisimtianofthoWern
according to Ahl-al-Haqq
| umdbyuw



(148)

Chapter 2

The Origination of the VWorld
accoraing to{Ahl-al-Haaq)
as exsounded by al=Juwayni

It has been stated above that al-Juwaynl held two
doctrines,

a) In the first he examines his predecessors’
opinions, accepts what seems to him right, and rejects
the others., This is the doctrine of al-Juwayni
on the origination of the world according to ié&;:
al=Hagq),

b) In the second he proves the origination of the
world following a new method, Therefore it can be
called: The doctrine of al-Juwayni according to his
own way of thinking,

Al=Juweynl, together with (Ahl-sl-Hagg), bases

the first dootrine on delinitions. Ile declares
this when he says: "You have to know that the study
of the origination of the universe is based on first
principles, technical words, and sentences, which
should be explained clearly., The aim of such

study cennot be comprehended, unless its method is
understood,” 4

!Ahl-ulj}agg! give two definitions of the

universe. The first, which is: "The world is
everything that exists, except God" is given by
the early Muslims (as-Salaf), The second, which

1, Ilume pe. 2 x
Irsh, (Luciani) (Paris) p. 10

2+ Shim, vol, 1, folio 233¢ AL KNI AN L,;,.\ﬂxs‘
u)wzgﬂnaqﬂvC?Jiﬂinp&gru)&ngLu-
sl eP L B j“i»fﬁ 5 ANEZSM e D\ §

\ e e B\ MBS Y8
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is: "The world is substances and accidenta.”l is

given by the later Muslims (al-Khalaf), (Ahl-al-

Haqq) define also the thing (agh-Shay’), the
substance (af-Jewhar), and the accident (al-‘Arad),

The two definitions of the world are both

accepted by al-Juwaynl, He shows, as has been
previously asserted,2 that there is no conflict be-
tween them, for he divides existents into two parts:
"Him, who has no beginning", that is, God; and those
who have a beginning, end an end, the originated
(a1-H23ith).

This originated existent (al-Mawjiid-al-Hidith)

is divided necessarily into substance and accident,
The existents, which have a beginning end an end,
are called by the early Muslins: "Every thing that
exists, excaept God," and by later "substances

and accidents™, Al=Juwaynl asserts that the world,
in the eyes of both early and later Muslims, is
created from nothingness. It can be said that
the difference between the two definitions is

due to the evolution of Islanmic culture. The
mnethod of the early Muslims is the contemplation
of the universe, according to what is said in the
Qur’3n. The method of the later Muslim is the
division of the real and concrete existent (al-_

Mawjdd al-‘ayni) into two abstract entities:

substance and accident.

1, Lume pe. 2 X N
Irsh, (Luciani) p. 10 ”g}g&ﬂﬁggrﬂ.ay?jejézzggbd:‘
2. See P» 128
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Al-Juwayni says that this division is to facilitate
the realisation of the Mutakallimin’s aim, This
aim is to prove the origination of the universe, as
has been previously said, when his views on knowledge
were mentioned, The division of real existents
into substances and accidents is just a supposition,
which leads to wha? the Mutakallimin wanted to prove.
Al-Juwaynl speaks ebout each of the three
terms: the thing, the substance, and the accident,
The thing, according to al=Juwayni’s definition,
is "what exists" .1 He says: "Everything is an
existent, and every existent is a thing; what
cannot be a thing, cannot be in existence, and
what camnot be in existence, cannot be a thing.“2
This is one of the definitions of (#hl-al-fagq),

as al-Juwayni himself declares.

1. Shim, folio 23. Lsiayyk}—/.a Rres din)f-"
\.M &\; L—"'-‘.J (_My‘_;.!‘)f_}‘\‘

2. Ibid,
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One of (Ahl-al-Haqo), al-B&qillani, gives, in
his bood, gt-Tamhid,’ the same definition, "Every
existent is a thing, and every thing is an existent."

Al=Juwayni shows that_thia definition means
that only the existent is a thing, and not the non-
existent, because non~existence in his doctrine
means absolute ncothingness, A thing exists after
it ha s been nothing, that it, from nothingness,

Thus al-Juwaynl proves the power of God, who
creates things from nothingness. According to
al=Juwaynl, God is powerful. His power is not
hiddm.z It appears in the act of creating things
from nothingness. If things were things in
nothingness = he nmeans if they were existent in
nothingness -~ what would the effect of God’s
power be? Things should be defined only as
existents, to show and prove the power of God in all
His magnificence; because if the thing is defined

or dpicl oF Knondedge -
as "the comprehensiblej/!al-Ma'lﬁm!, then, since the
comprehensible cen be non-existent, so the thing
can be in nothingness, Thus the effect of' the power
of God will be Just to bring the existents from one
state to andther, and not to create the things from

nothingness.,

1. Taz. pe 40, Cairo, ess
2. ShEm. vol. 1, folio 2,25,
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In other words, if the thing, according to the
definition of the Mu‘tazdlites, is the "comprehensible",
it will not prove the existence of God’s power of
creation, for the comprehensible may exist or not
exist, and thus the thing becoues existent or non-
existent. If the thing is non-existent, where is
the tangible procf of the creztive power of God?

Al-Juwayni zives some contrary ideas resulting
from the definition of the thing as the "comprehensible".
He mentions two exauples:l

The first one ls: "God has no partner," and
the second is: "Contraries are never combined.”

If the thing is the comprehensible, the first
statement, "God has no partner" will be not an
immutable truth but a contingent thing, which is
blasphemy, The second statement, "Contraries are
never combined", will also be a thing, which is
nonsgense,

Some thinkers, commenting on these two state-
ments, say that this kind of knowledge night be
considered as having no (Ma‘ldnm). Ai-Juwayni
rejects such nonsense, because according to him, if
there is a knowledge without sonething knowm
(Ma‘lim), there will be a Will and a Power, without

result, which is not acceptable. Thus knowledge

1. Shim. vole X, folio 25, 26,
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must entail something known.

It should be noticed th&t al~Juwayni means by
a thing, the originated existent; created, and not
the Creator; because if not, he would also fall
into non-sense, and God would mean a thing,

Thus, according to aanuwayniland all the
Ashfarites, a thing exists after it has been nothing.
Its existence is in the concrete. They differ
com letely in tuis point from the philosophers who
speak about an eternal matter, previous to existence.
According to them, the world is eternal, The
Ash‘arites differ also from the Mu‘tazilites, as
has been said.’

Al_Juwayni gives some linguistic arguments
in enswer to the Mu‘tazilites, He seys names are
given after an intellectual effort (Ta‘aqoul al-

Naggid), or by tekipg them from others, who have

already given a sense to them gﬂagll. Names are
determined by agreement §I§211§£!: or by aybitrery

< &”*‘%” 3
gTa g! if the word has already a sensc.,

The author has only to combine the different
meanings derived from diverse uses of the word.
Naming may be either literal or metaphorical, If

it is literal (Tasmiyah Haglgiyysh), one has to prove

1, 8hém, vol, 1, folio 25, 26,
2, Bee pep-i2y-i27
3. Shin, vol, 1’ folio 32.
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it by giving examples of the well-known and usual
use of the words. If not, it is metaphorical

(Tasmiyah MajAziyvah), aad One has to show the

sense to whlch the term is transferred from the
one which is properly applicable,

Al~Juwaynl then speaks about "the thing." He
seys that the wird (Agh-Shay’) is not applied by
the Arabs to what is known or to what has not yet
happened end can i'xap;,;en.l Nobody can affirm that

the Arabs used it except to express real existent

things. This is well known.2 LIRS BT

ittt The Arabs used the word (Ash-Shay”)

bt
both in the affirmative and the maga.t:l.vn.'.,3 ;e
M#u/!tm . Mot e 8o f'ﬁuw:] o Alprr —

el idtaiiein) . The Arsbs used it

1. Sham. vole 1, folioc 32.

2 L ] IE{E -
3¢ Ibid,

i Toids
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not to indicate a kind.of thing, or a thing which
does not now';xist but will exiat,l but to name a
oxaaknk
demcumdm thing, Al-Juweyni refutes his opponents’
opinions about (4gh-Shay’) by disgussing two verses
from the Qur’adn, The first one is cited by the
Mu‘tazilites, to prove that they were right in
calling the non-existent a thing, the word (Ash-Shay’)
being applicable in the Qur’&nic verse they give, to
the earthquake, which has not yet happened. "Verily
the Quake;ﬁgi; is a mighty thing."z

Al=Juwayni replies that the word "thing" in
this verse is applied to the movement which is noticed
in the act of quaking or trembling, and not to things
which will exist one day. If the world, for the
Mu‘tazilites, were only movement, and not composed
of real existents, the Qurenic verse cited by them
would be the right cne to prove what they are trying
to assert, But, according to their doctrine, the

3 but is composed of

world is not equal to movement,
things having an external existence., Therefore, they
are wrong in attempting to support their view by

this Quranic verse. Ai-Juwayni then cites another
verse: "I have created thee formerly, when thou:wert

nothing."l+ to prove that, in the Qur’an; thc w+1

1, Shém. wvod. 1, folio 33

2. h > . :_ ) o "
E'XXH. ! : d_,c‘\_é-“ L}"‘:‘A 2o \aN B4 5 aN

%, Sham, vol. 1, folio 33

b Vlrase-loh Syst - {or-lanBeit) )
O-XX/9 f10(Fligl) loss 55 35 x5 o JDS 5

]
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(Shay’) is only epplied to what exists. If the
existent is not created yet, it is used in the
negative case, as it is in this verse, So al-
Juwayni with (Ahl-al-Haqg), uses the word in
its ordinary meaning.

Al-Jumayni and the Ash‘arites consider that the
non—existentl is Known, because they know that it
does not exist, This means that the non-existent is
only an idea, AlsJuwaynl explains the non-existent
in relation to the existent. In this he scems to
agree with Ibn Sin2’, when he says: “Existence is
more known than non-existence, because the existent
is known by itssi’, and the non-existent is known
by some aspect of the existent.” .

Al=Juwayni gives some examples to explain what
he means by knowing the non-existent. He says that
if somebody knows that he has no dress (Jhawb), his
knowledge is sure. What is in his mind could not
be an idea of having a dress, but the idea of having

no dresa.3

Al-Juwayni also says to his opponents:
"Do you believe that God knew eternally that the
universe is going to be? If you say no, you are
pagans; if not, then you recognize that God knew

the existence of the universe, before it came into being.

1, Sh%m. vol, 1, folio 34

2, Tbn Sind’: Agh-SRira’: liag8lt I, Che V, ps 298

3, Sh3n, vol, I, folio 35. vy 0.;\ )jjqx_\)\
L_/:!;l:(:(-‘)m "4{ /_)\_,-_a\‘_)\ ‘ﬁk__,_-,\,

ﬂb‘gf}‘u_y’)fﬂ ﬁjl_-smu ¥ 3y w3 9
y%ao‘b,a\,gy&; xszyw‘-};’:wfy—w
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He knew it in its possibility when it was a non-
existent.® 1

Here al-Juvayni amd (Ahl=-al-Haqq), in disagreement
with the SOfIs, do not believe in angmggf;tiOn be-
tween the eternal knowledge of God that the universe is
going to be existent, and the existence of the concrete
universe, IHe sayz that the possibility of existence
is not existence,z and that the object of knowledge is
non-exi.stent.

Substance was defined by seversl men of (Ahl-al-Haqg)e
Al-Jumayni discusses three of their definitions.

The first: "Substance is that which accepts the
accident."j Al-Juweyni refutes this, beczuse it
defines substance by one of its characteristics.4
The second: "Substance is ev:rything that occupies
space, or has location."5 Al-Juwayni coes not refute
this, He Jjust replies to those who thought that
occupying a place (at-Tabayyusz) is unintelligible.
According to him, it is intelligible.6 The third
definition: "Substance is every (Jirm) 7 35 acecepted
by al-Juwayni as being the best. It dies not differ
from the second definition, but it is clearer. In
Irgh3d, he just states that "the substance is what has

a location (Mutata-viz),

1. Shé.m. L‘ml'- \4'\3 \’0 \J\»_! ) \
m\yﬁl\i\jt\u? J‘Ldﬁﬁy\?_‘i \Jobjy
5 Ibid J—"/“j*/_,)wl.\w\ﬁﬁ'-{,?'_ﬁqﬂﬂ-‘)?)‘f’_‘?

3, Ibid. vol, I, folio 37 " PN 3as e 3
In Lun. he just gives the different defin1t1 ns of

the substance without discussing any of them. (Lum.
Pe ¢ x and footnote no, 1,1.
(Footnotes continued on p, 157A)
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Continmuation of Footnotes on p. 157:

4. Sh&m, wvol, I, folio 38.
5. Ibid,

Irshe pe 10 e 35 3 ye iy \e’

6. Shin,
7+ 1bid, 7

Irsh, ps 10 | JQJJ?L}&::?_)#JJD_Q’\ )

In general, (Jirm) means body (See Lane’s
Book, Part X, p. 413. But al-Juwaynl dces not
really mean by it "body"., According to him, the
substance is different fradm the body (al-Jirm), the
latter being defined by him as "the combined"”
(21-Mu‘talif), The term (Jirm)used by al-~Juwaynl
in this definition is equivalent to "every thing
that occupies space or has location" which is
something mental, as will be shown later. Therefore
it camnot be a "body". Yet al-Juwaynl does not
use the term (Jirm) in a new and completely different
way from its mesning in language. Lane mentions
a meaning for this term, which is: "It has no
colour" " 3 . ", (See Lane’s Book I,
Part II, p. 413.) This meaning is very near the one
intended by al-Juwayni in his definition of the
substance. "What has no colour" cannot be seen,
therefore it is mental.
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Al=Juwayni mentions eight qualities of sub-
stance. He divides these qualities into "essential,
or individual qualities" (Ag-§ifft-an-Mafsiyysh),

and "abstragt or relational cualities" (Ag-$ifit
al-Ma'namixxggl.

By "essential qualities”, al-Juwayni means those
without which substance cannot be conceived., He
defines them as being necessary to the substance
for its existence, They have no cause (‘illsh)
to be in the substance. They constitute itaJpelf.l

The "relational qualities" differ from the
"essential” ones, They 4o not constitute the
self of the substance, They are in it by cause
(‘illah), which is a (Ma‘nd). .

The"essential qualitieéa gre: "The occupation
of space®™ and "the acceptance of accidents."

As these two qualities are essential, they
gre necessary. Al-Juwayni believes that anything
that occupies space is a substance, and the occupation
of the space is the space itself, To understand

this, it should be borne in mind what he means by

1, Irshe pe 30 amd (o) p it Ay OBV AL, ye°
P L A VAT A S A LAY
2. It is to be noticed that sore Mutakallimin
call (a8-8ifst al-Nefsiyyeh) (a8-8ifdt ath
Thubdtiyysh). T is is to distinguish them from
as~-pgifat ag~Salbiyyah,) Al-IjI defined these
qualities as abeing those which point out the
essence (V) )\e0x) without additional meanings,
and the (A=~ L\se ) as being those which point
out an additional meaning to the essence, Sece
al~-1ji-gl Mawdqif, Cairo, 1907, vol. 5, al Mawqif
ath-thdlith - the introduction.
(Footnote f:at:’m'.n'_rmec“i}i0ﬂ b 1584
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Continuation of Footnote 2 on p, 1583

It is to be noticed also that al-IJI. considers
AS-Sifat al-Ma‘na as being the J.ocation
N This is cogtrary to al-Juwayni’s
principles. See al-Iji, the same book, p, 2
Some Ashfarites define the (- sd\ &\a )
as being what cannot be separated from the essence,
and (°~—— =M1 ) as being its contrary.
Al-Jursgnl says that the latter divided the
(§ifet Ma’nawiyyah) into "ocaused" ( 3\~: ) such
a8 (vow\,.awi) and "hon-caused", such as the
knowledge ( _)\~)' ) and the power ( V"),
Then he says those who deny the (_',>" )
deny (il Vo)t Yo He finds that being
powerful means having the power,
Al—i,ji mentions that according to Mu‘tazilites
(G ANV ; is divided into four divisions(...w M\g
G PREPTISY (3o W m) (EREFIIPES)

Ik ok Lo ekl thak Busie: Jor Komda ofil anJM.‘uA
(as.9ifsk W-Mu@siqtiw\wﬁag Sifab of Mummquin)m
Wu&so—w& %MCJHMW“)W
tog\ww(ak Rhw&%&bo{m ‘iw»&a Hrore whidh Do
O»Cr]:ﬂo&\) amd Mohe which fove me (¢ Hiah ) ( See - frsh.
C Vueiomd) P h‘f) He CWSUJ/) Mok Hhe l'buec&%u‘w«- s
anepk Mae teese of (Rawal). fe s

L};.,(_As)\_,—.\\ Jm.k_.u)u,)\ mgup;\y eI, 4,7

35\ S \ gty el 0N u%xJ‘

(ﬁa_, Jusha ( Inwedsnni)p- n?)u—v—‘d e ol
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"essential qualities”, Relying on this meaning,
space cannot be conceived without that wiich occupies
space, and that which occupies space cannot possibly
be conceived without space.

The acoeptance of accidents, which is the
second essential quality, means that substance
cannot be conceived without accidents, This leads
to the question: Is it possible for the substance
and the accident to exist alone, or not?

It is really difficult to answer this question,
since al-Juwayni has mentioned the acceptance of
accidents as an essential quality of substance.

But there are two kinds of existence: real
existence, in etternal reality, énd mental existence,

Which Ekind of existence does al-Juwaynl bestow
on aubsﬁaﬁ@ and accldent, when they are separated,
and wnich kind, when linked together?

To answer this question, the remaining
qualities of substance, mentioned by al-Juwayni,
must be studies. These qualitiks are not
"essential”, They are what he calls "relational"
(gifdt Ma‘nawiyyah,),

1. One of these qualities is "substance is
different from accident." This quality is con-

ceived by the mind, after the division of the existent,
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by al-Juwayni, into substance and accident. According
to him, only the substance cccupies a place, and
never the accident. That is why he refutes one of
the Mu‘tazilites’ definitions, which is: "Substance
is a collection of accidents" because, if suostance
is the result of a group of accidents, and nuthing
else, this means that every accident occupies &
place, which is contrary to his principles.
Al-Juwayni tries al ays to remind his opponents
of the definitions given by them as the basis of
their doctrines, the method ap;lied being the de-
ductive method.l
To show how substance is different from the

accidént, he says that, if life comes to the sub-
stance, the substance becomes alive and feels pain,
Joy, and other feelings. These accidents, which
were not in the substance, did not require a place
in the substance.2 Thus they do not occupy a place,
and are diff'erent from the substance,

2. The second is that substance is indivisible

(al-Jawhar fard), That is the atom. These atons

have no beginning, no middle, and no end.3 Accord=-

ing to mathematicians, this is the geometric point-k

1. See pep . ik3-iks

2. _Shim. wvol. 1, folio 43
3. Ibid. folio 38

L, TIbid,
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Philosophers and sore theologians who followed philo-
sophers such as an-Nazgfm, denied the existence of
atons,

To confirm this quality aR~Juwaynl gives an
example in which he makes an insect, "the ant", move
from one place to another. If the space in which
it moves is divided into infiniltesmal parts, it
cannot go furhher.l He thinks, like thosw who
preceded him, and who believed in the existence of
atoms, that, if the ant is advancing on its way, the
space must be divided into a finite number of parts.
Al-Juvayni asserts that the ant’s movenent implies
the finite division of space because whatever is not
finite cannot be conceived as being eom;sleted.z

Al-Juwayni denies the infinite division of bodies
. into atoms., He finds that completion is a natural
phenomenon, which occurs and is a natural character-
istic of eristents. All thing existing come to
completion, and none of them can be coneeived as
divisible into an infinite number of atoms. For
him, it is absolutely impossible for infinite bodies

to be oompleted.-3 Thus, he concludes that bodies

1. _Sham, folio 39 . M\J}D.ywr-vé,‘}w,bu\ QY
J_,bd‘j'ﬂ) M‘d}&\ww‘)}\c AJ-)_‘,V‘”
t_nmgxm;\»-‘uz}v\a,ﬂ\,m»\m _,p’j‘d_,}:J‘Jg&‘*;d“

> ! 5\ Apboe qb g Ve e R SOWALIA. 3
dé—fo s S jpzu.bf-) Anipd

w

2. Shim. vol,. 1, folio 39 \_\,\.9‘ M;w J\;"""\ w
» ;\-.9_’2-! 'Q" M y”d

3. Ibid.Jwﬁ.J’A-"Jj-ﬂ'u“ e W ade L pad PNV o N
‘z\\\cc"*"ﬁkawﬂ)*_)}\ 3M9A\J}s:\
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mist be divided into & finite number of atoms,
Al-Juwayni asserts the nece:sity of a contaoct

(at-Tam&s) or parallielism (al-Mubidhah), between

the mover and the space. He also asserts that
all this must be completed during a certain lapse
of time. Accordingly, he rejects the idea of
leaping §a§~1afrah),1 which is suggested by An-
Nagzim,

To refute the {Tafrah), al-Juwayni aske:
"What is eccomplished by leaping; is it finite
or infinite?

If it is finite, that is #hat he wants to
prove, i.e, that it is not infinitely divisible,
If it is infinite, and if the mover traverses the
distance by legping, that leads to the same con=-
clusion, namely, the completion of the traversing
of what is infinite., According to al-Juwayni, this
completion shows that there is no infiinite
divisibility,.

He then explains by some examples the idea that
a relation is necessary between the mover and space,
He says: "Supposing, that the mover just leaps in
its path.'2 As it goes from one end to another,
80 there is always a sort of relation between the ant
and its path, and there is no real hiatus or gap.

This is what al=Juwayni wants to prove. 3

l, ShZm, vol. 1, folio 39.
2. Ibid. Y pus 8\ Hog
3. ‘Ibid. folio 4O
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He rejects the idea of leaping from the point
of view of space., He also rejects it from the
point of view of time. He says: Suppose that
there is a deep well,l and there is a wooden plank
across it, with two ropes, one of which goes to the
bottom, through the water which is only half-way
up, end the other goes half-way down the well, to
the water’s surface. There is a bucket at the end

a hoolk

of the long one, and Wage at the end of the short
one, If both ropes are pulled up, the bucket and
the w might arrive at the same time at the top
of the well, This could mean that the end with
the bucket has leaped, but that is not so, it only
means that it has been quicker than the other.
Therefore, according to al-Juweyni, movement should

always happen in space and time, and (al-Incigdd’)

means that there is no completion withou® finitude,
i.e, & limit to divisibility.

Al-Juwayni gives another example; the one of the
mill-stone !ar—nﬁzz which turns.Phe points near
the centre turn more slowly than those on the

circumference, The latter must be faster, because

s 1% Shﬁ.m. vol. 1, folio LO.
2, Ibid. folio 41,
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they have to traverse, in the same lapse of tinme,
a bigger circle than the ones nesr the centre, They
only move faster and never leap.1

Af'ter refuting the idea of "1eap1ﬁg", al-
Juweynl tries to affirm the existence of atoms
by examples talen from practical life, He says
that the difference between two bodies in size
is not due to the difference of size of particles
but to their number, If two unequal bodies are
divided into equal parts (which cennot, in this
exemple, be atorma, because atoms are not found
in the natural world but are geometric points)?
the difference between the unequal bodies is due to
the number of parts and not to their size.

As has been previously stated, &l-Jumayni,
in drawing examples from practical life, does not
believe that the atom is actually found in the
real world, The examples he gives are to
simplify the understanding of his doctrine.

l, Shim, wvol, 1, folio i1
2. Tbid, folio lé
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It is important to notice that, according to
al=Juwayni, atoms are in the mind, and not in
external reality, Most of the Mutakallimin divide
the NI (2l-Jigm) into a finite nugber of real
particles. An-Nazzim speaks of the infiinite division
which ends in real particles. Philosophers assert
an infinite division which ends in unreal particles.
Al-Juwayni agrees with Ash-Shahristini that the
particles do not exist as real objects, but they
are finite in number.l

3+ Another quality of substance is that all sub-

stances are of the same gemus (aj-Jawdhir, Mutajinisah),

or are similar,

According to him (Tajimis) means similarity
gwamé:m,_l_"" ).  He explains what he means by similarity.
He says that it &8 possible for two similars to be
diffepent from one another in one quality and for
two dissimilars to have a common quality, provided
it is not an "essential quality"” in both ca.aaa..2

In this way similarity lies in the resemblance

5 In the case of substances

in essential qualities,
the similarity, as has been previously said, lies in

two essential qua.lities,h'location in space (Tahayyuz)

1, el=Ij1: gl-Mawhqif, Cairo, 1907. al-Mawqif ar-RZbi‘,
al-laggid abrThalith , "the body".

2, Irsh36(lLuciani), p. 21

3. Ibide p. 36 (Luciani) p. 2.

4. See p. IS?
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and the acceptance of accidents (Qubdl-‘Arad).

Some theologians lwhn do not accept the
similarity, as an essential quality, of substances
notice that the Ash‘arites and most of the Mu‘tazilites
who assert that all substances are similar have to
introduce accidents in the structure of things to
explain the differences between things. In
other words, they say that they have to assert the
acceptance of accidents as an essential qualilty of
substance, and {to affirm the impossibility of
separating of substance from accident. Accident
makes the differecnces noticed in esixtents, for
only accident and not substances are visible,

Le A further quality, is that the substance has

no form or shape (gpikl).

Al-Juwaynl ctiticises the views of those who
are inherently contradictory ini::;ing that sub=
stance has no shape, and the'r considering it as
similar to a quadrilateral or circle or any such
fornm, Al-Juwayni says that "If it Eas been
stated that substance has no form, it is non=
sense to consider it as being like a form; what
résembles a form is a form. Tha{: is the reality of

likeness."> He thinks that this is possibly rather

1, al-Iji: el-lawagil: wvol, 5.
2., Shinm, vol, i, Tolio Dl, o ' 5
Irsh, (Luciani) ppe 20, 21, 3 P\ y3= s,
QOSSN I WS L SREN  EGIR VDS |
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difficult for ignorant people who try to conceive

(Tagawwur), the essence of substance. Only
material forms can be conoeived.l Therefore it
can now be asserted that substance, having such
characteristics, cannot be found in external
actuality.

5« Agother quality given by al-Juwayni is that
substance undergoes no change,2 (al=Jawhar Biqim

Ghayra Muto addid),

From this quality, al-Juwayni wants to show that

there is something unchangeable in individuals.
This quaiity of being unchangeable or invariable
does not mean a material invariability, but
sonething conceived by the mind., Al-Juwayni
wants to make substance steble and accidents un=
stable., This guality brings to mind what is said
by the modern philosophers about the "Ego"; namely,
that each person has the same at:ributes as others,
yvet differs from others, because he is not the
result of these attributes. There is the "him", the
individual man, the "I" felt by the everybody.
Al-Juwayni and the Ash‘arites mean by the
"ego" the afTirmation of a religious aim, wiich is
the existence of individuals in the Day cof Judge=~

nent, to receive reward or punishment.

5 Shé-ﬂo _7010 1, folio 337 G ‘\\Sﬁ;}f\.}\‘;ﬂ—-‘“ \'Mv"‘f’ \:(_“_‘
aﬁarﬁi%Ji,qa)};»iigj)_,1<mﬁﬂ¥f;gﬂgl5\Jj5;\)£r£; ISPISENS
O RN T e300 5o 3 Ve s 5 eTh e 5t 2 Jlaa 3

. \ Dgp ,_)MA C_)g jﬂ.} 3 &39—-‘ d«"#ﬂj ﬂ\—«--oy"ﬂ N

2. Ibid. folio 51. Hh2.
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The problem of the staebility of the substance or
atom is very important in Isl8m. The Ash‘arites and
Mu‘tazilites discuss it. Ibn-Sind’ speaks sbout it
with his disciple Ba.hms.ni&‘.l Ibn Maymdn mentions it
in Daldlat alﬁ",’irin.z Nugir ad-Din ef-Tusl
and JalZl ad-Din ad-DIwdnf’ studied it 4oo.

6. The last quality al-Juwaynl mentions is that
substances cannot penetrate one another.* (A!;Jawﬁhir
L8 Tatadfkhael), although they can be beside one
another,

If substances were interpenetrable, they would
enter into a small space. In this way, the world
would emerge from a small s ace, without God’s
interference, interpenetrability being a quality
of substances, According to al-Juwdyni, as will
be stated later, every existent, every event in the world,
every change is due to God’s will,?

Further, the interpenetrability of substances
leads to the interpenetrability of accidents, with
the result that one accident is to be found in more
than one substance. This is contrary to the qualities

of acciﬂents.s

1, _KitZb alMahrajln agh-Puahabl Li Thn 8ins’,
Dr. Mahmld al-[buddei’s erticle, p. 55.
§§e G:lag:.i:éb Abd m‘-Rgs'gsga.n Badawl: Aris
n a.L=- ,P. J' - - ;
2, Tb Hayndn, Dalilat ob H&’irin, Munk's Cri, v. L, pp q/17-442
3. Nusyr 2d-Din at-§8si: ggarh "218 Tayrid al-Kelim
Tibriza,l3501 AJHe, .« 68 with &bggateedd(Jolil

cd~Din 2d-Diwdini, erigivek wokes oy
4+ Shin, vol., 1, folio 52 C s f abd)
5. See p. l?g

6. Shim, wvol, I, folio 52,
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Al=Jurayni asks: If the substances are
penetrable, which one will penetrate, and which one
will be penetrated, substances being spaces?

How will they be one into another? How will the
accidents, w.ich are contrary, be togebher, like
black and white, for example? Thus al-Juwayni
rejects the idea of interpenetrability of substances,

These are the gualities of the substance as
given by al-Juwayni. It can be concluded that
substance has not real existence, Thus it is
a thought, of which it can be said that it is the
occupation of spece, or space itself, Bui ale
Juweyni, by the second essential quality, which is
the substances’ acceptance of the accidents, gives to
substance a real existence, It is not strange that
substance seems to have two existences, an intellectual,
unreal one, and a real one according to its state,
separated from the accident or linked to it. But
accoriing to al-Juwaynil’s doctrine, it is only &
supposition, an idea, it can never exist in reality
by itself,

The accident (al ‘Ar3d) id defined by al-

Juwaynl, First of all, he gives the ordinary
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definitions as being variable.l He mentions two
verses {rom the Aur’Zn to confirm the definitions of
accident as being the variable.
The first is "Ye intend the chance gains of

this world"® (Turidin ‘Ared ad-Dury8). The second

is: "They said: this is a cloud (“Arig) which is
go-ng to give us :c':a,ilrla."5
In the first verse "the chance gains are

accidents (‘Arad ad-Dunvi). 1In the second, the word

(‘Arigd) means the cloud, which has passed off the
light ol the sun,

For the specialised sense of the word, al-Juwayni
gives some of the Mutakallimin’s definitions, such as
*The accident is that which is not stable."!" This
definition is near to the ordinary one, and has the
same meaning mentioned in the Qur’Sa., The
Ash®arites also say that the accident is that which
does not riay more tian one instant of time., Other
Butakallimin define it as being "that which subsists
in other than itself," 3

Al-Juwaynl says tlat this is the definition of the

philosophers. Ie prefers the one he gives, which is:

"

1, Shin, vol, 1, folis 52 EVCE S T e
2. _Surat 8. . ayet67 QVIVAIAT M goLe Dos s
Se-Surat 48 hyat-Jb O XLVI/2/45 N s (o \e Vs 2T

8+ _Shin, wvol. 1, folio 57 T P

be Ibid. R S IS ST L
In fur, some other definitio: s of the accident
are " mentioned without any discussion, See p. 3 x

and footnote 1, 1



(171)
The accident is a happening which has no
position and is to be found in the space of a
substance." 3 This definition affirms clearly the
dif'{erence between substance and accident,.,"

In his book Al-Irshid, he just defines the
accident as being "What is relational in the sub-
stance." 2 This definition does not differ from
the other one given by him. It just seems to summar-
ize what has been detailed in the first: the
(Ma‘n3) mentioned in the short definition is "the

hapyening which has no space” (al-liddith allaghi

L3 Hayyiza Lahu) and (2l-Q&’im bi-l-Jawhar) is

equal to (We Yuwjad bi DLAt Mutabayizah,)

It is to be noticcd that al-Iji in his book,

Al-Mawiaif, - Preferrcd the definition of al-

Juwayni. He says: "It is the best, because there
is no negation, no annulment in it.,"” He neans
that the definition of accident as "Vhat is a
guality of another thing" is not good, because
some qualitics are negative, and some others

are of God. It is not good also, because it

does not define the accident as one of the two
divisions of the real existent. Al-Iji also
agrees with al~-Juwayni about the opinions of the
Mu‘tezilites on the accident, which is, according

to them, to be found in nothiagnesa.h This

1, Shim, wol, 1 folio 72 . . “
i §4n3*’5>‘51;34 P D R\ IO T SANRINV AP
2. Irsh, (Luciani® p, 20 “ 3% 2w w\lecn St
3. al-li: al Hawdgif. vol. 2, al-Mawqif al~-
awwal- £i al- Ar&d p. 6.
Le Tbide pe 7.
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is completely contrary to the Asharites’
doctrine,

I, Al-Juwayni attempts to prove the existence
of the accident in three ways: +the first based on
intellectual principles, the second on the power
of the senses, and the third on internal feelings.
In each way, he tries to point out what is change-
able in existents.

a) As to the first one, al-Juwayni asserts
that substance can be conceived in other directions
(Jirat) than it is. So he asserts the possibility
of the substance to be anywiere. He then asks:
"What is the reason for such & change?" He
calls the reason (al Muqt#al) or (al-Wajib)
which produces such change to the substance. *

Is it the substance itself, he neans its essence,
which produces that, or soe abstract property
(ra‘ni) over and above the essence?

Al-Juwayni rejécts the first su position,
because it is impossible for substance itself
to produce such ¢hange, according to its
qualities, Thus the (Mugtadl) should be other

than the substance, It is the accident.

1, Shém, vol, 15 folio 61, 62,

Irsh. (Luciani) pp. 10, 11l.
Lum. ps 4 x and footnote 2,2,
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b) The second way to prove the existence of the
accident is based on sense perpeption.

Al-Juwayni asserts that rmany accidents are
perseived by the senses.l This knowled: e is
necessary. It does not need any arguments.
Al-Juwaymi has already stated th:t knowledge
supplied by sense perception is necessary or
imnediate knowledge, which co c¢s without any nsed
for reflection.

This knowledge is such as colours, tastes

and other feelings of sense.’

These sense per-
ceptions are not stable. Therefore they are
different from substance which is stable. Thus
accidents exist,

Al-Juwayni proves also the existence of
accidents by interneal feelingda as a sort of
personal experience. He speaks of the internal
feelings of pleasure, followed by a feeling of
pain., The succession of such feelings proves the
existence of somethi. g other than the "I" which
is substance, Thus the accidents exist,

Al-Juwaynl, by the study of substance, then

of accident, introduces us into his principles, by

which he proves the crigination of the universe,

1. See De 134
2, Shim, vol. 1, folio 67,
o?Ledt u.:u«t’u\ ety U““*’ EVSVE \9\-“'&\"4@-"‘-"’
udﬁ-“'u'.»&\‘{, La\‘_}.w\)_;)}‘&))l&‘-_p L)"_,l?,..p\ g bo :u_,wu
3. Ibid, folio 18
4, Tbid.
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It has already been pointed out that he

first divides real existents into substances
and accidents, defines substance, and studies it,
Then he defines the accident and proves its
existence,

Proving the existence of the accident is the

first prineiple (al-Agl-al-Awwal) in the doctrine

on the origination of the world.

Some accidents are called by al«Juwayni
"external relations" or states (ekwin). 1They
assign a special position to the substance.z
These accidents are: HOVementjgarakah}, rest
(Sukfin), assembly (Ijtimi‘), separation (Iftirdq),
and touch (mumdssah), 5

Al=Juwayni explains that the external
relation (al-Kawm),is verbal noun of (kin)
(Yak(m) which means "to be". He says that the
Arabs used to say: (Zayd K3n) was in the houae,lb
to affirm that he was in that place. Then he
says "He was (k3n) with him" this is to affirm that

1. The problem of "external relations" (Akwin)
with the problem of "colours" (gﬂwﬁn are
of great importance too, for the theologians
preceding al-Juwayni (See McCarthy, Theology
of al-Ash‘aril , pp. xxix, 120.
Taft82z4nl. tp. Elder, 33 Bagilléni,
Tanhid (ed., McCarthy), 97 .

% ijwﬁx d\ﬂ;.-ﬁ_}.ﬁ}umw_,\ujb L_-\ji

Sh&m, vol., 1, folio 2.0
Irsh, (Luciani) p. 10
In Lum, he does not mention any definition
for (al-kawn) see p, 3 X

3« Shém, vol, folio 281
Irsi, (Luciani) pe 10

4. Shim, vol, 1, folio 281
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he was in the place indicated. If they say that
he was not, this means that they deny that he was
there, but do not deny his exietence.l

Al=Juwaynl , by this linguistic argument,
Justifies the term (Kewn) which was used by the Arabs
to assign a place to somebody. He uses it in its
ordinary meaning, his technicel definition of "external
relation" being ""hat assigns a special position
to substance."

Al-Juwoyni agrees with sore of the Mutakallimirii
about the qualities of accidents. They cannot be
located, They are always found in substances,
and do not remain for more than one instant of
time, They are always changing, end one accident
cannot be in two substances, Opposite accidents
are not to be found in one space, that is, one
substance. Accidents occupy times, as hes been
mentioned in discussing substance. It is impossible
that two accidents exist at the same time, This
means that each action has its time. Al-Juwsynl
explains this by supposing e substance moving from
one direction to another. It moves continuously,
without stopping., According to al~Juwayni, it
cannot be accepted that the substance traverses
a distance without touching every part of it, or
being parallel to it. The accomplishment of the

movement cannot happen in no time. It is

1. Shdn, vol, 1, folio 281
2. al-Iji: al-lMawdgif, vol. 5, MggihﬁE,G,?,B.
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impossible also that two movements happen in one
instant of time. If this can happen, the substance
can jump from east to west in no-time. This leads
to the idea of leaping rejected by al—Juwaan.l
Al-Juwayni considers that the existence of the

(oL Bge. % -OQwwal)
accident is the first bas:l.a/for the doctrine of the

origination of the world., - .
; (o Rsl el “Thsnt-)

ITI. The second basis/ is the origination of accidents.

To confirm this, al-Juwayni, with (Ahl-al-Haqq) .

depénds on three points,

2) The impossibility of the non-existence of the
etemeJ;m%;c?a;izm?f it did not exist, it would
not have been eternal,

b) The impossibility of the existence of the
accident by itseif.

¢) The impossibility of the existence of an
accident through another accident.j

Al-Juwayni gives an example, He says "If it

is possible to conceive a substance at rest, then to

conceive it in movement, this movement is new

(T8r’ah) and the rest has disappeared." Thus rest

1., Shin, vol. 1, folio 287

2. See pe \2D

%, B8hém, vol. 1, folio 71
Irsh, pe 20 (Luciani) p. 12,
Lune pe 5x g«e footnote 1,1.
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is not eternal. Before going further, he
answers those who explain the successicn {rom
movenent to rest by affirming the idea of lalency
(kumin), They assert that accidents are not new
(fari’ah). They were latent. The movement, for
example, was latent in the substance. Then it
appears, and the rest becomes latent,

According to al=Juwayni, tihis is impossible,
because the rest, and the uovement are two contrary
accidents. They camnot be at the same tine in one
substance, If rest and movement were in the
substance and then appeared, tnis means that
movement has an accident, which is appearance,
and this is contrary to the qualities of accidents,

a) As to the three points on which the second
principle is based, al-Juwzyni, commenting on the
first point, says that the eternal never disappears,
and that this is immediate knowledge. Supposing
that the Eternal was nothirgness, who can then
bring Him into existence?

Nothingness is absclute non-existence.l It
is also immediately known, that the Eternal can

take away nothingneaa.2

1, Shé&m., wvol, 1, folio 24
Irsnen. 21 (Luciani) 12
2, S8him. vol. 1, folio 25
Trshe.ps 22, (Luciani) pp. 12, 13,
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If the eternal disappears, this means that
one of the conditions (Shurdt) of its existence
has disappeared, and this leads to nothingness,
which is absolute non-existence, and for which
there can be no Creator. Thus 1t is impossible
for the Eternal to be in nothingness.

b) As to the second point, wiich is the im-
possibility of the existence of the accident by
itself, al~Juwaynl says that the accident needs
a place, because it does not exist by itselfl,
but exists in another existent. It produces
in Fhi® existent the change noticed in it., It
never stays more than one instant in the sub-
stance, It is nct transferred from one sub-
stance to enother. It is the movement itself,
because if it is said that it is transfeired, it
will need another accident to move it, and it
becomes a place for the new accident, which is
not acceptable, each place being substance. Thus
the accident is never a place. It can never
exist by itedlf,

¢) The third pointl is the impossibility of the
existence of en accident through another accident.

Al=Juwayni already mentions that if an accident

1. Irsh. pe 22 (Luciani) p. 13
Sham, vol, 1, folio 87
Lum. pp 5 X
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exists in another accident, the latter becomes

a substance, becaws e the acceptance of accidents is
an essential quality of the substance ($ifah_
Nafsiyyah).

Now &f these three points are affirmed, this

helps to determine th&t what is not eternal is
originated.

III. The third basis or principle (al-Asl-ath -

Thalith) of al-Juwayni’s doctrine of the origination
of the world is the impossibility of separating
substance and accident from one another.l

This principle is to be deduced from the
essential quality given by el-Juwsynl to substance,
which is its acceptance of the accidents, It has
been previously stated thet this gquality gives a
real and concrete evistence to substance., It is
impossible for substance, without this wuality, to
be found in the external world, in other words, to
be erceived. The third principle affirms this
quality. Accidents are in substance, Fach of
them does not exist mors than one moment and never
exists with its contrary.

IV. The fourth prineiple (al-Agl-ar-R3bi‘) is

the impossibility of a chain of events without a

beginning,2 because the existents have a beginning,

1. Irsh, (Luciani) p. 13,14.
Ium, pe 5 x see footnote 2,2,
2, Irsh. pe 23 (Luciani) 14,15,
Sham, vol, 1, falio 97
Ium., ps 6 x see footnote 1,1.
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Al-Juwayni says that, if anyone believes
that there are events without a beginning, as
being in continuous creation, since eternity, such
as the movements in the firmamnent, each of these
movements has a completion. So each has an end.
If' each has an end, the next must have a beginning.
Thus there are no events without a beginning.

Al-Juwayni, by dividing the real existent into
substance and accident, and by giving the four
principles or bases tc his doctrine on the origin-
ation of the universe, presents to us two parts
of' the real existent; one ls stable, weikvisesgseishe:
the other does not last more than one moment,
But as the separation of these two parts is im-
possible, if one part is originated, the other
should also be so, and existents or things are
not eternal. They are originated.l

In this way, al-Juwayni vroves the origination

of the world according to the opinions of (Ahl-

al-Haqq),

1. Irsh, (Luciani) p.I¥
fum. pe 4 X
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Chapter 3.

The Origination of the Vorld
accordigg to
Al-Juwayni’'s own view

In this doctrine, al-Juwayni definés the
universe (al-‘ébg} as being "everything that
exists besides God."l This definition has becen
given by early Muslims (as-Salé€f) as alre.dy
mentioned.

It is known that according to al-Juwayni
existents are of two sorts: God and the universe.,
In this doctrine he does not divide the exisient
into substances and eccidents, According to
his views in t.is second doctrine, the universe

is composed of finite bodies, with various forms,

having accidents whic¢h are distinguishing character-

isties, such as colours, shape and other qualities.2

This is a realistic definition contraryj to

l. w. 13 "‘_ \_)\x) ‘\)“ (.5_5/'-*’_)_39—_940 \}k‘:—:\_,nb-*

This def'inition is given also by al-Juwayni in
his other works:
Shim, vol. 1, folio
erhc Pe
Lun, P
0f the early Muslim (as-Salef) see ps
2+ Aad. Pe :ul- ot
e qu\@uw% AL Y5052 o\aws! ;,«\_x\);
e 2\ Lot 3 S Vo bt SICs o ALY
< 2 5 a0 U s WL '.Qig\;ﬁa
3s If al-Juwayni sives views in his work™ Aqd.
which are different irom tle, ones given by him
in his other works, this does not mean that he

denies the latter or turns fully on many questions,
as has been stated by Klopfer. (Sce Aqd, 'German

Feavslation], ps 25. See also s

p.P,H‘f-IJZO
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that given by him and (Ahl-al-Haqq) in the
1

first

doctrine, which has been entitled
"The origination of the world according to

Ahl-al-Haqq) as expodnded by al-Juwayni."

The word accident used by him in this second
doctrine does not have a special technical semse,
as in the first one. He uses it here in its
ordinary meaning of what is conceived by the senses,
Knowledge acquired by the senses is necessm'y? as
has been previously explained.

Al=Juwayni then tries to ascertain their
variability, and from this deduces the meaning of the
possibility of things, He finds that things have
unstable characteristics, these characteristics
being perceptible by the senses or conceivable
by the mind. One can perceive the sequence of
the !A‘r&ﬂ[ and can assert that things might alweys
be of another shape (Shikl) than they are, Thus
all existents are unstable. This leads to the
conclusion that they are possible. Al=Juwayni
sayss "It can be conceived by the reason that what
is at rest (Sukin) might be in movement, and what

is in movement might be at rest. What by chance

1., The first here does not mean the first given
by al=Juwayni, but the first expoinded in the
thesis, (see ps i95 ).

2. See p. p.1%k, i35
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is located in the highest position of the
atmosphere can possibly be in the lowest, and
what turns in a certain orbit can turn out of
it '

He concludes by such reasoning that things are
possibles If things are possible, they are not
necessary, and if they are not necessary, they are
not eternel, For him the universe, with the
existents it contains, is possible, and can assume
another shape and order than it has, Thus if
the universe is necessarily possible, it is impossible
for it to be eternal.2 Al-Juwaynl says that if
esistents are possible, so they need a Maker, for
variability and instebility of things cannot occur
by themselves., They are originated.

These are the two dootrines of al-Juwayni on
the origination of the universe, The first3 is

his doctrine according to (Ahl-al-Haqa); the second

his doctrine according to his own way cf thinking.

Al-Juwayn® then speaks about the relationship between

the liaker and his creatures, and the made of creation.

Lo Lo raiian DNy (A 2 4 4 L\ o\
A«P\.nj—\))_,.x.ﬁw t:} U“M\ﬁ{“;}»\wﬁdw
SAE-RERAAPTAVIE I SR SO AR CIF AR A"

2. Ibidp.’“) Yo K080 *—”-l*\}ﬁ__f_,a.\quj g oA\ \,Jg
3+ See footnote | , psj79 2y DV SRSt
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According to al=Im3m, God, as the Creator
of the World, has known of the existence of the
world since eternity, This lkmowledge is eternal,
like his other attributes. Al-Juwaynl shows that
the lMaker is eternal, because if He was originated,
He would need a Maker, so He would not be necessary
and this is contrary to what He is, He is necessary
and is the Maker and Creator of all the originated
existents.

God brings aebout in the world His will and His
choice, because according to gl-Juwayni God is
‘Eurid, Mukbtdr), If God could not exercise His
will, and his power of choice, He would not have
been able to create the universe in this particular
place in the void of space, and in that time.l
He says that the determinable principle (al-Fadjib)
which carnot choose cannot deternine one thing
rather than another., This idea is explained by
the following example: "If there is a medicine,
having the characteristic of attracting bile, it
will alwqys attract bile and all of it, It will
never attract some of it, and leave some, because
this medicine does not act eapriciously, but

according to its fixed proPerties.'2

R N e ad

Agd. p. 12
2. Ibid.
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As to the world, all spaces are similsr, and
all the instants of time are similar. The
Creator created it in a special space and time.
This proves His will; because if God was like the
medicine, which acts according to a fixed property,
without any choice, He would never be able to create
the world in this place rather than another,
and to determine it in this point of time rather
than another, Al-Juwayni shows that the determin-
ation of the world in a special space and time
leads to the fact that the Determinative Principle
(211 3ib al Mughagsig) has a will and acts
accofﬂing to His power of choice. Thus the

eternal Creator, God, created the universe,
according to His own will, at the point of time He
wanted, and in the way and shape he desired.

According to al-Juwayni, God always knew the
existence of the Universe. This means that God
knew the universe was going to exist. It has
already been sald that al-Juwayni, along with the
Ash®arites, thinks there is no causal relation
between God’s eternal knowledge of the existence of
the universe and the universe’s originated

existence, According to them, there is no
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relation of necessity between the universe and God
before iks creation.l The universe, according to
them, comes from absolute nothingness. Nothing
was there before the creation, absolutely nothing,
If the universe is eternal, it is only eternal as
known by God,

Once the Universe exists, there is a relation=-
ship between it and God, The creation, according
to them, is continuous. In other words, after the
creation of the universe, God does not leave His
creatures. All changes happen gcoording to His
will., Man’s power has its effects, according to
God’s will, Al-Juwayni calls it "the originated

power,." (al-Qudrah al-Hadithah), . All creatures

are the result of God’s will. They are tke proofs

of His existence. It is very important for al-

Juweyni and (Ahl-al-fagq) to assert thet God’s
power has & result (Magddr 1i Gudrat Allah). It has

been previously stated that their definition of the
"thing" (agh-Shay’) "What is existent” goes to
prove the existence of the power of God; because if
the things were not existents, in other words, if

they had no real existence in the external world,

1. See pep-i22,'23, 12
2, Irsh., (Luciani) p.®
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what would be the result of God’s power and will®
Ash~ShahrastdnI mentions that al-Juwayni’s
opinion abcut the originated power of man is similar
to the philosophers’ opinions. He thinks that ale
Juwayni states the result of this power of man as
being the existence (al Wuijldd) and that there is
& chain of causes up t0.L God.2 Ash-Shahrastini
does not give any of al-Juwayni’s quotations to
prove what he says of him., Al-Juwayni says that
there are results from man’s power, but that result is
not existence, Existence is the result of God’s
power.3
If al-Juwayni speaks ebout the relation
between the Creator and the creatcd, he also
speaks about this relation between God and the
two mental existents, substance and accident.
According 4o him, accident is originated. There=-
fore it is created. Substance, which can never

be sepurated from accident, is originated too.

Al-Juwayni says that the first accident, which is

l. See p. 151
2, Ash~Shahrastidnf: NihZyat al-Igdam, p. 78
30 See Poe 186
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to be found in substance is rest (84kdn)., But as
accidents never rgéin more than one instant of tine,
80 other accidents follow on in the substance, and
real things exist.

The sequence of accidents happens by the will
of God, which is oontinuous.l

These are the two doctrines of al-Juwayni on
the origination of the universe. Both lead to prove
the existence of an Eternal Maker of the Universe,
who acts according to His own wills, Before the
creation, there is no relation between Him and the
universe., Af'ter the creation, He governs the
universe, anfl is the author of each of its changes.

These two doctrines are completely different,
a8 has been previously stated. The difference
between them is fundamental., The first doctrine
is based on the division of the existent into sub-
stance and accident, the second is based on the idea
of the possibility of existents, which is immediate-
ly known without the division into substance and
accident.

Al-Juwayni follows the deductive method. His
doctrines must be examined to see whether he says
anything contrary to what he has already laid down

as definitions and principles,

l. See Pe F?é
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In the first dottrine, he defines the universe
as being of "substances and accidents", He defines
substance, saying that it is "every jirm" (Kullu
Jirm ). The accident sccording to him &s "a
happening which has no position and is to be found
in the space of a substance.,"; and the thing is "what
is existent,”

He first studies the thing, which is, according
tc him, g real existent, and asserts the power of
God,l from the fact that He creates things from
nothingness. He then divides this real existent
into two other existents, which are intellectual
or mental. One of these mental existents represents
what is unstable in the real existent. Tiis is the
accident (‘Arfd). The other represents what is
stable. This is the substance (al-Jawhar), But

he says that these two mental existents cannot be
separated from one another. Thus, if one, the
j‘ﬂragl, is continuously unstable, it is possible,
and the other mental existent (el-Jawhar),which is
inseparable from the (fArad) must be unstable or

possible too. What is possible is originated,

1, See p. /91
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The first objection to make to al-Juwayni is:
was it really necessary to divide the real existent
into two mental ones to prove that the universe is
originated?

It can be asserted that the qualities al-
Juwayni gives to the substance and accident seem to
be coherent, and realise the aim of his research,
which is to prove the origination of the world,

[He described substance as being space, It
differs from accident, It is indivisible., It has
no shape (Shikl), All substances are similar

(mutajinissh), They are at rest, and impenetrable

by each other,
Being space, and having no shape, it can be

asserted thet substance is extension (al-Imtid3d).

These two qualities are stated by al=Juwaynl to give
the idea that substance is an abstract. Then its
indivisibility is said by al=Juwayni to prove the
existence of the power of God; because if the
existent is infinitely divided, it is impossible

to start the creation of existents while the division
of the particles of the existents is infinite. This
quality of substance leads directly to thé aim of
al-Juwaynil, which is to prove the origination of the
world. The similarity of substances also proves this

because the indivisible parts are similar. The
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differénce between things is caused by accidents,
which do not last more than one instant., The
change is due to God’s will and power. Impenetrability
is also a quality which proves the power of God; be-
cause if the indivisible parts were peneirable, the
whole world could emergy {rom one atom, which is
contrary to the power of God.

Rest is a quality which, according to al-
Juwayni, distinguishes the substance from the
unstable accident, and he supposes it to be the
stable, intellectual existent,

All these qualities combine with each other to
glve a clear and detailed idea of substance.

Having no place, not staying more than one instant,
never existing in two substances - all these qualities
make the accident quite unstable, This affirms the
idea of the origination of accidents.

Therefore, it can be asserted that the different
qualities given by al-Juwayni to both substance and
accident are not contrary. They all assist in
leading to the demonstration of the origination of
the universe.)

But al=Juwayni is to be blamed for putting the
definition of the thing beside the two definitions
of substance and accident, =5 the basis of his first

doctrine.
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The demonstration of the origination of the
universe by dividing the real existent into two
intellectual ones = substance and accident -~ is
sufficient in itself and does not require the
definition of the thing, to prove the possibility
of the universe, In this dootrine, the possibility
of the universe is plainly proved by the qualities
of the accident, the substance, and the four
principles given by gﬂl—al:}iaggz and al-Juwayni.
The idea of the thing in the system of this
doctrine really has no place. It is extraneous.
The definition of the thing as given by (Ahl-al-
Hagq) leads to the proof of the power of God.

God is powerful when He creates things. Thus the
creation of things or existents is proved and the
world is originated.

This leads to the conclusion that al-Juwayni
with (Ahl-al-Haqq) had put two different systems
one beside the other. Each proves the origination

of existence, without the help oI the other.
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It can always be said that there is no contra=-
diction between the definition of the thing on one
hand, and the definition of substance and accidents
on the other; for the thing, being the existent, is
accepted as created by God. Thus it is originated,
and the origination is His attribute, and as the
attribute is an accident, therefore there is no contra-
diction between the definitionsgiven by the authors
of this doctrine. But this does not rule out what had
been said previously, that there is no real relation-
ship, or a sort of necessity, between the definition of
the thing and those of substance and accident, in the

system built by al-Juwayni with (Ahl-al-Hlaqq).

If there is any reason for putting them together,
perhaps al-Juwaynl with (Ahl-al-flaqq) wanted to lay
down a real and concrete basis, before giving an
intellectual basis to the doectrine., It should also
be borne in mind that, if al-Juwaynl, with (Ahl-ale
Haqq), had to build their doctrine on these three
definitions, it was because thess ueanings always had
been in the peocple’s mind, even before the Mu‘tazilites
and sunnites had to do with them, They were trying
by such means to take wmway every doubt about this
doctrine,

The other dootrine of al-Juwayni does not contain

any contradicition, and is not complicated.l He

1, Dr, Hemut Klopfer in his introduction to al ‘Acidah
__ an-Nigimiyyah, (Germen edition) mentions that this

work of al-Juwayni’s is really coherent. (See
Des Dogma Des Im3m al-Heramayn al-Djuweini, und
sein werk al- Agidat an-Nigdmivah, pe 25.
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goes easily from one point to another, He conceives
first the possibility of existents by direcet per-
ception, Then he asserts that continuous change in
existents needs a supervisor or a governor. Thus
there is a Creator, who is God. /-

Tiiis seccnd doctrine is easier than the first
one, and contains, as well as the first, a philo-
sophical thought, which is the distinction between

(necessity aml possibility in existence.’

This philosophicel idea is to be found in al=-
Fardbi’s books. He says: "There are two kinds of
existents, One of them, if its essence is considered,
is not necessary, and is called the possible. The
second, if its essencé is considered also, is necessary
and is called the Necessary Existent, If the possible
is supposed non-existent, this is not logically
absurds, But it needs a cause, If it happens, it
happens as a result of something. Possibilities
should never have an infinite chain of causes, They
should never happen regularly (Bi-d-Dawr). They
should always need a necessary Existent, which is the
First Existent,

As to the Necessary Existent, it is absolutely
absurd to suppose that it is non-existent. It has
no cause. It never happens as a result of something
other than itself, It is the first cause of all

things. 1Its existence should be previous to all



(295)

other existents. It is the most perfect of all
existerts, and ebove causea.'l

Tbn-SInd’ also defines the Nefsesary end the
possible. He says that the necessary does not
need a cause; the possible needs & cause.2 s

The idea of necessary end possible existents
is in both doctrines of al-Juwayni, as has been
mentioned., It is important to notice that, if
the idea of necessary and possible isg in both
doctrines and if the definition of the world used
in the second deetrine is put by el-Juwaynl beside
the one which divides the concrete existent into
substance and accidents, and which is used in his
doctrine according to the views of(Ahl-al-Ha \? it

tossenbed vew -

can be saidd/that he got the idea of his own dootrine

expoinded in al-Ac3dah an-Nizdmiyyah since the be-

ginning of his career as a theologiane His study

of (Ahl-al-Hagq)’s views was firstly done by him

because, as hes been previously shmm;l" many people
were perplexed., He had to show them first which way
to follow, his mein task being the appeasement of

souls,

le al-FAr3bT: ‘Uylm-al-¥asi’il: Layben, 1895, p. 57.
2, Tbn-Sind’: Ash~Shifi": Tahrén edition: al-Magdlah
al-Ul%-al- Fagl al-Khamiss £1 ad-dalflah ‘AlE
al-Mawjdd wa-ash-Shay' wa Ags8mihimZ, p., 291
and ff. See Chapter VI, p. 299.
KitZb en-Najait, Cairo, first edition 1331 A.H., p.366.
It is to be noticed that al-FAr&bi’s words are
mentioned in this page and p. 383 and ff.
3. _Shém, vol, 1, folio 40
Irshy pe /¥  (Luciani) peid
Lum, pse 2% -3 b p.o129.
L. See p.p.26,1%, 27
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An interesting explanation of the universe can
be deduced from el«fuwayni’s views about substance,

Al-Juwayni himself does not seem, as a theologian,
to be interested in giving an explanation of the
universe in itself, His views about substance and
accident are aimed oniy at supplying a coherent and
clear system of proof for the origination of the |
universe, But soue of his words reveal that
he has the idea of what his views could lead to:
it is when he giwes an example to explain the-
changeable existents, saying that they can change
one into another, The explanation which can be
deduced from his views is the following:

The division of the real existent, mede by
him, into substance and accident is mental, It
can never be reslised in the concrete, because of
the impoussibility of separating substance from
accident. Thus substance and accident are two
nental elements of the real existent. As the
substance is space, its reality is extension. This
extension is not real extension, but an intellectual
one, like geometrical extension,

Another idea springs from the impenetrability
of substances; that is, there is no void (IHal2’)
in the universe, because substances are one beside

the other. The world is compact (Mald')., Al-Juwayni
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says: "Every space can be thought of as being
occupied by a aubstance.”l; and "There is not other
meaning for the contiguity of two substances than
that it is impossible to place a third substance
between them," € If there is no void {Xhal%’) ,
space is continuous extension, which cannot be
smallier than it is, because of the impenetrability
of substances. But as substances are the in-
divisible parts, thus the continuous extension is
to be considered as being formed of atoms, these
intellectual parts, without form, impenetrable,
similar end different from accidents,

If al-Juweyni does not consider the separation
of substance from accident as impossible, the
explanation of the universe could be metaphysical.
But as he returns quickly {'rom the intellectual field
to concrete existence, it can be said that the mental
extension, which is the reality of substance,
when it is separated from accident, is also the
reality of substance linked with accident, 1In
other words, it is the reality of things, which al=-
Juwaynl presenis as concrete bodies, with defined
end different forms, always changing. The atoms
get more real existence. As they are similar, the

existents are similar in essence, The differentiation

1. Sh3m, vol, 1, folio 336 i _ ’
‘ R S\ PR B IR SR PPN (R A

2. Ibid, \::’W\ I Lo \pe-\ o L-Jffb);‘,\ S AT b e
. 5 AN . s b Vst s v
N . BN\ R ol S
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of creatures is due to accidents., Al-Juweyni
gives an example to explain this idea, He says
that air is not different from fire in substance,
The difference between them is due to accidenta.l
Air can have the attridbutes of fire. It can be
heated so that it becomes as hot as fire, It
cen also have the colour of f‘ire.2 Every existent
can change into another existent, if it happens
that it gets the same accidents. Stones can be
transformed into 11quids.5

This explanation of the universe is really
interesting. It resembles the modern scientific
idea of the universe.

The second doctrine of al-Juwsyni on the origin =
ation of the universe does not contain any explanation
of existents, In this doctrine he considers the
existents in the external world without giving any
mental basis to the doctrine.

But al-Juweyni does not really intend to give
an explanation of the universe., Yet he gives a
method for it, to rcalise the study of the world’s
phenomena, <The method to be followed is the

induction (el-Istiqri’), as has been previously

stated,

1. Shin, vol. 1, folio 47 “ p\ J,,g\;z,-j@\é} e\,

2. xbldo LJ_; \}‘{}k \_)\“)3 J\Ju"” m‘ _)M.a .,_)\ _,\_.x,._s\j
\A_)\\,.:.)Q)_.)‘)J—w—) Oﬁ’PWJQ y_u\_‘,)\_)\_‘y\
S ¥ s e \%«L}z‘p
3. Ibid, folio 48, \_}\ C,.) o sl s JJ;‘PJ\\):;\A:'-\J
" N P R A PN BRNE
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According to al=Juwayni, man can study the
universe as & theologian and follow the deductive
method, That is what al-Juwayni has really done.
Han can also study the universe as a scientist and
have another method, [n the inductive method,

he gives the main place to experience (at-Tajribah),

Definitions are not the basic principle of this
nethod. He affirms to those who study the
universe in this wey, that if they meet a diff'iculty
this does not mean that this difficulty will always
stand there, without any solution. What cannot

be known now, will be discovered later, when man
finds the proper method to epply. There is also

a sort of internal preparation in the man himself

(Tahoggra’ an-Nafs) to know better the secrets of

nature, Al-Juwayni believes thet man’s mind, and

his "self" play a great role in the study of nature,
This idea resembles the outlcok of modern

scientists, who base their researches both on

external observation and personal experience,



Conclusion to Part II
Comparison between al-Juwayni
and two of his predecessors,

a1-Biydl14nt and al-BaghdZdl
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Conclusion to Part IT

Comparison between al-Juwaynl end twe of
his predecessors, al-Bagillani and al-

Baghdsdl

After expoinding al-Juwayni’s views about

knowledge and the origination of the world, a
comparison will be made of these views with those
of two of his predecessors: firstly, el Imim

£b8 Bakr Mupannad ibn ap-Tayyib ibn al-BEqillani
(d. 402 A.H,, 1011 A.D.); and secondly, al-Imim
Abd Mangir ‘Abd a21-Q8dir ibn Tahir at-Tamimi
al-Baghd2di (d. 429 A.H., 1037 A.D.) The
comparison is to show how far al-Juwayni was
successful in presenting Ahl-al-Haqq’s opinions

in a better and a neater way. The comparison will

be based on what is contained in Kitdb at-Tamhid

£1 ar-Radd ‘Al3 el-Mulbidsh al-tu‘attilah wa-le

Qardmitah, wo-l-Khawiri}, we-l=lfu‘tazilah, by

al=B8qill3ni about knowledge and the origination

of the world, on what was said about these two
problems in al-Baghdfdi’s book entitled Usul ad-Din,
and on the result of the studies concerning the
doctrines of al-Juway:l of knowled:e and origin-
ation.

It is to be noticed th:t these three sources
are not equal, because two of them are based on one
book of each of the authors al-Bigillfni and ale
Baghdddl, the third on the result of the most

important books of al-Juwaynl. So the fact tht the
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books of al-Béqillini and al-Baghdidi misht not
express their views clearly enough should elways
be kept in mind,

In at-Tamiiid, al-Biqillanl expounds his views
about knowledge and origination in a flew short
sections (Abwlb), He speaks sbout (al-‘Ilim)
and its reality, the divisions of the sciences, the
sources of knowledge and argumentation QIstidlél!.
What is known (al Ma‘ldm) is studied with regard
to the existent (al-Mawjdd). That is how he
introduces the study of the origination of the
world, which he treats in a few other sections.

In these sections he treats some of the main
points of these two problems and leaves the othess,
He defines first of all (al-‘Ilm) which is
"the knowledge of what is known (al-Ma‘lim), as it

is."l

He shows the importance of this definition,
saying that it ingltudes the existent amd the none-
existent, becaure according to him the non-existent
(al-Ma‘clim) is known as well as the existent.

This is asserted clearly by al-Juwayni too,
and is the basis of one of his criticisms of
the Mu‘tazilites.

As to the sources of knowledge, al~-Bfqgill&ni

1, Tams pe 9 POV TR CIRR Ue S
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mentions six sources.l Five of these are the five
senses, the sixth is the source of all other kinds
of knowledge produced in the self,2 such asi

2) The knowledge which man has of his own existence,
his feeling of health, pleasure, pain, sadness,
happiness, power and impotence, etc,

b) The knowledge of what the man wants to do,

and to whom he wants to speak,

@) The knowledge that bodies, when they are existent,

must be either gathered together (?mitami‘ah), in

contact, or separated from esuch other.

d) The inowledge of the fact that information re-
ceived is true or not true, and other facts, which
must be in accordance with one of the two divisions,
affirmation and negation.

e) The knowledge of the shyness.of the shy, the

fear of the frightened.

f) The knowledge produced by (al-Ebabar al Mutewitar).

The last two kinds cf knowledge differ from
3 pvesuppos<
the others™ by the fact that they papmiss the
existence of the senses, <The others, according to

him, do not rely on the senses,

1. Tam, pa 9
2, Ibid. pe 10
3- Ibid, Ps B 5 §
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Al-Baqillami, by this classifiication of the
sources of knowledge, gives great importance to
the senses. Nevertheless, his arguments given
later about the origination of accidents are
based mainly on mental necessary knowledge,
rather than the knowledge coming from the aenses.l

It should also be hoted that by putting all
the kinds of knowledge, other than those coming
from the senses, in one category, or division, he
proves that he does not distinguish between what
comes from the self (an-Nafs), and what has for
source the mind !ai-“Agl!,such as the knowledge of
affirmation and negation,

Ti:is canfusion between the different kinds
of sources is also noticed when he asserts that the
last two divisions have the senses for source as
well as the self, He should have put these two
in a special category. ®he happening of (al-
EKhabar al-Mutawitar) by an unusual act of God is
another important reason for putting this kind
of knowledge in a special category.

Al-Juwayni, in giving three clear sources of
knowledge - the mind, the senses, and the self =
distinguishes better than al-Biqilléni between the
diff'erent sources of knowledge. He is more sure

of what he says about (al-khabar al-Mutawdtar),

Yet it can be said that the idea of affirmation

and negation expressed in this book of al-Bigillé&nl

1. Tanm. PP. 1.8’ 19’ 20,
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might have inspired al-Juwayni in his argument
about mental knowledge, the transition between
affirmation and negation.
As to the degrees of originated knowledge,
(al-‘Iim al-Mubdaih) al-BEqilléni mentions two

necessary (‘Ilm Darlirah) and reflective, which he
calls (‘Ilm Istid131 wa Nagar), 1 At tuis point al-

B3qilldn?’s inconsistent way of expressing himself
must be sthessed. After mentioning two degrees

or two divisions of knowledge, he speaks in the same
paragraph about three kinds of knowledge, the

second being introduced by him as the knowledge

which comes from speculation and argumentation.z

A little further on he considers this same knowledge
as one kind of knowledge, saying (M-—Diﬂ:-al—ﬂ@ar)g 3

His views about the meaning of necessary knowledge b
glve a clear idea of it, which is in perfect accord-
ance with what al-Juwaynl says about this degree of
knowledge. It can even be said that what al=-
B2qilldni says about it is simpler to understand
than al-Juwayni’s assertions.

A1-B2qillani’s views on reflective knowledge
are too summary. He just mentions that it comes
after necessary knowledge and requires contemplation
or speculation. He calls it later a._cquired know=

ledge Ska.sbiz. as being the result of the origine-
ated power of man (al-Qudrah al-Hadithipah), This

1, Tame p. 7
2. Ibid.

3. Ibid, Pe 8
L. Ibid. v. 7
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is elso whoet al=Juwaynl means by Skasbi!.l

Al-Biqill&ni does not explain how speculation, the
difficulties of speculation, and the criteria of
true knowledge happen.

All these points are discussed in detail by al-
Juwayni, a8 has been shown.2 But if 2l-Bdqillini
neglects these points, or is unable to discover their
importance, he speaks about the arguments used in
acquiring speculative knowledge. There are six:

&) The argument based on the idea of affirmation and
negation., 3
b) The argument based (.. the idea that what the thing
which is present ‘fI agg—ggégid[ has because of a
{(‘I1lah) , the thing which is absent (fI-1-Gha’ib)
must have alsg, if the same (‘Illah) is present.#

¢) The argument based on the idea of similerity:s if
5

e thing is right, its similar must be right too.
d) The argument based on the meaning of ot the
fire always gives the idea of heat.

e) The argument bascd on the belief in miracies.’

1, Tam, Pe 9

2. See Part II, Chapter 2,
3. Tﬁmz PRs 11’ i2,

L. Ibid. Pe 12

5¢ Ibid,

6o Ibide ©pos 12" 13,

7. Ibid, Poe 13.
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£) The argument based on what is known by "hearing"
as-Sam) sich as: the Qur’sn, the Sunnah, the con-

sensus and the (Qiyas Sher‘I), bascd on the principles

glven by Revelation.l

These are the arguments of al-BEgilidniI, He
does not distinguish between a mental argument
(Dalil ‘Aql%) and a traditional (Sam‘i) argument
as al-Juwayni does. The first of these six
arguments is the only one accepted by al-Juwayni
as mental argument. The two last are mentioned
by al-Juwayni as one, which he cells (Dalfl Sam‘i).

It is based on the bc’ief.in miracles. ?he other
argunents of al-B3gqilldni are rejected by al-Juwayni,
as what happens in the mind during speculation is,
according to al-Juwaynl, a transition between
affirmation and negation,

Al-B8gill&nl gives a definition of argument:
"It is the guide (al-Murshid)to the knowledge of
what is absent, from the senses, and to what is not
known necesaarily.2

This definition places the senses in a diff'erent
category from whal is necessary knowledge, and is
contrary to what al-Bigilléni asserts before.

Again al=B8gilldni does not seem to realise the

le Tame ps 13
2, Iblao
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importance and the value of his divisions, Al-
Juweyni gives a clearer and more valuable definition
of argument, which includes his two kinds of argusent,

the mental and the traditional (al-‘Aclf wa-s~-San‘i).

Al-Biqill&ni does not speak about the subjects
of knowledge as there is only one subject for hinm,
which is the study of the world from the theologian’s
viewpoint, He does not mention the possibility of
studying the world as a man of science, as al-Baghdidl
and al=Juweyni do, This comes from his narrow
outlook on knowledge in this book. Also he does
not speak about the aim of knowledge in theology.

As to the evidence of knowled ey, he does not speak
ebout ity but one can deduce it from his definition
of knowledge, by which he affirms the validity of
what is known .

As has been previously statc., Al-Bfgillini
does r;ot treat the orlgzlnation of the world as a
separa‘'e problem, What he says about "what is
known" (al-Ma‘ldm) end its two divisions, the existent
and the non-existent, is an lintroduction to the study
of the originated existent. The existent is, accord-
ing to him, eternal or ﬁriginated.l This is the
thing.z The originated existents are, according to
what he affirms in this book, classified into three

divisions: the corbined bogr(j;sm ¥u’allaf), substence

and accident, 3 Al=Juwayni follbws the same way

1, Tam, ps 16

2., Ibid, DPe 35
3. Ibido Pe 17
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of thinking in epeaking first of &ll about (al-
¥a‘ldn) ir his doctrine of knowledge, but he gives
the problem of origin:tion more impcrtance, as he
studies it in a svecial .art in all his works,
He also states that there are two kinds of (Ma‘ldm):
an existent and a non-existent. He speaks of the
kinds of existents: the eternal and originated.
Al=Juwayni differs from a2l-Bigilldmi in putting the
originated existent into two divisions: substance
and accident, This has its importance, because
al=-Juwayni, in putting aside th: combined body,
gives a clear ides . the two divisions of the
existent, each of them being Jjust an idea, a
supposition, when separated from each other,

For the secker eftexr theological knowledge,
al=B3qilldni does not explain clearly enough whether
he means a real division or a mental division of
tl}e originated existent. As he presenisithis
idea, it is the originated existents (inl the:
plural) which are divided into three categories ~ the
combined bogly, the substance and the accident., This
presentation gives the impression that substance
and accldent, being divisions of existents as

bodies are, are of the same value, or on the same
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level as bodies. They would be all different
kinds rather than different divisions or categories of
existents, whiéh is not in accordance with the
definition of substance and accident given by aim,
as will be whown later.

 Here again al-Bigillini seens to be confused
about what all these divisions can mean, But he
seems to have realised that substance and accident are
mental, He does not speak in this book avout the
qualities of each, but their definitions show it,.
The definition of substance is "that which accepts
one accident from each genus of accidents.” % This
means that substance cannot be perceived without
accident; in cther words, it cannot exist in the
external world by itselfs Therefore it is mental,
The definition of accident, which is. "what does not
1&31‘.",2 shows that it is a mental existent also,
which is the reason why he uses the word "division"
rather than "kind", and why also he puts the body,
which Las a real emd concrete existence,beside
these two mental ones, to be in accordance with what
all his predecessors did., Al=-Juwaynl does the
same, but in a more clear and precise way, when he
puts the definition of the thing, which has a real
existence, beside the definition of accident and

substance as basis of the dooctrine of the origination

et R
1, Tans p. 17 J{p'ﬁ‘&\"*‘“’"ﬁfu‘jﬁifﬁ‘i{nv;

2, Ibid, p. 18 e
¥ "\5»_3\1_»_ amg_-iy‘yw‘,sé 5
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of the world. This is not really very successful,
because the definition of the thing has really no
place in the system built by al-Juwayni, as has
been shown. The same can be said of ithe defiiltion
of the body in al-B3gilliml’s doetrine, which has
now two defects, nanely that body is considered
as a division of the originated existents, and that
it is put beside the mental existents, as the basis
of the doetrine,

Al-Biqillini speaks about the tiing (ash-Shay’ §*
as one of the two divisions of the (Ma‘llim) without
showing its role in the doetrine of origination et
all. He does not mention that it is a real and
concrete existent, beside the two mental ones, substance
and accident. He also forgets that the "thing", by
its definition, and what this definition includes, is
an originated existent, and is sufficient by itself
to prove the origination of the world. All this has
been previously stated in discussing al-Juwayni’s
views about the thing.»z

Al-B8qillZni does not expound four principles
in his demonstration of the originstion of the world
as al-Juwayni does, He just speaks about the accident
and its in‘sx1;&.‘01'.‘[5.1:;9',3 which he proves by two verses
of the Qur’dn, mentioned also by al-Juwayni., "Ye intend
the chance gains of this world." * and "They said: This

is a cloud which is going to give us rain." > But

1. T3m= Pe %

2¢. See pop-191)192.
3. Tam: De 18
L. .Surat, 8y verse 67 = in Bell, verse 68 5.Q.XLVi/24 /23
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he gives mental proofs relying on the mind and the
self as sources rather than the senses,l as has
been mentioned previously, to prove the origination

of accidents (Ithbit Hudith al-A’r3d). He does not

mention the impossibility of substance and accident
being sepurated from each other. He does not speak
about the impossibility of a chain of events without
a beginning, All that he asserts to prove that the
existents are originated is that bodies do not come
before what is originated - the originated being the
accident. Tihus bodies are originated, His

proof that the bodies do not exist before the
originated existent, which is the accident,2 is that
it is known by immediate knowledge the¥ the bodies
cannot exist without being gathered together,
separated, or in contact with each other, He
mentions this at the begimning of his doctrine of
knowledge, as a kind of knowledge produced in the
self. It can be said that he has not enough order
in his ideas, and he does not realise the importance
of some of his assertions, such as: these accidents,
which he does not call (Akwin), and the importance
of which he does not show. Yet these three
accidents are the basis of his demonstration of the

origination of the world.

10 Tam. ppn 18-20.
2, Toids pe 22
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Al-Baghdddl expounds his views in his book,
Usiil ad-Din, with more detail than al-BigiliZni.
But he also freata soze points and leaves others.

His definition of knowledge is "an attribute
by which the alive becomes the knower”.l This
definition is not zppreciated by al-Juwaynl, who
follows the definition of al-Bdqilldni, as has been
stated, Al-Bighdidl does not show the importance
of this definition, as al-B3qill&ni does, He
Just presents it with others of his predecessors,
without any comment, He affirms later that it is:the
orie he prefers;-when he speaks about what ls ﬁnown
by mind, aud what ia known by soselation, 2

As sources for knowledge, he mentions two
sal—Badihah! and the senses ‘al—ﬂiss!.j According
to him, (Badfhah) is divided into two divisions:
affirmative immediate knowledge (‘Ilm Badihi fi-
1-Ithbdt) and negative immediate knowledge (‘Iim
BadIhi fi-l-Nafy).L The first is such as the

knowledge which man has of his own existence, the
feelings of pain, pleasure, hunger, thirst, the
feeling of heat, cold, sadness, happiness, etc.5
The second is our knowledge of the impossibility of

the absurd.6

1, Uﬁﬁla Pe 5
2, Tbide pe 25
5! Ibid. Poe 8
L. Ibid,
5. Ibid,
6. Ibid.



(213)

Al-Juwayni asseris three sources, as has been
mentioned: the mind, the senses, and the self.
Two of these sources, the mind and the self, awe
included, as can be noticed, in what al-Baghdidl
calls (Badfhah) because the knowledge of our existence,
and all these feelings of pleasure, pain, heat and
cold, etc. have, according to al-Juwayni, the self
for source., The impossibility of the absurd comes,
according to al-Juweyni, from what he calls the mind
(Badfhiyyat)., Therefore (Badfhl) has not the same
meaning for the two Imdms, Al-Juwayni gives it
a limited and precise meaning; al-Baghdddi assigns
to it more than one kind of knowledge. A curious
thing is that al-Bigilléni does not mention the mind
as a source of kuowledge, and al-BaghdZdi does not
realise that the self can be a source of knowledge,
They do nct clearly distinguish petween the
different sources of knowledge, as al-Juwaynl does,
It can be said that al=Juwaynl, in deing that, proves
that he has a very fine sense of diff'erentiation
and understanding, But if al-BaghdZ41 does not
distinguish between what is known by the self and
what is known by the mind, he is more sure of what
he says than al-Biqillini about the sources of
knowledge, He distinghishes sharply between what

he has to include in the affirmative immediate
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knowledge and the negative immediate kmowledge.
Ai-B3qiliZni in his book gives all kinds of
feelings and conceptions in one division without
any orﬁer.l Another advantage in what al-Baghdddi
says about sources of knowledge can be found in his
clear division between aff'irmative and negative,
which can be considered as being the source of
the idea of "transition between affirmation and
negation" presented by al-Juwaynf s&s his only
proces: of nmental knowledge.

As to the degrees of knowledge, al-Baghdidl gives
two: necessary knowledge (‘Ilm Dardril) end acquired
knowledge (‘Ilm Muktassh).® He asserts that the
difference between these two degrees is caused by
the power of the knower in getting his acquired
knowledge and his power in argumentation.s
He then asserts that necessary knowledge happens
without argumentation or reflection, and it is
not in the power of the kncwer to produce it .1"
The acquired or reflective knowledge includes two
kinds of knowledge: mental (‘Acli) and revelative
(Shar‘I). Both happen by speculation or reflection.
Some of this acquired knowled. e can be clearer

(*4j18) than o‘bhars.5 He also declares that

1, Tan, PPs 10,11-
2, Tplll, p. 8

3. Ibid,

L. Ibid.

50 Tbid. P 9
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speculative or reflective knowledge might be necessary
by God’s will and could hapren as an unusual thing.
So it is possiblc.l He does not give any explan-
ation gbout the operation of speculation, the
difficulties which the lmower can meet during this
operation, the arguments used, the evidence of this
speculative knowledge, and the criteria for its
truth, That is why one can have doubts about his
meaning of "clearer" (Aj13), if he means that sone
kinda of speculative knowledge are easier to
acquire than others, or that specuvietive knewledge
acquired is not alway: in the same degree of clear-
ness in the mind., This leads to a doubt about the
evidence of acqulired knowledge, and whether acquired
knowledge, cnce it has occurred, is necessary,
like immediats knowledge, as has been asserted by
al=Juwayni.

This point really needed more attention from
al-Baghdidl. It can be said that he means by
(A312) that the speculative process is clearcr: he
is not referring to the certainty of the result.
This comes first of all from the fact that, as a
theologian, the evidence of knowledge 1s really
important for his results, which must be self-
evident. Secondly, his statement that speculative

knowledge can, in an unusual case, be neoesaa:yz

1o Ugll. po 15,5 <35 302\ b a8 gaf S1 D20 0£.005 de o,

_)‘;.L',.“\?_J =N wd;m),ﬂh}y(M‘wfaleLr y)\;,._)'c
Ju;,‘}olj\’{,»ﬁ_j\..aigg;b‘ \_)h,l,c-u\"&-——ﬂg,\:b 2. ¥3ls D s e Al k_\;;_:..l,\_
2. Ibid. Vs
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gives the impression that he has the idea of the
necessity of this knowledge., Thirdly, a close
examination of his views can be helpful in
clarifyying this statement, Vhen he Civides
originated knowledge into necessary and acquired
knowledge, he says that the difference betwecn them
is in the power of the knower in having then,
This means that what makes the difference is the
power of man, This does not deny that acquired
knowledge happens in the mind and by the nind,
Therefore it can be necessary like immediate know=
ledge. This is what can be said about al-Baghdidl’s
views concorning the degrees of lmowledge, but
his meanings here are uncertain,

Al=JuwaynI’s views are much cleaver and more
detailed., They do not rely on any unnatural or
unusual act of God. They rely more on reasoning
and usuai facts, This males al-Juwayni more
intellectual., But stlll it can be said that he
got many of his ldess from his predecessors, one
of whom was al-Baghdddl,

Another point about which al-Baghdddl appears
perplexed is in what he calls (al-ihabar al-lutawdtar),

He considers it as a source of knowledge.l He

asserts that what is known by this source is as
necessary as what is known by the senaes.2 This

makes his sources three, and he only mentlons two,.

1, Ugll. p. 12
2- Ibidi
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He adds that the proof of its necessity * is that
nobody can doubt it.

What is to be said to al-Baghdill is: this proof
of which he speaks, is it mental or traditional, "by
hearing" (Sem‘1)? Or does he want to say that this
knowledge is just self-evident? If it is self-evident
and is like the immediste knowledge of the senses,
why do some people doubt it?

The an%gr is that, if the knowledge which comes by
the (Ehabar a22-Mutawitar) seems to be necessary, it is
because people believe in it, Its evidence comes
from the heart, not frc. the mind, That is what
al-Juweyni asserts when he puts as a basic principle
to all that is known by hesring (as-San‘) the belief
in the directer !al-ﬂurghidz.z This belief resembles
a sort of intuition., What is known by hesring

becomes a proof for him (ad-Dalfl as-San‘i), because

it becomes self-evident, It is a proof beside his
mental proofs These two proofs are the ones used

by el-Juwayni in "What is known by hearing ané wind
together.” Al-Juwaynl was very wise to put this

sort of knowledge based on (as-Sem‘ivvit) in a

special division, apart from what is known by mind
alone, or hearing alone.,
In a way, this idea came to him from al-Bgghdddl,

the latter having said, when he was speaking about

1. Uﬁﬁl. Pe 12
2., See pe i43



(218)

the subjects of knowledge, that he rather adds
(agh-Shar‘) to speculative knowledge, because
(Shar®) is based on the evidence of prophecy, and
the evidence cof prophecy comes by speculation.l
Here again al-BaghdZdi seems to be unsure about what
he asserts; at one time (agh-Shar’) is necessary;
another time it is speculative,

As to the subjects of knowledge, he mentions
four: what iz known by speculation; what is lknown
by experience and custom; what is known by Revelation;
and what is known by inspiration.2

The first division includes: the origination
of the world, the eternity of its Maker, His one-ness,
His sttributes, His justice, His wisdom, the
evidence of the prophecy of His missionary by
miracles.3 These points arc the subject of what
is known by the mind. He does not include in this
division any speculative knowled:e other than the
religious kind. What is known by experience is like
medical sciences and the dif'ferent crafts. VWhat
is known by (sgb-Shar®),as mentioned by hin in that
place, is the sinful act (Harim), the virtuous
act _HalZl), the uﬁbecomingtact {Makr@h), eand the
morally indifferent act (Manddb). “hen he adds,
as has been mentionsd, the (Shar‘) to what is known
by speculation. That is what al-Juwayni calls

"What is known by mind and hearing". What is lmown

l. U s DPe 1}\\«’050
2, 1bid. p. 4
5+ Ibid.
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by inspiration is,for example, poetry. The
ability to write roetry is an uncomnon attribute,
and is &« special gift from God, This is not
mentioned by sl-Juwayni, but it must have for source
the self.

As to the method followed by al-BaghdZdl in
these four subjects, nothing is said about it.

The method differs, according to the subjects,
but nothing is mention-d by him about this point,
Yet it can be deduced from his way of treating
the problem of the origination of the world that
in what is Imown by speculation, e follows the
deductive method. None cof the mental proofs are
mentioned by him. But he mentions the Qur’an,
the Sunush, the consensug, &nd the Qiyfs, as
proofs, which are traditional proofs,

For what is known by experience, nothing is
said by him about its method, IHe makes sowme
superficial obse.rvationsl about animals, insects,
ete,, which are now considered absolutely wrong,
Thet 1s a thing which is not found in al-Juwayni’s
views of the world’s phenomena. On the contrary, al=
Juwayni got the right idea about research, when he
declared th:t what cannot be known now can be kmown
later «hen tle proper way to find it will be dis-
uoverad.z Another of his ideas y reflected in

modern reseerch, is when he asserts that there is

1, Uﬁﬂl. PPe 581390
2. See peqq
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a sort of relationship between man and nature, which
interferes with the result of the researches,

Al-Beghdidl says gbout inspiration that this
sort of lknowledge is not acquired, therefore there
is no method Tor it. And here again al-Baghdidl
does not seem to be methodical in the exposition
of his ideas.

As to the 2im of ecch.of these subjects,
el-Baghdfdl speaks about only one, which is the
aim of what is called by him speculstive know=
ledge. This aim is that the rizht speculative
knowledze leads to *“2 consolidation of rcligiona}
The aim of what is known by experience can be deduced
from what he says about the creatures, It is the
knowledze of nature in itself, But he does not
assert it

His doctrine of the originction of the world
is based on definltions. He first defines the
world (01-‘Zlam) as "Sverthing other than God",2
Then he mentions that the world is of two I"inds
(21-‘Klam Naw‘8n), He does not, say two divisions.
This fact has its lmportance in al-Baghdfdl’s
doctrine, as will be shown., It makes clear from
the beginning the fact that al-BaghdZdl does not
want to divide the real existent into two other

existents, The méin question now is: What does

1, Ugll, pe 11
2, Ibia, Pe 33
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he say about these two kinds? Are they in perfect
accordance with the basic ideas of hiz dostrine, which
is not to divide the real existent into two other
existents? An examination of the definition of
each of {lhiese two kinds, the qualities of each, and
the principle of the origination of the world will
show whether or not al-Baghdddl maintained con-
sistency with his basic idea, and whether this basiec
idea was thz right one to have for his doctrine or
nots

The two kinds mentioned by him are: substances
and accidents, Heldoes not speak aboubt tiings
(ash-shey’) as al-Juwaynl and al-Biqillini do.
Tiis comes from the fact thsat al-Juwayni and al-
B3qilldng divide the real existent into two exist-
ents. Al-Be;hdddl does nots For him substances
and eccidents are only two kinds,

It has been previously sald that one of the
facts vhich might be a reason for al-Juwaynl to put
the thing beside the substance and accident was
the need to have a real and concrete basis to his
dootrine after dividinz the real existent into two

mental existents. Al-BaghdZdl does not need this
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basis, "the thing", becausze he does not divide
the real existent, but sees in it two kinds. He
defines substance as "every thing having a colour,”
and accldents as "the qualitigs which are in
substances.” e

His definition of substance presents the sub=-
stance as a real existent, because it Includes an
accident, which is colour. He choosesc colour as
the kind of accident to be menticned in the
definition of substance, because he asserts that
sight is the most important sense (el-ifdal),
The deduction is that colour is the most atiractive

of thet which is seen (al-Mar’ivvat).®

Al~Juwayni defines substance as being "space
or what occupies srace."  Space is an essential
quelity of substence. Al-Juwayni’s definition
presents substance as quite different from accident,
but both are wmental. The basic idea of al-Juwayni’a
doctrine is differcnt fro. al-Beghdsdl’s.
Al-Baghd€dl does not want to diwide the
real existent; hence his definition of substarcc.
The definition of accident presents it as a
meaning. It is "a qualit;"™, he says. This is
in accordance with what he wants to ascertain, which

is the "eal exi-tence of the substance,

1. U?ﬁlt Pe 33 ’ e — _—-:-'\JS (_}—.3 \5"-_(_’—“,.)"}\ );—‘-_;
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At this point it can bd said that what al-
Juwaynl tries to do {inally in developing the
qualities of substance and accident, is to restore
a real existence to the supposed mental substance.
Al-BaghdZfdl hes done this since the beginning. o If
al=Baghdfdi’s way of thinking is helpful in putting
aside the definition of the "thing", it is at a
disadvantage in keeping the idesa of a mental
existont, which is the accident, right to the end
of' the development of his ideas, There is one
mental existent and one concrete existent at the
beginning and we still Lave one mental and one real
at the end.

With al-Juwsyni, there are two mental existents
at the besi » which disa .pear completely into
one real existent after he Las developed his ideas,

L1~Baghdfdl Goes not study tne qualities of
substance snd accident in & special chapter, as
does al-Juwaynil, but he gpbaks sbout these gqualities
here and there, through the developument of the
fifteen questions (Mas’alah) of his second _Q»._..RQ
in wh'ch he treats the provlem of the origination
of the world.

Fer him substance is the indivisible part,

He does not call it atom, and he does not present it
as $imilor to the geumetrical point, ilo just

says thot it is the indivisible part. It might
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be & real and not an unreal indivisible part.
He proves its existence by sayirg that, if the
division was infinite, it would never be possible to
say that the mountain is bigzer than a grain of
¢orn, becauce what is infinite is never bigger
than another infiniteql

Another quality is that substances are similar
or of the same genus‘a He also describes bodles as
being simil:r.j This comes from the basic idéa of
his doctrine. Accidents cause all the differences
between bodies,

1-Jurayni also asserts that acclients cause
all the differences between existents, that is
why he gives acoidents an equal place with substance.
Both are, when thousht of in separation, of mental
existence. Linlied together, they form a real
existent, which is one, withoul Zivision,

The icdea of the similarity of substance or
bodies gives al-Baghdfdl the idea of how existents
cen change one into another; the solid becomes

b Al=-Juwayni,

liquid, and liquid becrmes vopour.
who asserts the same idea, must have got it from
him, But in al-Juwayni’s doctrine it has a better
place in the explanation of the universe, al~Juwayni
having stated that the world can be conceived in
another way than that of a theologian.
Another quality of substances is thet they do
5

not penetrate into one another,” but are beside cne

1, Usdl. p, 36
2. Ibic. Fo 35
30 Ibid- Pc y‘-
L Tbid, pe 55 5. Thid.o - ik
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another. This quality is also mentioned by sl-
Juwayrnl. He might have got it from al-Baghdfidl,
It asserts tliat there is no woid in the world,
Substances can also be eombined.l

These are the qualiti€§ of substance, as stated
by al-BaghdZdi, %hey do net differentiute
substance from bodiecs; accidents, on the other
hand are in a dilferent category from substances.

Accidents, according to al~Bgﬁ§d5di)are not
3

dividcd.z Each is a unit. T4t needs a place,

Accidents are not si.m.".lar,zF (Jins Malsus).,  Soue

of them include several accidents, for example,
the accident "colour" includes the accidents "red",
"blue", etcse ALccidents cannot be combined

(TorkIh) or be in contact wit: each other (Mumissah)

or be iransforred from one ploce to -another
;Intiq51‘5 or lust (12 Tabgﬁ}s or be repeated,7
which means thit they cannot last more than orne
instant of tine.a

These quzlitics are also mentioned by al=-
Juwayni., Al-Baghdfdl sveaks in detail ebout the
divisions or categories of accidents. He mentions

thirty ocategories. The first and important one is

1. Uﬁﬁ: ¢ D 58

2. Ibidt Pe 35

3. Ibid.

4. Ibid,

5. Ibids pps 38-56
6. ITbids pe 42

7' Ibidu PC !+5

8. Ibid,
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the accident called (Kawn[. The second is colour.
He does not give a definition of "external relations"
(Kawm) but one can sce that external relations for
him are what gives the substance a place, and that
they have the same meaning and importance as in
al=~Juwayni’s doctrine.

Al-Baghdddi does not expound the demonstration
of the origination of the world in four principles
as al=Juwaynl does in his works where he treats

this problem according to Ahl-al-Hagq’s views.

Yet three of these principles -~ the first three
mentioned by al-Juwayni - are treated by him in
separate questioi s, but not presented as prineiples,
He then states the origination of the world, then
speaks about the finitude of the world.

One can ask why he treats such a point aefter
the assertion of the origination of the world. Is
it to complete his wviews about the origination of
the world or just to treat some questions put by
the seeker after truth? It might have, in his
mind, a relation with the problem of the origination
of the world. But he does not know how to show
it clearly.

Those are the views of al-Bigilldni and al=-
Baghdddi about the two problems of knowledge and
origination, as expounded each in his book mentioned
gbove, in comparison with al-Juwayni’s views, as

presented in his most important books about theology.

¥ has been stated at the beginning of this
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comparison that the sources on which it is based
are unequal. It can be asserted now that this
fact was always taken into consideration, and that
the results of this comparison mizht be of sonme
value,

The first thing to assert after this comparison
is that the three Imims differ as to the degree of
precision and capacity of comprehension of the
meaning of substance, accident and thing.

Al-Baqillidnt deals with "the thing" to which
he does not give as much importance as it should
have. He deals with substance and accidents,
conceiving them as mental existents. That can
be deduced from their definition, but he does not
make his conception quite clear, when he puts them
on the samne level. with bodies as divisions of
the originated existents. His conception of
origination is based maknly on the origination of
accidents, which he develops clearly enough. He
does not seem to have realised the importance of the
other principles of the proof of origination.
These principles link together again the two
divisions of the existent and ;jrove that they have
a beginning in time., This is because he does not
realise the importance of accident and substance,

or the importance of the role they play in proving
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the origination of the world. His views about
knowledge are more mature although they are in-
complete,

Al-Baghdidi neglects some points in treating
the problem of lmowledge. But he seems to have
realised the importance of all its questions as
al=PEqill&ni does, because his doctrine of knowledge
does not contain any contradictory assertions.

His doctrine of the origination of the world is

in a way original, being based only on two
definitions -~ of accident and of substance. The
thing, which is one of the important definitions
used by Muslim theologians, as al-Juwaynl asserts,
is put aside by him, He may have realised that
its presence is unnecessary, and he was right.

But he did not show it. Three of the four
principles of the demonstration are well conceived
by him. The fourth is put aside, as if it is not
important.

Al-Juwayni, on the contrary, presents a
developed doctrine of.knowledge. His views about
origination prove that he understands perfectly
the importance of each def'inition of his predecessors.
He could give to each meaning used by them its own
value. What was not in accordance with the right

way he conceives, was refuted and rejected by him,



(229)

What was not represented in a right way was re-
organized by him, such as the sources of knowledge,
which were not well conceived either by al-Biqilléni
or by al-Baghdidl, The conception of substance
and accident is perfectly developed by al-Juwayni,
as well as his conception of the thing. The flour
principles,which can be considered as tke most
complete of all that has been said, are clearly
expounded. Al=Juwayni was not really successful
in putting the thing beside substance and accident
in one system, as has been said, Bat it can be
said that he realised this fact because his views
about +the thing do not interfeere at all in this
systenm of demonstration of the origination of the
world. It has been rather stated by him, as has
been said, to be a concrete basis to his assertions

about the twc mental existents.



PART IIX
Bddtdon of
IUMA' AL-ADTLIAR PE QAWAID
*AQA'ID AHL AS=SUNNAH

WA-L-JAMA®AH



(1)
PART III
Introddetidn
Ris3lat: Iuma® al-Adillsh 1 Cewa‘id ‘Aq3’id

Ahl as-Sunnsh wa-1-Jani‘sh is one of Al-Juwayni’s

workse This manuseript has been chosen, edited,
and an introduction is written to it;%'#c‘:mtaina
most of al-Juwayni’s theclogicsl opinions. It
naturally deals with his doetrine on the origination
of the world, which is the subject of this thesis,

Two coples of this manuseript have been used,
and a comnentary. As to the two copiles:
(a) The fipst is a manusoript in the Egyptian National
Library, in a collection No, 618, Hajami®., Tuie
collection contains twelve manuscripts 1 in 178 folios.

Risilat Luma' al-Adillah,.. begins at folio 117", up

t411 hall of the folio 122" (25 x 20 em), ™ch folio
has 31 lines, ©Each line has 12 words, The hand-
writing is (Naskh).

It is quite possible that this collection had
all been written by the same man, because the hand-

writing is the same. The nawe of the writer is:

l. The twelve manuscripts are: 1 Ma“4lim I Ugll
ad-Din, Lil-Imim Fakhr ad-Din, ar-RBzl. 1t is
missing, Only its title is there. 2) Al=AghlkZfl

al-Arba‘ah 1 al Mantiq, 3) Qoewd®id al S rib,
L) Al—=Aq a""ia""a,"i-a'ra‘saiip' rehe 5) Melbamat al-l reb,
6) el-lolhatal, 7' Unntdbed ez-Zamelnehard,
8) Al-luma’-1i Indf al-Haramayne Al-Huddd,

:mg nas al-hawjddits 11) HManizil al=jamar and
12 &harﬁ ﬁ—'ﬂqg’id. al-lNasafivyah, The collection
containsg meny additional notes, It seens to be
that its writer wanted to fill the empty pluces, (~

The handwriting of these additional notes is not fhe

the ori 1 writcr of the collection, Sone
t?.glea are %‘ril.%i;en by enother writer different

from the original, as in the case of al-luma®,




(11)
Muhemmad ibn Sulaymin ibn Ylsuf agh Lmhﬁf‘i i. The
_Ia:-_‘m__'_ in this colliection has no date. It ends
by the pawe of the writer only.r But other two
RisAlo}s in the linjul‘sh are dated: tlo first is

AlefAofdch an-Nesefiyvoh, the second its comuentary,

Tae first, which is the fourth Ris2lat in the
Collection, ends at the besdnning of follo 26T with
the nave of the writer, who is the same a5 the writer
of al-Tuma® 3 and the da’e, which is the 17th of
Rajab, 508 A.le

The comuentary on the ‘AcZ’id an~lasafivrah,

which la ‘the last RisZloh in the collection, ends
by the dote which is the 11th of Dhl-1-11ijlah, Z09 AJH,

Ris%lat Ttume® 2l-Adi17oh is betwecn thece two

RFieAlohs., Thus 1t is more likely thet it had been
vritten botrecn these two dates, 508 A.l., 11V, A,D.
and 509 A.K., 1115 A0,

b) The seccnd is & photos H:: ;; c.:f ?:;{.,:;i?wﬁo fv'umm?’ o e F-’«msisakmm
ectually in Tubingen Library,, It was in Borlin Saabship liotheln -
Library belore the war. ts number in this last
library is 2073 (Ahlwardt’s Berlin Catalogue, Vole II,

Pe 441)e  Vith the assistance of the Genera! Librery

of Cairo University, this photostat copy was mwdc, the

E.ibrar:.r nurber in Coiro beirg 26393, This copy
%&1&?n%13 ﬁﬁﬁ’: .”’“j‘?,i‘*ié“’f,;“ c:i?

Zocine, fsnd bbiveer ff. 617 amef 62Y
ends at 63 5 The mm

WM by f1g e 1P 10r wand 1V,

1, See ps 46 x



(1i1)

The handwriting is (Naskh), It is dated. The
writer ended it on the 23rd of Rabl® al-Awwal,
547 AH,, 1152 A.D.l The name of the writer is
Tbn al-Farsj al-Ghuzzl,”

¢) The third copy is in the commentery, written
by Abd Kuhammad ‘Abd Al1Zh Sharaf ad-Din ibn Muhammad
ibn ‘A1% 21-Q&hirf, known as at-Tilmisani, It is

entitled: Sharh Tuma‘ a1-Adillsh £1 at-Toavhid,

There are two copies of this commentary:

1) The first was written in S04 A.H., 1,02 A.D,
.It is to be found in Apmad ath Th2lith Pkl
Noe. 9869, A phetostat of thig copy is in the Institute
of the Revival of Ancient Mamuscrints of the States of
the Arzb League, -under the number 12,0 f,

2) The second, 2 microfilm copy, which is to be
found in the Eskcrizl Librery, in Spain, under no,
1606, The microfilm used belongs to Dr. Muhammad
‘Abd 21-}8GT 2bf Rfdak., This co;y is better than
the other, becaure the text of the luma‘® is generally
clearly presanted in red ink. Some places are not
clear, such as: from folio 2, col. X, till half of
folic 3, col. II, the folio 5, col. I, when the author

is speaking shout the eccident (el-‘Arad) and its
itness gﬁuwizzgh!, and in folio 45, ccls II, in ch, "God

l. See pe k5 x
2, See pe 1 x



(iv)

is superior to the acceptance of a.écidents.“ All
these points are pointed out in the edition. This
co;y corntains 132 folios, each wilth two coluuns,
The writing is SN!.‘LS}:;}..}
Tiese are the three covies used in establishing the

text of Risdlet ai-Luma’, As tie first copy belongs

to the Egyptien National Librery in Cairo, the letter
Q 1s used as the abbreviation, The second copy got
B, because it is in Berlin Library. The third got

the letters Sh as it is a (Lharp),




The style in Q differs completely in some
places from the style in B and Sh, in which
diff'erences are only in words or some short sentences,
The complete Win § is especially noticeg&&’/
in the texts dealing with the origination of the
world.l This is not in the opinions, but in
al-Juwayni’s way of expressing himself, Thus
it can be said thal, in some places, there are
two styles = @ style and B end Sh. style, which
are exposed both, one beside the other, in the

edited cory, end all adciitionel words in brackets.

The comparison between B and Q (the copy Sh.,
- v

a8 1t is a commentary, is put aside for g wmhile)
leads to the fact tlhot the handwriting in B
is betier than in Q. This last cosy also con-
tains many spelling errors, which have been
corrected, somctines with no reflerence in the
foctnotes.

Sore gsranmmatical mistakes are also *\.éw be
found in ¢. Neverthelesc, in spite of 2ll thece

imperfections, 3 1s tc be ;rcferred to B, because

1. See ppe 3 ¥ - 6 x



(vi)
it is the earliest, being written, as has been
mentioned, between the two years 508 A.H., 1114 A.D.
and 509 AJHe, 1115 A.D., and B in the year
547 A.He, 1152 A.D,

It is vexry important to point out that
differences are in the style, as has been nentioned
before., Occasionally these difif'erences have been
expounded in more than one footnote, referring
to one passage in accordance with the ideas,
which are the same in beth styles, but expressed
in different ways. Only one sentence contains
a different idea or statement. It is wien al=-
Juwayni speaks about the prophet’s successors.

In Q the sentence is: "The Prophet did not
mentdon his successor,” 2 In B it is: "The

Prophet 4id not mention ‘Alf as iis successor.”

This 48 very important,s It is to be ex-
plained as follows: The copy B containing the
name of ‘A1%, as not being the successor of the
Prophet, has been produced after the Shi‘at were
gmey from the government, when the

sumites got the upper khnd, under the

1. Seep.lﬂxr
2¢ See pe 42 x
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reign of Alp-Arslin. The other copy, Q, was earlier
produced under the Buwayhides, This fact explains
the difference of style between the two copies, as
each of them had been written in a different period
of time during al-Juwayni’s life, It is very likely
that Q had been written Guring the second phase of
his life, when he was teaching in his father’s
school before he left Naysdblr, At that time he was
Just starting his career as a teacher, That is why
the stule in Q is more pedantic. The spelling and
gra matical errors are probably due to the Shafi‘ite -

R,

seccend had been written in the fourth phase of his

was one of al-Juwayni’s pupilse. The

life, after he came back to Nays&bir, to teach in an-
Nig&miyyah school, At that time he was more mature,
and hed got more kmowledge about most ol Ul.c sciences
he was interested in, Islamic and non-Islamic sciences.
That is why his style in B is nearer to his style in
his other theological books produced at that period
of his life.l

As the Ris3lah contains some Qur’Znic verses, they

have boen mentioned with their Slrat in the footnotes,
wibheuk F&;Lgvﬁ’a mm,&u;nj .

ls See pep. 3X—F6X .



(viii)
Analysis

"Luma‘ £I Qawa‘id ‘Ag3’id Akl as-Sunngh wa-l=Joms‘ah®

or "Luma’ men al-Adillah fI Qaw3‘id ‘Agd’id Anl

as-Sunnsh wa-l=Jama‘sh" or "Luma® sl-Adillah £1

at-Tawhid" are titles for this work of al-Juwayni,
in which he attempted to explain the Ash’arites’
beliefs,

The first title is to be found in Q,° the second
in B,” and the third in Sh.*  These titles express
the subject of the Risilaf well. The Ris8lat con=
tains tie summary of Ahl-as-Sunnah, wa~l-Jam&‘ah’s
beliefs, proved by mm&eﬂéeml argunents., The
sumnary did not elter the aim of the work, which
is to imvalidate the sunnite beliefs. Thus, what
this work contains is really quite clear and strong.
It is the salient features of the sunnite beliefs,

Al-Juwaynl mentions that he wrote this work,

because some of his contemporaries asked him to do it.5

l., This title is mentioned by al-Juwayni in the
intmduction. The writer of the manuscript
gives: KitSb Al-Luma’ men Taginif Imdm al

See footnote / p./x
2, Egyptian National Library, manuscript No, 618
Majinmi‘,
3. A photostat under No. 16393, Cairo University.
Le Microfilm No., 1606
5. See p. X from line jup til /2



(ix)

For clearer understanding, the Lu_m_a._: has been
divided into seven parts (Abwdb).

The first: The world and its origination.

The second: God and His attributes,

The third: The will of God and the will of Man,

The fourth: The visibility of God.

The £ th: God and the creation,

The sixth: The prophet’s mission and miracles,

The seventh: The Imimate.

It is easy to see, according to these divisions,
that al-Juwayni has studied theological problems,
which seemed to him to be more important than others,
and which were strongly discussed by his contemporaries,
He started by discussing the origination of the worilgd,

which was the basis for the discussion of God’s
attributes, Then he discussed the prophet’s

mission, the miracles, and the Imfnmate., It is to
be noticed that he did not discuss the reckoning

day (2l-Ma‘ed) eand people’s statcs in the other world.
Some of these parts contain only one chapter.

1. Part one contains al-Juwayni’s opinions
about the origination of the world, He begins
with the definitions of the world, the substance and
the accident. Ie then speeks about the meaning of the
Eternity and origination. The arguments of the
origination of the world are produced in four
chapters (Fagl!. This word is not used by al-
Juwayni himself, He uses two other words: (Agl) in B



(x)
and (Mas’clat) in Q. In these chapters he studies
first the(‘Arad), then its origination, the impossib-
ility of the separation of the substance and accident
from one another, then the impossibility of the in=-
finity of originated existents. He concludes that
the substance, which is never separated from the
accident, is originated because what is not previous
to the originated is originated, According to al-
Juway: I, the origination of the world means the
possibility of the world. Thus the world needs
a Maker, which al-Juweyni calls the défferentiating
Principle. This principle is not similar to the
nature (Tabi‘ah) or cause ([Illah) because, accord-
ing to him, the Maker is powerful, and determinates
without the motive being known. He determinates
according to His will,

2, In the second part, al=Juwayni studie s the
attributes of God. He speaks about the necessary
attributes of God, saying that God is Necessary
Existent, His knowled. e is eternal, His power and
His lif e are eternal too. Al-Juwayni refutes
his opponents’ opinions. They affirm ti.at the power
of God is originated, Al-Juwayni’s argument is
based on the fact that, if His power is originated,
it would need another power to create it, and this
leads to an infinity of powers, which is absurd.

Thus His power is eternal, God is above mankind’s



(xi)
attributes, because these attributes are imperfect.
To prove the Unity of God, he speaks about the contra-
diction between the wills of gods, if they were more
thean one., Ile also speaks about the attributes with
which God cammot be qualified; such as to be placed, and
to have determined form like the bodies., and other
qualities.

He then explains the verse "God seated Himself
on the throne," telling that (al-Tstiya’) means
here superiority of God, who cannot be subject to
the characteristics of temporal production, God,
according to al-Juwayni, is above change, because if
He could change, He would be originated. Those who
pretend that there is change in God disagree with the
consensus of Muslim opinion., They are called
Kappamhites,

3« Part three deals with God’s will and Man's
will, VWhat is originated, the good and the harmful,
happens by the will of God, God is the Creator of
every event, This means that He wanted wia t He
created., God’s will is never imperfect, This
means that God always does what He wants, He is never
unable to 'do it, and nothing haypens without His will,
The Hu’tazilites find that the necessary and commend=-
able acts are always wanted by God, whether they happen

1 Sgadcnia e
i-Q.xX/g‘_



(xid)
or not. The unbecoming acts are accomplished in
spite of God’s will. The morally indifferent acts
hapren, and God does not care if they happen or not,
Al=Juwaynl believes that creatures are not forced to
obey God., God wills them to obey, by their own
will, to be free and not determined,

Every adherent to Islim believes in these words:
"What God willed was, what He &id not will, was not."
God willed man to feel free in his acts, and he feels
free. Thus his acts happen according to God’s
will; God’s will is above all wills,

The Qur’&n is full of verses expressing this
meanings Al-Juwayni mentions some of them, such asg
®*But if Alieh had so willed, He would have gathered
them to the guidance." and "If Allah will to guide
anyone, He enlargeth his breast for Islim, but if He
will to send him astray, He maketh his breast narrow
and contracted." ¢ The verse: "He does not approve
of unthankfulness in His servants" 3 means that God
meant by the word (‘Ib&d) +those who already obeyed
Him, The verse "If Allah had so willed, we should
not have associated neither we, nor our fathers,
nor should we have made anything forbidden ., dntil

they tasted our violence"*

ll Q VJ/35—
2e ‘Q‘Vi‘/d'-?‘)‘
3¢ 0. xxxix/ 1/ 9

b 9"“/;;,7/,(49
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God just wanted to answer the pagans. The
proof is what He said at the end of the verse: "Say:
Have ye any (revealed) knowledge? Bring it forth
for us then; ye follow nothing but opinion, and ye
are only conjecturing. Say: To Allah belongs the
convineing arguments, If He had so willed, He
would have guided you all in & body." .

4. Part four deals with the visibility of God.
Al-Juwaynil, with Ahl-al~-ffaqq, believes that God is
visible to men. The intellectual proof ther give
for the possibility of the visibility of God is that
God is existent, and every existent is visible, The
proof of the visibility of God in Paradise is the
verse: "Faces that day shall be beaming."2 The
visibility is by eye and not by mind. The verse:
"Sight reaches not to Him"> does not mean thet He is
invisible, because conceiving is not seeing, Con-
ceiving means that God is determined and God is not
determined, The verse: "Thou wilt not see ma"t*
proves that there is a visibility of God, because the
verb to see is used, It is used in the negative
form because of the circumstances in which the verse
wag said, Al-Juwayni believes that if' a prophet
affirms an attribute to God, it is absurd to think
that he is ignorant about it. The prophet can ignore
the future, which is unknown to mankind, but never a
detail concerning the belief's, such as the attributes

of GOdo

LeQ Vi 148,145 Jin9, 150,
2. QLXK V22,23,
3.9 vi/i93

de 0.

vit 7154744
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Thus the verse of Misi contains the idea of the
visibility of God.

5« In part five, al-Juwayni studies the relation
between the Creator and the creatures, He affirms that
God is the Creator and is quite different from the
created. Many verses from the Qur’#n affirm the same
idea such as: "To Allah do obeisance, all who are in
the heavens, and the earth willingly or of comstraint,
their shadows too in morning and in the evenings."l

Al=Juwaynl gives some arguments. He says that
acts are proofs of the knowledge of the actor. Most
of the pecple act without knowing what they are doing
and why they are doing it, If they were the creator
of their acts, they would have known what they were
doing., Al-Juwayni affirms that men still are not
determined in their acts. They are free to do what
they want to do = they feel it. Thus acts are not
necessary, bMan should always accomplish the commands
of God, which are necessary. Those who accomplish the
necessary commands should not be recompensed, because
it is a duty to do it.

6. Part six deals with the apostleship, the
prophethood and the miracles. Al-=Juwaynl believes
that God sends the prophets, In answer to those

who deny the prophecy, al-Juwaynl says that the

1, Q. xiii /15716
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commands should be externsl to the "self" because
man is usually inattehtive. Sometimes he is unable
to see what he has to dos And prophecy is not
absurd; it is possible., Thus the reason can
accent the idea of prophecy.

Miracles, which are unnatural acts, are proof's of
the truth of the prophets, Al-Juwaynl explains
this by an example:s "If a king presents a missioner
to the people, he expects the people to believe the
missioner. In order to establish proof of his power,
the missioner commands the king to get upes If the
king sets up, people will believe the missioner, add
will obey him as a representative of the king,"

The prophet Mubammad has miracles, The
Qur’Zn is one of them,

The Qur’sn is a miracle because of its style,
which is unique., Al-Juwaynl asserts that the
Qur’&n is a miracle also because it contains the
history of every early people. -The prophet was not
cultured; in fact, he was an 1].1;§rate man. It is
also a miracle because it contains some prophecies
about the future, which, in fact, did happen later.
Other miracles ere also recorded.

7. The seventh part deals with the Imamate,

Al=Juwayni speaks about the Khulafi’-er,REshidfin,

that the prophet did not mention anyone to be his
successor, and that the Imam was elected according to
the consensus of Muslims, Al-Juwayni mentions

the conditions of the Imamate.
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Arabic Bibliography

_ The Qur’&n. Egyptian edition
The Qurdn (When Flugel’s numbering of a

verse differs, it is put after
e stroke)

‘Abd er-Rapmin Bedawl Aristd ‘Ind al-‘Arab, Cairo,

AT, .
R

Abfl *1-Fagl *Iyaa KitZb T TértIb a1l Mesflik

ibn Mus3 al Yaligubl 1i Ma'rifet A*1%&m Machhub ibn
Milik, lenuscript in private
possession of Dr, Mapmld al=-
_@udayr T

Abll *1-Fids al-Mukhtager £I Akhbdral Bashar
Cairo, 1345.

Abd ’1-Mshdsin al-
Husaynl ad-Dimashal Dhayl Tadhkirst al-Huffiz,
Damascug, \443.

Adan Nesz Die Renaissance Jeg Islaus,
Heldelberg, 1922, used in the
transiation of Dr. Muhammad
‘Abd e1-HAAI Abl Ridah’s
al-Hecfral al-Isifmiyyah f1
“1-Carn ar-R3bi’ al-Hijrl

Ceiro, iqut

Abnad AniIn Fajr ’1-Islim, Cairo, 1928,
PubZ *1-Isldnm, Cairo, 1936.
guhr!®1-Is.idm, Cairo, 1952,

‘411 Mubarak Al-Xhutat et-Tewflgiyysh al-
Jadidsh, Cairo, ‘487

al=Ash‘arl Maq3ldt al-Islamiyyinlohwbd 1524 30,
al-Luma’ £T 'r-Radd ald Ahl
az=Zay-h wa- 1-Bida’ , Beirut,
Istihs3n ei-Zhuwd £ ‘Ilm al-
Kaldm, Beirut, 1953
al=-Ibdrah "an Usul ad Diyinch,

Cairo, 1929
al=-Baghdadl Us@l ad=-DIn. Tsrawmbal -190Yy
al=-Bakri Mu‘jam md ’sta’jam, Cairo 1st

edition, 1045,



Arabic Bibliograshy

(Continued)

£1-Baqillant

al-B3kharal

al=Bayhaql

al-Bustsi~1 Butrus

at-Tarhid £I ’r-Radd ‘alf "1
Mulbidah al-iu'atiilah wa '1
Qarfmitan wa " 1-KhawBrid wa ’1
Mu tazilah, Cairo, 1947, and the
edition of HcCarthy.Bayraf 1957,

Davat al-lasr wa ‘Asrat Ahl
al=TAsy Alippo, 430

Tarikh Hukamd’ al-Tslim, manue
script no. 366 Tarikh, Egyptian
National Library. Published

also under the title Tatimmat
Sinwin al Hilmah, by Mulammad
Sacil', Lahore, 135U Aelie, 1931 A.De

Muhif al-Muhft, Beyrut, ! 767-70-

Dicicat al- Matsei Fol. BA—Set—ai-ta—Seif al-Tellnivvahy
Iﬁ‘zim'\q}iah s , gairo
D vk Morze bl - Bmlind  BEdret-—ei-—te—feif ol-Bustini ,
= Seyric, | ¢ %
pg’im‘r Mo&r‘w\‘\& wouic\i. i 1 ¢ ‘yr :
Calro 1924
Adh-~Dhahabl XitIb Siyar A‘lon an-Nubals®
Cairo, 1955.
¥itdb Tarizn al-Usl3wm, Cairo,
1367 hloH., 1948 AJD,
aleFaribi ‘Uvin al-Mas3’il, Leyden, 1895

al=FIrdz3bidl, Majd~-
ad-Din

al-ﬂ-ﬁzzali

Goldziher

al-Hafiz ibn Rushayd
al=Andalusi

H3Jji Khalifah
R e s St

Ibn ‘.bé al-Bar

al=0&nds al-Muhit. Solsndid
\TTY

¥ifyar gl-‘TimCane i9u._
HIzin ol="Auncl Tanio 1945

Vorles Ungen Uber der A Islan,
ugsed in thce + anslation of
Pr. Mupennd Yasuf Ulsa’s
Al-*Agideh wo ’E’_l_-—ﬁl_i:a.ri‘:m

=

71 Ti-Isl3m, Cairo w

Rihlah hotostat no. 2376,
Egyptiasn National Library.

Kush~sh&f az-runiin ‘an Asma’al
Kutub wa=-l-Funfin Istanbul edition
144~ 43.

PSRy

Kitdb Mukhtesar Jami‘ 11

Bayén al-'Tim wa=Fadlih wa ma®
Yanbgghi Riwdvatuh wa Hamluh
Matba at alillansQ’at, 1320 A.H.

EEelals N B &Y




Arabic Bibliography

(Continued)
Tbn al=Amir Kit3b al-Kamil £1 ’khtisdr ash-
ﬁ@}_& manuseript No, see

Pe 135 of the Index, 1954).
Institute of the Revival of
Anciesst Manuscripts of the
States of the Arusb League.

Tbn ‘AsZkir Tebyln Fadhib al Yuftar? f1 mi
Nusibd Abi _1-lasan al-Ash ari
Damascus, 1347 A.H,, 1020 A,D,

Tbn al-Athir Kitsb a1 Kanil £1 °+-TArfih
In its margin there is Qaraméni:
ALLbdr ad-Duwel vd Athir al-

Ural Caco 1963

Tbn Fadl All3h al-‘Umari Masilik al-Abpir £i Mandlik ale
Ams&r, photostabg Egyptian
National Lidbrary, no. 559,
Ma‘Brif ‘Ammeh, 27 vols, only
one of wi.ich is edited.Cens iast

Tbn Farhin o.d—DIbé.j al=ttudhabhab f1 Ma ‘rifat
A'vEn ‘Ulari’ al-Magdhheb,
Cairo, 1351.

Ibn Hazm al-Andalusl’ Al Figal £1 ’1-Milal wa
‘n=Nibal, Cairo, i¥4% 1893
Al-Thkim I Usil al-AhVE&n,
Con'vo. 1426 -2%.

Ibn Hishar Sharh Shudhtir adb-Dhahab,

edition by #—ﬂxaykn Muhyl
2d-Din ‘Abd 'l-Hamld, fifth

edition, Cairo, 1951,

Ton al-‘Infd al-Hanbalf  Shadnardt adb-phahab f1
ALpbZ&r nen Dbahab, Cairo,
1550 A-Ho, 1}51, Ac

n al-Jawzl Al Muntazim £i Tarikh al
Maifk wa ' l1-Umam , first

edition, Laddew i43i-

Ibn Kathir al-Bid3yah wa ’n-Wihdyah,
Cairo, 1932¢

Tbn K¥haldin Al-—}.fuqaddimah, Matarif edition Lo tSok.
- Kitdb al= Ibar wa Diwdn al
Hubtada’ wa ’l-thabar (T
Ayyam al="Arab wa 'l TAja.m
wa 1 Barbar wa man " Agarahum
min Dhawi "s-Sultan al-Akbar

Gﬁmw ;?Jk ;




Ibn Egallik&n

Ton ¥hurdi-Dhabsh

Ibn Manglreal Angdri
al-Juzurji al Ifrigl

Ibn Maynmin
Ibn en-Nadinm

Ton Rughd

Ibn SInd’

Ibn Taghrl Bardl

Tl
al-fji
al=ispakhrl

Jules l.a Baunme

Al=Jurjani

Jurji Zeydin

Arabic Bibliography

(Continued)

Wafoy2t al A‘y3n, Cairo, 1948,

Kitdb al Masilik wa-l-HMamilik
Leyden,

LisZn al=-‘Arab, Cairo, 1887.

152at al-Ha’: pin. used cn S Munk'’s
t-r Le Guide Ay z_iarc: Pares, 1 ¥5¢

al-Finrist, 1871 A.D.

Fagl al-laqdl £I mi Bayn
ash-Shari’ah wa ~1 Hikmah
min al-Ittisfl, “95“ (947

Tahstl as-5a2‘Zdoh Conakindapl. 92y

Tiss Rasd’il £1 “1-Hikmah

wa  t-Taol ivyvit,
Constantinople, 1928.

\eh-Shiff, Tehran edition
1td0_an-Najih, Cairo, 1331,

A Jie, 1532 AD. first edition
‘Uyan al-Hikmeh - Risilat

al-Tavl iyy&t, 1936 Bombaye

Kitih an-Mujinm az-Zahirah £1
Muifl Misr wa l-i&hirah,
Cairo

RS W A R T

KitZb ol Mawdcif Sa‘adah
Press, 1907.

Kitdh Mesflik al-Memdlik,
Leyden, 1987.

Tafsil Av3t al-Qurd™n al-
Rarim, Cairo, 1925. Trans—
Toted by Muhanmned Fu’ad ‘ibd
al-B8qI,

at-Ta‘rifit, Istanbul, 1327
AJH. 1909

Kit&Zb TArikh at-Tamaddun al-
Inl8mi, L&jo‘lm \(35\1_




Arobic Bibliography
Continued

al=Juraynt, ‘Abd al=Malik

Al=KhewlahsEir(

A-Khusdrizmd

Al-Yhayyst

al-Madhfri

Dr, Mahmdd al-fhudayri

al=Magdisi

al-Mas‘ddt

Dr, Muhemndd‘ibd al-HZd1
Ab@l Rideh

Dr. Muhamnad Mugtafd
Hifml

Ris&lat Luma® al-Adillah £1
Gawa id "Aga’id Ahl-as-
Sunnah wa-l-Japl an, mnanue
script edited in PactilY of
the thesis,

Agh-80Emil £1 Usil ad-Din
photostat Nos 1290 "Iin
KalZn, Bgyptian National
L;.t.rax'y »

Al-IrshAd I1& Qawiii’ ale
Adilleh 1 Uslll al-1'tigid,
Cairo edition  ona Luciani
edition, 1938,

Al-—‘ﬂqidah an=NizAmiyrah,
Cairo, 1948,

ael=Burhin 1 Usdl al-Figh,
manusceript no. 714, Upll
BFigh, Egyptian National
Li'bra.ry.

Rawddt al-Janndt. \4\3 Ebeain .

Muftd al ‘Uifin wa Mibid 2l-
HunGn, Cairo, 1328 A.H,
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